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as Guru Nanak’s Successor
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Onu of the most significant, sufi gemeris Sikh
phenomena in the history of world religions is the
manner in which the Founder of the Faith, Guru Nanak
Dev, envisaged a creation of the guer-gadds, and initiated
the concept of successive girs, each a Nanak recreated
i [yt to Jyod or from light to light), each a spintual image
or being of the First Pontiff. It's a sort of divine relay-
race in which the holder of the gur-grddi or pontificate
hands over charge to the next till the divine order comes
full circle with Guru Gobind Singh, the Tenth and Final
Master. Having seen the dangers of gur-gaddi falling mto
the hands of undeserving and evil hands, he passed on
the gurudom to the Adi Granth, thus terminating the
institution of human gurus. The written scripture
carrying the hymns and couplets of the successive Gurus
was, then, given a finality, leaving no scope for further
additions, alterations or interpolations. The Word
{Shabad] had become the Sikh’s Guru, complete,
irvicdate.

This preamble was, | think, needed to point out the
genesis and spirit of the succession issue, And that's
where begins the story of Guru Angad Dev whose
Quincentenary is being celebrated this year by the Sikh
community in India and abroad with great eclaf and
enthusiasm. Lectures, conferences, seminars, kirtan
darbars are already afoot to commemaorate the advent
of the Founder's successor. Bom in an orthodox Hindu
family and named Lehna by his father Fheru Mal, a
devout bekia of the Hindu goddess Chandi, he imbibed
the lore of Hindu classics and in due course, emerged as
a great scholar and visionary thinker. His meeting with

Angad had the sacred mark on his forehead
And hallowed umbrella over his head.
He ascended the throne of Guro Nanak,
The Guru’s spirit had entered the disciple.

Bhai Gurdas

Guru Nanak, when seen in retrospect, underscores the
providential nature of this fateful encounter with the
Master. According to one prevalent story, one morming
he heard some h:.rrnruﬁ in Punjabi being sung by one of
his nedghbours, Bhai Jodhan and deeply moved by those
divine verses, he came to know that the author, Manak
Dev, a prophetic and prolific poet, lived at Kartarpur
after he had completed his four missionary travels all
across India, Tibet, Iraq and Arabia. Such was the
compelling nature of the hymns that in that very hour,
Lehna hastened to see the Guru, and then remained there
in attendance all his life.

The first meeting between the Guru and Chela has its
own moral beauty. Lehna while riding on a horse
acoosted an old man on his way to Baba Kanak's house,
and asked him for the directions to the blessed place.
The oid man held the reins of the horse, and walking
alongside the rider stopped near a tree, and asked Lehna
to follow him as he too was going to the same place. As
Lehna stopped outside to tie the reins of the horse to a
nearby tree, the old man proceeded towards the place
And when Lehna entered the room where the Baba was
supposed to be in meditation, to his utter surprise - and
joy, e found that his co-traveller had been no other than
the Guru himself. This very act of utter humility on the
part of the Master was enough to make Lehna the Curu's
devotee for ever and ever. This was a decision so
profound in its meaning and impact that from that day
onwards, Lebna became the Guru's scribe, preacher and
missicnary, and such an act of selfless service and
devation brought him close to the Master.



i tuming point in Lehna's life came in 1532, and
later, Guru Nanak Dev passed on the gur-gaddi
after he had put Lehna, his two sons, Baba Sri
d and Baba Laxmi Das as well as some other
manis o a few rigorous, awe-inspirng tests, For the
atiris knew that the gur-addi could never become, ipso
firefo, @ hereditary institution. The successor had to prove
‘his mettle in letter and spirit. In underserving hands,
such institutions soon become weak and degenerate,
basing their primal impulse and energies.

According to recorded stories, Guru Nanak devised
several tests including the cleansing of sewers and
latrines, picking up of dead rats for disposal etc. In all
such tests, except for Lehna, no one could stand the
ordeal, and still remain calm, committed and focussed
in sewe. But the test that finally decided the issue had a
very frightening aspect. Guru Nanak, seeing a dead body
in a coffin at some distance, asked his sons, Lehna, and
other aspirants to lift the white sheet and start eating
the dead body. It was a moment which could have
revodted any person, for cannibalism has always been
considered a most heinous crime in almost all societies
and cultures. Mo wonder, then, all the claimants turned
their faces away from the coffin, and only Lehna, without
any sign of faltering or hesitation, quietly obeyed the
Master's orders.

And to his utter joy, he found a dish of kareh prashad
instead of a carcass in the coffin. This episode was
enough to convince Guru Nanak that in Lehna he had
found the mark of a divine person. The Guru, of course,
knew the outcome, and he was prescient enough to see
that Lehna along would prove true and faithful. His
visionary eye needed no proof as such, but the
dlamouring claimants had to be silenced in some such
dramatic manner. Guru Nanak himself did not believe
in miracles, but symbolic acts of this kind were needed
bo convince the commen Sikhs.

{In any case these are Sakhes only).

The test thus carried out had already made Lehna a
deserving candidate for the gur-gaddi, but Guru Nanak
had yet another, more strenuous test in view to put the
seal on the question of succession. He asked Lehna some
days later to meet him at a certain spot, and then the
Master told his chosen devotee to wait there for his
return. Guru Manak then walked away and disappeared.

Lehna stood rooted on the spot, and for several days
remained standing in that aspect, his eyes revitted on
the retreating back of the Master, as it were. Dust settled
on his face and head, and tears of joy in that trance kept
flowing from his eyes. It was in this state of ecstasy and
waorship that Guru Nanak found Lehna when he finally
decided to clinch the issue. And it was soon after that
Lehna was renamed Angad or a limb of the Guru's body,
his spiritual son and heir. This event ook place before
Guru Nanak passed away in 1539, It is reported that as
soon as Bhai Lehna, now Guru Angad Dev, assumed his
divine office, his face began to radiate the same kind of
light the Sanga! had always seen in the face of Guru
Manak.

And now to some of his pioneering achievements.
He started the institution of langar where all would sit
in & row and partake cooked food together irrespective
of caste, creed or race. This egalitarian institution as we
know, has now come to stay, and in the intervening
centuries has acquired an enviable reputation. Another
big achievement was the finalisation of the Gurmukhi
script, the language in which the Gurri Grinth eventually
came to be compiled and written during the apostolate
of Guru Arjan Dev. Over 60 hymns and slokas of the
Gury, included in the holy scripture, showed his
adoration and love for Guru Nanak to whose person he
was bonded as an act of will and providence. I quote a
couple of lines translated by the eminent Sikh scholar,
Kartar Singh Duggal, to illustrate the point:

e fEa wig & s wm 2fimw =g
Frs 8t oz fomgt Aowfufsfin feafawels
Hal & W: 3§, Al WP

Namak, spring is for her
Who Jas Frer spouse af howe,
She whose muster 5 auay
Suffers day and might.
SGGSE p.M1
sfw sm e oa feag o= 2
Aas o= ey, Wi R

| have i pose-string,
It's in the hands of the Master
He drives me where kis likes
Verily, O Nanak : whaf God gives wum ears!
SGGS p.6s3

Darshan Singh Maini
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SECOND MASTER

Sﬂﬁth Birth Anniver
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Tlm man who became Guru Angad Dey was borm in
Matte de Sarai village, which is now called Sarai Naga
in Muktsar district, He was born on Vaisakh Vadi 1st,
Camyvat 1561, which COTTESPONn wls to March 31, 1504 ALY
His mame was Lehna and his father, Fheru Mal was an

official of the Nazim of Perozepore. He became a trader
after the family shifted to Khadoor. Lehna's mother, Sabhrai,
was a devotee of Goddess Durga. She is referred toas Mata
Drava Kaur also, Lehna was very pious, and he used to lead
a group from his village o various places of pilgrimage
every year, particularly to Jawalamukhi.

Once he heard Bhai fodha, a devout follower of Guru
Manak;, reciting hymns or bani composied by Guru Nanak.
Enchanted and intrigued, he decided to try to meet the
Curu who had composed the bani.

Kartarpur, & bown founded by Guru Nanak, where the
tounder of Sikhism spent s later :l.t'.1|'!-'-l.'lf his life, had |.'I:l.'

now become a centre of atiraction for seekers of spirituality
and people from all over came to meet the Guru

Lehna too, came to Kartarpur in 1532 AlD. He had
travelled from Khadoos, a village that was 60 mibes from
Kartarpur. Lehna then was 28. Here he partook of langar
and listened to kirtan, the recitation of holy hymns, He
travelled no further.

Lehna devoted himself to the service of Guru Manak

Born on 5 Vaisakh (31 March 1504 )at Sarad MNaga (Matte
[ Sarail District Muktsar, Punjab, Guruji's father was
Baba Pheru Mal and mother Mata Dava Kaur, Mata
Khiwi was his mahal (wife), Baba Diattu, Baba Dassu,
Hibi Amro and Anokhi were his children. The date of
initiaticon to Gureship wis in the year 1539 at Kartarpur
and Guru ji composed 63 Salptas {Holy hymnsh which
are part of the Guru Granth Sahib.



and soon became a true and dedicated
follower, He would be seen cleaning the
utensils after langar, a service that has been
considersd among the highest that a Sikh
gl i,

The seeker had found what he wanted
all this while, and in Guru Nanak's
presence, he felt tranguil. What was for
many cthers work, became for him the

abour of lowie,

There is an inberesiing anecdote about
fihai Lehna. Wearing fine clothes which
had been sent by his in-laws, Lehna met
Guru Banak m the fields on the outskirts
wf Rartarpur. The Guru was cutfing grass,
which had fo be carried back to the village
o be used as fodder. Lehma took the bundle
af grass from Gum Nanak and placed it
upon his head, the usual manner of
carrying such weight in rural areas.

Since the grass had come from a rice
Fiedd, it was both wet amd miuddy. s Bhad
Lehna carried the bundle, water and mud
streaked on o his clothes. When he went
to drop the bundle of grass at the Guru's
house; Mata Sulakhni, Gurn Manak's wife,
saw his condition and admonished the
Giuru for making Bhai Lehna carry such a
bundle as he was dressed in fine clothes.

To this the Guru said that Bhai Lehna
wis not carrving a load of grass, but a
wreath of sovereignty! The mud on his
garments was as expensive and rare as
kisiar, Sikh lore is replete with anecdotes
about the humility and piowsness of Bhai
Lehna,

Gury Nanak had made up his mind
that his =ons were not the ones to succeed
him. Srichand was a person of great
leaming, buk he had turned towards the
path of renunciation and was becoming an
ascetic, an Udasi, Lakhmidas was
nterested far too much m worldly affairs
and kept himself occupied in material
pursuits, Both were dutiful sons and good
human beings, but the Guru perhaps felt
that they did not have that
extraordinariness thit was necessary in his
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sucoeszor and did not conform to the requirements of
pursuing his sacred mission.

As Guru Nanak compiled fapp and Asa di Var, it was
Bhai Lehna who assisted him in editing the compositions.
The Guru saw in his devotion and piety a deep
understanding of His Word. Guru Nanak thus chose Bhai
Lehna as his successor as in him he found the requisite
gualittes of picty, humility and devotion. He called him
Angad, which litesally means a part of oneself.

The [enamsakln tradition has this account of the
ancoession: The Guru came to the banks of the Ravi. He
placed five copper coins before Angad and bowed down at
his feet. Lehna, the faithful disciple, was thus instalied Guru.
Guru Manak gave a manuscript containing his compositions
i his successor. This was in 1539

Couru Anpgaxd was asked o goto Khadoor. Tradition has
it that that Guru Angad spent six months in seclusion and
meditation at Khadoor before he was called upon by Baha
Buidha and odher Sikks to lead them. He was to be a Curu
fior 13 years, during which he further refined the Gurmubkhi
script and propagated the Punjabi language. Since the
language and the script were accessible to common people,
this helped in making them literate and thereby the society
more egalitarian.,

He wife Mata Ehiwi, contributed mightily to the langar,
another institubion which was promaoted by the Gurus to
dissolve differences artificially created by man, Evervone
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who came contributed by doing sewa or service at the

langar and partook food together,

He had edited the Japji and Asa di Var in the presence
of Guru Nanak. Continuing the great work, he wrote about
devotion, love and the wonder of God and over & of his
compositions are enshrined in the Guru Granth Sahib.

Hie also founded Godndweal, which wiss baile on the land
given to the Guru by his follower, Gobind. The city had
bpeen constructad by Amar Das, who had become a disciple
after having been attracted to the gurbani recited by Bibi
Ameo, Gury Angad Dev's daughter. Bibi Amro was
married into Amar Das's family. Some sourcesmake a
mention of another daughter, F!-ii:*i Anpkhi, but generally,
one finds references to Bibt Amro in most historical
writings.

Just as Guru Nanak, Guru Angad too laid great stress
on not only the spiritual, but also the worldly affairs of his
followere. He concentred on children's education and also
laid stress on physical fitness for the overall well-being of
iz devotess, He loved interacting with children, He isalso
credited with starting the [mmaksakhr tradition.

Guru Angad passed away in 1552 at Khadoor Sahib,
He had bwo sons, Datu and Diasis and a dasghter, bat when
the time came, he decided that his devoted follower Amar
Dhas wiold succesd him as Guru.

Roopinder Singh
Courtesyr The Trilrume




Excerpt [rom

THE SIKH HERITAGE: A Search for Totality by Dr. Daljeet

Guru Angad Dev, the second of Sikh Gurus, was the
chosen one fo recetve and perpetuate Guru Nanak's
legacy, a tradition which bred a truer man, a better
society and a stronger nation using love, equality,
fraternity and devotion as its soul, sangef and pangad,
devotional congregation, music and song, poetry’s
emotional appeal and simran of His Naam as its
operative body and the communion with the Supreme,
His realisation, as the ultimate goal of all created ones,
The very name Angad which Guru Nanak gave o his
chosen Sikh Lahina suggested that the great Guru
considered him part of his own being and the one who
coild carry the torch to the farthest end.

After Guru Nanak knew that the great extinction was
close, just twenty days before his Nirmena on Tth
September 1539 he held a congregation of his Sikhs.
Amid thousands his eyes rose and fixed at Lahina, one
of his two beloved Sikhs who had joined him at
Kartarpur, the other being Buddaji, popularly know as
Baba Buddaji, who had a long lenures of life gaining
him honour of applying fileka to five of the ten Sikh
Gurus, He summoned Lahina to dais and placed at his
feet his head and five paisa and a coconut as his offering
tor the mesw Sikdh Guru, Gura Nanak then gavee to the new
Guru the Bani-pothi, a collaction of his own life-time
hymns and poems, and a rosary, the symbals of his
legacy, and called him by the name Angad, a part of his
own being, Suggestively he acclaimed that Angad shared
his entire being, his deeds, divinity, vision and thoughts
and all his aspirations and objects. Guru Nanak had thus
institutionalised the Guruship imparting to it unity and
perpetuation, a sort of impersonality beyond
individualistic existence, indivisibility and continuity.

Lahina was born on 3rd March, 154 at Harika, a
amall village in Firozpur district of Punjab fo a Khatri
trader Pheru, popularly revered as Bhai Pheru, He was
a devotee of Goddess Durga. Omne day when passing a
lane he heard an enchanting melody sung in an equally
bewitching voice. Spell bound Lahina was drawn to the
person whosang it. The infatuated Lahina then saw Bhai
Jodha, a disciple of Guru Manak. Fully absorbed he was
reciting Guru Nanak's Asq-di-tvr, A determination crept
in Lahina's mind. With a sort of compulsion to have a
vision of the creator of the great melody he to set out on
his search. His all ime companson Budda too joined him.
He reached Kartarpur and was soon with the great

Master. And, as all acclaim unanimously, Lahina was
completely transformed into a new being the moment the
great Master cast upon him his first glance. There are many
who believe that the great Guru had implanted into

Gura Angad pawing Fosmge fo Bab Mok

Lahina's person his own being that very moment and had
nominated him his torch bearer, the courier of his spiritual
legacy. Lahina had been transformed into Angad when he
first encountered the great Master.

Guru Angad, before he passed away in 1552, had a short
period of just 13 years to work with Guru Nanak's legacy;
he, however, carried it forward both in letter and spirit. He
mabnly emphasised on preserving and carrying to a larger
community of people Guru Nanak's B and thereby
converting them to Nanak's great path of Nam-storran, Prior
ko himn Guru Nanak's hymns were either inscribed in the
script known as Lawde-Mahajori or contained in his
disciples’ memorv. With no vowel sound this script was
rather crude and lacked in uniformity. Guru Angad, in his
effort to make it uniform and more communicative, added
to it vowels, fixed consonant sound and introduced



intonations and linguistic structures and thus
revised it Lo a clearer and more uniform vehicle
af [ingual expression. This revised seript of Gur
Angad came to be known as Gurmukhi,

- something emitted from the Gura's own voice.
Gurn Angad, the origimator of the script of

- Grermukhi, recorded in this new script Guru
Manak's all hymns then contained in either
traders’ ladpers or in people’s memory. Pursuing
the great spiritual and literary tradition laid by
Gurn Manak, Angad added to the bani some
hymns of his own. This tradition of compiling
erlier Guris' bani by the succeeding Gury and
‘adding to it his own, nucleus of the Sikh faith
and the basis of the Sri Guru Granth Sahib
concept, was Guru Angad’s contribution to the
Sikh Panth. The bani of Guru Angad, compiled
im chaste Guronikdhi in simple, direct and effective
manner was superb in poetic essence and
brimmed with exceptional wisdom. It imparted
the message that the path to liberation could be
sought only by the grace of Guru. Later, when
&l Gury Granth Sahib was compiled, the holy
Book included 63 salokis of Gura Angad, each a
jem of wisdom.

The concept of langar, or Guri-ki-langar, as
it e bo be knoown by Gura Angad’s days, the
community kitchen, was further consecrated. [t
wis run with offerings that devodess and visitors
made, but was looked atter directly by Guru’s
wife Mata Khiwi herself, giving it the sanctity
of a divine institution. Thus, this instrument of
social communion, the langar, operating beyond
corsideration of caste, creed or status, was made
amn essential spiritual institution of Sikhism, It
bred amongst Sikhs a fealing of social equality
and kept them united as one single whole.
Sangat, the spiritual gathering where disciples
met their Guru and commemorated with him
His Naanr, had now greater sacredness and
become the supreme form of worship. Jigp, b,
sairienn, amd Ksfvera, the meditation, assterities,
abstinence and forgiveness, were subtler
instruments of sangat to be observed alike both
by the Guru who embodied them and the
discipes who strove for them for the sangat in
its very concept which prescribed sangati, a
cominon course, during the life and thereafter
for all persons alike.

Langar: Social Yalue and Humanism

In Sikh tradition most values have been attained in practice
rather than in preaching and this began with lingar, the
earliest and the most effective of all institutions, the other one,
as much effective though not as much early, being sangat.
Langar gave to Sikhism most of its social values and its
humanism while sangel effected spiritual elevation through
devotion and guided the self to liberation.

Guru Nanak's father once gave him some money for
starting his owen business with instructions o strike some good
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bargain, ko smuida. On his way to the market Manak met some
sadfines who had not eaten anything for many davs. Nanak
bought with the money his father had given him some eatables
anl fed the sadins, It was probably this incident of Nanak's
Life that the seeds of langar concept were planted. On retum,
his father asked him of his bargain and profit. Nanak said that
he had struck sachoha sauda, a truer bargain, This incident was
Manak's first step towards Enlightenment.

Largar, which 15 a Persian wiard meaning an almshouse,
wias in great prevalence with Sufis during the 12th -13th
centuries. Guru Nanak, shared much with Safis, although as
adopted by the Sikh Gurus, came 1o be far more effective and
subtle a instrument of many social retorms and combined with
spiritual sanctity, one of Sikhism's most important institutions,
By promoting community feasting with no distinction
whatsoever, Sikh Gurus sought to equalise all beyond caste,
crved, race, religon or social status and maobilised voluntary
cooperation to widen later to ar-semst. In Sikhism, langar has
prioty over even sagat for it eradicates all barriers of the
material waorld and begins the process of the soul's liberation.

*Uir. Daljeet is an eminant art scholar, and curator in-charge of
the National Musewn's department of panstings af New Delh,




Sri Guru Angab Dev Ji1 and Kbﬂbuur Sabiﬁ
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Historical Importance of Khadoor Sahib

Khadoor Sahib (District Amritsar) is associabed with of the second Master, Sn
Guru Angad Dev, a holy place made sacrosanct by the visit of eight Great Masters,
This town is easy o approach, being only 38 kms from Amritsar, 22 kms from
Jandiala Gura, 20 kms from Tarn Taran, 22 kms from Rayya and 9 kms from
Goindwal Sahib. The Second Master spent most of his period of Guruship, about
13 years, at Khadoor Sahib. There is a specific reference to Khadoor Sahib in the
Sri Guru Granth Sahib and in the composition of Bhai Gurdas.
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Pher Vs Pheraan Satgur Khadoor
{SGGS Fage 967)

[Then the True Guru, the son of Pheru,
came to dwell at Khadoor).

Difta Chbwde Kartarpur Baith Khadiere Jod Jegaee
(Bhai Gurdas Ji)
(Lett Karfarpur and came to Khadoor Sahib to preach and enlighten the
people]
Places of Pilgrimage around Khadoor Sahib

Gurdurara Sri Tapiana Sahily: This is very sacred as the First Master Guru
MNamak Dev ji sang holy hymns here along with Bhai Bala and Bhai Mardana.
It was at this place that Guru Angad Dev got the famem Sokhi (anecdotes) of
Sri Gruru Manak Dewv written,

Memrorial of Bl Bala:; This memorial is situated in the dreumambulation
{parkarma) of Gurdwara Tapiana Sahib where Sri Guru Angad Dev
performed the last rites himself

Gurdwara Tap Asthan Sri Gure Angad Dev [i : Here Guru Nanak Dev
ordered Bhai Lehna {earlier name of Guru Angad Dev) to meditate,

Gurdiwarn Mai Bharai Ji © After attaining Guruship, 5n Guru Angad
Dew remained interned in the house of Mai Bharai (aunt of Sri Guru Angad
Drev). It was Baba Buddha who compelled Guru Ji to appear before the Sangat
[devotaes).

Crarrdunrra Mal Aklara Salib: [t is at this place that 5ri Guru Angad Dy
spent most of his fime holding religious conference (dimmis) and giving
discourse to the Sikh Sangat. It is here that Guru Ji made arrangements for
teaching the Gurmukhi script to children and organised wrestling matches

The fat Kiloenetre © She sanget avlking fovards Khadoor Safei
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Clielitrest affering chiabil dad langar fo pessengers of mll passing oelucies,

to make thern physically strong. This place is particularly important as Garu
Ji hield religious conferences with Siddhas and further developed the
Gurmukhi script. It was a wonderful place where two langars were run
simultaneously : the langar of Gur Shabad presided over by Guru Ji and
the other fangar run by Mata Khiwi. Even Guru Granth Sahib |3 bears
testimony b this practice,

* Battovirnd Khited nek gt jis bahmti chivao pafrali, Longr dilef ovndiay nas
amerdt Kieeer gheinli (SGGS page 967), (Balwand says that Khiwi, the Guru’s
wife, is a noble woman, who gives spothing leafy shade toall. She distributes
the bounty of Guru's langar; the kheer, is like sweet ambrosia),

Here Guru Ji demonstrated in practical manner the principle of Tan Min
Thievai Harit (body and mind blossom forth).

Gaerdovrara Sei Darbar Sakin (Angitha Sahib) : This place is particularly
impartant as Guru Amar Das stumbled here after hitting a stake while
carrying a pitcher of water from Goindwal Sahib, The stake of this Kerir
tree became green again by the touch of Guru's feet and still exists.

It is at this place that 5ri Guru Angad Dev merged with the Supreme
Being and Sri Guru Amar Das prepared his Angith (funeral pyre). Guru
Angad Dev proved himself worthy of becoming his successor by bringing
a pitcher of water for Guru Angad Dev and serving him here for 12 years.
Cury Bam Das and Guru Arjan Dey also used to halt here while on their
way o Amritsar. Guru Hargobind Sahib after getting his daughter Bibi
Veero married at [habal, stayved here for some time along with his family.
Guru Har Rai Sahib along with his 2200 followers came from Kartarpur to
Coindwal Sahib and Khadoor Sahib, and also rested here for a night. The
Minth Master Guru Teg Bahadur Sahib also came from Baba Bakala to visit
this holy place.

Gurdunara Thara Salib 56 Gurn Amar Das [i: After performing Sew,
Gura Amar Das used to come here to meditate.

Ktoo Bibi Amro Ji : This holy well was
dug by Sri Guru Amir Das on the request
of Bibi Amro to fulfill the needs of
pilgrims. Bibi Amro was the daughter of
Guru Angad Dev.

Sri Grern Angad Dev fi Niwas: For the
convenience of pilgrims, this huge
residential building is being constructed
near Gurdwara Darbar Sahib to provide

VAFIOIS irnenites,

A grand plan to link all the Gurdwaras
with wide roads is being implemented for
the convenience of pilgrims. A two way
road is under construction from the
Darbar Sahib complex and all old shops
are being re-constructed.

Afforestation

An extremely important project has
been to plant trees along all the roads
leading to Khadoor Sahib which was
initiated by Baba Sewa Singh, These trees
will not only beautify the area but will
make it pollution free as well. It is planned
for plant 300 acres with fruit-bearing plants.
Water tankers have been bought to water
these plants. This effort of Baba Sewa
pingh to clean and beautity the
environment to this massive extent, is
perhaps unparalleled anywhere in the
world.



Preface to “Sacred Writings of The Sikhs”

0 he Adi (sranth

The Greatest Light for Mankind

g Adi Granth, which is regarded as the greatest work

of Punjabi literature, is largely the work of Guru Aran,

the fifth of the ten Sikh Gurus. He brought together the

writings of the first four Gurus and those of the Hindu and

Muslim saints from different parts of India. Guru Aran’s

successors made a few additions and the tenth Gury,

Gobind Singh, pronounced that there would be no more

Gurusand the Granth should be regarded as the living voice
of all the prophets: Guru Vini,

Willliam Penn says: “There is something nearer fo us
than scriptures, to wit, the word in the heart from which
all scriptures come’. fapii says ‘gurmukh nidom gurmukh
gedar,’ the word of the Guru 1s
the musec which the seers hear n
thetr moments of ectasy; the Word
of the Guru is the highest
seripture. By communion with
the Word we attain the vision
unattainable’. Guru Arjan says
that the Book is the abode of God
pothl paramesvar k4 thin, The
hymns are set to music, We find
in Adi Grasth a wide range of
mystical emotion, intimate expressions of the personal
realisation of God and rapturous hymns of divine love, The
Sikh creed includes belief in the ten Gurus and the Adf
Crranfi.

A remarkable feature of the Adi Grandh is that itcontains
the writings of the religious teachers of Hinduism, Islam,
and others.

