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& ditorial

F'I[':‘his issue of the Nishaan is Canada-specific, and
deals with the various aspects of life and
situations facing the Sikh commumnity settled there and
their achievements. There are so many issues in
question and all we can do is to air those which need
our studied attention. The material we have received
from Sikh Canadian scholars and others is being used
to make this issue of the Nishaan a memorable
document.

But, as the readers will see, the problematics of the
Canadian Sikhs /Sikh Canadians are, in so many ways,
related to those we in the Punjab are facing today. For
the Sikhs settled in Canada carry “a part of Punjab
with them" wherever they live, and whatever their
difficulties. The metaphor is wide-ranging in its
significance and shows, among other things, that the
Sikhs can never be separated from that land where
they imbibed the milk of gurbani; and where their
ancestors created history of challenging oppression
and sacrifices to make the Khalsa such a force to be
reckoned with. The nostalgia and the perpetual desire
to return home abide, always and everywhere,

Planning for this Canadian issue became even more
focussed when Prime Minister Mr. Jean Chretian, on
a visit to India flew to Amritsar with a view to paying
his obeisance at the holy Sikh temple, the Harimandir
Sahib, His 2-hour stay there during which time he met
with several Akali and other Sikh leaders, walked the
parikarma, shook hands with the charmed Sikh
devotees and finally offered a rumala and some cash,
bowing his covered head before the Guru Granth
inside the Senbum Sanctorum was much appreciated.
Accompanied by his Canadian aides, Canadian Sikh
ministers and other prominent members of the
community there, he acknowledged the bravery,
uprightness and selfless loyalty of most of the Sikhs in
his country. He also visited the new rooms constructed

by a Canadian Sikh NRI in the Guru Ram Das Serai
for visitors and devotees. In sum, he was out bo make
his visit as visible and memaorable as possible.

Which brings us to the background of the Canadian
case, The history of Sikh arrivals and settlements in
various provinces of Canada goes back to when the
British Raj in India was firmly established and the
colonial subjugation had given birth to revolutionary
movements in India. The foremost among those
splinter groups was the Ghadar Party whose brave
cadres, defying unfair British law, sailed out to the far
shores of Canada in a Japanese vessel. The heroic saga
of the Kamagafa Mary vessel and the sacrifices of those
on board, chiefly Sikhs from the Punjab, sparked off a
new wave of anguished and defiant protestors. The
Ghadar Babas as they came to be known were, then,
the forerunners of the Bengal revolutionaries and of
such martyrs as Shahid Bhagat Singh and his
compatricts. This event, celebrated in song and story
has always remained in the Canadian Sikh
consciousness a source of pride and inspiration.

Braving all such restrictions and indignities which
amounted almost to apartheid, the sturdy Sikh
peasants had to accept the meanest jobs there — in
their log mills, in their fields. And the only thing that
sustained them through this long ordeal was their faith
in the Sikh scriptures which had steeled therm and their
nerves and enabled them to tum the Canadian forests
and snowbound, inhospitable soil inte a Aourishing
business and industry. [t was decades later when some
of the restrictions were removed or diluted, that the
Sikh settlers were able to build their own homes, bring
their wives and other kith to kin to Canada. Over
course of time, they became a strong, visible minority
and with the new generations bomn there, branched
out to different parts of Canada and eventually
becoming sizeable voter-banks, electing some of their



paders to the Canadian Parliament. Thus, their
pasition and standing in a multi-racial society has had
- dramatic effect on Canadian polity today. To be sure,
most of the earlier disabilities and restrictions have
remained in covert form, as some of the reports
included in this issue of the Nishaan suggest. And thus,
their presence as a strong, hard-working community
- in Canada earned them the Prime Ministership of
* British Columbia and ministerial posts in the national
-~ Parliament. The Canadian Prime Minister, Mr. Jean
I_-'ﬂ!mlian"ﬁ visit to the Diarbar Sahib, then brings this
~ part of our story full circle. What started with the
- Kamagata Maru episode has, in a hundred years or so