This is in consistency with the tradition of India which
respects all religions and believes in the freedom of the
human spirit. Indian spiritual tradition is not content with
mere toleration, There can be no goodwill or fellowship
when we anly tolerate each other, Lessing, in his Nathan
lire Wise, rebuked the habit of condescending toleration.
We must appreciate other faiths, recognise that they offer

Japji says “gurmukh nadam
gurmukh vedam,” the word of the
Curu 1s the music which the seers

hear in their moments of ectasy; the
Word of the Guru 15 the highest

rich spiritual experiences and encourage sacrificial living
and inspire their followers to a noble way of life, The Stkh
Gurus who compiled the Adi Granth had this noble quality
of appreciation of whatever was valuable in other religious
traditions, The saints belong to the whole world. They are
universal men, who free our minds from bigotry and
superstition, dogma and ritual, and emphasise the central
simplicities of religion. The great seers of the world are the
guardians of the inner values who correct the fanaticisms
of their superstitious followers.

The Hindu leaders neglected to teach the spiritual
realities bo the people at large who were sunk in superstition
and materialism, Religion became
confused with caste distinctions
and taboos about eating and
drinking. The Muslims were also
victims of superstition and some
of their leaders were afflicted with
the disease of intolerance, Saints
arose in different parts of the
country, intent on correcting the
injustices and cruelties of society
and redeeming it: [mdnesvar,
MNimdey, and Ekmith in
Muludnishbra, Narsingh Mehta in Gujarat, Chaitanva in
Bengal, Kabir in Uttar Pradesh, Vallabhichirya in Andhra
and others, All these stirred the people with a new feeling
of devotion, love and humanity, They stressed that one's
relighon was tested not by one’s beliefs but by one’s conduct.
Mo heart which shute out truth and love can be the abode
of Gisd.

Al a time when men were conscious of failure, Ninak
appeared 1o renovate the spirit of religion and humanity.
He did not found a new faith or organise a new community.
That was done by his successors, notably the fifth Guru.
Nerk tried to build a nation of self-respecting men and
women, devoted to God and their leaders, filled with a
sense of equality and brotherhood for all,

|
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The Gurus are the light-bearers to mankind. They are
the messengers of the timeless. They do not claim to teach
a new doctrine but only to renew the eternal wisdom.
Ninak elaborated the views of the Vaisnava saints. His
best known work is [ap or [aji Sakib, the morming prayer.
Guru Arjan’s popular composition is Sukhmmn,

The Sikh Gurus transcend the opposition between the
personal and the impersonal, between the transcendent and
the immanent. God is not an abstraction but an actuality.
He is Truth, formless mirguna, absolute, eternal, infinite,
beyond human comprehension. He is yet revealed through
creation and through grace to anyone who seeks Him
through devotion. He is given to us as a Presence in
worship. The ideas we form of Him are intellectualisations
of that presence. A great Muslim saint observed: “Who
beholds me formulates it not and who formulates me
beholds me not. A man who
beholds and then formulates is
veiled from me by the

Ninak is, for the Sikhs, the voice

Manak was greatly impressed by the monotheism of
Islam and denounced image worship. One God whao is just,
loving, righteous, who is formless and yet the creator of
the universe, who desires to be worshipped through love
and righteousness that is the belief that has dominated
Sikhism. When at the temple of Jagannath, Nimak saw the
worship in which lights wene waved before the image and
flowers and incense were presented on gold salvers
studded with pearls, he burst into song:

The sun and mooss, Cf Lord, are Thy lamps; the firmanment
Thy salver and the oils of the shers the pearls set therein.
The perfume of the sandal tree is Thy incense; the wind

Is Thy far, ail the forests are Thy flowers, O Lord of light,

God is not limited to any one incarnation but sends His

ressengers from time to time, tolead struggling humanity
towards Himy, It is the law of the
spiritual world that whenever evil
and ignorance darken human

Formulation’: I 56 Bre vice of " affairs, morality and wisdom will
of God arousing the soul to

theology to define rather than to o = COmE tO QUL rescue.

express, o formulate rather than spmm.a] effort. Faith in the Guru The Guru is the indwelling
to image or symbolise the . . Diivi o teaches all th e
: ! : is adopted by both the Hindus vine w = all through
indefinable. Silence is the only y ) gentle voice of conscience, He
adequate expression of that and the Muslim sufis. appears outside in human form to

which envelops and embraces ws.

Mo word, however noble, no

symbol, howewver significant, can communicate the ineffable
experience of being absorbed in the dazzling light of the
Divine. Light is the primal symbol we use, of a
consciousness ineffably beyond the power of the human
mind to define or limit. The unveiled radiance of the sun
wiould be darkness bo the eye that strives to look into it. We
can know it only by reflection, for we are ourselves a part
of its infinite awareness.

Muhammad adopted the rigid monotheism from
Judaism. “Thou shalt not make unto thee a graven image,
nar any manner of likeness of anything that is in the heaven
above or that is in the earth beneath, or that is in the water
under the earth.” Ramananda was hostile to the worship
of images. “If God is a stone [ will worship a mountain.”

Kabir says:
The tnunges are all lifeless, they cannot speak:
| knoww, for | e cried aloud to them.

The Puring and the Qurin are mere words:
Lifting wp the curlain, [ hove seen.

those who crave for a visible guide.

The enlightener is the nner self.
Minak is, for the Sikhs, the voice of God arousing the soul
to gpiritual effort. Faith in the Guru is adopted by both the
Hindus and the Muslim sufis. The latter emphasise the reed
of a religious teacher, Pir, to guide the initiate in prayer
and meditation. The Gurus are hurman and not divine, They
are not to be worshipped. Guru Gobind Singh says:
“Whosoever regards me as Lord shall be damned and
destroyed ... 1 am but the servant of God".

God alone is real. The world is real because God
animates it and is found through it. The created world is
not in an absolute sense. It arises from God and dissolves
into Hirm. How came the Changebess to create a world of
change? How did the One go forth imto many? If the one is
compelled to create, it suffers from imperfection and
insufficiency. But total perfection cannot have this
insufficiency. The question assumes that the Eternal at one
morment of time began the task of creation, But efermity has
no beginning and noend. If its nature is to create, it eternally
creates, The idea of a God absorbed in self-contemplation
and then for some unknown reason rousing Himself to



. create a universe is but a reflection of our human state. We

. altemnate between activity and rest, between inertia and
excibement. Divine beatitude consists in a simultaneous
urion of contemplation and of act of self-awareness and of
self-giving. A static perfection is another name for death.
Manak looks upen the creative power of the Supreme as
mid. It i integral to the Supreme Being,

The way 1o the knowledge of God is through self-
surrender. [t is not ceremonial piety; it is something inwand
in the soul. Those who, in the humility of a perfect self-

- surrender, have ceased to dling to their own petty egos are
taken over by the superhuman Reality, in the wonder of an
indescribable love. The soul rapt in the vision and
passession of a great loveliness grows to its likeness.

think | show disrespect by having my feet towards the
house of God, turn them in some other direction where
God does not dwell’. Ninak says: “To worship animage, to
make a pilgrimage to a shrine, to remain in a desert, and
yet have the mind impure is all in vain; tobe saved, worship
only the Truth’. Nanak tells us: *Keep no feeling of enmity
for anyone. God is contamed in every bosom. Forgiveness
is love at its highest power’. Nanak says: ‘where there is
forgiveness there is God Himself.

When Ajita Eandhava asked Guru Nanak about mhimsd,
Manak replied:
& Do not wish evil for anyone, This is alirad of Prought,
* D not speak hershly of moyome. This is ahimsd of action,
¢ Do nod phetruct mryone’s work. This is ahimsd of action,

surrender to God becomes easy & If @ mmn speaks ill of you, forgive
in the company of a saintly s,

teacher, a Guru. Man is a child of God. He is # Practise physical, mental and

; ; ) : : spiritual endiirance.

mhaﬁi'm xli?;;g;dhﬂ:j mortal when he identifies & Help t!u' suffering even af the cost
with the perishable world and himself with the perishable of your lfe

body. He can become immortal Belief in a separate self and its
through union with God; until world and bﬂd}i He can become auﬂidnnq'isl:fanﬁgmalsin_ Self-
then he wanders in the darkness immortal thmugh union with noughting is the teaching of the
of the world. He is like a spark ; : seers of all religions, Jesus says: ‘If
from the fire or a wave of the God; until then he wanders in any man would follow me, let him
peean. The individual comes forth the darkness of the world. deny himself'. Meister Eckhart
from God, is always m Him as a declared that the Kingdom of God
partial expression of His will and is for mone but the thoroughly

at last, when he becomes perfect,
manifests God s will perfectly.

Wehave to tread the path which saints have trodden to
direct union with the Divine. We have to tread the inkerior
way, topass through crises, through dark nights and ordeals
of patience. Nanak says: “Yoga is not the smearing of ashes,
is not the car-rings and shaven beard, not the blowing of
conches but it is remaining unspotted amidst impurity, thus
is the contact with Yoga gained”,

Niinak was critical of the formalism of both the Hindus
and the Muslims. He went to bathe in the Ganges as is
usual with devout Hindus. When the Hindus threw water
bewwards the rising sun as an offering to their dead ancestors,
Ninak threw water in the opposite direction. When
questioned, he said: Tam watering my fields in the Punjab.
If you can throw water to the dead in heaven, it should be
easier to send it to a place on earth’. On another occasion,
he fell asleep with his feet towards Mecca. An outraged
Mulla drew his attention to it, Ninak answered: Tf you

dead. We should aim to escape

from the prison of our selfhood
and not to escape from the body which is the temple of
Cxod. Until we reach the end we will have other Lives to
pass through. Mo failure is final. An eventual awakening
for all is certain.

Nanak and his followers believe in the doctrine of kirmu
and rebirth. We are born with different temperaments.
Some are greedy and possessive, others fretful and
passionate, We come into the world bearing the impress of
our past kerma, Circumstances may stimulate these
qualities. We may by our effort weaken the evil dispositions
and strengthen the good ones. True happiness cannot be
found in perishable things. It is found only in union with
the Supreme. We are caught in the world of sonsire or
change, in the wheel of births and deaths because we
identify ourselves with the physical organism and the
environment. We can be freed from the rotating wheel of
smmsera by union with God attained through devotion. We

=
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must accept God as the guiding principle of our life. It is
not necessary bo renounce the world and become an ascetic.
God is everywhere, in the field and the factory as in the
cell and the monastery.

The Sikhs, like some Vaisnava devobees who preceded
them, denounce caste distinctions. Ramananda said:

fati et puecchin natif kot
Hari ko hhaje 50 hart kr foi,

Let mo one ask of caste or sect; if anyone worships God
tiven he is God's. As God dwells in all creatuares none is to
be despised. When we become one with God through
wholehearted surrender, we live our lives on earth as
instruments of the Divine.

The aim of liberation is not to escape from the world of
space and time but to be enlightened, wherever we may
b, 1t is to live in this world knowing that it is divinely
informed. Toexperience a timeless reality we need not run
away from the world. For those whao are no longer bound
bo the wieel ol samsara, life on earth is centred in the bliss
of eternity. Their life is joy and where jov is, there is creation.
They have no other country hereafter except the world
itself. They owe their loyalty and love to the whole of
humanity. God is universal, He is not the God of this race
or that nation. He is the God of all human beings. They are
all equal in His sight and can approach Him directly. We
must, therefore, have regard for other peoples and other
religions.

Ninak strove to bring Hindus and Muslims together.
His life and teaching were a symbol of the harmony
between the two communities. A popular verse describes
hirn as a Gury for the Hindus and a Pir for the Muslims.

Garn Miak shal Fakir
Hindu kn Guru, Mussulman ke pir.

The transformation of the peaceful followers of Ninak
info a militant sect was the task of the sixvth Gura, Har
Gobind and of Guru Gobind Singh, the tenth and last Curu,
The tenth Guru converted the young community of
disciples {3ikhs, sisyas) into a semi-military brotherhood
with special symbols and sacraments for protecting them,
When his father Guru Tegh Bahadur was summoned by
Emperor Aurangzeb who faced him with the alternative
of conversion b Islam or death, he preferred death and
left the message: [ gave my head but not my faith.

SErT diya PurT sirear va diya

His four grandsons also gave their lives in defence of
theedr faith.

On that Mew Years Day in 1669, Guru Gobind Singh
initiated five of his followers known as Paj Pyams (five
beloved ones), into a new fraternity called the Khalsa or
ther Pure, Of these five, one was a Brahmin, ome 3 Ksatriya
nd others belonged to the lower castes. He thus stressed
social equality. They all drank out of the same bowl and
were given new names with the suffix Singh (Lion) attached
to them. They resolved to observe the five K's, to wear their
hair and beard unshorn {Kesh], to carry a comb in the hair
[ Ereghal, to wear a steel bangle on the right wrist {Kira), to
wear a pair of shorts { Kaccha), and to carry a sword {Kirpan).
T'hey were also enjoined to observe four rules to conduct
(rahat), not to cut their hadr, to sbstain from smoking tobaceo
and avoid infoxicants, not to eat meat unless the animal
has been slaughtered in the manner prescribed, and to
refrain from adultery. A new script, a new scripture, new
centres of worship, new symbaols and ceremonies made
Sikhism into a new faith, if not a new religion, What
started as a movement of Hindu dissenters has now become
a new cresd.,

It iz, however, unfortunate that the barriers which the
Sikh Gurus laboured to cast down are again being re-
created. Many pernicious practices against which they
revolted are creeping into 5ikh society, Worldly
considerations are corrupting the great ideals. Religion
which lives in the outer threshold of consciousness withoud
conviction in the mind or love in the heart is utterly
inadequate. It must enter into the structure of our life,
become a part of our being,

The Upanisad says: He
alome knows the truth who
knows all living creatures as
himself. The barriers of seas
and mountains will give
way before the call of eternal
truth which iz set forth with
freshness of feeling and
fervour of devotion in the
Adi Granth.

D, Sarvepalli Radhakrighnan

Schalar and shekesmuan, fe s President qflnd.iaﬁmjr (962
fo 1967, He had been professor of Eastern Reltgions ond Ethics
al Chxford (1936-32) and his writlen works include Indion

Philosophy and Eastern Religions and Western Thought.



T he Sikh Centernial Foundation has given me the honour
1 ﬂ‘shndmgbeﬁ’:m]-':ruhmh:dn}r It was in the year 1631
theﬁﬂ'lﬂmu.. Guru Hargobind Sahib directed my
stor Bhai Roop Chand to disseminate the message of
H.uukutﬂieh{ihmﬂnglmnfhﬂnnﬁmab.ﬂw
ly, in their humble way, has been doing this service in
name of the Gura and the community ever since, 1 feel

elmed with gratitude to the community in Canada
asking me to speak about our eternal Guru, 5 Guru

Abouf forty bwo vears ago, when | was a student at the
- University of Western Ontario in London, I came o Toronto
* for & wisit with my friend S.Manjit Singh. We were amongst
the four or five Sikhs with turbans then at the London
University. The locals in this city had not seen turban wearing
 men before, and referred to us as guys with funny hats. How
 this place has changed! It is delightful to see the community
here boday in full Bloom. Credit must be given to mainstream
- Camadian society for allowing this diversity to flourish. It is
“a reflection of the strength of the Canadian way of doing
l!.hgi The multicultural values for which Canada i= a role
mpdef in the entire world deserves a special mention here
- and it is because of this that the Sikh community in Canada
is able bo preserve its identity without duress. It is the force
of the rule of law, ethics and morality, the hallmarks of
Canadian society that has made it possible.

Today we celebrate 400 vears of the compilation of Sei
Curu Granth Sahib, our mosal and ethical law gaver. Sikh
teachings also stress that the law is above the king,

I the next fesy eninubes, T will share with you my views
an the orgins and development of Guru Granth Sahib and
its contents. MNext, [ will explain the concept of Shabad Guru.
After this, T will talk about the significance of its teachings
and finally share views on one of the key challenges that our
coenumunity faces in preserving the purity of our teachings
arwd practices.

Sri Guru Cranth Sahib is the Eternal Guide and Teacher,
thus the Eternal Guru of the Sikhs, Amongst other things, its
uniqueness lies in the fact that this 15 the only religious book
which was compiled, edited, signed and sealed by the
percepiors themsehves. The integraty of this Holy Book is thus
umassailable for the smphe reason that the original book signed
by the Sth Guru in 1604, = avadlable i Kararpur, Purjab.

The Book contains the pivotal thoughits, the philosophy,
the purpose and intent of the Sikh faith embodied as the Word

Che Eiernal Guru

or Shebad and manitestation of Divinity in Sikh ethos. It
contains the writings of the Sikh Gurus as well as those of
thirty other men of God, all of varied faiths from different
parts of the Indian subcontinent. These writings span the
period from the 12th to the 17th centuries and as such are a
distillate of five centuries of Indian religious thought.

Religion, people think, is a negation of pleasure, negation
of prosperity and denial of the material. This according to
Sikh theodory 15 incorrect, Economic prospenty, if achieved
through honest effort, i a boon of the Lord, provided we are
grateful to Hirm for receiving it and remermber the Giver and
also share it with fellow humans, Hence, the Guru’s
injunction b set aside ten percent of one's earnings for the
good of the community — not only for Sikhs but for the
comumuenity at large. Sikhs believe that religion lends meaning
o life, Tt emposwrers the individual to think beyond him or
herself providing motivation to a better and a higher level of
exisbence. Por a Sikh, the goal of life is not to seek personal
salvation but to become a God oriented person or a Caormikh
living in harmony with the will of Cod.

When Curu MNanak appeared on the scene in the 15th
century in India, he saw suffering in spiritual, economic and
]:luhhcal life of the . He protested to the Creator for
this state of affairs. He denounced the failure of the system
of local rulers to protect the population from ravaging
aggression of the Moghul invaders. He explained in his own
inimical manner the mitations of life and the grandeur of
the Lord and went ahead laying the foundation and
framework of a society tofally committed fo fight political,
theological, social and economic oppression being inflicted
in the name of religion. He zeroed in especially on the ciste
system for its apartheid-like framework which sanctions
exploitation of man based on an accident of birth. He urged
members of the two main religious beliefs, the Hindus and
the Muskims, to be true to their own faiths and practice their
essence by not explosting others,

Such was the agony in Guru Nanak's soul that he invoked
Divinity o give succor o everyone from whichever path they
approached Him (& gl 243 Thisis a defining characteristic
of the Sikh approach. It considers aill spiritual traditions as
valid provided their essence is practiced [Frsd g fewl, e vas
=z wfeR). This should be of special interest in the bi-polar
woirld we live in today. But for himself and his followers, the
Guru went about systermatically laying down a way of life, a
Panth, a Daram Marg. Guru Nanak emphasised that in order
to establish a kingdom of heaven on earth, any social order

*The keymate address diring the 5ikh Centennial Foundastion’s Balsakhi Celebrations &t Toronto on 10 April 2004
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that is not based on moral and ethical principles cannot
survive. (A path of tofal commitment g wafn Bz wi, G 82 ol
L

The founder of Sikhism propagated a way of life hased
o Maam, the Ultimate Truth and Reality known only through
attributes which the whole creation irrespective
of good or evil. This was a path of love and total submissson
tor the will of Gaod, of service and sacrifice, to speak up for the
oppressed and stand up for fundamental human values with
an irrevocable commitment. He composed and sang hymns
in God’s praise and glories as seen in various facets of
creation. This was the Guru's divine message, The Sikh's call
ik B, He wrode these i booklet, a Potled, which he always
carried with lim. This e passed on o his successor wha
then added his own compositions. This prachce continued
till the Sth Guru who in order to preserve the message,
consalidated the writimgs of the previous four Gunes along
with hiz own compositions and those of the 30 other saintly
persons of various faiths whose thoughts were synchronos
with those of the Gurus. This anthology was completed and
instafled at the Harimandir on 30 Awgust 1604. This book
which came to be known as the Granth contains deep
dizcourses and philosophic precepis. Tt also embodies a
corimentary on the contemporary cultural scene.

The thought content of this book is uniquely laid out. It
begins with the Mool Manira giving the fundamental
definition and descripticn or essence of the Ultimate Reality.
When translated it reads:

There is ome Godd. His mame & Tricth,
He 15 the Creafor and 1 eterymfere,
He 5 Unhorm ard Self existend,
He cmn byt realised throngh His grace,

This is followed by the affirmation:

Trath He woas, Truth He i omd Trath He will be.
wife g e g B o e, e Tl e

Cury Manak’s Magnus Opus, the Japj, follows
immadiately after, [t embaodies his complete philosophy,
laying down the precepts, methods and their practice in the
Sikh way of hife for earming His grace. The rest of the Gira
Granfl Sahib is a reiteration and reassertion of these
funciamentals, and how o practice them.

Al the end of the Granth, two apsects are clear. The first
concesns the fast few hymns of the 9th Guru which some feel
reflect a certain armount of fatalisem (ms grid s =) However,
o dispel this notion of helplessness there is a declaration
emphasising that with spiritual and physical strengih, it is
possible for the individual to overcome any adversity
provided the Lord showers His grace (s 3w #us g2). The other
pertains to the summation of the Granth by the Guru. In it,
the Guru has emphasised three basic fundamentals inscribed
in this book. These are Saf, Santokl and Vichor that i Truth,
acceptance of this Truth which is the will of God and by
deliberating on these the Ultimate Reality may be realised.

If a desty is defined &5 an immortal pod; while a divinity as
that moral entity which possesses divine qualsties, then we may
say that the Grardfr is a divenaty, but nota deiby, and thus it cannot
be and i niotan object of woeship by the Sakhs, theugh seemingly
exbremee peverence 14 shown o it by them as “the visfble Body of
the Guerw®, and oeental formal homape i pabd o thes, as this ks
symbalic of e Sikh soverelgnty.

Sardar Kapwer Singh

The contents of the Granth were thus sealed by the 5th
G in 1604 with the above hymn called Mendepand, literally
meaning the seal or stamp of conclusion to avoid any
apocryphal element being inserted, The hymns of the 9th
Guru were subsequently added by Guru Gobind Singh in
1708 resulting in the final recension, My ancestor, Bhai
Dharam Singh was one of the five Sikhs who was with the
1 Gura on this occasion,

When the 10th Gumu concluded that the followers of Ciurs
Manak's way of life had attained the status of the archetype
man of the Gura's viston namely the Khaisa and the required
level of new social structure had fully evolved, he
discontinued the tradition of Guruship in human form.
Shortly before his demise in 1708, he anointed the divine
message, as documented in this Holy Book, as the Guru for
all Sikhs, The Word, the Shatwd, became the presiding Deity
in the form of Sr1 Gure Granth Sahih,

The centre of Sikh thought, adoration and perhaps
worship is the Shobd, the Word and Enowledpe, This is the
Gury and in traditionsl Sikh parlance, the Shabad Gaer. Guru
means dispeller of darkness, To Sikhs i means the eacher,
the enlightener, the guide, the light within. All the Guras
emphasised that the martal frame had no particular sanctity
attached to it as the Shabad is the Gurw, the Divine Light that
rnanifests itself in the heart of the devobee when he comes
inbo commiinion with the Skebed Gure The pages of a book
cannot be deemed as Gur. This i subtle but significant and
essential and also critical fo remember while revering this
Holy Book. Tt is not the book but the message, the Wornd,
which is the Guru and as such is revered. To revere and
wiorship the book would be contrary to the Gurna's directives.

To communicate their teachings the Gurus did not create
any mythology or take recourse to miracles or displays of
supernatural powers, The medium used & the Shabad, the
Word, as the vehicle of thought, The Gurus presenbed the
Word as a symbol because it is untainted thought and is a
permanent carrier of knowledge. Realisation thus comes
throwgh knowledge. This Waord, this Message, this Thought
is the Guru of the Sikhs as inscribed in the Granth.

The last directive given to the Sikhs by the 10th Guru
was

Worsiip the Timeless LR WEE
Caidance 15 o be take from dfe
Shatwa Guru i the Gurs Granth L B



oA commbed mod prackicing Sikk, Kialsa,
Persomuifies the e of Gror, e o

The contents of this grand anthology of wisdom are
divided info chapters under the headings of the modes of
Indian classical music called ragas instead of by authior or
subject matter. This is another novel approach. First the Guru
uses the Word or Shabed for communication, then Raag chaste
emition as its medium. In the words of the late Dr.Raghav
Menom, @ learned Indian musicologist “Sikhism is the only
religon that uses music as liturgy, prayer and insights. It
befieves in using music to subtly subvert the inner resistance
of the human being, transform, regenerate him and trap him
into an awareness of his inner essence. Indeed, the Sikh way
of singing hymns is among its essential tools of
transformation.

Hence, Kirtan, the singring of the Sikh hymnes is a mode of
worship and not as many make it seem an enfertainment
Cur ﬂpl.'lt'n.il.'h Im-::!m-nnmnmhnn weitty Fussom and other el
variants of Kirtan is contradictory o the intent of the Gurus.

The social relevance of the Holy Book is apparent in
confemporary ferms and addressed to all sechions of sockety,
Berarding pender spuality, in the daily morning service of
the Bakh Iiturg:.'.. Ao [ War a coemposition from thi: Gramth,
there & a l.':l||.:‘g_l.ll.‘il.'ﬁ.| ety mot b |:i-|'r'|||-;r.|l:-|,' wormankind,
the givers of life (7 i o andtel S0 ) a9 ). They are needed
and loved in kife and death and perpetuate the human racs.
The Gurus go fo the extent of saying that no one on earth is
bom without a mother except the Lord Himsedt.

Thus we see many examples of Sikh women playving
important roles in the evalution of Sikh society from its
mceptian. Of the twenty two diocese sel up by the third Guru
in the late 16th century, two were headed by women. Mata
Sundri, the wife of the 10th Guru, after his demise in 1708
provided direction and beadership during one of the most
Farronwing and difficult periods of Sikh history, In my family
archives there exizts & ketber from her fo one of my ancestors
reiberating the messape of the 10th Gar, that ne human being
I5 fo be accepied as a guru as per the tenth Guru's final edict
The letter Further states that to do so s unforgivable because
the Cruru had come to reside in the Word in the Granth.

T further underlime the sense of gender equality, a5 recent
a8 five years ago, Bibi Jagir Kaur was elected President of the
central comimites 1||-|.“|!|.1|‘!-;ve' of MAnARINAE the Sakh shrnes
and religious establishments in Punjab. Biases, if any, are
cutltural and have no religiows samction.

In comclusion, | would like to close this talk on a note of
catition r:'ﬁ.ln:fl'-rl‘!; cerfain practices in our conduct and
APPrOM h towards the Groth Sodub. Tt a8 ]:II"i,'l.!-I'ILH'.ﬂ
increasingly evident that cerfain uncalled for practices
verging on idol worship are manifesting themselves.

Dharing thee furbulent times of the early 18th century, while
in battle Sikhs would often carry Gurn Granth Sahib tied on
the backs of their horses, Sometimes thiey would even wrap

it up for safekeeping and hide it in the trees, When possible,
ey would return and open the book with revenmce, the
Crurw in the book weld Bher beconm masnifisst. They wonld read
it writhoul subjecting themselves o constraints of rbsalism,
They were much better Sikhs than us. No dismespect was
intended. Today it seems that the form s becoming mose
important than love and devotion to the Guns and achng on
the message of Ward. Ritualistic readings of the Granth are
being organised against cash payment while the person
asking for the reading is absent from the scene, fecling
satished that dispensation has been bought. I reminds one
of the contemporary era when Guru Nanak appeared on the
scene. Religion then was all rituals without substance. Guru
Gobind Singh called it hollow religion mot worth a penny

Sarabyir Singh Marioah of the Fonndinbion, Professor Majtt Singh
ard it aoife Lormeine Simglh toith Binegee Sikaondor Sigh,

(#ae o w 3d 3] Let us not fall back on the same morass.
Indulging in excessive rituali=m in the name of traditional
practices and sanctity will result in creating a wall of
intermediaries between the Sikh and Hw Gurs creating a class
of priests and self professed holy men exploibing the
|:|.'|I'|'|I'|"|IJ|:'|iI.!r' in the name of God. (Saniks & Babas) Guru Manak
always asserted thatl there was no requirement for a
|11id|.1|e:11ar1_-"priq-.-.l for the F'lral.'“-\.‘\-l' of Sikhizm, Gurbani
affirms that a Sikh should read, listen and sing the Shatvd s
imscribed in the Granth. [#2 52 wga 53 7=t

We must never forget the words of the 10th Guru:

"I wone [l ey fo die pitaalizm there wdl? I e sicoor fr
117 T

7t i 8 Byl dle, iz 2 B Wl omn

Dwoadd hike toend this talk with a salotation frema hymn

af thie thard Gaary,
g e it Fder 3, o ey o & 1

Huil, hiral the word of e Gurn
It 15 the Eormidess God Himself

Ard there 15 notiing conmpanmble fo it

Bhingee Stkander Stugh of Bagrion
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his vear marks the 400th anniversary of the gathering

of saered texks I_|l."l|'|'.'|'-CI into the Adi Granth -Zlﬂri:.{in.xl
Book), The compilation was a momentous creation, one
that was to become the Guru Granth Sahib, a living Guru
fior the Sikhs

What follows here is not a history of the Guru Granth
Sahib, nor is it a commentary. It addresses instead an aspect
more humble: how is one to approach the Word of the
Cauru?

“No Power To Speak, No Power To Keep Silent™

How seould one write about a loved one—a father or
mother—who has brought one into being? How would one
describe a person, let alone a Gury, in some detmitive way?
How swwould one name God, and Be satisfisd with thal
description?  The Sikh Guriig, and many before and after
thierm, .;\iill.‘l.' thiz a5 a I_lrl,rl-.'\-llﬁll 'I“1|'-c1|'|!1,-r“.'l", an ir1'||'||.:-l'..-'|l1|
I pRsse;

7t 75 e ey 2l o Eg & e

if I wonld keow, would [ ot tell?
[T descripdion cammof be fodd.
S0GSp.?
And this, despite their meditations and their mystical
experience of God, their very speech a vehicle for the
uleranoe of Caod
fiet A el e o et B el oy @ 0

i

As te Word of the Master cames to bie,

Such is the knoavladge | express, O Lalo!
SGGS p.722

Fon ot wird i aefir 8 e g ol B

What can | sny? [ don't know whvt b siny
fis) Goud wrills, s do T speak,
SGGS p.1203

More a process of continuing revelation than a stati
being, God cannot be expressed in words alone. God is not
revealed in any particular form, nor fully described by any
specific theology, ideology, philesophy or law, For Sikhs
thee Adi Granth is the Guru Granth Sahib, and like the
counse] of a mother ko an infant, it is a voice of wisdom
and compassion that surpasses the child’s comprehension.
We are all children in face of the Guru Granth, our
understanding is that of an infant’s, and like an infant we
have

Approach
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No poarer to speek, mo power fo renain sient.
S6GS p7

How is a child to explain to another who its parent is,
why its parent counsels o, or why the word “mother” is
s0 heavy with meaning? As with a child that seeks to
describe its parent, so with the attempt to comprehend the
Guru Granth Sahib:

A & =il g Femg, 12 fnds) e g g
o
If ariwone sys (Fe bnores)
Thien Fee i fo be braeded the greatest fool amongst fools.
SCGSp.b

Guru Nanak himself, though a guru, and many believe
the True Guruo (safyuru) nevertheless faces the same
profound predicament: of trying to relate to others the

nature of True Being (saciars), sometimes in lerms of a
Supreme Being {aknl puerakh, hiri, ram, Kuida), as the One
[ek1e), sometimes as a Way (safwj, ugati, bidhi), sometimes
as the Unbroken Absorption (liva-lai), or state of Emptiness
(stennu-sanmdh, nirbang), sometimes a2 a Unitive Meeting,
imili), and s0 on. In the manner of other mystics Guru
Manak is humbled by what can be said and what can not:

el 2wz &0 g
=Y
Wit pozver hare | to speak Your decp thought?

SGGS p3
Al the very foundation of the Guru Granth Sahib then
is this humility-—in all respects—that recognises the
inherent “unspeakability” of the Guru’s Word, and its un-
ending quest. This humbling limitation, of expressing the
Word into words, demands recognition and reflection; just
as living by the Word demands interpretation and
application. As Guru Nanak was humble, so too is the Guru
Cranth Sahib—yet this humility is bost if we presume to
speak for the Guru Granth Sahib in some final way, and
overlook that most important limitation of its inherent

“unspeakiability™

The Sikh Gurus’ vision was universal and embraced
the voices of other religious traditions that celebrated the
same vision. They had, therefore, no problem with
including all names for the Absolute that were current in
thir time —Allalh, Khuda, Hard, Ram, Nirbasa, Saiay. There
is however, a very clear emphasis on the One (Eku, kku).
Yet thiz One is nod easily comprehensible, nor is it a Western
monotheighic ‘one’. 1t not only accepts diversity, but lives
off and through plurality, as the very structure of the Guru
Granth itself reflects — being made up of a plurality of
voices, traditions, peoples, places, times, castes, and
religions, The overall message is clear: there can be
innumerable namings of God because none can name God
completely.

Though God causes Guru Nanak to speak, thal does
not mean that Guru Nanak understood his speech as fully
capturing God's Word — Nanak knows that the Word

Potiel of tive early 1700=

cannot be owned. That is why the Word of God is not the
exclusive right of anvone single person, group ar language,
for the Word always transcends the many vessels it speaks
through. The Word is a living reality, not a definable
concept. How to hear the Word in the workd (not just in
words) is the nature of Sikhi, since where the Word is, there
is the Gura — and like God, the Guru s everywhere, within
and without:

wfy rf B9 el
i 13
Witiin one's oo [Hhe body! end oneside
it knicar [taad Ward | as [ad Oiree
SGGS p 133

The Sikh Seripture: Structure

Compiled in 1604, by Guru Arjan, the Sikh scripture
has a sophisticated structure that has three main sections:
A short Opening Section (pp.1-14} that has the Mool
Mitar, often taken as a “creadal” statement of the Sikhs,
the Japuiji, Guru Nanak's mature philosophical reflections



o1 the refigious life, ibs path and the nature of reality,
truth, will, and God), and a number of composite
hymns that form part of the Sikh liturgical
“prayers” {Sodker, S0 Purakh and Soltifit). The second
massive musical section, organised into the Thirty
Chne: Ragas, forms the major part of the Gura Granth
{pp-12-1353), The third and final Miscellaneous and
Conchading (pp.1353 -1430) section has slokas and
praises by a number of Sants and Gurus as well as
Garru Arjan's Mundavani (seal) and the Raga Mala
- & traditional list of the musical melodies.®

Arrangement by Raag and Reformative
Exegesis

These hymns are classified under musical
melody (raag) first, next by the nature
of the metre of the hymn, thirdly by
authorship and finally by the clef. It is
significant that rmusic, the raag, the song,
precedes the singer, sound precedes
wodds, as the moo! mantma precedes the
reflections on word-meaning, This is
because the musical dimension cannaot
e ignored since it takes from the
dhassical tradition the notion that each
raag produces its own mood or emotion
{ras: delight, Havor, ecstasy), and this
mood i crucial in understanding the
fext as & performance, songs are for
singing, and all the more powerful in
public expression, working to create a
shared community experience through
nepetition. This lived-experience sets the
tomee and rhythm of a shared atfitude
that is then carried into daily life. This
evocation of reverential emotion that is
calm yet certain, is key before
inferpretation and understand ing of the
Word can be attempted; the Granth’s
subtle truths cannot be accessed unless
one first humbles oneself into a receptive stillness,
& one does before hearing something profound.
Singing and exegesis are interwoven into one
performance where, through the evocation of
illuminating emotion via public singing (kirka),
and the conternplation of the sung passages by to
exegesis and commentary (kabha), accompanied by
daily prayers and meditations in private, the Guru's
Word is engraged with in a variety of ways.

Gurir Marak and Gurn Argind —
as adepicted i B 1800= illastration
frovn fermam Sokde onanuscript

Authors, Language and Key Genres

The Guru Granth Sahib is a book of poetic hymns, abowt 590
in total. It is composed of many authors who can be classified into
three major groups in order of importance: the Six Sikh Gurus
{about 5000 hymns), 15 Bhagats or Sants (about 800), and the 17
Bhatts (about 130). The Guru Granth Sahib then is a diverse but
maost definitely a Sikh work. The language of the Granth is a
“Punjabi/ Western Hindi version of Sant Bhasha (language of the
Saints)”, but this cloaks quite a linguistic diversity ranging from
Manak's pld FPunjabi, through Arjan’s Western Hindi to Tt-gi-.
Bahadur's Braj,

There are three major poetic torms: The salok (sakf, dofr) s a
couplet which is often an insightful and forceful staterment born of
seasoned experience. It pays testimony
i the “truth’ in a succinct, critical and
terse manner that is ideal for rhythmic
recitation rather than melodious
singing. Its epigrammatic form is used
to summarise the key thoughts of the
singer and /or the hymn, of which it may
be the refrain,

The shabad (pada) is a short or long
Iyrical song aimed at evoking and
sustaining a range of specific bhakt/
bhagati emotions and attitudes. The
melody of the raag is therefore
instrumental in this evocation, as is
group singing, rather than the private
reflection that saloks inspire.

And Finally the vaar {ode), a more
lengthy, philosophical, and discursive
‘ballad’ composed of a series of stanzas
or ‘steps’ [paurs) each of which is
preceded by a salok, usually integrating
the Sikh Gurus' hymns into one
composite structure.

The Guru's Word 15 Greater Than
The Word of The Adi Granth

[t seems that the guru-shabad is only “there” when someone
heeds, interprets and applies it in daily interaction. The Guru
Granth is only the beginning of the story, the active person who
lives the Ciranth in his daily life is its end. The Guru Granth makes
M sense a5 & Scripture worshipped in its own right, it only gains
sense in those transformed by its teaching, after all what is an
instruction if noone enacts it? Guru-shabad should extend beyand
scripture and permeate life:

* Mot a compaosition of any of the Gurus. - Ed.
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That person alone obtains the imer Neclar
whose right living [applies] the jewel of the Guru'’s Word,
SGGS p.1256

The Guru Granth is not meant to be worshipped as the
revealed Word of God, but listened to and acted upon as
the wise counsel of the Guru. Therefore the Truth of the
Guru's Word does not reside in the text, but in its enactment
in the lives of those courageous enough to act selflessly.
There is no greater way to disrespect the Guru Granth Sahib
thian ko ignore it as a speaking Guru. In the seal of the Guru
Granth Sahib [(Mundavani), Guru Arjan nobes that the holy
food of the scripture {of truth, contentment and deep
thought) is too precious to be forsaken the Word is in its
eating. Truth, contentment and deep thought — these are
not meant to be praised in empty repetition, but eaten and
lived through their application, time and again. They are
difficult things to eat/live for sure, and how one does it
must differ in each case, But this much can be said, there is
no relish of the Word without applying it in the world.

It 15 for this reason also that Hie Word s law 65 mof a feature
of Siklism, but rather the word as song, since what are
emphasized are mot riles, buf loving devotion, an tnsightful
engagement, And like a song, the Word has no limit. It is meani
ho be sung over and again, gaining fresh meaning as one grows
iwmted (e Mearns more, mot by providing mew information buf by
tramsforming ane's atfitude. Irdeed part of the ture of Bhe poetic
form is that i eludes fotal comprehension, mnd is enriched by
ever mey interpretations. The poem does not promde an answer
bo life's mrysteries, but reveals ils wonder. The paem by ifs very
form is sot linnited bo a singular meaning, so it does nol affer
i e aith He confidence of an ego’s bark, Instead if enkbces
the ego o unravel s mrystery, and & the process inrated ihself.
The poetic structure is inherently contermplatioe and wnsettling
- il refuses to be tamed inbo singular, plain speech of prose
philosophy.

The Guru Granth does not therefore concern itself with
the accumulation of knowledge, but works rather o wuse
knowledge to d the false self. In other words if i
mtevested not in providing one toith a doctrine, sdealogi, syshen
of beltefs, @ vieww, bt rather a process af fransformation — to
transform ome’s vision of the world such et the Word, God,
Tructh becowme the only seen, the only reality. And for that to
happen, that which causes one to grasp things, people,
objects, views, has tobe d ‘isd and that = of course the
ego, or false self (9iR). The duality of self-and-other,
overblown in many cases into “us-and-them” (be it
Protestant-Catholic, Hindu-Muslim, Keshdhari-Sahajdhari)
actually masks the true nature of things, often styled as an
indescribable wonder (). And like all dualities, which

hide the many layers of attachments, have all 1o be
dismantled if the Word is to be heard:

g vl e ugTn
A om uA
Drestroying [attackment fof the ofher, the Word i realised.
SGGS pXia
B 8 e U
ufy wafs 88 o g
B i g 3 A
w1
When dhanlity (dubithal is removed thest
Revogrise Hae Word (sabvdich
Wibtains ame’s o [he bovy] annd oubside it

Ko [that Word] as buf Chee.
This alone i Hhe sublime understending [of the] Wond
SGGS p 133
And of course the deepest and hardest attachment to

undp s that of the self. This false self with its complex of
desires and delusions is the main obstacle to the Word.

2 vl 3 e |
Al v
One who destroys the false I, finds the Guru's Word.
SCGS5 p.226

As a song is not a law, 50 a poem is not a treatise. The
Gurus saw prose and philosophy as ill-suited vehicles for
expressing the divine truth. True being is beyvond the
simplicities of a law, as it is beyond argument and ideology.
The Giries were miming fo craate, mof philosaphers or theologins
armed with Hierr ideplogies and doctrines, but creatioe beomgs
of intelligent action that rely on developing their owm relation
b thee Tiving Word, and not an the systematization of the Word
inte some thealogy, To read, sing, contemipiate and apply the
Gurn Granth Salib s to culfioale the arf of listeming fo B
Word toithine oneself and without; to hear the Word tn Bre Gurn
Granth, bt alse beyond if, in obhers—for there &5 no place where
the Name is wot, and there is no person, place or text that does
wof provide the teaching of the Guru-Word: one anly needs, fo
tearit how fo nerr and respond do i,

And that demands an ever new understanding, as love
demands perpetual renewal:
weg o i e s el i i
wigell yueh d4 wem

The understanding of the True One is
Ever mew; ever fresh is the looe of the Word.
SGGS p.242

Dr. Balbinder Singh Bhogal, Ph.D.

Dir Blogal curremily folds the post of Assistant Professor in Sowlh

Asmn Behyions and Cultures af York Unersity, m Toroubo, Hiz Bhi}

Sforvissad om Sikhise, “Gors Grardfy Exegests, Hermeneutics and Trans-
lation Theory™, amd shall be condrcfing o course in Sokh Hisfory fiere.

“Emphasis-Ed.



he objective of this paper is to describe the real

meaning of the pafl (&) in Sikh tradition, For this
paper the Aad Guru Granth {AGCS) is considered
consisting of Sehd-Parmaan which means a written
||_“_-,.li:|'|n|:-1l:.' from the Ceuru &5 a means ol valid kl'l-.'lwll.j'ﬂgl-
copnate which is complementary with reason and
perception but have a scope that exceeds beyond them
o acount of its subject matter. Paath of the Guru Geanth
s described not as a rtual but, rather, a process of
recitation to seek wisdom. Infellectual deliberation bo seck
wisdom while keeping Faith in the process is required to
pursie the reading process. Whereas considering the
kmowbedpe contained in the Sehd-Parmaan as dogmas will
be dupe, extreme scepticism will be a mental affliction.
The seeker of the Sabnd-Permean would do well in
PUTSUENE & el i vy .'|:'r'I|'r:'.:|:-'|:u|¢".~'- FSvithy ard fenisd i Hre
enfighfersiment of the Coueru, and wet fo contimee fo question
o' o wndderstanding af dhe Gura's barchings.

The reading of the Guru Granth is not like a reading
afany book or even any scripture. Tradifionally the berm
piadl 15 used to distinguish this reading, which is
somewhat akin o another term, recitation. The latter term
slill - does not describe the real process af peath, but for
[ack of & mone suitable altermate in English language we
will continue to use the term Guru Granth reading to
describe the spiritual Sikh practice of Guru Granth
recitation. Actually, this reading is more of a persanal
experience with the Gurg in the form of Guruband verses,

Gury Granth reading requires an appropriate
mativation and a proper skill to be the Guru-oriented,
Both of these are beyond a mechanical reading or doing
ritualistic paeth, To receive any benelit one has o know
why b resd and bow o read, The Guru censures those
as the zelf oriented who read without knowing the =kill
o reading.

The self-orented people recite the scriptures, but they do
ol havx it proper skill 1o do 5o

SGGS p.1052

The objective of this article is o deseribe the real
meaning of the paefh in Sikh tredition, A seeker reads
L Granth for more than one reason. Some of those

are discussed beloww.

aath

READING

1 :.'|.di1i|::-r|.1ll}',~.>1.'-.':r:-.' bikh or seeker is urged to engage in

formal reading of Guru Granth at least once a day as a pre-
breakfast routine. It is so documented by the Sikh theologian,
Bhat Gurdas, and so formalised in the Sikh Code of Conduct
that was accepted by the Sikhs' premier organisation, the
Shrommn Grerdivarg Porbhumdiak Compritfer, Bhai Gurdas said
“The Stkhs af the Gairr wwoke up sarly in the moring, ook bt
and rewd fie verses of the Guru before proceeding foards Hhe
howse af congregation.

Vaar4{ 'auri 1]

Similarly, it is sugpested in the Sikh Code of Conduct that

“Every Sikh should read a prssage from Sri Gurn Gronth Safub
dirily before broakfast, Shaald Hris be orissed on amy day, e secred

reading or [istening fo a passage from the Grith moy be dorne

T o e T e P B 0 (R e R, e v o AR




ity obher time of the doy. *

There should be hardly any one whao is serious about
Gurnnaf or the Guru's path and still finds this routine
too difficult to follow. Evervbody goes to bed and
everybody gets up in the moming. 5o, everybody can spare
a few minutes for Guru Granth reading in the moming
and, then, possibly at night, from the twenty-four hours
we are given every day. For more serious seekers, there
will always be another interval sometime during the day
to seek the Guru's vision through reciting from Guru
Granth. Once we begin on this path, gradually, the reading
periods begin to become a regular feature of our existence,
and, if we are fortunate, we are silently contemplating on
the Guru’s verses at any or every hour of the day. This way
we leamn to open consciousness, if it is but for a moment
and find ourselves in a state of receptivity o the Guru's
vision, This state 1s considered worthy of praise, as Bhai
Gurdas says “T am sacrifice fo those seekers who engage in
stnging and lislening to the Guru's perses ot all the Hine. ©

WVaar 12, Pauri 2

According to Bhai Gurdas, besides the Sikhs, the
recitation of Guru Granth was alse employed to propagate
the Guru'’s views to all others in the world:

“The whole world may wndertake the sacred reading of Gaeru
Girmtl to sail through the sea of lemplations in the human
ExTEeTce.

Vaar 41, Fauri 21

Formally, Gurbani reading is done privately as well as
in an environment of a congregation o any other public or
private place especially prepared for this purpose. We will
limit purselves to discussion of a situation in which an
individual seeker wishes to engage in personal
conversation with Guru Granth Sahib.

Paath is Not a Ritual

Both a mere ritual of reading and, in contrast, mental
gymnastics of scholars are considered worthless in the Sikh
tradition. Rather, the Guru Granth reading is a discourse
with consciousness where concentration of mind and
intellect are spent io the spiritual understanding. Through
this reading, the theology and its life applications are
understood in the light of the Guru's teaching. This is
illustrated in the following description of ritualistic and
scholastic reading by Bhai Gurdas,

"By mrere reading af Hhe scriphires, scholars haoe wot been
able to compretend God,”
YWaar 21 Pauri 2

Futher, Bhai Gurdas says "By repeated reading of the
soryptieres scholors win others, but they meither oo bring their
mind to any control mor can they satisfy their greed. Only
therough servimg the Gieru (followoing the Guru's teachings) in
Hre coumpany of hody men, one may dell the Word of the Guru
it the conscavusmess and contenrplate on the Timeless,”

Kabit 457 (2)

One may mention here that to “experience” the verses
is different from a comprehension of the philosophy
imbibed in the verses, This difference forms the real
backbone of the seeker’s religious life. In the seeker's case,
as opposed to a scholar or a philosopher, the experiences
influence philosophical and religious theories. Tt is also true
that “philosophical beliefs” shape our religious modus
operandi, provide specific expectations, and thus have a
formative influence on the kinds of experience that are
actually produced.

Reading as Spiritual Witnessing

As has been discussed in the section on Gurbani reading
a8 a faith practice, through this practice, a stage of mental
concentration is reached when one is able to witness the
Guru in the consciousness, This stage is beyond the realm
of intellectual understanding, As Guru says

“One does not oblain the essence through intellectual
recifations or immmense shrendness: fhe saeence i@ abained
throngh faitlh and adoration.”

SGES p436

Before this stage, one has earlier been convinced
intellectually of the theoretical character of the experience
as.astep in the direction of evoking the Guru within oneself.
Intellectual acceptance is necessary and inescapable
prerequisite for this experience as is the faith in the person
of the Guru. Then the testimony of the scripture leads to
an affirmation of an otherwise unaffirmable identity
bebween one's consciousness and the Word of the Guru.
This state may be termed as the witness consciousness. At
this stage, one witnesses the Guru reflected in the
conschousness in stages like the reflection of the moon on
lake water; first on a wave, then on ripples, and finally on
aclam and unruffled expanse of water. For example, Guru
Ram Das says, “The life-giving word af the Guru is very sweet.
Rarely some Guru-oriented seekers muy witness and taste i, If
they do, they the Ditvine Neclar shines within thetr heart ond
Hrey drink the supreme essence, Theyare at the gate of the Truth,
which vibrates to them like a musical fistrument.”

SGCSp.113

“I contimuously sing the Glorious Prafses of the Lord, day
e might, singing the Lord's Pratses, | connot find the fimits.



The i of the Guri-ariented reburns fo its owe home; it mesls
Mot Lowd of the Liniverse, fo the beat of the celeshial denmn. [ see
Hoe Divtine awrith moy ewpes, e wiy mind 15 sabisfed, with my
g, | isten to the Guru's Bant, and the Word of His Sabd. By
listeming, oy soul is softemed, delighied by the realization of

suble essemace, chanting the Mame of the Lord of tie Linimerse,
In thee grip aof the Horee qualities, Hey are engrossed i love and
atlaghment lo Alaya; only as Gureu oriented do they find the
absolute queality, absorption in Wiss, With a singfe, impartinl
o, {ook wpeor ol altke, and nifeess God peroading all.”

SGGS p.B33

This stage is essential to derive full benefit of the reading
practioe. [t 1s to actually witness the truths of the Guru's
teachings within the consciousness. To repeat, what it
mitans is that during the practice of the Gurbani reading
when one achieves the mindfulness with the truths of
spirituality, one is able o readily employ deep introspection
to experience the divinity. The darkness of ignorance
disappears,

“When Hae L i 1Y, e darkoness @ dispoiled; rending the
Viesdos, sinfiel imtellect s destroyed. When e sin rises, the moon
1§ not viaible. Whereter sprrifual wisdonr appetrs, gnemance is
dispefled.”

SCGG5p ™M

Within the context of witnessing the verses of the sacred
writings, one must bring forth a clear image of the verses.
Until one knows how is it achieved many methods must
be employed to learn the skill of promoting the
achievement. Although it s difficult to desoribe something,
which is a prerogative of the practitioners only, it is
sufficient to say that the skill comes from the company of
enlightened co-seekers or enlightened clergy. The main
difficulty in the way of achieving this state is mental
abscurations, lack of faith, and actwal motivation.

Theough the practice one learns thal ome’s own mind is
in reality nome other than the embodiments of the whole
game. To cul through ordinary, deceptive appearances
stemming from ignorance, one practioes a merger in the
verse, in which one assumes the "divine role” of being a
doer and the witness, and regards all visions as pure
expressions of the Guru's teachings. This includes
imagining one's own body in an idealised, enlightened
form, the embodiment of enlightened wisdom, or the
embodiment of enlightened compassion. Before employing
such extensive meditative imagination, it is essential that
one recognise the conceptually contrived nature of one's
ordinary experience of reality, including one's own identity,
ong's body, mind and the environment. For without an

understanding of the emptiness of inherent nature of all
phenomena-including those imagined in the practice of the
witness exercises the practice of the Gurbani reading
meditation may be reduced to an absurd fantasy. Bhagal
Kabir expresses the witness experience as "1 am fhe maid
seroaent of my Lord God. Wien my orind was covrmincad and
submitted to B Lord, it browght everytising i oy coibrol, Be
wise i cowrsider B oetl, O Saints, O Siblings of Desting -
search yar own hearks, seek and find, The Beouty aed the Ligiht
af the Lord, Hir, Har, is present in all. In all places, the Lord
devells srear by, close af fand.”

SCGS pl6s

Discursive lle-ading

Many seekers of spirituality when begun to read Guru
Granth often find themselves in a ssbuation where they are
incapable of resuming (or ever adopting) a critical :;uuﬁmk
on some verses, Therefore, they feel incapable of obtaining
understanding and making it available to others. This is
often not a question of ignorance of Gurbani grammar or
otherwise its transliterate meaning. But, rather it is
confromting an aspect of theology, which, if acoephed, would
unsettle the inherited thoughts of the reader. The
scholarship i irrelevant here, One would learn later on the
path of the Guru that the doubts that we entertain with
respect to very unfamiliar theology are largely the outcome
of prejudices shaped by our experiences with more familiar
theology. Although ane will be forced not to be objective
here, one must realise that it is always dee to our dogmatic
biases on the relevance of religion, philosophy, and ethics
tor the mystical experiences. The Gura says,

“The Pandits, the religions scholars, rend bt they cannot
bty thee essence, They ore attracted Iy the theotogy of duality
o My, their minds wonder o donbts ond unfocused. The
altachment to Maya has displaced all their understanding:
kg mristokes, they [foe moregret.”

SGGSp.la

In such a case, these seekers may often continue to
proceed on their path of seeking spintuality from the Guru
by initially accepting the verses uncritically. There is a
strong tendency not to wait and make a big issue of what
transiently does ned conform o human reasoning. So we
act om the most probable hypothesis to explain situations
that we do not comprehend, trusting that our animal
intellect would prove us wise, The fact is that only faith in
our Gura will gladden the heart in our quest for salvation
or enlightenment. We should keep the faith because only
faith is considered a wellspring of insight into the Divine
mysteries, Guru Arjan stafes,




"Ome iohe odeys Bhe Gurie's Tenchings one hundred per cent
Hrat selfless abtendint comnes do compretend the nature of bhe
Tramscendent Lond.”

SGGS p.287

Too much doubt at the outset will hold us back and
prevent us from entering the spiritual domain. [tis the lask
of the Guru-onented seeker to distinguish between valid
instructions into a practice, such as contemplative
mweditation, which can hardly be learned in any other way,
The religious or philosophical superstructure, which is
added, is often not equally meaningful to a seeker. They
are just religious and moral paraphemalia, which are more
impaortant only toa scholar or a fundamentalist, rather than
foa seeker, On account of these and other consideration, it
is best to suspend doubt for the time being if we wish o
continue learning from the Guru. At this stage one must be
conscious Of the fact that such an early stage will not last
forever if we persevere in our search. At a later and more
advanced stage, we will be able to resort to analysis and
critical evaluation, and not stray into the domain of
continuing to sleepwalk without gaining any significant
knowledge or understanding,

Ancther phase of this training in discursive reading is
designed to cast light on the unsatisfactory nature of any
state of existence. Regardless of the nature of one's
existence, as long as it is conditioned by one’s mental
afflictions, one remains vulrerable to all manner of pain
and griet. By focusing on the pervasiveness of suffering,
one's disillusionment becomes complete, leaving only one
priority: to attain nirvana, in which there is a tofal and
irreversible freedom from all suffering,

“Revike and listen, with keeping foith in yoar ming Your
iffTictiones shall be sent far mony, mnd peace shall come honee. ™
SCGSp2

"When the fmmble sermant accepts and acts accoeding to
the Words of the Gurw, thew e Gurn emvancipmbes fhis seeker
in person,”

SGGS p.482

This shift in understanding occurs directly as a result
of one's sustained experience with apparent unsatisfactory
nature of the verse and the benefits of attaining
enlightenment. Each of us by diverse ways of attending to
things, has the sort of a universe one believes to inhabit.
With their emphasis on the vanity of mundane things, a
sense 0f sim, and fear of being stupid, a beginner in seeking
seems o be aiming at inducing the state of the “sick soul”

eloquently discussed in James's {1902/ 1982) The Virrteties
of Refigions Expertence. Far from condemning the sick soul,
James claimes that this mind-state images over a wider scale
of expenence than that of those who avert their attention
from evil and tive simply in the light of good. The “healthy-
minded " attitude of the latter, he says, is splendid as long
as it will work; but it breaks down impotently as soon as
melancholy arises. Moreover, the evil facts that the
“healthy-minded " individual refuses to acknowledge are
a genuine parl of reality, which, he sugpests, may after all
be the best key to life's significance, and possibly the only
openers of our eyes to the deepest levels of truth.

Paath is Conceptual Analysis

There is a difference betwesn a reading of the verses as
a traditional meditation and a study of the verses to learn
spiritual concepts. Today's secker would know the degree
of ditference that separates meditation from concept
analysis just as the religion differs from the scientific
mentality, Sikh theologian Bhai Gurdas describes the
encounter between a Sikh and the Guru as “To focus on Hhe
Guern's portrayal 5 fo dwell on the comprefension of Guru's
sahd. This comprehension of “Hhe knowledge becomes a werpon
fa conguer the foe ewils.”
Kabit 135(2)

Further, Bhai Gurdas accepts only that person as worth
of the Guru's religion that is Guru oriented and who obeys
the Guru's will according fo the deep consideration of the

Curu's verses.

“The Way of Gurs-oriented is defined o5 adoption of bhe
aisdom of e Gurw; also to live in the way of the Lord and fo
contemiplate agpon Bhe Word of the G, "

Yaar 9 Pauri 2

Formation of conceptual constructs must be an aim of
reading of the verses from Guru Granth. It corresponds
roughly to the modern philosophical notion of conceptual
construct. Such conceptual identification often, but not
invariably, entails a reification of the entity, such that it is
apprehended as existing independently of the conceptual
designation of it to form a belief.

Although a conceptual analysis of belief is far too vast
& topic bo treat adequately in the present context, it may be
worthwhile to note James's perspective an this matter. In
his essay entitled "Faith, and the Right to Believe”. James
ilentifies two kinds of intellectuals. Rational intellectuals
“lay stress on deductive and ‘dialectic’ arguments, making
large use of abstract concepts and pure logic. Empiricist



intedlectuals “are more ‘scientific,” and think that the onder
st be sought in our sensible experiences which are found
in hypotheses based exclusively thereon.” In this light, a
seeker more inclined to mysticism would seem to bear the
earmarks of an empiricist intellectual, while more
traditional seeker would appear to be a rational intellectual.
Both are accepted in Sikh tradition. Intelbectualism alone is
inadequate when it thinks that one can gain knowledge
best by a mind menely passively receptive. The faithful
admirer seeks qualities of the objective of the faith with a
sense of appreciation or even adaration. For a seeker, such
a faith is especially focused on the qualities of
enlightenment, and adoration is felt towards those who
ernbody the enlightenment. Further, the faith of yearning
entails the comviction that it is possible to realise in oneself
the excellent qualities that one admires, and with such faith
o aspares b doso. Uneritical grasping of dogmas is dupe,
while extrerne scepticism is simply a mental atfliction. There
is & mickdle way that is advocated for a reader of the Guru
Granth. It is to place one’s faith and trust in the
enlightenment of the Gurn, and vet to continue to question
ane's own understanding of the Guru's teachings. Without
faith, there would be no inspiration fo enter the path to
enlightenment; but without using one’s critical faculties, it
winald be imp&m’hk b0 progress along that path. (e must
keep in mind that, while the enlightenment from the
historical Guru took place in the past, one’s own
enlightenment lies in the future.

The above sketch of the paath of our tradition certainly
bears some trasks in common with religion as it is conceived
in the modem West, and vet in some important respects it
profoundly diverges from a classical model of religion.
Certain elements of this approach appear to be scientific;
and yet it differs from modem natural science. Whale the
empirical element is largely contemplative and
introspective, scientific approach 1s domimantly scholastic
and extrospective. The Guru leads the following way:

e, who spenks, merely describes speech. But one, who
wmdershimids, tnhitioely realises, Bobh, by first inspecting and
then reflecting upon i, conmince my mind.

SGGS p 229
Belief Acquisition and Stabilisation

There is a great deal of emphasis in Sikh religion on
forming a belief system and its inculcation into the
consciousness. For example, Guru savs that none of the
rituals are of any avail until one come fo believe the
teachings that promote cleansing of mind and insight into
the self.

Pilgrimuges, austere discipling, compassion and charity
Hrese, by Yhemselpes, Bring only an b of merdt, First listening
and then forming o belief system in the mind that gives msight
irrker Hhe Self tolrdle Bathing af the sacred shrine deep witfin,

S0GS5 pA

A belief is acquired from knowbedge that is gained from
reading of the scripture. It corresponds roughly to the
mndem philosophical notion of concepiual construct. Such
conceptual identification often, but not invariably, entails
a reification of the entity, such that it is apprehended as
existing independently of the conceptual designation of it

Gireat mien speak e teachings by relating them fo indioidal
situntions, bl e whole world shares in them. One who
becomes Guermmuakd kovones the Fear of God, and relises fiis oton
self, If, by Gurie's Grce, owe retnains dead while wet alive, the
mind becomes content in itself Those whe have no faith in
Hhetr ot meimds, O Namik - Jote can Hiey speak of spirthual
frisdo?

SGGS p.add

Sarine spew aid expornd, wind woliile speaking e leciuring,
Hhey pass aioay. The scripures speak and exposed on e Lovd,
but they do not knowe His lonifs. Not by nadieg for stadying,
but through wnderstanding, 5 the Lord’s Mystery revpaled.
There are six pathmomys described in the Shaastras, bl ot e
are Hrose who merge in the Troe Lond throsgh thenr. The Tre
Lord is Lnkviourble; Mirowek the Word of His Shobed, 1ov are
curhellished,

SG05 p.148

They look at the reading as only the scholarly activity
of the self -oriented people.

The Pandits, the refigions schofars, read Hheie boaks: bat
Fhey do nof wedershana the real meaning. They gioe instructions
by others, med Hher ok acoay, but they deal o My thenrseloes.
Spenkcing falsefiood, Py aotmder aroand e world, 1liile Mhose
atsn rentpin drue by tae Salwd are excellent and exalfed,

SGGS p5e

The objective of a seeker of the Word of the Guru is to
persevere and continue the practice of reading Guru
Cranth. Their aim would be to menge their knowledge of
sabd paraaan imto their beliel system. When this is achieved
the belief system of the seeker will be stabilised. Further
pursuit of the continuous acquisition of additional
knowled ge woald further strengthen the belief system and
its stabilisation. Those who aspire for stabilisation continue
to investigate the limitless types of specific beliefs; a fow
reach the level of realisation.

)
-



“The Gurmmkl knones e unstruck spund current of e
Bani; Iome rare wre those oo understand ™
SGGS p.#5

By continuous practice of concepts in the Guru's verses,
one’s belief system is stabilised and doubts are reduced.
One’s state of mind is engaged with quiescence and leads
to insights. The interested seekers should then explone the
means of cultivation of insight. Although thousands of
different kinds of insights are taught in the Granth, they
are contained within the twofold classification of quiescence
of mind and consciousness followed by insight into the
Divine. 5a, an aspiring reader of Guru Granth is advised
to explore these two disciplines, for they provide the key
to the vast array of contemplative practices taught in
Sikhism. During reading, a seeker entails conceptual
analysis or reflection in order to brng forth a specific insight
or other virtue such as love or kinship of humankind, ete.
After convincing oneself of the validity of a certain aspect
of the teaching by means of reading, discursive meditation,
concept formation and belief stabilisation one brings the
reality in question repeatedly to consciousness so that one
may merge that belief with the consciousness.

Stabilising of belief during reading of Guru Granth
invidves the simple placement of the attention on a chosen
subject and concept derived from the reading, In order for
the mind to be radically transformed by insight into some
aspectof reality, the attention must be repeated|y stabilised
in that concept. Let us take an example of one such object
of attention, The concept is that 1 can of mine own self do
nothing, the creative soul (Karfa Purakli) of my creator
within me is the doer. The meaning of the first part is
immediately apparent; but what does the statement mean
that the Creator within me does the work? What is the
Creator within me? We know that when Gurbani makes
that statement it refers to Karta Purakh, Divine God or
Wheguru all referring to God. [t must mean, then, that God
within me does the work., There is a God power-something
wiithin us that is revealed, The life, intelligence, and wisdom
that are within us are only God's reflection.

“The Gurit's body s drenchad with Antbrosial Nechar; He
sprinkies 1 upon me, O Lowd Kig, Those whose minds are
Pleased with the Word of the Guru's Bani, drink in the Ambrosial
Nectar agmin and again.”

SGGS p449

"I am a saceifroe; my sonl 5 9 sacrifice, fo thase il e

adorned with the Word of the Sabd”
5GGS p. 109

When you begin to read you may either set a number
of pages to read or go on reading for as long as you wish
to. If | have opportunity, [ like to read until 1 feel that 1
obtained some thing that [ would like to dwell on within
my heart for a period of time. There is no fixed ritual as to
how much should one read. You may read only one
paragraph, or you may read several pages before some
particular thought attracts your attention. When this ocours,
vou may chose your eyes and take that thought into your
contemnplation, Think about it; hald it right in front of you;
repeat it to yourself. Ask yourself. Why did this particular
verse come to me? Does it have an inner meaning for me?
What is its significance to me at this time and how will it
fouch my life in the near future?

As you continue contemplating and brooding on a verse
another thought may come to your attention. Consider both
of these thoughts: Is there any relationship between them?
Is there any coherence? Why did this quotation follow the
first one? By this time probably a third idea and then a
fourth will have come, and all these thoughts will have
coma out of your awareness, out of vour consciousness, In
this short period of reading meditation that may have been
of only a few minutes’ duration, you have experienced
spirituality revealing itself; you have opened yourself to
divine Intelligence and Love. This is the Word of God,
which is quick and sharp and powerful. You now realise
that, for a seeker, the Guru Granth reading is just not an
ordinary reading but something much more; something
that only ritualisti reading cannot accomplish. Bhai Gurdas
describes this process of reading Guru Granth as:

"Trees serve as pillars and roofs for the houses, They are
st aend mariled to moeke bodks for people fo cross the rivers
and pryrinds of other wapes. Likewise, the Sikhs of the Guru, in
Joe oonid diseipline of the Lord, prachice the Words of Be Guru,
They urge rumerous others to do the same and Relp them
fiberated from bondage.

Vaar 14 Pauri 9

Another point is that paath will continue to affect one's
behaviour during the rest of lime. Only a visionless person
would read without meaning it to incorporate its
knowledge in other aspects of life,

"One reads Hie scriptares, ik still tells lies; siech is e
mteflect af oome who hs ne gurn or s,

SCGS p 1013
This is the real test of sacred reading,

v, (BRai) Harbans Ll
Texms, LISA
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hether the Guru Granth ends with Munduani, a

composition of Guru Arjan, or with Raagmimala,
which has a disputed authorship, is 2 matter that has
sporadically engaged the attention of Sikh scholars for over
a century. Mundavni, literally meaning a legally binding
seal should appear at the end because it indicates the
gnsure or completion of a seminally important document.
{This is the accepted translation of Mundatw, though in
sorne dialects of Punjabi the word also means a conundrum
or a brainteaser.) Then where did the little over one page
of Raagmumaln come from?

Moet educated Sikhs would agree that Eangmmele is an
index or listing of the ragas in the Guru Granth, and it is
incomplete at that, and varies substantially. We read il
though that it fits neither the style nor the substance of the
Guru Granth, Yet it has become integral to the Guru Granth
and | believe it appears in every printed copy that is
available in the marketplace. Scholars have debated it and
rejected if, yet its persistent appearance continues to give
it life. So much so that the Sikh Code of Conduct (Rehal
Maryada) takes no position on this issue. Iis
recommendation is that Sikhs may chose to read this
composition or not, as they wish. How did this happen is
evidence of the power of politics or of benign neglect.

Giani Gurdit Singh is a dedicated scholar and respected
interpreter of the Sikh scripture and related literature. It is
appropriate, therefore, that he has cast an analytical eye on
the controversy that surrounds the Raggmaalis - how it arose
and how it continues to be fed so that it still survives.

In the early 17th century, when Guru Arjan compiled
the main corpus of the Guru Granth, a spurious rescension
{Bhai Banno’s Birth) appeared and this contained many
additional compositions, including the Raagmaals and even
arecipe for making ink In these early days before printing
when handwritten copies of sacred liturgy were made by
seribis, errors and additions were not uncommaon, either
through ignorance, carelessness or because the spirit so
moved the scribe. Also Indian culture, rich as it is, is really
one of oral tradition. It has never valued consistency,
precision or accuracy in evidence, whether in history or

literature. The first printed copy of the Guru Granth Sahib
debuted in 1864, almost 400 years after the Guttenberg Bible

wis printed.

Giani Gurdit Singh ably explores almost all available
historical rescensions of the Guru Granth and finds that
most did not contain this spurious composition. Early
history is fascinating and provides some interesting
vignettes. In 197, controversy broke out at the Police
gurdwara at Kuala Lumpur (Malaysia) on whether to read
the Rasgmasls or not. The matter was referred to the Chief
Khalsa Diwan {founded 1901), which rubed that Rangemeala
was not gurbani. A similar decision followed controversy
in & Nairobi gurdwara in 1917, Some gurdwaras resorted
to placing two skips of paper with the choices written on
them in front of the Gura Granth and picking one at random
after prayer. Raagmanla stood consistently rejected.

Mot Sikh reformers of that time, including the Bhassaur
group, Chief Khalsa Diwan and Bhai Vir Singh took a
principled stand against the Rmagmuals. Maculiffe foo
concluded that the Guru Granth concluded with Mudini,
which was inexplicably followed by Kaagmanla - a
composition of a Muslim poet, Alam. Yet, Bhai Vir Singh, a
luminary of the period, changed his mind in 1917 and
started advocating the inclusion of Rasgmania, In 1918 Bhai
Jodh Singh, another celebrated Sikh scholar concluded the
reading of the Guru Granth with Mundeoni.

In 1920 when Sikhs regained control over the Akal
Takht, once again they started concluding the reading of
Guru Granth at Mundauni, This remained true for all the
Akhand praths that were concluded during the Gurdwara
Reform Movement in the 1920's. In the first dratt of the
Rehat Maryada in 1936, Raagmunls was rejected. Yet in 1945,
the question was revisited and finally tabled without its
resolution. At this meeting, Bhai Jodh Singh had done an
about turn and now supported Raagmaale, By then Bhai
Kahn Singh (Mabha) was no longer alive, and the debate
was dominated by the smels and mahants of the time. To be
fair, Bhai Jodh Singh was seriously challenged on his
changed stance on this issue. He answered some and then
preferred to walk out of the meeting. The author of this
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The encyclopaedia of Sikhism published by the
Punjabi University states :

Mundmani (lit. 2 seal or nddle), the concluding hymn
of the Gury Granth Sahib compesed by Guru ﬁr]ﬂnan an

epilogue to the Scripture which he had himself
and the first copy of which was transcribed under his

guidance. The hymn comprises two ; in the first part,
the Seriphire s metaphorically tel'ermd to as a salver
containing three articles, truth, contentment and
contemplation. Then the tourth also is mentioned - the
nectar Name which sustains all. He who, says the Guru
partakes of this fare is saved. This is something not to be
renounwed; one musk forever bear this in mind. Thus will
ome swim across the worldly-ocean. One then beholds the
entire universe as the manifestation of the Supreme Being,
The second part, comprising h'.r-n Eﬂl.lPlEE-, is by way of
thanksgivings. The Gur, ren . recites the
pacrc “Thou made me worthy of this task, Lord. T know not
the limit of Thy favour. Meritless am [ - without merit. It
was with thy own mercy that Tmet the lord. ... Murdosar
is an integral part of the scriptural text and is always recited
at the end of any full-reading of the Holy Book. It is also
recited as part of the Rahrnas, the daily evening prayer of the
Sikhs,

Exegetes have interpreted the word Mundavani
virrionsly, Sormee take it to meean o mddle in which sense it is
atill used im the Pothohari dialect of Punjabi. They quote in
support of their view this line from Guru Amar Ds, Nanak
II: ek prundivany safigury par' gurstkha ladiel bliali, the Gury
has posed this mundeoan?, i.e. riddle, and the Sikhs have
unravelbed it (GO 645). By menbioning in the opening line
of the hymn Mundaoeni the articles which comprise the
divine fare, Guru Aran, they argue, was inviting the Sikhs
bo-explore through the sacred text thedr true meaning. More
commonly, the term mindavan as used by Guru Aran is
understood to be the equivalent of a seal or stamp, The Guru
wrobe Munderari as a conclusion o the Guru Granth Sahib,
thuss affixing his seal to the holy writ, The seal was in foken

book - Giani Gurdit Singh - was also present at the mesting,
sowe have an eyewitness account of history in the making,

Giani Gurdit Singh also takes a pleasantly educational
detour and lists several Raagmanlas composed by poets and
milsicians of that era; apparently it was a much-favored
style of versification.

A whole chapter is devoted to the Muslim poet Alam
who is reputed to have been a contemporary of Guru Arjan
and of Emperor Akbar. With a plethora of citations from
Sikh and non-Sikh scholars, Giani Gurdit Singh leaves litthe
doubt that this Raagmaala, which has become a part of the
Guru Granth, is in fact derived from an epic poem of Alam
celebrating a love story - a la Romeo and Juliet - that would
be found in every culture. How it jumped to the pages of

of the authentication of the text; it was also perhaps meant
to preclude any apocryphal additions.
Bhai Kahn Singh in his "Gur Shabad Ratnakar

Mahankosh” also defines Mimmdam as the, seal of finality
of the completion of the Bari for the Guru Granth.

Collectively as a Panth, the Sikhes in the eadly twenbicth
century agreed the Bor ends with the Slok mentioned
above. But for some mysterious reasons the Panth continues
to recite the Kaagmals which ooours after the Mumdiomi and
the 5lok mentioned above. Tt becomes even more
unexpiainable when one notes that though the Kamgmals
reads like an enpmeration of Baags not all the raags used in
Curu Granth Sahib are included. It goes the raags,
used by the Gurus in compilation of the main Sri Guru
Granth Sahib. Further more, the question arises why an
index like composition be recited giving it the same status
a5 the Gurarr!

Sri Guru Granth Sahib is work of Divine inspiration.
Gure Arjan Dev's vision and fayout of the text
{compositions) are done with purpose. Just think of the
thought content of the opening lines of Japuji, the Mool
Mamtar and juxtoppose it with the Mundroan, “The ultimate
is ome and pervades all, it is self created eternal truth realised
through His Grace - and Mundomini opens with the
staternent that the Universe is permeated with Truth, Santokh
and Nuam efc,”

The fifth Master then adds that this has to be understood
{ Vichiaar) and practised if redemption is to be sought. This
is followed by a siok as is the Mool Mmrter followed by a
siok: ton, The scheme amd logic of the Gurus s complete,

The: East alok oo sums up the Sikh ethos that ondy through
His Grace, His Pity/Mercy (#m) and Rehmat (¥54) can one
become one with Him.

Thereafter comes the Migrdamd, the seal of Analiby.

Omne therefore wonders as from where, how and why
did the reading of Razgmaiz get into the picture!

3 S50
(auru Granth still remains a mystery. Why do Sikhs keep it
there is a bigger riddle! It appears at times somewhat like
the Indian equivalent of the Gordian knod with its frusirafing
persistence, which will only respond to similar treatment.

It is a sad commentary on the popularity of Sikh
literature that this book, which analyses such an important
matter, is privately published and not by an important
house with worldwide distribution facilities.

D L]. Singh
* by Giani Gurdil Singh, 2003
302 Pages, Rs 300 (L5 § 15; UK £ 10)

Sahitya Prakashan
56 Sector 4, Chandigark, India



“Revisited

unie comes around every yvear with uncomforfahle

regularity, In 1984, on Guru Arjan’s martyrdom day -
3 June — the Indian Army launched a full-scale invasion of
the Galden Temple in Amritsar and of 40 other gurdwaras
dcrpss the Punjab, Thousands were massacred; there was
no accounting of the number of Sikh men, women and
children killed or injured or of those incarcerated for vears
withoul trial. We estimate and remember how many
disappeared or will Killed by the thousands of unclaimed
shoes that they left behind.

June 1984 =et into motion events that remun too
horrendous to contemplate and recount. Young Sikh men
were indiscriminately arrested and held withoul trial

indefinitely, (Mow, 20 years
later, some still languish in jails
without trials) All
constifutional provisions and
civil liberties were suspemded
The state of Punjab became a
virtual prison  for its
inhabitants. Villages were
emptied of Sikh men, Punjab
o appears bo be at peace, bul
the quiet is really anly the
gilence of mausoleums and
cemeteries. The “ocease-fire” is
an uncomfortable one. Peace
remains both illusive and
elusive.

Sikhs worldwide
remember the killed and the
maimed in protests and futile
demands for investization and
justice, These have become
yearly rituals, The Indian
Government has ignored them
for 20 years and will surely do
s0again. One Prime Minister,
[mdira Candhi, Wk
assassinated for her role, Her
son, Rajiv Gandhi, whe
succeeded her to the office,
repeatedly denied that any
human rights vialations had
taken place in India, while

human rights groups,
including Amnesty
International, just as
repeatedly  documented

Governmental abuses. Yel
anather Government ingquiry commission is currently in
place, but it has a very narrow mandate. Much of the
evidence has disappeared or been tainted. Now cynical,
people expect little justice.

The events of 1984 and the following years remain
important to thinking people everywhere and cannot be
but wrenching realities to Sikhs throughout the world, How
we perceive these events and how we deal with them
through the rearview mirror of history will define our
humanity. When we dismiss them as matters of little
comcern, we diminish ourselves,

[ wonder, then, why is it that these events have rarely
been discussed from a rational, schelarly and historical
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perspective. Over the years, Sikhs have established at North
American Universities six chairs dedicated toSikh studies.
The sole activity of these programmes is to teach and to
conduct research in all areas pertinent to the life, beliefs
and history of Sikhs. In other waords, Sikh existence in all
its facets - historical and contemporary - is the reason these
programmes exist,

Why is it, then, that ne North American Sikh studies
programme has even once in all these years explored, away
from the slogans, protests and polemnics, the events of 1984
that continue to affect the thinking of most, if not all, Sikhs
even today? [ recognise that such a conference has not yet
been held in India either, but political realities may be
entirely different in that country.

In arguing for such a conference or symposium, T do
mot write as an apologist for Sikh militants, extremists or
any so-called separatists, nor do | write as an enemy of
India or its Government. [ write this because the issue will
not go away, nor should it

Four reasons for this academic neglect come to mind.
The first reason is that the events are too recent and the
emotions too raw for an objective look. The second reason,
the paucity of honest and objective Sikh or non-Sikh
scholars in the area, may becited to explain why the existing
Sikh studies programmes have held no academic
conference. The third reason sometimes suggested is that
these events cocurred in India; they are far removed from
the existence and concerns of Sikhs in the diaspora and,
theretore, perhaps are not an important priority for them.
A fourth argument sometimes put forth posits that non-
Sikhs around the world would not be interested in what
might have happened to this small minority of Sikhs, 10,000
miles away in India. [ think all four arguments are largely
specious, but they deserve some exploration.

I the 1960, | watched with horror as the United States
participation in the Vietnam War unfolded and with
fascination as the movement that powerfully protested it
grew in this country, [ alse saw the impact of the struggle
against racial discrimination and the times of charsmatic
leadiers like Martin Luther King, as well as the shameful
rolbe of the FBI director | Edgar Hoover. Then there was the
growing national awareness of and the continuing moral
crises — hardly over yet — concerning women's rights and
gender issues. Certainly on all these matters emotions ran
high and continue to do s0 even today. These matters
divided the United States as no other issue had in memory
or histary, except perhaps the { American) Civil War. A spate
of academic literature is written and university conferances
occur on each issue, and such activity continues unabated.

MNo one could have been more involved in the policies
that shaped the Vietnam War than Robert McNamara. His
1995 book In Retrospect: The Tragedy and Lessons of Vietnam,
may be flawed, even biased, but it continues to be disoussed
in college courses and at academic conferences.

As an informed citizen | am expected to be able to
discuss the story of apartheid in South Africa. As an
American | remain interested and deeply concerned about
the genocide in Rwanda and the plight of women in
Afghanistan. Why, then, should I hold my tongue or
suspend my judgement when it comes to the apparently
genocidal policies of an Indian Government against s own
people?

The Isracli-Arab struggle never fails to make news. For
more than 50-years it has baffled policy makers and peace
brokers of the world and will likely continue to do so for
the foreseeable future. Commentators on it never had the
luxury of calm, distance and time, but academic discussions
do not cease; they are not held in deep freeze. One can
probably find a new book or a new academic conference
on the Middle East any day of the week. Are they
guaranteed o be unbiased, scholarly and objective? Hardly.

In matters of strongly conflicting viewpoints such as
the Punjab tragedy or the Arab-lsraeli imbroglio, there is
no guarantee that participants can ever be largely obpective.
OF course, there is no such thing as total objectivity; at best
it remains a direction, like a star to a sailor. But time can
and will play tricks. There is also no assurance that evidence
will last or that it will not be tarnished in time. If some
objectivity can come with time, so can memories be losi
and prejudice harden. This is the strongest argument
against neglect.

There are respectable scholars with impeccable
academic credentials and sufficiently provocative but
unimpeachable data that merit academic discussion and
debate, even scholarly disagreement. I point to the works
of Cynthia Keppley Mahmood, Brian Keith Axel, Inderjeat
Singh Jaijes, Justice Tarkunde and Ram Narayan Kumar;
niot all of them are Sikhs or even Indians, Numerous reports
by Amnesty International also exist, along with records of
other judicial and non-judicial commissions and
investigative reporters. There are insightful, even
controversial, reports by journalists - Eastern and Western,
Indian and non-Indian, biased and unbiased. There are
documents from the Government of India, and from other
countries - both India’s allies and those unfriendly to it.

The argument that posits that events in India are of no
import to Sikhs in the diaspora or to other people in the
world is also false. T think that of all the reasons for



‘eglecting the events of 1984, this is the least tenable.
Ammediately in the aftermath of the attack on the Golden
.’Tmpfe by Hhe Indian Army in June 1984, massive protests
‘were mounbed by Sikhs in the diaspora all over the world
= in London, Toronto, Los Angeles, Vancouver and New
Youk, for example. Even today, many of my non-Sikh
friends continue to display the greatest curiosity and
anguish about those dark and ugly days and their
repercussions on the present.

Respectable authors such as Khushwant Singh and
Patwant Singh, who have no truck with Sikh separatists,
have labeled the killings of Sikhs in India as Government
Inspired and organised, akin to the Nazi pogroms against
the Jews. Tell the Jews worddwide that what happened to
them in Mazi Germany is of no concern outside the borders
of Germany. Tell the world that what happens in the Middle
Easttnday is irrelevant to the Jew or Arab living in America,
In the global village that we now occupy, Bosnia is
impartant to us, as is Guatemala; terrorism in Munich is
not less significant than ferrorism in Omaha or at the Waorld
Trade Centre; genocide in Rwanda, Chechnya, Punjab or
Giugarat affect our lives even though we are remote from
lhose places.

| should add parenthetically that at one recent
conference at Hofstra University, a voung Sikh scholar from
the Linited Kingdom did make a presentation on the sorry
stahe of hurman rights in India, Three years ago, and again
last year, a day-long conference at Columbia University in
New York explored human rights violations in India, bul
the conference was unconnected to any of the existing
programmes on Sikh shudies at that university or elsewhere,

A few years ago Sikhs in Canada were in the midstof a
strugple to be allowed to join the Roval Canadian Mounted
Police and serve while weaning a turban and long hair.
Professor Spellman, an academician, angued that the turban
and long hair were perhaps not articles of faith in Sikhism
and may not be necessary to Sikh belief, This undermined
three centuries of unbroken Sikh tradition, but none of the
sakh scholars holding community-funded university chairs
in Sikh studies touched the issee publicly; their silence was
indeed deafening and spoke volumes. | would think thata
matter of such grave consequence to the survival of Sikhs
in the diaspora deserved the support and commitment of
these scholars, or at least their engagement and analysis. [
add here that the one academician who supported the Sikh
position as an extremely effective expert witness turned
out to be the much-maligned Hew McLeod.

Ir all that | have said, one question still remains: why
have Sikh academic programmes shied away from

contempaorary issues that affect Sikhs and Sikhism,
particularly in the diaspora?

A possible explanation of why current aspects of Sikh
existence appear 1o claim so little atbention by our formally
traimed scholars may lie in the fact that most Sikh studies
programmes are housed in the discipline and methodology
of history, South Asian studies or social sciences,
Historically, “social studies”™ have served to fence off non-
Western modes of existence as if they were museum
specimens of irrelevant civilisations, now fit only for
intellectual exercise and analysis and perhaps a doctoral
thesis or two. [n fact, these communities and their religions
need to be explored as living societies. For this piece of
insight | am indebted to Arvind-Pal Singh Mandair.

| believe that Sikhs who occupy Sikh chairs at
universities do not want to abandon their own people, nor
or they unfeeling at a personal level. But abandon their
own people is what they have effectively done;
consequently, they have undercut their own support in the
Sikh comminity,

| believe that these scholars who occupy such positions
just need to feel secure enough so that they can turn their
attention fosuch controversial maiters as the events fo 1984;
no matter what stance they take, they will attract
unweloome, even undeserved, criticism. [ know that most
of the holders of such positions have endured an uneasy
relationship with the Sikh community. In this they have
my sympathy, but their experience does pot absolve them
from their academic responsibility to address issues that
are important to us all, One cannot always run away from
controversy or censure, Yes, early Sikh history and Sikh
scripture, which these scholars often study and write about,
are important but o are events that affect and influence us
here and now.

Early Sikh tradition speaks of monumental courage
against overwhelming odds. T would ask our Sikh scholars
to Bake courage from that
early history and from Sikh

tradition.

Years  from  now
historians will reconstrect
history from what we said
and did today. If the tithe of
thia e85y SEEmS
Orwellian, there s a ®
FEASCHY,

Dy.L] Singh
Mo York




Lessons from HISTORY

Erst visited the Golder Temple as an adolescent and don't
member much about it, except that it was winter and
the air, chilly, tart, and crisp, smelt like an unripe apple.
Vague memories of the great temple tank, "the pool of
nectar”, its blue water rippled and creased by the breeze,
rize to me across the years: memonies of tall men in turbans,
and shawled women. Whether these come from this or
some later trip, | do not know. [ have made several visits to
Arnritsar, 1 recall the fretted woodwork and carved doors
of the havelis, the roughly executed but cobourful murals
still extant on plaster walls, Pilgrims were fed at the Golden
Tempie and in the dharmnsalas. Squatting on the floor,
bursdles of possessions beside them, they chewed fierce
nutriment from thick unleavened bread, vegetables and
pickles. From the bundles they took butter with which to
anoint the perabhas, and gier in flat cakes o sweeten their
mouths. They had come from all over the Punjab, from all
over [ndia, to this rich and peaceful place.

The Gofdent Temiple was the heart of Amritsar. The city
had grown up around it Guru Nanak, the founder of the
Sikh faith, never saw this Vatican of his people. He died in
1539, The third of his successors, Guru Ramdas settled by
the lake which later became the tank. This was in 1574,
The lake was a legend to Hindus: Sita is said fo have spent
her years of exile on its shores and Valmiki, the alleged
author of the Ramayene, supposedly once lived in an ashram
nearby, Slowly the temple expanded, worked on by devoted
Sikhs under the direction of successive gurus. Its
architecture evolved into a symbol of its beliefs. Guru
Nanak had preached that all religiens should be equally
respected and originally the Sikh faith was a mixture of
Hindu mysticism and Muslim pragmatism. The bulk of the
termple reminded many observers of Hindu architecture
but towards the end of the 18™ century, spired domes like
those seen on mosques were built, so that the final
architecture of the edifice was a blend of Islamic and Hindu
styles.

Five Rivers

Through the 17* and 18" centuries, Sikhism spread
widely over the land of the five rivers, The Sikhs, “hardy
believers” as a British writer called them, came of martial
stock, and fought the Muslim rulers of their territory dourly
and ardently. Some of the gurus were martyred by the
Muslims. A religion, to become an eternity, requires its
mArtyrs, a5 was discovered by Christianity. Sikh ardour
increased with each martyrdom. When Guru Teg, Bahadur

was captured, tortured and beheaded by the enemy, who
wanted him to convert to Islam, a saying ran like wildfire
through the Punjab: siraiya, sar malun iy, that is, “he gave
up his head but not his faith”. But the Sikhs were scattered
into clans, Kl the coming of a great ruler, Ranjit Singh, Bom
in 1780, he unified the Sikh nations and welded them into

a military power to be reckoned with. He spread the Sikh
territory oul like a fan on either bank of the Sutlej. But he
miae a peace treaty with the British in 1809, one that held
fast for 30 yvears till he died in 1839,

“Hd Ranjeet”, wrote Emily Eden, the wife of a British
officer, the year before the Sikh ruler died, “looks more
personable on horse-back than in durbar”. After this not
very reverent remark, she appends her impressions of a
march past of the Sikh forces. “Behind us there was a large
amphitheatre of elephants ... and thousands of Runjeet’s
followers all dressed in yellow or red satin, with quantities
of their red horses trapped in gold and silver tissues, and
all of them sparkling with jewels. | really never saw so
dazzling a sight. Three or four Sikhs would look like
Astley’s broke locse, but this immense body of them saves
their splendour from being melodramatic. The old man
himself wears a gort of red stull dress with a litthe edging
of the commonest grey squirrel’s fur, and a comman red
muslin turban®, Ranjit Singh was in fact known for the
simplicity of his clothing, but he obviously had a force
behind him which was not only sartorially impressive but
military invineible, Many Sikhs later fought for the British.

The 1809 Treaty

Subsequent historians have written that while Ranjit
Singh ruled his own people wisely and led them brilliantly
against the Muslims, his dealings with the British were
vacillating and pusillanimous. Had he not entered the treaty
of 1809, the Sikhs would have held their conquests across
the Sutlej, and expanded their empire. Ranjit Singh,
however, always seems to have felt that he acted for the
best, He said that he had signed the treaty because
otherwise, sab al fin jayega, in other words, “everything will
become red”. It has been said that he meant that there
would be remendous bloodshed, but he had never shown
himself to be frightened of blood, The British cartographers,
in the davs of the Empire, used to colour the conguests of
their armed forces red on their maps. What Ranjit Singh
probably meant, for he was a highly intelligent mind and
had studied British maps, was that Sikh resistance to the




British could have led to a complete takeover by foreign
sarmies of the Land of the five fvers

The martyrdoms, the massacres, the blood and
gplendour of this history bound the Sikhs closely together.,
- The five Ks which their religion urged them to keep about
" their persons were adhered to with almost Islamic fervour.
These were kesh, {bong hair), kangha, (a comb), kirpan, (a

lagger or sword), keccha, (long drawers), and kara, (a steel
fﬂ:elet]- Sikhs who have assimilated into Westem societies,
{to which some migrated), sufficiently to be accepted not
paly ascitizens but members of the police and armed forces
‘have fought for the right to wear their turbans, thus
coneealing their long hair rather than the stipulated caps
‘ar hetmets, Bus conductors in Britain have refused to shed
thear turbans. A fair number of Sikhs not only overseas but
- India have shaved off and abandoned their traditional
headgear, but most of those | know seem a little guilty about
this and none of them smibe, though many drink. Liquor is
after all a tradition in their homeland.

Mast of the terrorists upholding the Sikh faith have,
ironically, discarded their turbans and shaved, 1t takes a
corssderable amount of faith in their cause to make them
do this. It also indicates something else, The terrorists have
doffed the insignia mandatory to their religion in order not
to be immediately identifiable as 5ikhs. This in itself shows
akind of fanaticism, but points to an attitude in the rest of
Indians which should surely be condemned: to look like a
aikh, in areas outside those where the community is
concentrated, is tobe automatically suspect. Already fiends
from Deethi tell me that they are wary of taxis with Sikh
drivers. Most taxi-drivers in Delhi are Sikhs. They live a
very dangerous life on the roads, propelling their decrepit
vehicles as though leading a cavaley charge, But this is not
the reason for the wariness of Hindu and Muslim
passengers. [t can similarly be said that Sikh taxi-drivers
are preferred by Sikh passengers over Hindu or Muslim
drivers.

Jewish Terrorists

This is a miserable stabe of affairs. In Palestine before
the tboundation of lssael, there were several Jewish ferrorist
organisations mainly aimed at the British. A journalist
Iriend of mine, the late Patric O'Donovan of the liberal
Obseroer, was at thal time serving in a Guards Regiment,
and the Guards were far from liberal. If Patrick's bosses
and attitudes were different at various periods of his life,
his habits never seem to have varied. Serving in Palestine,
he was acquainted with a number of bars out of bounds to
British servicemen. In one of them he was accosted by a
friendly Jew whoengaged him in an intellectual discussion.
Engrossed in this discussion and his drink, Patrick failed

to notice another Jew picking up his stengun from the floor
where had left it, and departing into distance. He was very
nearly court martialled for losing military equipment, and
thereatter, he used to say, he was very suspicious of any
Jew he met. In later life he became a staunch supporter of
lsrael.

But as Patrick himself said, he had no right to be
suspicious of Jews, any more than Hither had, and he dislike
his own reaction. Another friend of mine, later al=o a friend
of Patrick’s was at the time of the lost weapon episode
serving on the other side. He was a Jewish terrorist, and
part of his work was to manufacture bombs and plant them
in areas where British soldiers were wont to wander, This
friend is now a well-known poet in Hebrew, He is the
gentlest of men. He once told me that he hated himself for
what he had done as a terrorist. "But [ believed it it”, he
said, "and after all it was the belief of many people that
brought about Israel™. Nobody outside the Jewish world
community, more particularly the Palestinian Jews,
believed that a Jewish state in Palestine was feasible, or, if
it did come to be, that it would be viable for more than a
few weeks once the Arab nations around it attacked. Chiite
apart from this, it seemed economically impossible that
such a state conld exist on its own, blockaded by its enemies.

Punjab Situation

All these attitudes seem to be inherent to the present
Punjab situation. There are other Indians, who suspect all
Sikhs. Some, like Patrick in Palestine, may despise
themselves for this, but there are many who are far less
sensitive, This second category of people were responsible
fior the Diedhi riots in November 1984, following the murder
of Mrs.Gandhi. They were responsible for the disturbances
in Delhi following the bus atrocity in the Punjab.
Admittedly in both cases the provocation was extreme, bul
in a way all this seems to lead towards Khalistan; the dead
on both sides cry out for vengeance, at least they cry out to
the living fanatics on both sides. The actions in the Golden
Temple inflamed Sikh opinion as nothing else could have
done. [t is not that the Golden Temple has not seen
bloodshed and sacrilege in the past. In 1831, a traveller
named Jacquemont wrote: "Many times {in the past
century) the Mussulmans filled it with the runs of
surrounding houses and soiled it with the victims of their
cruel intolerance”™.

But the Sikh reprisals were always severe: “... when
victory opened to the Sikhs the gates of Amritsar, they
carried out bloody reprisals and washed the steps of the
sacred pool in the blood of Mussulmans”, A British observer
remarked in the eary 20 century that "the Sikhs are
hereditary foes of the Muslims ... and will alwiays remain
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s0, having been so persecuted by Islam”. The carnage in
the Punjab after partition damaged the relationship
between the two communities still further. But the Sikhs
had their martyrs, whose deaths only served to solidify
their defiance. Now they have what the extremists consider
to be a martyr in Bhindranwale; perhaps also, though this
is stretching things very far, in Beant Singh.

Invisible Connections

Indivisible if invisible connections bind the Sikhs
together, These are being strengthened by the reprisals of
other commumnities. It is true that the acts of terrrism are
performed by a small percentage of Sikhs, but it is mainly
on the others, those who are innocent, that retaliation falls.
Many Sikhs, understandably, must feel that they are treated
in a discriminatory fashion, and that they are being forced

fear for their survival, but given that the pressures upon)
them increase, as they show every sign of doing, there i
o reasom why this fear should not concomitantly increase.

There is, however, one important impediment to the
creation of Khalistan. This, in fact, is the one thing that may |
eventually cripple the whole movement. The alestinian
Jews had outstanding leaders. Chaim Weizmann was not
only 8 man of charisma but of high intellect. David Ben
Gurion was charismatic oo, a man of action who was also
an intedlectual. Under them they had other men and women |
of action and intellect, and a whole, utterly motivated
nation. The Khalistan extremists seem to have no proper
leaders, and they have certainly not motivated the Sikh
community as a whole. Sikh businessmen abroad may
support them, but these businessmen are not economic

experts, and could not possible

inta an alternative situation,
which is Khalistan, The Jews in
Palestine in the 1940s performed
terrorist acts, though never on
as large and mindlessly brutish
a seale at those atmbuted to the
Khalistan extremisis. The
blowing up, shooting and
kmnifing of innocent people were
activities unthought of even by
the dreaded Stern Gang. The
Jews were often trained putside
their homeland, and some had
fought in the Allied armies.
They were financed in their |
struggle by American Jewry.
The Khalistan terrorists seem
often to be armed and trained
from places far from the Punjab, |

inaugurate trade with other
countries against a :'-:Iringe-nl
blockade, as the Israelis
mianaged to do, All this provides
some hope that the Sikhs will not
break away from India and that
Ehalistan will never be formed,
If it 15, there will be further
Balkanisation in India, and the
beginning of the end.

The trouble about containing
the berrorists, as some have
suggested, by imposing martial
law on the Punjab is that they do
nof operate solely out of that
area, Even if their depredations
. in their own sfate are reduced,

T | the likelihood is that they will

and they obviously have outside financiers, though who
these are remains unclear.

Up to this podnt, there are paraliels tobe drawn between
the Punjab now and Palestine 4 years ago. The Jews were
able to form their own nation within a demented
framework of hostile and numerically much superior Arab
states on three sides and the Mediterranean on the fourth,
and tomake it econormically viable. It is at least concedvable
that the Khalistan supporters could contrive to do the same.
The Jews fought the Arabs of Palesting, with whom they
had lived amicably for centuries, because the surrounding
Arab nations sent in terrorists to attack Jews settlements
and applied such pressure upon them as to make them
tear for their physical survival. Outside influences have
played upon the Sikhs. As a commumity, they do not yet

spread like a cancer into other parts of the country, or
operate, as indeed they have already done, in and from
other continents. The efforts of the Government should be
directed in a constructive direction: they should be directed
at reassuring and protecting the mass of Sikhs who still,
despite what other Indians have done to them, feel that
India is their motherland. With the propaganda of terrorists
on one side, and the behaviour of fanatics from other
communities on the other, the goodwill of the Sikhs is
showly being lost in India. The time is already nearly upon
us when the Sikhs may remember the words of their last
leader, Ranjit Singh, to his commanders, sabr fal e fayega
only they will not think of the colour on British maps but
the colour of blond.

Do Moraes




The Dark Depths of Bluestar

In 1945 George Orwell looked into the dark depths of
mian's mature bo choreograph an imaginary world halfa
century down the road, His visualization of the ills of
mtalitarian which were to plague his world in 1984 was a
dire warning. However, the political abuses penned by
Georee Orwell in his book 19847 were o become articles
of fasth for Mrs, Indira Gandhi and her Governmaent of
India, Mo wonder that the ommous mighbmiare scenano that
Chrwdl feared somasch were b woefully translabe itself ondo
the Indian landscape, and 1964 turned the real world of
each and every Sikh askance, Like Orwell’s hero Winston
Soneth, e Simghs, too, were topay a heavy foll, Like Smith
the Singhs were bo rebel against an unjust and unfeeling
Goermment, I so doang He Singhs wene o suffer the fabe,
sameas Smith, at the hands of 2 Government intent upon
fit enly to break them physically and to bring them to fall
o Eheir knees buf o “root out {their] independent mentazl
existence and [their) spiritual dignity”

MNow who would have thought that a year beginning
with a promising hope of accepting the Akali Dal's
Anandpur Sahib Resolution would have in a flash melted
into cataclysmic outrage, in early June 1984 at Amritsar,
Sikhdom's holiest city. As if driving a stake through the
heart of Sikhism was not enough, some members of the

majority citizenry were whipped into a catatonic stupor
by Congressil) leadership in November 19584, and let loose
to hunt down Sikhs in the streets and by-lanes of Delhi,
Bombay, Kanpur and other towns and cities of India.

Tempting the Fates

With the Sikhs, the Biwestar assault on the Golden
lemple remains an unforgivable sacrilege. Even outsiders,
given the benefit of hindliihht soe it 35 a craved act. The
wickedness of mpianmrq lies bared by the date selectad
for launching of the attack. That date in June is of great
religious significance in the Sikh calendar, commemorating
the sacrifice of the beloved Guru Agan Dev. A day sure to
draw thousands upon thousands of Sikh pilgrims from
everywhere. By penciling in that particular date, in June
1984, the planners betrayed their intent of wanting to inflict
so large a number of casualties that would sufficiently
demaoralise the Sikh community. The military action, so
said Mrs. Gandhi and her mandarins, were -u]|:|1. armed at
reasserting political authority over the Golden Temple
complex, nothing more

It iz considerad that the non-5Sikhs ol the north wished

o exact vengeance romy the Sikh milifants whom they
accused for Killing several of their brethern and their




frenzied calls were reaching Mrs. Gandhi and her cabal
loud and clear. The tight military cordon around the temple
surrpundings were manned by tens of thowsands of regular
soldiers supported by heavy armour, artillery and state-
of-the-art weaponry, all in battle array, such an
overwhelmingly disproportional force that would destroy
muﬂu.ngﬂie:}r opposed. But Mrs.Gandhi herself repeatadly
downplayed the military adventure by insisting that the
operation was directed solely at seeking the ouster or

surrender of the Sikh militants from precincts of the Golden
Temple. nonsense given that | Were v Signs
of a quar. et being throwr around en Temple
complex for any interdiction of food, sonsand arms,
which is what one must do if ouster or ET Were O
the cards. But Indira Gandhiwas very fatpa}ring one

for public consumption while privately hatching
plots.

Sikhs had realised that if something were nmﬁc

soqn, the political mau:h,lmﬂms huuld g0 on, .md. on. It
Was abvinus that someom i L i
sarkar for its duplicity and
Muost people believed in some:
ot clear about the nature of that

i down the gauntlet, In the spr I8, it we
thy clear that Mrs. Gindiffhad adaamote
the negotiations over the Anandpur Sahib anluhcu‘s,ﬂ:g:
ater allocation, awa Chandiga I

and many other issues vitalfor the Punjab. She appes
o relish brinkmanship. Tn L, on retaking 'H'h!' na I:1f_!|
- helm Mrs. Gandhi, Machi qurpm' excellence, was to
.Iwrmrm'l.gemthe‘ﬂb;l‘t'i causing her defeat in 1977.

In see];.ing to destroy the Akalis; h{rs.Gamih: b ke].r'

_%;i{nﬂhmﬂm!ﬂlﬁmghﬂp&mmasﬂafh‘uﬁ
were bomn an ugly conspiracy against the Sikhs The
protége Bhindranwale was to take stage and "beoo
turbulent presence in Tunjab”, ’.I'I'u:I’unpaI:mu.nmtuhL
the same again, When and why Bhindranwale turded his
back on his sponsors in a story in itself but doubt there is
i al ltem:al&ted the nature, shape and intensity of

ancy.! hatwas disturbing was not so much that
one to throw ﬂw&g&uﬁt 'butthﬁt he could
5 desar and Plate'combined holding
‘Ih p:'nrmtl;, 1ssuing edicts and
- justice, By Baisakhi 1954 the
el andd with llapse
il chiose her date

E

In fact, the Bluestar plot was the climax of communal
politics conceived by an imperious leader smitten by what
the ancient Greeks called hubris, wanton insolence or
arrogance. Mrs. Gandhi's cant-do-anything-wrong attitude
came to be reflected in her Government’s excessive
ethnocentric overbearance. The playing of the ‘communal
card’ for political gains became a hallmark of her
governance. In the words of Ken Ringle, a Washington
wriler, itis “the classical temptation of mortals who, finding
themselves garbed in the unaccustomed robes of
leadership, start imagining themselves invulnerable and
s0 ternpt the fates”. Think of Hither, Stalin, 1di Yamin, "Papa
Doc” Duvalier, Efrain Rins Montt Pinochet, Jorge Videla,
and in recent times Slobodan Milosevic and one finds that
the Gandhi's wers not far behind in succumbing to Hubris
by believing that they were uniquely blessed by God and
destiny.

Pathological Narcissism

leaders “zain power in part because the
and then start believing they are sm
anyone, Finally, they start to unde
addition, she says, the more po
they lose the sense of limits of that'po
reminds them of those limits". Finally,
of successes and accumulation of
“pathological narcissism” — an indulgence
omnipotence and valnerability thatlesds

all touch with reality”, AP
i[5

Prof_Betty Glad goes on to s “that leaders

their illusions wander into siteational cul-desacs”,

disaster, Whether it was Indira Gandhi scheming her way
into the Golden Temple or invading 5 Lanka or creating
the world’s longest battlefield in Siachin, the self-

destructive leader become a ::apliw: of events and lashed

While my Si E‘ brethren wepe to lament the Iy
‘desecration of the Golden templein June 1984, T remember
miy outrage to be somewhat subdued. T kept shmﬁn@; up
to play cards with my non-Sikhftiends. In the past the game
were punctuated with jokes and gossip but now obligle
comments abaut the Bluestar, the Sikh militants and
Bhindranwale ]n [?.rhmhr were increasingly coming to



im. At ﬁrsl Lsimply brushed aside their accounts by
L _plﬂ.:.r cardsor talk politics”? It was not that |
to the enormity of the tragedy at Amritsar.

'ﬂmghlhadmmd India several times it was not
lhm:[ spe taIJ:lmEaJlufm].raduEt life in

B o sl'l-ape m].r H‘imlcm;g But

And, it was then and there thalimy eyes were to discern
the bigothat lay hidden decpin heheart of peaple I would
EvelEsaw them as my clones.

distressad me the

p Hutﬂutwunuttﬂhe!hé :
most were their total insengiivity to how, I, a Sikh, may

hewe H.t over their crass ﬂﬁt] -Sikh sentiments. Their

E wias o prompt me o fake ﬁrﬁsmﬂﬂ
XOVery fm].rhl:'mlﬁ! [muia:udm

As part of my joumney of discovery [ turned to the med:a
and knowledgeable friends. For starters | placed myself
on ﬂﬁd:qmbum list of k office of India’s High

g the [mdun }ﬁ m
\ﬂtmm the politi

wour of the mﬂilmﬂs sh}rlng put in IlueCuluim T-.*mplr:
ml&reamnfa:a!aﬂmﬂ&mumhhm i !
st hallowed ground into a sanctuary and
pad for their campaigns. Since the mili
jetermined not to give in at any cost and the aul 3
v gsh the militants out at all costs,
evel tuﬂrenmsts;mplemmded

folEat eral damage. The Elll.ltﬂ:l'l‘tb had 5o thp[.'lEd up the
a]:ru:m@snfﬂ-m e that some of the Sikhs were willy-
nilly sucked in M the storm. However, a grea

many of the Sikhs simply sat on the fence for ome reason or
another: some by their silence meant to convey the
appearance of a united Sikh front hoping it would
discourage the Centre from mounting an assault, thus a
bloodless resolution, several agreed with the end (greater
aumnﬂbuynt the means (terrorism), some did not
wish to invite retaliatory physical harm for openly
qu the tactics of the militants, a few did not relish
being branded a traitor, and many more simply went about
their custormary life. These folks are the ones that media
and pollsters usually refer to as the “silent majority”, The
Sikh quion, as usual, was adrift in a stormy socio-political
sea without anyone minding the rudder.

Ilooked at Blwestar as a criminal act but, unlike many,
my lament was private, Because my then sketchy
understanding of Sikh history led me to believe that the

be was fated, once in a while, to be razed lo

1 by same evildoer and then to be raised again

hg.r the faithful in a cycle of muin and renewal. Yes, | was

aware of marauders such as Abdali who are known to have

sacked the holy temple more than once but that was at a

time when emperors and rulers went on rampage to

ﬁermghhmhndstﬂﬂwﬂqj I;hELrttﬂ:i.El.Lt}' Hut
it 15 dhiffy Mations are now sig £

' m f Indira Gandhi and the concomitant

carmage were to change the life of every Indian, The Hindus

tarpedﬂ'ﬂ‘:‘mh:eﬂ'tkhmnﬂmn‘ui}r with the same brush of
ism. The Sikhs the

populace fi vingout “e sing”,
peused the Hindu ip for not e w and
:_' m.n.n.i blamed the u mntellectuals for thetr mbed

Stance. The general u.pﬁhut was polarisation of the attitudes




20 Years Later

O 27 April 2004, nearly twenty years after, “Bluestar™ the
Division Bench of the Punjab and Haryana High Court has
dmpased of a petition seeking directions to the Government to
refumn the valashles, books, scriphares, paintings, etc., thal were
rarcacked from the Golden Temple during Opernimir Russiar in
1964, i alsoordered the CBLand the Punjab governoment o rebam
whatever material was lying with them expeditiously,

The order wias passed after the Union Home Mmistry fled
an affidavit acknowledging that it was in possession of many
articles, inchuding books, painfings, rare documents, hand-written
vodurnes of haly Sikh scripbures ete. The Undon Governdment aleo
expressed its wish 1o retum B matersal,

The Bench asked the Shiromani Gurdwara Parbandhak

Committee (S5PC), which had eardier been Impleaded as pasty
to the case to approach the appropriate court to reclaim the
material,

In his petitbon, 5. Samam Singh had ssid that the material
phndered from the Golden Temple during Operation. Bluestar
should be retumied. After being impleaded as party to the case,
the SGIFC had submatted a Bt of material, inchading cash, that
was taken away from the Golden Temple, It had also sabd that
d.H-Fii.h!' I'EFH.'I:L'd. requHI:. o I1:||:| functionaries of the stabe,
inchading the Fresident of India and the Prime Minisler, no effodd
was made b refurn the material, which are priceless for Sikh
I'dmrjr.

The “True" Story?

A match-stick packs power for good and evil. It does
good when used to light a fire to cook a meal. But, it is an
instrument of evil in the hands of an arsonist. The army is
just like a match-stick, a latent power, which in the hands
of a prudent leader will defend the honour and integrity of
the realm; but in the hands of a cocky and an impudent
leader it may be turned into a killing machine. Which is
precisely what the arrogant Indira Gandhi did in June 1984
by crush the legitimate Sikh agitation in Punjab.

What diabolical steps were followed by Mrs. Gandhi to
deploy the Army remains a secret but it is clear that there
is no record of the local authorities having placed a
requisition for intervention by the army to bring peace and
order in turbulent Amritsar during 1983-84. Several months
earlier, Operation Bluestar was practiced at Chakrata using
an exact replica of the Golden Temple complex. Such a
rehearsal presumes not only that it was blessed by
Mrs. Gandhi, the head of state, but also that it was
predeliberated action. That the army was to mount an
offensive military operation, on its own populace is
unheard of in any civilised democracy. Again, Bluestor was
unique for another deviation from the norm for example,
the field commanders chosen to supervise the operation
were ostensibly Sikhs (Maj.General K.5.Brar and [t Gen
R.5.Dayal) whereas the soldiers serving under them were
mostly not. The fact that Sikh officers were ready and

willing to attack the temple was seen as giving legitimacy
to the venmture, a perverted illusion. The use of soldiers,
whose faith differed from and sometimes clashed with
Sikhism, were to free them from being burdened by
religious consideration in using full force. In keeping with
the dictums of the Sikh faith, the Army vowed not to
desecrate the holy precincts by soldiers threading the
grounds in boots and bared heads but photographs taken
during and following Bluestar show otherwise.

The only accounting of Bluesher from someone actually
invelved in the operation is the written record in
Maj.General K.5.Brar's “Cperation Blueshar - the True Story ™.
Brar's version has been severely criticised by several
political analysts, One such challenger is Brig.Manmohan
Singh Virk (Retd) who in his review {“Black Spots in the
General's Bluestar™) of Brar's book, wonders why the
Ceneral failed to address compelling counter evidence such
as "the linkages involved in the rise of Sant Bhindranwale,
allowing weapons into the Golden temple even when it
had been sealed and surrounded by CRPF battalions for
over a year, and the build up of a situation where the use
of the Army could be legitimised, the Constitutional Akali
demands, tortuous course of negotations between the
Akalis and Indira Gandhi, and how on two occasions these
were aborted after an agreement had been reached; of
disinformation on Punjab which twisted the content of the
problem from Constitutional to communal - including the
stage managed discovery of a cow's fail and ears in
Durgiana Temple and cigarette butts in the Golden Temple
im 1983",

Brig. Manmohan Singh Virk believes that Bliestar was
a “devious” plot since it ignored other more approgriate,
and less traumatic measures. He feels that “Given the
quantum of Army deployed in Punjab, the terrain, easy
cbservation, and prevention of movernent, and the narrow
and congested city lanes, there could be no serious
interference with the Operation, were it to be a siege”. His
accounting of the July 1984 meeting presided over by
COAS, attended by top Army brass, is indeed illuminating,
When at one juncture General Sundarii, Chief of Army, was
quoting casualty figures of the terrorists and the civilians
killed and wounded, Lt. General Bhupinder Singh, then
GOC-in-C of Central Command, asked as to “how many
of those killed were terrorists” to which Gen, Sundarji was
to reply “practically all of them”.

According to Brig Manmohan Singh Virk, “the Army
had no idea of how many militants were inside the Golden
Temple”, a statement when measured against the report of
a pournalist that weapons were added to the arms cache
recovered reveals that Army brass not only exaggerated
the number of terrorists killed but that Biuestar itsell was
not only ill-conceived but poorly executed.

Blupinder Singh Mahal
Torento, Canada



Punjab in The 1980s’

T']IL' Sikhs from their very founding have fought for
India’s freedom and restoration of secularism in the
country. They fought resolutely against the formation of
Pakistan and to safeguard national integrity. [t was mainly
he result of their sacrifices that the present day Punjab
fand Harvana) were retained in India. At that point of time,
they rejected outright the offer made by M_A. finnah for an
autonomious State for Sikhs within Pakistan and resoutely
threw their bot with their Hindu brethern in India, their
motherland. [n appreciation of the great patriotic spirit of
the Sikhs and in gratitude for the tremendous sacrifices
made by them in upholding their age-old kinship with
Hindus, a spectal political status within India was agreed
by the Indian Natonal Congress and announced publicly
by Jawahar Lal Nehru himself. He said “The bnroe St of
the Prinpal are entitled fo spectal consideration. | see nothing
mrong 0 an ared and @ sel wp in He Novth wherein the Sikhs
a0 experience the glot of frevdom”.

It can be a=s=arted that the Sikh leadershi p opted to cast
thear lot with India as an act of faith and in the firm belief
that the values nurtured by their religion, history and
fradition would best flourish in the democeatic secular
country envisioned by Gandhi and Nehru rather than ina
theoricratic and perhaps feudally inclined Fakistan, They
ilz0 believed that their identity and future would be safe
iri it fecderal structure foreseen in the constitutional evaluton
af the new Indian State. This hope was founded on a firm,
elear and solemn commitment by Mahatma Gandhi as far
back as 1931, The events that led to this were as follows:

A Committee was formed by the Indian National
Congress in 1928 under the chairmanship of Motilal Nehru
to prepare a framework of the Constitution for free India.
In ita report the Committee upheld the principle of
communal reservation for the Muslims while denying the
same to other minorities like Sikhs, When Sikh leaders
expressed grave thoughts concerning their future in India,
the Congress Party, in its annual session at Lahore in 1929,
passed a resolution that on achieving independence, no
Constitution would be framed unless it was acceptable to
the Sikhs. Before the second Round Table Conference
organised by the Government of Ramsay MacDonald in

1931 to discuss the recommendations of the Simon
Commission, a Sikh leader Madhsudan Singh, confronted
Gandhi when he came to add ress a conference in Gurdwara
Sisganf in Delhi with the question as to what guarantee
was there that the Indian National Congress would
implement the resolution of 1928 after India became free.
Gandhi declared: "I ask you to sccept my wond amd the
resofubion of the Congress that i will not betray o single
incdividual mnech less o commiity. Let God be the witness of
the bord Hhat binds oee and the Congress with you”™, When
prressed further Ganalel satd that Sikhs would be fustified in
drawing thetr siwords out of scabbards as Gara Gobind Singf
fad asked thenr fo, if the Congress wowld resile from ifs
conmmibnent (Young India, March 19, 1931),

The Hikhs believed that leadership of the Indian
Matiomal Congress had a firm, irrevocable and sincerely
commitment to the creation of a State wherein justice, social
and paolitical, complete equality before law, welfare of the
under-privileged and principles that govern a modern
secular State would be pursued with deep and abiding
commitment. This was a fundamental premise that
motivated the Sikhs to cast their Lot with India.

Mahatma Gandhi passed away soon after independence
in January 1948, Unfortunately, Pandit Nehru through his
utterances and actions at the time of reorganisation of the
atates on linguistic basis created an impression among the
Sikhs that he had resiled from the promises made to them
by Gandhi and by himself. Furthermore, the evolution of
the Indian State has given the Sikhs a cause for deep
concern, 4% the Indian State seems to subscribe to
democratic and secular values more in letter than in spirit.

The Sikhs have a very strong sense of history and a long
unbroken tradition of struggle against injustice,
discrimination and oppression {witness: Guru Tegh
Bahadur’s defence of the Kashmiri Pandits right to their
own way of worship even though the Sikh Gurus firmly
repudiated the observance of rituals). They are now
beginning to wonder if the clock of democratic evolution
is being pushed back and the Indian State is becoming an
engine of repression of the weak, numerically inferior, the
poor and the under-privileged.




The Indian National Congress had consistently
propagated a federal structure for the new India with
autonomous unilingual 5States and had pledged
comstitutional safeguards to the minorties. In 1949 the
Central Government formally elicited views of the Punjab
Legislature on the draft constitution. The Akali
representatives, reminding Congress of its promises,
reiterabed:

It has been the declared policy of the Congress from
the outset that India is to be the Linion of autonomous Sates
amd each unit to develop in ils own way, linguistically,
culturally and socially. Of course, Defence, Communication
and Foreign Affairs must and should remain Central
subjects. To change the basic policy now is to run counter
to the oft repeated creed of the Congress.

Flouting its own solemn promises to the Sikhs, a
basically unitary form of Constitution was framed. In
protest, the Sikh representatives in the Constituent
Assembly did not sign the Constitution. Strictly, therefore,
the Sikhs are not a party to the Indian Constitution, Indeed
that in no way detracts from the unmatched patriotism of
the Sikhs for their motherland which is India. What is
required is to effect such changes in the Constitution that
will ensure their perpetual, enthusiastic and traditional
sense of loyalty to their country,

Formation of Punjabi Suba

Punjabi Hindus, prompted by the Congress party ruling
at the Centre, opposed the formation of undlingual Punjabi
State by disowning their mother tongue, thereby separating
themselves from the Sikhs. This sinister falsehood was
perpetuated to thwart formation of the Punjabi-speaking
State when the map of the rest of the country had been
redrawn on the basis of language. The Sikhs naturally felt
aggreived, as the Central stance was openly anti-5ikh in
this case also. This became the basis for communalising
politics in Punjab which eventually developed into the
Hindu-5ikh divide.

The Sikhs had thus to wage a 15-year long struggle for
formation of the unilingual Punjab (Punjabi Suba). During
this period which saw many agitations, the Sikhs were
regularly being dubbed as communal, anti-national and
even anti-Hindu by the Punjabi speaking Hindus. This mis-
information about them hurt them even more as it was
utterly against their socio-paolitical philosophy.

During the 1965 Indo-T'ak War, the high unalioyed
patriotism of the Sikhs was amply demonstrated by soldiers
and civilians alike, It had to be recognised, and as a result
the Government reluctantly acoeded to the formation of
Punjabi Suba the following year, But the great deal of anti-

BONDS OF BL&ED

ommon heritage in India's unique corporate culture,

particularly between Hindus and Sikhs in regard to
cultural, linguistic and socio-eronemic is a unique historic
experiment in communal harmony. By and large Hindus
have regarded the Sikh Gurus as their own Gurus and the
Sikhs have enthusiastically participated in all Hindu
festivals. To substantiate this aspect of the Hindu-5ikh
unity, it is worth recalling what Prof.Gokal Chand had
said in England in 1906 when he was addressing a
congregation comprising of Britishers, Hindus and only a
sprinkling of Sikhs: “Guru Gobind Singh is to us Hindus
s Christ s to Chiristians”,

PrMadan Mohan Malaviya exhorted that at least one
member in every Hindu family should become a Sikh.,

Even after the parkition, PtJawahar Lal Mehru,
appreciating contribution of the p ive and hardy
Sikhs o the economy of the country said, “I wish every
Indian becomes a Sikh”.

It is a great pity, therefore, that to gain petty political
advantages such as setting up Governments in
Funjab and Haryana, the Contress-l brought about
communal divide of unprecedented dimensions. The only
silver lindng is that there is stll a large number of sensible
people in the two communities who have not bost their
sense of proportion and have tried to maintain the age-
obd relationship. 1t is also fortunate that despite the Fact
that there have been a number of cases of revenge killings
and destruction of Sikh property in the wake of some
terrorist actions in Punjab, there has been no such reaction
against the Hindus who are extremely vulnerable in
villages of Sikhs where they are a tiny minority, The
number of Sikhs killed by the extremists was far more than
the Hindus which proves that even the extremist groups
of the Stkhs were not anti-Hindu. Theirs was a fight against
Government tyranny and inustice.

Sikh bias played havoc with the whole process so that only
a truncated sub-State with limited powers was formed.
Even its capital city Chandigarh and large chunks of Punjabi
speaking areas were kept out. The crucial subjects about
the control, development and distribution of the witers and
hydel power of Punjab rivers was kept in central hands in
violation of the Constitution and the precedents set
everywhere else. On the whole, it was vet another instance
of discrimination. Even mone serious struggle had to be
waged for Chandigarh, left over Punjabi ancas, and the river
waters and hydel power, This further embittered Hindu-
Sikh relations and increased the feeling of discrimination
and loss of faith in the Central Government.
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 The factual position at present is that not only have the
Congress and its Government gone back on their
comemitrent of an autonomous state within India but
jab has been given an even lower status than other

These are glaring facts:

;. Territorinl Issue : After the enunciation of Sachar Formula
in194% the Punjab was divided into two distinet parts; one
i ising Punjabi-speaking areas and the other Hindi-
neaking. T]1|5 demarcation was fully accepted and
nppm-tedh].ra.ll Later, the Central Government devised a
thun'mmm under the pame of "Regional Formula.”
Nobody even questioned the fairness of this demarcation,
H.'hm ultimately the Pungabi Suba was formed, this cdear-
cut division was ignored and a new boundary in which
lange chuniks of territory were ceded to the newly created
State of Haryana and Himachal Pradesh, This mischief was
& glaring case of discrimination and had in it the seeds of
 perpetuating disharmony. It is amazing how the Central
- Government goes out of its way tocomplicate simple isswes
rather than solving them. In the process it sets one section
 of the Indian society against the other, and to achieve its
ennds it has undermined practically every democratic
institution. What could be more anti-national than the
 policies of the biggest political party, the Congress?

State Capital : Whilst everywhsere in the country the State
capitals e.g. Bombay for Maharashtra, Madras for Tamil
Nadu and Simla for Himachal were retained in the
reorganised state in which they were located, in the case of
Chandigarh, Punjab is being bullied to compensate
Haryana by giving the latter large areas of agricultural land
which had been accepted by all concerned as Punjabi-
speaking. Indira Gandhi awarded Fazilka and Abohar
tehsils to Haryana arrogant style. A special clause was
inserted in the Rajiv-Longowal accord to achieve a similar

Eiver Walers

% Inits nefarious game of denying the constitutional nghts
of Punjab over its rivers and hydel power, the Centre
included Sections 78 to 80 in the Punjab Reorganisation
Act 1966 which enabled it to give 75% of these resources
to the non-riparian states of Haryana, Rajasthan and
Delhi through the Government of India Order of 1976,
The powers of control, administration and running of
the multi purpose projects and head works on these
Punjab rivers were completely transferred from the
Punjab Government to the Central Government. The
extension of development of these projects involving

both irrigation and power also vests in the Central
Government. Not only i it unconstitutional but Pungab
is the only state in the country from where these strictly
state subjects have been taken away from the purview
of the State Government. The decision of the Narmada
Tribunal which was argued by the best legal talent of
the country including Palkiwala, Dapthary, A.K.Sen,
Mariman and Niren De is worth quoting:

“The State of Rajasthan is not entitled to any portion of
the waters of Narmada basin on the ground that the
State of Rajasthan is not a co-riparian State or that no
portion of its territory is situated in the basic of river
Marmada.”

Harvana, Rajasthan and Delhi are non-riparian States
as all these are cutside the basin of the Punjab rivers.

Chut of 105 Takh acres of cultivable land in Punjaly about
%) lakh acres are presently irrigated. Double cropping
needs 5 to b acres feet annually. Approximately 37 lakh
acres are partially irrigated by canals and 53 lakh acres
by tubewells. Against 3 to 3.5 m.af. of sub-soil (re-
chargeable) water available for drawing, seven lakh
tube wells are extracting nearly 12 m.a.f. thus senously
depleting this source, With nearly one lakh tube wells
being added annually, the problem will become even
more acute. The time i not far (Government's Dhillon
Committee Report estimation is 10 years) when it will
not be possible to draw water from the resultant lower
water table making 80% of 53 lakh acres barren. The
havoe this will create to the ecological and social
environment of the region is mind-boggling besides
totally destroving the economy of the State. 'unjab
which is now contributing 73 per cent of food grain to
the naticnal kitty will become a deficit state. Remember,
it was the progressive Punjabi farmer who turned the
deficit East Punjab at the time of partition into the
grainary of India because of water availability.
Otherwise the country would still be tied to the apron
strings of PL-480. River waters are the only natural
resources of wealth of Punjab on which depends its
economic existence and prosperity.
In order to save Punjab from ruin, diverting its river
waters bo non-riparian states must be forthwith stopped.
tthe assessed requirement of 50 to 60 m.a.f. water
needed, the available river water is only 32 m.a.f. There
is, therefore, not a drop to spare, Any arrangement for
sharing Punjab resources between Punjab and the
neighbouring States must be left to them to be worked
outt on stricly commercial basis. The central Government
has, through its pronounced partisan policies, turmed
this simple constitutional problem into a highly complex
1551,




Operation Blue Star

June 1984 will forever remain the watershed in
relationship with the Sikh people.

Whiat was happening in the Goldert Tenple Complex was
known to the Government and its agencies months before
the attack, The massive assault on the holiest Sikh shrine
was a most unjustifiable and a totally avoidable action. The
Sikhs wore incensed that the Operafion was launched on the
martyrdom day of Guru Arjan Dev. It is un-imagineable that,
whatever might happen, the Saudi Arabian Government
would mount a comparable assault on the Holy site of Mecca
or the [talian Government on the Holy Vatican City.

Besides numerous casualties among the defenders
including Bhindrawale and Maj General Shabheg Singh, a
large number of pilgrims comprising men, women and
children perished. The destruction of Akal Takhat, Darshani
Dealiri with priceless objects-de-art, library with rare
manuscripts (bumt after “cease fire”) and many other
buildings in the Complex was an equally unpardonable
offence. Here was a case in which maximum force including
artillery guns and heavy tanks were recklessly employed
against their own people. Hundreds of pilgrims were picked
up and kept under unlawful detention, as being civilians
they could not be detained without judicial sanction. A large
number of them remained under detention in Jodhpur Jail
mcluding employees of the SGPC.

39 children {aged 2-14) were kept in unlawful custody
before the Supreme Court ordered their release in September
1934, Despite repeated requests by the Sikhs, no list of
casualties was furnished, This is perhaps the only country
in the world in modern times where peaple can be deprived
of their liberty without recourse to any judicial scruting for
vears. Because of the false and persistent propaganda, people
were made to believe that there was no alternative to a full
scale attack on the most venerated shrine to the Sikhs.

Scavengers were paid large amounts of money to laad
and cart away the dead and dying to be burried or cremated
enmasse. Even General Dyer had handed over the bodies of
the Jalignwala Bagh massacre to their relatives for
performance of the last rites with solemnity and honour due
to the dead.

Operation Woedrose which followed, was even more
diabolical, imposing a reign of terror in the countryside
resulting in large number of young people being killed and
imprisoned. Some among them fled across the border to
Pakistan. For the latter, it was god-send. Pakistan has been
wanting to create a situation to do a ‘Bangladesh’ on India.

Altogether the situation in Punjab was worse than even
in lands occupied during war. Atrocities committed on the
people are too gruesome to be recorded.

Army troops were indoctrinited the Sikhs over
a period of time which not un-naturally resulted in hostile
attitude towards all Sikhs who wear long hair. No wondes
they committed such wanton destruction of life and
property against their own countrymen in gross
diation of the age old tradition of the use of minimum
force. A circular known as Bantoheet (Talking Points) is
routinely sent to all Army formations and units which
commanders at various levels use to ‘educate’ the soldsers
on current topics. Here is an extract from the July 1984
issue of Banhoheet :

Although majority of e terrorists hove been dealt with
and btk of the arms and mmmunibion recovered, yel o targe
narmber of theme mre still at large. They have to be subdiied to
achieve the fimal aim of restoring perce in the country. Any
knowpledge of the Amritdharis whe are davgerous people and
pledged to commit murder, arson and acts of terrarism should
immeidfately be brought fo the notice of the methorifies. These
peaple may appear harmiess from outside bul they are hasically
comemitted to berrorisin. In the interest of all of us, their identity
wind whereaboils must always be disclosed.

{All baptised 5ikhs who wear long hair are
Amritdharis. At the time of “Blue Star’, the President of
India and the Home Minister and indeed all Sikh
Ministers and other Government funchionaries are all
Amritdharis - thus dangerous people and pledged to
commuit murder, arson and acts of terrarism!)

The Economic factor

Whereas the Sikhs outside Punjab, Harvana and
Rajasthan are located in the cities, in the aforesaid states
they are very largely rural people with employment
opportunities in agriculture and soldiering: fields in which
they have been recognised as practitioners par excellence.
They proved to be the best colonisers wherever new
ground had to be broken in development of agriculture
in virgin lands whether these were the newly irrigated
canal colonies of Lyallpur, Montgomery Sargodha, ete.
{now in Pakistan), Ganga Nagar district of Rajasthan in
the early 1920s or in the most inhospitable Terai lands in
UP after i dence. It will be a safe guess that along
with the state of Punjab, the Sikh farmers in Haryana and
Terai areas of U.P. contribute more than 80% of the
marketable surplus of food grains in the country. Their
contribution in blood and toil in soldiering would stand
out likewise.

It is an axiom of economics of rural agriculture
development that as the stock of cultivable land in a state
approaches near full exploitation and particularly when
resources of water and power are strained, there must be
major shifts in the employment pattern away from rural
agriculture to urban industrial sector. In the Last 120 years,
the agricultural employment in USA has shrunk from 60%



o 3% and the same pattern is being followed in other
‘developed and developing countries.

Histerically the Punjabi farmers have found sources of
oyment for increasing population of rural manpower,
‘incolonising new lands, through entry to the armed forces
and through emigration out of India mostly to the UK and
Canada in the 60s and to Middle East in the 70s. These
- fraditional avenues for employment of rural youth of
' Pumjah had been exhausted by the year 1980, L'n.fm'l'l.matel‘:,'
- the problem was exacerbated with the Governments of
- Eajasthan and Himachal Pradesh embarking on policies
- which effectively prevented the farmers from Punjab to
“move into newly opened areas in the horticulture of
Himachal Pradesh or the canal colonies of Rajasthan. This
despite the fact that 51% waters of Punjab rivers are being
given to Rajasthan even when it is a non-riparian State.
Such a situation is bound to bead to economic distress and
gtrong resentment among the rural youth in Punjab unless
pounter active measures are taken immediately and with a
long term perspective to reverse the aforesaid policies and
by making massive investments in industry and technical /
industrial education within the State of Punjab., Here it is
pertinent to note that credit deposit ratio of the nationalised
banks in Punjab is practically the lowest in the whole
pountry which is indicative of the fact that the growth of
industrial development in Punjab is totally stagnant
compared to equally progressive States such as
Maharashtra, Gujarat and Tamil Nadu.

Sikhs and the Defence Services

The foregoing economic analysis has to be seen in the
background of earlier pattern of employment available to
the rural youth; mainly the Sikhs. Recognising the fighting
qualities of the Sikhs, the British Government soon after
the annexation of Punjab, not only incorporated some of
the units of the Lahore Darbar into the British Indian Army
but also recruited Sikhs into all types of combatant and
service units far in excess of their percentage. During the
First Winekd War, Sikhs comprised approximately 30 per cent
af the Indian Army and during the Second World War
nearly 25%. Shortly after the Second World War when
courses for permanent regular commission had been
commenced after the war, the Sikh cadets comprised nearly
1/3 of the total which included Muslim cadets in the
undivided India.

At present, the Sikh representation in the Armed Forces
15 down to about 8 per cent. The Sikhs would have no
complaint had this been the outcome of the process of
selection by merit as prevails in other employment avenues
offered by the Government. If the unconstitutional policy
of recruitment to the Defence Services on the basis of
population is not immediately revoked, the Sikhs in the
Army will be reduced to sbout 2 per cent. Besides causing

serious eoonomic distress to the Sikh families, this policy
will undoubtedly have disastrous repercussions on the
Defence capabilities of the country. In the final analysis it
1% the man behind the gun that matters and any notion that
with the sophistication in weaponry, tradition and martial
qualities are not longer relevant, is fraught with great
danger. Furthermore, the proposed system is contrary Lo
the general method of merit alone governing recruitment
toall other public Services. It is also violative of the principle
of equality of opportunity embodied in Articles 15 and 16
of the Indian Constitution. It may be worth quoting the
famous Pakistan General, Attg-ur-Refoman, “Sikhs are the
finest soldiers in the world because they have the best
combination of mental and physical endurance™.

It cannot be too strongly emphasised that populist,
discriminatory and unconstitutional policies particularly
in matters such as recruitment to the Defence Services in
proportion to a particular community’s numbers will
gravely endanger the security of India.

Black Laws

The draconian laws enacted during the 1980 reduced
Punjab to a tyrannical police State with high degree of
fascisrn. Life and liberty of the Sikhs in Punjab was at the
mercy of the Government agencies and even a low level
cop could deprive them of these God given attributes, There
are numerous examples of the State police and the para-
military forces killing innocent people with impunity. Mo
action was ever taken against those who indulged in these
heinous crimes. Being too well known and for want of
space, no examples are considered necessary. Heads of the
State Palice openly stated that they would continee hiring
men to kill 50 called terrorists. Would anyone call such a
State civilised or democratic?

Individual terrorism emerged as a result of State
terrorism let loose in this unfortunate land since the time
of Operation Bluestar. More and more stringent laws were
enacted which empowered the Government to perpetrate
even greater repression. [t has been proved not only in
Punjab but elsewhere in the world that for self-respecting
and brave people, harsher the Government oppression
more determined the resistance. It is in the national interest,
therefore, that the black laws
violating the basic fundamental
human rights enshrined in the
Indian Constitution are

repealed.

*Excerpts from the booklet
published in 1988 by the
Bharat Mukti Morcha, ins-
pired by Ram Jethmalani, MP
to articulate the Sikh case.




The Painting

‘Nineteen Eighty-Four

Storming Of The Golden Temple

he Painting Nireteent Eighty Four depicts storming of

the Godden Temple, the Sikh community's holiest and most
historic shrine, by Indian troops in 1984, Tt reflects the personal
semse of suffertng and pustice felt by Sikhs world-wide at the
attack and in the aftermath of violence which resulted in the
injury and murder of thousands of mpocent men, wormen, and
children in the Pungab,

The different perspectives displayed by the composition
seek o comvey the “mixed feelings™ experienced by the artist,
along with many fellow British Sikhs, when news of the attack
first appeared in the media. The distant, bird’s eye view of the
Golden Temple itself symbaolises the geographic and physical
separation of the Diaspora Sikh community from what was
happening in India, and their consequent feeling of detachment
which was heightened by “the notable lack of media coverage
at the time”, In contrast, the ground level close-up view of
details in the foreground foouses on the atrocities carred out
by the Indian Army, emphasising the Dhaspora’s emotional
attachment and closeness to what was happening, despite
being physically removed from the situation.

The painting was initially inspired by the artist’s anger at
the “insdequate and biased media coverage which contradicted
the persomal, eve witness accounts, that were filbering through
from the Sikh community in India at the time and, later, the
various Amnesty Intermational and Human Rights Movement
reports”. Inher "liberating™ of the Godden Temple From alleged
Sikh terrorists, who had based themselves in the grounds of
the complex, the media generally portrayed Priove Minister
Indira Gandhi as the moral victor, Howewver, the painting shows
that “the main casualties of the attack were in fact the thousands
of pilgrims who had come to pay homage on one of the most
imporfant refigious days in the Sikh cabendar”,

The bias of the media and “the damaging effects it has had
on the image of the Sikhs” is symbolised by the group of
blindfolded reporters who stand as “partners in crime”,
shoulder to shoulder, with Indian troops (top left). As
something all too often orchestrated by the powers that be,
this media bias provides another level of interpretation that
extends the significance of the painting beyond the actual event
depicted and points to broader issues of concern. Mamely, the
manipulation of society and public opinion through State
controfled media and selective censorship, In this respect the
painting's tithe is intended as an allusion to George Orwell.

There 15 a sense of horror and panic as pilgrims scramble
over one another to find refuge from the bullets and
armoured tanks. The diagonals created within the
compasition by the steep line-up of soldiers (right) and the
specific orientation of the square temple complex, lends to
the wisual disturbance and chaos of the scene, The
surrounding borders of the painting hem in the fleeing
crowds, enhancing the feeling of clavstrophobia and
revealing the futility of their attempts bo escape.

The symbolic representation of the 17 century Sikh
warrior and martyr, Baba Deep Singh, (seen here supporting
his severed head in his hand) whose defence of the Galden
Temple against Muslim invaders became legendary, “reflect
the common beliet among Sikhs that the attack of 1984
paralleled the worst atrocities perpetrated agains them in
past history.” Indira Gandhi’s inclusion within the painting,
even though she was not actually present during the attack,
clearly puts the blame of bloodshed ultimately on her
shoulders. Her political motives for the attack are called
info question through those features which demonstrate the
faultless past record of Sikh loyalty to India in her early
battles against repeated foreign invasions and persecution,
and throughout the fight for Indian Independence. These
include the [allianwalla Bagh Monument which honours
those Sikhs who lost ther lives in the Amritsar Massacre of
1919 (a decisive turning point in India’s struggle for
Independence), the severed head of Independence freedom
fighter Bhagat Singh Saheed and that of Guru Tegh Bahadur
(thiz nimth Sikh leader whose martyrdom for the sake of the
Hinduy faith earned him the fitle of ‘Hind Ki Chaddur’ or
Protector of India’y, Having been offered to India on a
sacrificial plate, both heads are shown being frivolously
tossed asade by MraGandhi,

These symbols provide a context to the "total
incomprehension, deep sense of betrayal and hurt which
Mrs.Landhi's actions evoked within the Sikh community”,
Essentially, the attack of 1984 was regarded by many as an
ill judged move by Mrs.Gandhi in her wrangle for
popularity in the polls. In this respect, this painting takes
on board a more universal message where Mrs.Gandhi is
depicted as a “multi headed demon” composed of various
20" century politicians (including Clinton, Thatcher and
Churchill) who collectively “represent the kind of political
abuse which manipulates the “dispensable’ masses in an
obsessive thirst for personal power”,
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Painting Nineteen Eighty Four: A Personal Perspective

The age is [ike a draon kife

Kings are hutchers

And righteousiess has taken wings and fowon

in this dark night of flsehood

Mo mooue of frif 15 seen fo rise

5-:3{I years ago Guru MNanak Dev ji uttered these immaortal
words, describing the desperate situation of his fellow
countrymen - a people downtrodden and demoralised by
& climate of political tyranny, religious intolerance and
social inequality.

20 years ago as we wirtched reports of Indira Gandhi’s
pssault on the Golden Temple at Amritsar and later came
b hear about the organised massacre of Sikhs in Delhi
fodbowimg her assassimation, i seemed bo s that his words
WA |_'|I_"||:I]_'I rie lived] im e |_11ig;|"|l of thowsands of innoscent
e, women and children who became vichima of the
political wrangling in Punjab,

Whilst the sutfering of a people subjected to successive
waves of foreign invasion during Guru Nanak's time was
bad encugh, the fact that in 1984 the atrocities in Punjab
were not only being perpetrated by the then ruling party

ari Gura Granth Sahib Maijh, p.l43

of one of the world’s largest democracies against its own
people, but against a community which had a proven
history of lovalty toand sacrifice for the *homeland,” made
the appanent systematic vicimasation of Sikhs in India even
myore difficult bo comprehend. After all, this was a religion
which practiced the equality of all faiths; whose ninth Guru
hiaving been martyred in the defence of Hindu rights,
became respeched throoughout India as "Hind Ki Chaddur;
whose members plaved a key role in India’s struggle for
||1|,|_|_'-p|_'|1.,.r|_=|1|_|_' and whe continued to dedicale themsadves
to the defence and economic development of post
[ndependence India, Given this histary, we couldn’t help
it |,'||,.||_-,~'.|'i|,1|'|: what had the Sikhs done 1o deserve such
disdain?

Beyond the feelings of injustice and hurt that intensified
with our increasing awareness about the extent of the
ongoing hostilities facing Sikhs in Punjab, including other
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Gavernment attacks, like Ciperation Black Thunaer on Sikh
shrines; the looting; the staged encounters and illegal
abductions, the disappearances and physical torture of men
and boys; the extrajudicial detention, imprisonment and
kllings withont trial, What frustrated and angered us most
a8 Sikhs living in Britain, was the imbalanced, selective
reporting and media censorship which effectively resulted
in all Sikhs being perceived as “terrorists”. Equally

- masperating was the relative indifference of other global
leaders to the Sikh predicament in Punjab. We recall
thinking at the time that if the Italian Government had
ardered a military attack on the Vatican, it would have
provoked the outrage of the Intematonal community, so
why the double standards? Was it owed to a lack of
understanding about the significance of the holiest shrine
of the Sikhs and therefore the full implications of Indira
Gandhi's actions or was the Sikh community just not
important enough in the higher scheme of global
economics, politics and individual politician’s agendas to
be bothered about? Perhaps, in light of the generalised
branding of Sikhs as extremists, militants, anarchists and
separatists by media and political propaganda, they felt
that the assault on the Golden Temple was justified and
that the Sikhs simply didn"t warrant their sympathy.

At that time we were still teenagers and the only Sikchs
in a predominantly white British Convent school. 5o in
many ways we felt helpless to do little more than try and
defend the Sikh comer against the overwhelming negative
perceptions of our white classmates whose only knowledge
af the Sikhs and who they were, stemmed from prevailing
media coverage of 19684, It wasn't until several years later
when we embarkesd on a career in art that we discovered a
wehicle for responding in a more tangible and permanent
way to our own emotions and frustrations about 1984,
particularly following the disturbing stories which began
to filter back to UK through friends in India as well as
certain officially documented eye witness accounts which
appeared in journals like The Sikhk Messenger and from
Amnesty International. As artists who believe in the
purpose of art to function as a social and political conscience
inthe world and in its power to communicate and influence
individual and collective opinion and ideas, we decided to
create a painting that not only atbempted to express to the
‘outside world” something of our experience of Sikh
sentiments and responses to the storming of Harmandir
Sahib but which, at the same time, offered a context to
understanding the extent of the mixed feelings of,
devastation, betrayal, disappointment, anger and loss
amongst Sikhs worldwide. Our ultimate goal was to use
the painting as a visual aid for raising grealer awareness
about the reality of Operation Bluester and its aftermath: in

some small way to give the Sikhs a voice and tell this like it
was from the human perspective. Because, regardless of
the various and complex political debates on both sides,
we believed there could be no justification for the human
tragedy that Operstion Bluestar and its ongoing
consequences represented to us on so many bevels, Not
just in terms of the physical and emotional injury, loss of
life and mass displacement of families through the
destruction of property and livelihoods during the Delhi
riots but also in terms of how general attitudes towards
Sikhs altered in the changing political climate of Punjab.
Having traditionally been respected as peaceful,
dependable, loyal citizens of India it was especially
heartbreaking for us to hear from friends in India that Sikhs
now felt like they were regarded with suspicion, fear and
mustrust, particularly as a result of the inter communal
hatred whipped up by the self interests of certain political
parties and in particular, following the assassination of
Indira Gandhi by her Sikh bodyguards.

However, whilst wanting to create a piece that wias
direct in its criticism of what happenad, we were conscious
nok to allow the painting tobecome an anti India statement
o to be misconstrued in any way as promoting the cause
of an Independent Sikh State or Khalistan. Because despite
all, on a personal level we like many Sikhs we know, sl
have nationalistic feelings for India and cannot separate
that strong sense of Indianness and what that represents in
all its diversity, from our Sikh identity. Furthermore, we
maintain that Sikhs have a right of ownership to the whole
of India and should never settle for anvthing less. And
besides this, India as a Nation was no more responsible for
what happened in 1984 than the whole Sikh community
was for the Prime Minister's assassination. We couldn’t
ignore also that were many non-5ikh Indians who spoke
out against the atrocities, who sheltered Sikhs during the
three days in November when organised mobs terrorised
the streets of Delhi, and who continued to fight the cause
of Sikh human rights up to this day. Sadly we had also to
concede to the fact that a small minority of Sikhs, whether
reluctantly or otherwise, were also party to some of the
abuses committed. Whilst our deep rooted sentiments
towards India remained the sama, what did change after
1984 however, was our attitude to Indian politics. Until
then, Mrs Gandhi had been our idol not only because she
broke Western negative stereotypes of the subjugated
Indian women in her position as India’s Prime Minister
but because as nadve teenagers, she (her Congress Party)
represented for us a proud period in India’s history - the
nostalgic era of the Indian freedom struggle and a character
of rule which in aspiring to a vision of India as a united,
secular Nation offering justice and equality to all, was a
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model of good practice for the world. Operation Bluestar
and the ugly politics that surrounded it stripped our naivety
away as the hard truth hit home that politics and politicians
are the same everywhere, This realisation in itself
represents a key element of interpretation for our painting,

It was our intention that the painting should be seen by
as many people a5 possible and we have been lucky that
our developing profile as international artists has over the
past years afforded us the opportunity 1o bring our painting
af 1984 to the attention of global audiences. In the main
stream galleries that we have exhibited worldwide we
always make a point of hanging it within a prominent place
within the show as a focal point for drawing people into a
wider understanding of what 1984 meant bo so many Sikhs.
Fortunately, it has generally never failed to attract
audiences, generate interest and stir the emotions of visitoss
from diverse cultural backgrounds who, in being able to
relate to the Universal ssues of politics and commson human
experiences of suffering explore through it, are sympathetic
and positive in their response.

When we exhibited the painting in the U.5 and Canada
only last year, the attitudes and reactions to it were just as
emotional and just as strong, particularly from members
of our Sikh community. But there are some who feel that
it's time to put the events of 1984 behind us. So when
interviewed by Mark Tully recently for a Radio 4
programme which looks at Sikhs responses 20 years on,
we were asked why, we as UK. artists, still felt it was
important to promote greater awareness about what
happened through our work, whilst Sikhs in India just
wanted to forget the whole terrible saga and move on. Our
reply was that for us, this was like saying we must forget
the Jewish Holocaust and that whilst we could sympathise
with and understand how those who were directly affected
in India would ot want to re live the harrowing events of
1984 by keeping the memory of those times alive, we felt a
responsibility as Sikhs living outside India (and therefore,
less deeply effected by the mental trauma of those times)
to try and redress in some small way the widespread
misperceptions that still persist today abeut Sikhs in
relation to the whole 1984 affair. At the same time we
believe it's important to keep this episode of our history in
the public eye because the victims of 1984, including
hundreds of widows and orphans will never receive the
justice and compensation they have been fighting for ail
these years if the cause of the dire circumstances they now
find themselves in is forgotten; because many of those
responsible for the atrocities that were perpetrited against
the Sikhs have never been bought to account for their
actions; because many younger generation Sikhs are
completely ignorant about what happened and because we

believe it is knowledge of one’s history, however painful,
that makes us who we are, It develops our sense of identity,
purpose and pride in a collective heritage and provides us
with lessons and rele models for the future. 1n this respect
we believe it is as important to remember 1984 as it is the
historical periods of Sikh persecution, no less for the fact
that in both experiences, there is a message of hope and
encouragement for our Sikh youth - that against all the
odds, the Sikh community is resilient enough to survive
the greatest hardships and finds the courage to preserve
and protect its values, beliets and identity.

S0 in 2004, as we commemorate the 20th anniversary
of 1984, we continue to explore ways of using our art to
engage and raise awareness within the International
community. Forexample, in January we launched a Special
Edition Fine Art Print of our painting depicting the
storming of the Golden Temple, copies of which will be
gold in U5 and Canada with the help of The Sikh Foodahon
California and the Sikh Centennial Conmnitter, Toronto o
raise funds for the Sikh Film Foundation - a charity that was
established at the first Sikh Film Festival in Toronto last
October to support landmark films by Sikhs and about
Sikchs but for global audiences. Films like the documentary
currently being produced by the L.A.-based producer
Michae] Singh called ‘Riding the Tiger" which recalls his
personal experience of the Delhi riots using original, chilling
footage taken by Michael in 1984 and updated interviews
with both the survivors and those who helped them escape
the carnage. The aim is to create a documentary that will
be as non biased and as representative as possible in
reflecting a diversity of experience. In this respect, besides
presenting a unique eye witness account of what happened
over the three days of rioting, "Riding the Tiger' will also
deal with wider issues relating to the grass roots, human
disaster of the whole 1984 affair. -

Finally, there are also plans for the painting to be used
as a promotional image by the UK Sikh Human Right
Group who are organising a major art Festival
(WITNESSE4.COM) over the coming year which will
highlight the unresolved issues and problems facing 1954
victims through art exhibitions, commissions of new art
work, poetry and music and theatre performances.

Then from July this year the painting will feature at the
opening of the newly established Sikh Gallery at the
Smithsonian Institute where it will remain on loan and be
accessible 1o visitors over the next five years along with
two other works depicting the Sikh [iaspora experience
from our own personal touring collection.

The Singh Tvins
Amrit and Rabindra Kaur Singh



LAUNCHED FOR 2004

From the Twin Studio Collectors Range

A Special First Edition'
FINE ART PRINT

Commemorating the 20th Anniversary of
The Storming of the Golden Temple, Amritsar

For details on how to order your print, please see overleaf
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Your Exclusive Fine Art Print Details:
Printed under the artists” supervision to high standard on Quality 250gsm Lumisilk
Art Paper, in full four colour Plus, an additional special gold ink, 5th colour process

Finished prinit-size - 700 x 1 (mm (27.5 x 39.25inches)

To guarantee the exclusivity of your print, the limited Special First Editions will
be sold on a first come basis, with each purchaser receiving an artist signed

Certificate of Authenticity

Whilst Special Edition Fine Art Prints of this guality and size usually
retail for upwards of £ 50, this exclusive print from the Twin Studio
‘Collecior’s Range'is available for £ 50 in the UK
(plus:£ 4.79 for standard inland package and postage)
and $115 in USA (plus post and packaging).

For further details on how to order a copy of this Special First Edition Fine Art Print, please contact
or log om to the following:

For North America

& USA direct sales log on to www.sikhfoundation.org
Select the Shop on Line button , Fine Art Prints option and then the Fine Art Print 1984 title
under the listings given,
CANADA sales only please enguire by email to - info@ sikfonndation.org
(Combined USA and CANADA orders are limited to 600 copies only and will be supplied on o
mﬂmmﬂntmmmm:-mmw; So please uhﬂnutrmuhﬂn;llndﬂ
NOTE: All profits from USA and Canada sales 10 be donsted to the Sikh Fiim Foundation




ﬁﬂu i who used to visit our family, once
imonished my mother for not covering Guru
wikh a quilt during the cold months of severe
e north. It was my early childhood and ithad a
ression on me at that tender age. Tt let my
tion fun amuck. T would press the legs of Guru's
it was indeed the Guru's leg, to receive divine
s, Sant Baba ji would quote s sakhi presumed to
ed by Tenth Master and frighten us with the
ing devastation of the society and the whale world.
d a ready stock of rambling, mived up stories from
the purmnns and vast Hindu mythology without reference
oan umhﬂpmﬁapﬁ,tnmptﬁsﬂwau&matuutﬂm
vastness of his knowledge and study. His admirers had
dug a hge underground cell where he assured us that his
devotees would take cover when devastation took place.
Of course, it never happened!

There was an old couple who used to tie rikhis to the
lep of Guru'’s cot as a talisman [ They daily would place a
{ug of water and a neesr twig for Guru's early moming
ablutions, The fan in Guru's room switched was on for the
whole summer season and a heater in the winters, This
would be readily appreciated by our Hindu brothers, who
habitually do s0in their temples.

The institution of Sant Babas systematically induces
fright in the commeon folks, spreads lack of self confidence
and promotes dependence on them, In the garb of Gurbani,
they ernploy Viatic and tamtric charms and spells. Chur Gurus
worked sohard to cleanse Sikh society from such confusion.
It has become difficult to get out of such virus of doubt,
fear and idolatry, It is diametrically opposite to the clear
injunctions of Guru Granth Sahib and the pristine doctrine
of the Tenth Master who infused courage, self reliance,
and freedom from fear in the Sikh psvche so as to create a
brave new community and asked them to vow to abjure
all karmkand. On the one hand majority of Sikhs have to
endeaviour hard to blob out the impression of generations
of their ancestry of polytheism which was firmly rooted in
their mental build up. On the other hand, the human mind
by nature tends to run away with weird imagination and
speculations of the Uinknown and tries to find peace by the
short cuts of ritualistic acts and to cast away inappropriate
OIS,

_est We Go Astray

W Et et wtaate
Japii.

Bounds of a mind cannot be fathomed.
SGGSpad
In order to assist Sikhs in breaking the bonds of
ignorance and gullibility, Guru Gobind Singh had affirmed
the mash doctrine. It was essential to break the fetters of
widely prevalent ancient religious and cultural shackles
and mental set up of people. Guru Nanak had gone out
fearlessly far and wide to show the shallowness of such
Vedic rituals to the society. The message was being repeated
during 23% years of the gur period to wean away the Sikhs
from such rites and ceremonies; the living with charms,
and taboo traditions. The path was given in the care of
Guru Granth Sahih to keep the direction, to shed false
practices influenced by the old temple cultures. Once a
Hindu friend remarked that there still seems to be no
difference between Hindu idol worship-cum-tantricism,
writh rituals in the Gurdwaras.

Yet, five hundred years of Sikh preaching has firmly
eztablished the mind set of the Sikhs to reject off-hand any
sugpestion of their being idolaters which will evoke strong
protests to such innuendo. Sikh culture abhors such
insinuations, Any actor even a tinge of such idea is flercely
contested. The Sikh culture has gradually come into being.
The Sikh by now has formed habits which are totally
different from other systems. He has standardised on Wishe
Cairw in happiness and sorrow. Saying “Wondrous Lord™
in the face of calamity is a matter of courage and deep
conviction in God. He traditionally distributes prasad in
joy and in sorrow as well. Guru's injunction o shun wailing
and erying, a Vedic tradition, is firmly established, He
maintains dignified appearance in the face of heavy odds
and abhors any label of cowardice. A 5ikh has become
synonymous with bravery, courage, honesty, fair play and
empathy. He is ever ready to assist the needy. A vast
difference in the traditions and outlook of the Sikhs has
thus emerged. Nevertheless, the Sikhs are still prisoners of
their ancient linkage to Vedic, post-Vidic and taniric roots.
This is being exploited by Babas overtly and the weak

Gurdwara managers covertly

In the 19th Century, the Lahore Durbar, popularly
acclaimed as Sorkar-e-Khalsa, fell under the charm of

Le)e
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Brahmanic influence. The Maharaja, princes and
aristocracy visited and worshipped at Jewalaji, Vaishno
Diewi, Chintpurni, Herdwar and other temples. By the time
of annexation of the Sikh Empire, the Darbar Sahib
premises at Amritsar were full of idols of the Hindu
pantheon, The dying wish of Maharaja Ranjit Singh was
to donate the famous Koh-i-Noor diamond to Jagan Nath
Puri diety.* The abhorrent sight of sali rites brought total
chaos and dishevelment of Sikh values. Well-to-do families
requisitioned Brahmins to fulfil marriage rites. Only Jat
Sikhs in the countryside continued to perform the Anamd
Karaj ceremony.

The caste-wise division of Sikh society became complete
within 100 years of solemn vows and oaths taken at
Anandpur Sahib in March 1699 o eradicate this, with misls
being based on caste, like the Ramgarhias and Ahluwalias.

Guru Nanak initiated Sikhism with a new philasophical
angle to it. He had opposed the rituals of Hindus and
Muslims not for mere contraposition or contradiction. Nine
Gurus after him laboured to extend its influence to upgrade
common folks who were deprived of any significance or
meaningful role in life. The common man fo this day
remains discarded, devoid of a responsible and respectable
position in society.

Our two revered Gurus, Angad Dev and Amar Das
were converted to Guru Nanak's faith, even after their
earlier practicing pilgrimages and worship at popular
temple centres, by their adopting the religion of simple,
wholesome truthful living, showering love, sympathy,
sharing all with devotees and others, bestowing dignity to
the oppressed classes chained by superstitions and fruitless
rites and ceremaonies.

Guru Gobind Singh, our tenth Master, rider of the blue
steed, selfl negating, upholder of Truth, Honour and
Honesty, sacrificed all he had, so that the common man
covald stand tall, with much confidence and strength. This
poet-prophet par excellence, propounder of composite Sikh
culture and traditions, our Father was giver of nectar of
the double edged sword, for whom generations of Sikhs
readily plunged into martyrdom. Seeing todays slippery,
hesitant hypocondriacs as that Guru’s Sikhs is painful and
distressing.

The Gurdwara liberation movement started with great
resolution, much good will, honest effort and sacmifices.
Many good Sikhs were martyred and maimed. The
Harmandir Sahib was cleared of all idols and a divine
atmesphere of purity and sanctity was restored after a long

time. But these glorious beginnings petered away owing
to the passing on of the administration to illiterate, short
sighted totally incompetent managers who readily pulled
down the sacred institutions to their own bow level. Akhamd
Paths bacame a profitable commodity, on sale like in the
Roman Catholic parchments of confessions and exoneration
in the middle ages and the Hindu pilgrimages to sacred
river banks, to absolve man of his past sins. Empty rifuals
and money power became the sole criterion of religious
principles and decisions. Today we have 1o pause and think
whether all that hard work and sacrifice of thousands of
devout Sikhs was worth the present state of affairs.

The popular provision of having a separate room for
resting Guri Granth Sahib at night with a spacious bed
and fan is now become universal practice. Simple minded
devotees kneel and bow even at empty rooms when Guru
Granth Sahdb is placed in the main hall during the day time.
Another import from old temple culture is the closure of
the sanctum sanctorum at some of the gurdwaras in mid-
day, signifying that the deity is resting! How are such un-
Sikh ideas being foisted on the Sikh Sergat? Akhand Paths
conducted by Babas remind one of the elaborate Vedic
gy, with all its trappings (including kinbh and oil Tamp),
which s cost-wise quite beyond the capacity of an ordinary
poor devotee. And the scourge of worship of the paintings
of Gury Nanak ! It has induced people to make and freely
sall the idols of Guru Nanak which ane now installed in
Gikh homes, with offerings of flowers and incense and
lighting just like the idols of Hindu gods with evening art,
on a decorated salver.

At the samw time, we proclaim that Guru Granth Sahib
is of essence and not to be merely venerated as a body.
Guruzak contained in the corpus of Guru Granth Sahib is
our Guide ever since it was compiled by Guru Arjan Dev
ji. as well as the works of Guru Gobind Singh which, out of
his utmost humility, he declined to add in Adi Grath {but
remain a vital parmiﬁlkhpra}rarsi'rml!mveq'hegmnmg}
The main difference is that Idols do not speak. They do not
communicate, but Guru Granth Sahib does | Each time a
devotee approaches it for guidance and prayer, he hears
guricoak showing him the way.

Along with the misdirection by the Sant Babas, the lack
of training, knowledge and qualifications of many of the
Gurdwara managers has also wrought havoe, The absence
of basic dogmatic knowledge in the dogmatic Babas as well
as the ill equipped managers of our shrines have damaged
the pristine doctrines of Sikhism. These rustic, under
educated, self proclaimed leaders have even less

*Yet we call him a great Sikh! Ed.




than the village Brahmin purolit, and tend
falsehood. Heavily leaning on distorted
with assorted tomiric and Vedic rituals
¢, they feed their fare to lay members of
tity, which is quite un-Sikh like. It is a more
it bo Guru Nanak's sshaj than all the atrocities
Muslim or Christian and the
ntment of established religions like Islam,
r Christianity.
asking why they have to be different and not
nio the crowd like others, Why cannot they live
5 like all others? There seems to be no answer
rth, logical and ethical, for the young and old
e ignorant custodians of religion.
e fact i that the Sikh has pledged his very being to
the Guru: that is the hasic stipulation of being a Sikh. It
as not Guru Gobind Singh, as is being made up by these
Jiterate defenders of Faith, but Guru Nanak himself
 enjoined this condition. His famous couplet asking
* for thee hiead of the Sikh if he wanted to play the game of
lowve, there being no going back on it, is well known. In the
- same refrain, Guru Nanak says:

Fite e afir P Y, o A et |
EEIRH: A

Put wour ego umder the feet of the Muoster,;
Seroet Him withoat your égo,
SGGS p.358

ToaSikh, God i2 all around him, with him, within him
and he dare not act or think of wrong ideas. A Sikh is 4
sacrifice unto God and lives in the glow of his Guru and
God. This is the true state of Nanak jroatian mar rahiye, est
jo kersnatiye. There is no turning back or personal opinions
fo be flaunted,

Comparatively and contradictingly, Hindu gods live in
the third plane of Heaven, the dindoka. To get boons, Vedas
had appropriate rituals and ceremonies and mantras, of
which the sole purpose was to coerce the particular deity
to yield. The Hindu mind-set, for thousands of years is fixed
on performing haans whenever the need arises for which
specific maniras are prescribed to urge and compel the
particular god whom they want, to yield. Hindus have
always worshipped gods as manifestations of Sagun
Beahman. They address them, fieed them, dress them, plead
and demand of them to concede to their desires. That is
why they offer individual prayers in preference to group
or congregational prayers as every one chooses his or her
own favourite deity for personal worship, Whereas the
Hindu, by prayer, seeks to induce the gods, or a particular
god to grant desired boons, the Sikh cannot even think of

matching his small prowess with the Infinite Being. Sikhs
only pray for good of all: Feers e &,

In aggregate, even intense efforts in appeasing gods/
goddesses may yield only some particular boons and no
more, It is not the route to soul’s salvation, mukfi. Hindu
scriptures pointedly state that all such yagyes and hovans
do not lead to rirgun Brahman, the ultimate destination;
whio remains beyond the dywloka of gods and goddesses.
Limnited demands yield limited results:

## el B A wfEwe, B SR wEa TS|
BT H: S
I respend what [ soved; Do nat blame others.
SGGS p433
(i the other hand, the Guru grants,
Fwmarfa Fet Al unefa
ifi e e i 0
AEHHAE SOy I HEfT
B WA FETEE I
et u
Cotaim mhatever you destre; Serve God, the Elixir,
It liberates from cycle af births and deaths,
5o suvim this worldly ocean.
SCEST15-4

The difference in the attitude of a Sikh and the Hindu is
thus clear and distinct. Wioild we, the Siks still hold on to
our subconscious when the Sant Baba culture is fanning it,
or, we sit idle seeing a vast majority of people around us
conducting such rituals and anti-Bikh ceremonies?

What we are doing today is replacing the idol with Guru
Granth Sahib and fixing responsibility on the gurdwara or
the Baba to do what they seems right. Our superstitious
priests have institutionalised Sikh rites like the Brahmins,
charging fixed fees for services rendered and relieving the
person from all further worry, In the innermost recesses of
our hearts we know that the Gurus wanted each Sikh to be
a maxdel of plety, courtesy, a good house holder, and a useful
member of society, where all are equal in importance and
religious position. We know that our Gurus launched 2
cruside against kirmkand in straight and clear injunctions.
We know what Guru Gobind Singh did to those masands
whio misrepresented the Guru to the devotees and fooled
and robbed them in the name of religion.

Today we all look at cach other and wail for someone
else to stand up and lead the Sikh community to puritan
ways, discarding the chaff of hollow rites and rituals and
liberate the Panth from all false practices and delusions.

Lef s begin by adopting the Sikh way of redemption.

Gujinder Singh

| 57]
'



-!_.'iu eo andy Emes of the
Slkh Commonwealth

Prime Minister of a Billion People

Manmohan Singh, born in Gah, southwest of
Rawalpindi on 26 September 1932, is one of ten siblings
whaose father, 5. Gurmukh Singh Kohli would often despair
of his son's lack of interest in the family’s business. Only
interested in studies, the father would say, “at this rate, he
will be the countrv's
Prime Minister."

Siv decardes later, the
prescience was almaost
;'u'-nl::-hurir_' when, on 22
May 2004, he took over
as India's 13th Prime
Minster

As Tejinder Singh
Kalra writes, "the
largest democracy in the
world can take p!ide in
the fact that owr '8 isa
man of impeccable
integrity, with an
excellent track record as
an acade-mician, economist and finance minister. At the
most one can have the soothing consolation that he has
been made the PM i spite of being a Sikh and not becaise
of bermg a Sikh Amd yes, the bonour, ||i:.1;|‘.i'.:-. and natiomalism
of the Sikh ..:unmu.mit:.' row stands fully restored which
had been badly tamished because of intense anti-5ikh
propaganda

The Sikhs believe in the gospel "Manmas ki fmad sabid
pik pelichaniio” and *Sebfed sangfriand sdayare, koed s dissed
baadiers a0, meaning all human beings are 1o be trealed
equally. ‘Manmohan' means one who is dear to everybody.
Let him be extolled as a true nationalist and a secular prime
minister, not as a Sikh Prime Minister,”

The self-cffacing Dr. Manmohan Singh is more akin to
a fatherly professor than a politician, having completed his
M.A. in Economics from Government College at
Hoshiarpur and then doing hi= Tripos in Econormics from
Cambridge University. He married Gursharan Kaur in 1958
and they have three daughters. After his D.Phil from the
University of Owford in 1962, Dr. Manmohan Singh has
worked in every level of economic managemenl, having
been chief economic advisor, finance secretary, governor
of the Reserve Bank of India and Deputy Chairman of the
Planning Commission,

Dr. Manmohan Singh became Union Finance Minister
in 1991 and rapidly restructured India’s ailing evonomy,
beginning the process of liberalisation which, today, is
robust and on the way to becoming a key global player.,

Drr. Manmehan Singh has been likened to a role model
in the widest sense, "retaining the image of an honourable
mean, a decent soul, a sensitive human being on whese
mature shoulders can rest the fate of a resurgent India,”

The Nagaara Trust, publishers of the Nisln, shares the
pride of the community and country with D, Manmaohan
Singh as Prime Minister of India, It was Dy Manmaohan
Singh who, on 22 April 1999, released the Premiere Issue
of thi: Nisham at a dignified ceremony in New Delhi
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Walkathon to Raise £ 1 Million

Balwant Singh Grewal, Chairman of India Association,
a London-hased charity, plans to undertake a 5000 km walk
from [slamabad to Kanyakumari to raise £ 1 million for
charity in India and the UK.

Announcing this at the annual Basakit event organised
by the Association at London on 25 April, Grewal said it
would fake him approximately five to six months to
complete the ‘walkathon' commencing in October 2004,
from the Fakistani capital to the extreme tip of southern
India- Grewal had completed the London Marathon in 2001
and raised substantial funds for charity.
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Laser Shows on Sikh history

Oscillating between the past and the present and
between antique and modernity, Amarjeet Singh, who is
inveolved in promoting Sikh history, has found a unique way
to blend the two: laser shows to depict the history af
Sikhism. After presenting the first ever laser film show at
the Tercentenary celebrations of the Khalsa at Anandpur
Sahib, the arfiste is now devoted to the life history of the
four sons of Guru Gobind Singh.

Meant for the tercentenary celebrations of the
martyrdom of the Sahibzadas, Amarjeet Singh says "This
laser show will be an improved version of my last show as
[ am going to use ultra-modern techniques of advanced
computer backup of laser beams and dynamic sound to
recreate story of the Sahibzadas and their sacrifices”

The 40-minute show which will be presented toa large
audience would cost abpul Rs. B lacs. To create the laser
images with three dimensional effects, technical help has
been sought from a foreign based company. “A team of
abount 25 people will be working on this project, looking
after the technical side that includes recordings of the script,
mrusic and creating special audio viswal effects”, Amarjest
alates,

The premiere of the show will be held at Fatehgarh
Sahib, on the eve of martyrdom of Sahihzadas betore it is
taken to the foreign countries,

Amarjeet Singh already has 2ome documentaries and
bede films bo his credit, His documentary incleding *Amar
Khialsa” and telefilms like "Maharaha Dalip Singh”™ and
"sanjha Dukh” on Indo-Fak relations has already gained
acclamation from various critics.

Sikh Leaders Memo to Pak PM

Various Sikh leaders, including Sanmukh Singh Mokha
of the SGPC, Harbhajan Singh Matharu of the Delthi
Gurdwara Prabandhak Committee, Harpal Singh Bhullar
of the International Bhai Mardana Yaadgari Kirtan Darbar
Society, Dr Pritpal Singh, head of the America Gurdwara
Committes, and Sham Singh President Makistan Shiromand
Gurdwara Prabandhak Committee, met with Zafarulla
Khan Jamali, Pakistan’s Prime Minister, and Perves Elahi,
Chief Minister of Pakistan's Punjab and gave them a
memaorandum regarding their demands during the Baisakhi
celebrations at Panja Sahib.

Harpal Singh Bhullar said that the Sikh leaders, in a
memaorandum given to the Prime Minister desired to
observe the 400th martyrdom day of Guru Arjan Dev in
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2006 at Dera Sahib Gurdwara and perform kar seva at
Chuna Mandi, birth place of Guro Ram Das.

He said the Pakistan Prime Minister and Chief Minkster
of P'unjab had assured them that permission woukd be given
for a 20,000 5ikh jatha on occasion and that Pakistan would
also release a special postal stamp.

Sultana Begum Seeks
Forgiveness

“Tears rolled down the cheeks of Sultana Begum as she
offered Ardas at Akal Takht in mid-April as her act of
repentance for the atrocities committed on Sikh Gurus by
tyrant Mugal Emperors,” reports the Trifuime,

Sultana Begum, great grand daughter-in-law of the last
Mugal emperor, Bahadur Shah Zafar, who is living a lite of
penury on the pavements of Kolkata, said she learnt that
her great Mughal forefathers had unleashed terrible torture
on the Sikh Gurus and their disciples during the most
traumnatic rule of Aurangzeb in the 17th century.

Akal Purakh Di Fauj
Observes Turban Day

On 13 April, the eve of Baisakhi, an international turban
day was observed in the Darbar Sahil premises at Amrnitsar
by the SGPC and the “ Akal Purakh di Fauj”.

Kar sepa of the Golden Temple, which had been started
om March 25 was virtually completed overnight following
which a Rs. 5 crore filtration plant was installed by the Tut
Brothers of America. A special stage was set up by the SGPC
and all devotees of the Fauj sported turban strips with
words diastir Sikfa di shamn b and sanbaf suraf deskar sing in
a show of strength to counter the “threats™ being faced by
the ‘turban’ internationally.

Scholars for Preserving
Cultural Heritage

“With the changing scenario of modem global societies,
there is need to preserve one's cultural heritage”, stated
eminent Sikh scholar Giani Gurdit Singh after performing
the chod-breaking ceremony of the Herthage Village project
on the campus of Guru Nanak Dev University on 13 April
2004. The Vice Chancellor, Dr 5.P.5ingh, greatly praised
Giani Gurdit Singh for his book Mera Pind that depicts a
village life.

The project will be spread owver six acres. The first phase
will start with an initial investment of Bs 30 lakh, earmarked
in the university budget. The project is aimed to establish,
preserve and promaote cultural heritage among the youth,

The Vice Chancellor said the village would depict
various units of a typical village in Punjab around the 19505,
woutld house a museum, an open-air theatre and have sites
for teeian, peeng and akhera. In addition, medicinal plants
and shrubs would be planted. A dhaba would also be
established where traditional fare would be served to
visitors.

The sath (common place) would also be a part of the
village where folk artistes from the state would perform,

In the museum, traditional Punjabi dresses, jutess
(Footware), utensils, folk mstruments, baag, daris, bed covers
and other commonly used articles related to farming and
household would be exhibited.

Dr Harjit Singh Gill, Professor Emeritus, Jawaharlal
Nehru University, New Delhi, emphasised the importance
of making the heritage village with a combination of
modern and ancient architectural technbquas.

Sikh Representatives at
U.S. National Day of Prayer

The U5, Congress had created a Mational Day of Prayer
under President Harry Truman in 1952, inviting people of
all faiths to pray for the nation. In 1983, President Ronald
Reagan affixed it to the first Thursday of May. The prayer
proclamation 1s drafted by the World Cemtre for Thanksgiving
located in Dallas, Texas, where this was held on
& May, 2004 at Holy Trinity Greek Orthodox Church. A
special proclamation from President Bush was read to the
audience. Mary Jane Ryan, best selling author and speaker
spoke on "Attitudes of Gratitude”, Sixteen faiths were
represented in reciting prayers from their traditions.
Dr.Harbans Lal recited a verse of Guru Eam Das from Sri
Guru Granth Sahib page 461, first in original and then in
English translations.

Mui o: par Ndir knree pir saachai
Mai chhodia-rhaa mryres layna
(1 tender my gratitude to the Etermal Wisdom that

granted me the gift of inner understanding towards
abandoning every distinction between mine and others.)

In Washington DC, Dr Rajwant Singh, Chairman of the

Sikh Council on Religion and Education {SCORE) was
invited to poin President George Bush in prayer, the first



Sikhs of Montreal Honoured

- TheSikh commumity of Montreal wis invited by Hon,
Michel Bissonnet, President {Speaker) of the National
Assembly of Quebec, Canada, for lunch on 5 May 2004 at
the Speaket’s Dlining Hall in the Assembly Building,

A lmoury coach to transfer the Sikhs from Montreal to
Cuehec City was also provided by the Speaker. The Sikhs
e receivid by Hon Chirisos Sirross, First Vice President,
and hig counterpart Mme. Papinesu. Hon,Bissonnet
weleoened members of the Sikh Community and also spoke
few wiords in honour of the Gum Cranth Sahib.

M= Vanshali Bhandari thanked the President in Engish
while Mr.Harpawan Singh Kainth thanked him in French,

A plague was presented to the President on behalf of the
Sikh Commumity of Montreal, specially designed with ik
Okarin the middle with bao bhondas on the sides. [t was
the art work of 5.Dilagh Singh of "1il Signs.” The Flaque
s presenibed by the five represendadives, while the khanda
and the Beoiier wis presented to all the participants in this

event.

“ Ayt bt Akl & b chalayo okl Sall Sikfnen ko
hckam i Curn Mompo Granth” was recited by the
participants. The [ by 5.5urjit Singh Kainth, President
Gaurdwara DI was as boud as it should be and itechoed
through the Assembly! The motion was presented by
Hoedlicheile Corchesre Minisher for Citizen Befations and
Immigration and supported by Hon Therne Marsan who
delivered the speech.

*The Naborad Assermbly of Cucbe: readses the mportance
ofthed00th Anniversary of the compilabion of the Aad Guru
Carznth Sahib for the Sikh Community.”

The responsibility for this project poes to Prof Pavitar
Singh Bhadhari, PRO of the nstitute for Understanding
Sikchism at Laval, Quebec in close collaboration with the
urdwarss and Sikh Community of Montreal

fime & Sikh was imvited o this observance. President Bush
mad his remarks after the prayers, before a small gathering
in the East Room of the White House, "God is mot on the
side of any nation, yebwe know he is on the side of justice”,
Bush said. "And it is the deepest strength of America that
froan the hour of our founding, we have chosen justice as
pur goal”, He added: "Owur greatest failunes as a nation have
onme when we Lost sight of that goal in sla VEry, in
segregation, and in every wrong cause of justice for own

atizens, and for the people of other lands”

Lives a jines of the
Sikh monwealth
Australian Labour
Party Candidate

Harmohan Singh Walia has become the first Indian-
atigin politician to be endorsed as an Australian Labour
Party candidate for the Parliamentary seat of Mitchell in
Mew South Wales state. Hailing from Hoshiarpur in Punjab,
Walia migrated to Australia in 1991 and became a citizen
of the country in 1984, 1 was looking for a better future for
my children and myself and immigrating to Australia was
ok ifficult then,” he said. * As general-secretary of varkous
gurdwaras, [used o mvite senior Australian Labour Party
(ALP) leaders for pur functions. They saw my aclive
participation in the community and asked me to join the
party”, stated Walia.

King Zahir Shah
with Afghan Sikhs

Atghan Sikhs called on King Zahir Shah of Afghanistan,
when he visited New Delhi recently. It was a nostalgic
moment for the scores of Sikhs who had left Afghanistan
nearly three decades back, and who recalled the peacetul

amd purposeful lives in that country under the benevalent
rule of the monarchy. King Zahir Shah was overwhelmed
to meet his former subjects and spent a happy hour
discussing their the past (and future?). 5. Khajinder Singh,
President of the Afghan Hindu Sikh Welfare Society
presented the King with a copy of the Japji Sahib writhen
im khe Persian script.
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Photographs received from France, show the great turnout of Sikhs and their traditionally led procession with the
Mavor of the fown giving her address,

The 10th World Punjabi Conference

I'his event took place in Chandigarh from 28 May, with a large delegation from Pakistan giving a clarion call for the
abolition of visas and free travel for Punjabis and others, through the Wagah border, which was also suggested by Prof, 5.5
Cill of the Punjabi L niversity, M'atiala. There were many emotional scenes, when Pakistani Punjabi’s including numepous
women writers, expressed themselves freely. Afzal Ahsan Randhawa, an eminent Punjabi author, born in Amritsar was
unable to calm down emotionally, days after crossing the Wagah border, He wished to take back mangos from Hoshiarpus
Al sy Fersenn g, ol ke desh doeba, e wrote in his book “Doaba”™ in 1981, An announcement was made for establishment
of bwochairs i the mame of Haerat Mian Meer, who laid the foundation of Heremeediar Smleb, and this will be instituted at the
bwos Pungabi Univerzities, in India and Pakistan,



‘Remembering and Forgetting:
Memory and Trauma in Recent
Sikh Experience”

Theprestigions Hoftstra University of Long Island MY,
wis the soene of internatiomal intellactua] achivity on May
B4 M. The accasion was the fourth Annoal Conference,
“Nemenitering and Forgetting: Memmory and Trasma in Recent
5&|IEJ.'|':'|'.’L-'.'I|'|"'. uncer the auspices of Sardarni Kuljit Kaur
Bindra Chair of Sikh Studies, The general theme of the
debate was evaluation, remembrance and trawmas of the

iftsabers of Bare B fmity st D, Pl Toogloe of te Smilfscam
alitrmgredtli ieirders of Heratage Fadmdatinn

47 Partition of India, 1954, post 1984 events,
ind a reference fo the 9/ 11 events. An impressive
drray of eminent educationists from universities
ansd colleges of U5, AL, Britain, Japan and Canada,
|'..EL'£I'|H diverse ethnic backgrounds, P:r._*-_u'_'nl'u;_'n_!_
their |.'||‘ir_‘|i1L'|: |'|.'||||_-r_-. amd r|;'.!_||r:L'|5. on the main
themie and iy reelabec :.|||:-:|-1'|_'1'\3~ rAMEIng: from
Punjab in modern Hindi Cinema’, “Gendering
Refupess’, ‘Nationalism and Sikh Symbol’,
Preservation of Historical Treasures' and
Internet Dialogrues.” The keynote address was
delivered by D, Edith Wyschogrod, 'rofessor
Emerita, Rice University and past President of the
J’I‘t‘:%-'.i._!!:il'lu.‘i American ."4.|.'.':i|.‘|-e'!1"|!. il Ht'“;.;iuu o Ehee 1.|_||_1i|_1;_'|:
of "Thie Histogian as Custodian of Meral Legacy and Truth”.

Aswith the speakers, o great number of audiences had
come from distant places including London and various
LL5 and Canadian states. President of the Hofstra
University, Stuart Rabinowitz, spoke very eloquently aboud

HOESTR A

r, Paw! Towlor

Lives amiy Times of the
Sikh Commonwealth

the importance and relevance
of deliberations of conference
and prased the accomplish-
menits of the Sikh Chair. The
popularity and success of the
Chair and its holder, Dr
Arvind-pal Saingh Mandair,
hias prompted the University
tovewpand the study of religion
and develop a new religious studies programme as a
‘Magor” for graduation. President Rabinoswitz thanked Isha
aingh Bindra for establishing the Sikh Studies Chair and
now the Liniversity s sething up a Catholic Chair
fiolbovecd by a Jewish Chair

A hi;.!h|'|:.i5|'|'. of the I Lu,'n.:'lllgh wias Hhae presenoe
and speeches of two important New York State
Assembly persons, Thomas Dinapodi and Dosna
Ferrara, a Democrat and a Republican, They
personally presented a “proclamation” in the form
of a unanimous resolution passed by the Mew York
State Assembly, honouring the event and 400th
Anniversary of the Compilation of Guru Granth
Sahib, the holy Sikh scriptures.

The final =esgi0n was -_'!_l-_~.|:-|_5|'|:--:'|:'|,'d |_1!. the
Smithsonian Institute of 'L’l.'.:1:-'!1||1:;r-;1|1 DC. abuoat
‘Sikh Heritage' and wiss ably addressed by Dr Paul
Faylor, the curator of the Institute. His audic-vizual
PIL"il."l'lr.':li-.'ll'l oy e subject was much 5||,1I:\-|'|_'|;|.||,-.'|::,
There were additional presentations on ‘Codns of the
sikh Raj” and "Teeasure & Travails of the House of

v, Garprent Aai

Bagrian’ by Dr. Gurpreet Maini. Mr. T_.5. Bindra presented
a 'Vaote of Thanks” on behalf of the Bindra family and rightly
declared the conlerence a major historical evient

He alse anmounced the two forthcoming events to be
held l‘l:l.' the |..'I'|i'.'|.='-:'-il:;'. Fhue 4000 R .||1'.'|=-1':|_'r-_~..|r'.' of the
compilation of Guru Granth Sahib on 2% May 7004 and the
Stkh Film Festival in September 2004

fil



400th Annivers ary r::/ the Srabash

Publications planned

» Heritage of the Sikhs: An insight into the Sikh Relics,
Art and Artefacts. This volume will be a veritable
mine of nformation and will contain pictures which
have been obtaimed from various archives. This will
be produced at Singapore

(Publication date; Movember 2004)

» The Magnificent Guru Granth Sahib: celebration of
400 years of the Prakash Utsav: % pages an art paper,
gize B.5" x 11" (Publication date: Movember 2004)

« 24 hours at the Golden Temple:

Uh pages on art paper, size 83" x 117
(Publication date: December 2004)

¢  Guru Manak: His life and teachings:
B pages on art paper, size 85" x 11"
(Publication date: Decemiber 2004

+  Guru Gobind Singh: His life and teachings: %6 pages,
on art paper, size 85" x 11"
(Fublication date: Birth Annivessary [anuary 2005)

* The Five Takhts: the seats of Temporal Authority:
9 pages on art paper, sige 857 x 11
{Publication date: December 2004)

Heritage of the Sikhs: An insight into the
Sikh Relics, Art ancl Artefacts

At thw bercentenary of the birth of the Khalsa in 1949,
the Matsomal Institute of Punjab Studies, New Dedhi, tnok
up the major project of locating and cataloguing relics of
the Sikh Gurus and other historic Sikh personalities.
Druring the last three years the research team from the
Institube visibed various parts of India, Pakistan and the
United Kingdom., During their fieldwork the team was
able fo locate, 1ist and photograph some very rare relics
such as:

# Chola of Gury Manak Dev, pyajama, ramals, dastars
and charavan of the fitth, sixth, ninth and the tenth
Curus with varioos private families such as the
Sangha family, Bhai Rupa family, Dalla family, Bhai
Behlo family, the Bagrian family and Capt. Amarinder
Singh of Patiala.

*  Collection at the Takhts = Sri Akal Takfef, 51 Kesgark
Sateih, Dardarar Sabid, Tokhet Patng Sahil and Tiokhm!
S Hazoor Salvif,

Toshakhana of the Golden Temple, Amritsar.

Kelics of Maharaja Ranjit Singh, Maharani Jindan and
Maharaja Daleep Singh from the Ranjit Singh Museum,
Amritsar, Sikh Regimental Centre, Ramgarh,

The Lahore Fort Museum, the Lahore MNational
Museumn, the private collection of Fakirkhana Museum,
Lahore the Princess Bamnba Collection




« The India Office Library, Imperial War Museum,
Latdon and the private collection of Lord Dalhousie
i Seotland. Victoria and Albert Museum, London,

Moolmantor written by Guru Asjan Dev i from the
ariginal Guru Granth Sahib Bir with the Sodhi family
in Kartarpur, Bhai Mani Singh Bir with the Sethi family
in Delhi, Valayatwali Bir from India Office Library,

London, Bahowalwali Bar from Bhai Vie Singh Sadan
and a most beautifully illustrated Guaru Granth Sahib
Bir and Janamsakhis from the MNational Musuem,
Delhi.

Historic Khanda with sehich Guirg Godbind .‘-.uingh i
prepared the merit in 1699, Mir Piri swords of Guru
-| far Gobind, Kara of Guru Tegh Babadur and Chakra
of Gur Gobind Singh with mool mantar inscribed
along with vanous otheér weapons of the Gurus,
Banda Singh Bahadur, Maharaja Banjit Singh.

Rath uzed by Mato Gange and other Crirn Ml faarains,
rons with Bl Rupe Farmily.

We would like to share the results of oar three year's

research and fieldwork with the world by publishing a
book depicting this unique heritage of the Sikh
Community. This book will have a detailed introduction
by Dr. Manmohan Singh, Prime Minister of India and a
brief text by Dr. Mohinder Singh, Director of the National
Institute of Punjab Studies, detailed captions with the
photographs and histoncal buildings, photographed by
Raghu Rai, Hardev Singh, Ashok Diwali and Sondeep
Shankar.

HIMALAYAN BOOKS
17-L, Connaught Place, Mew Delhi 110007
E=mail; ebs@vanl.com



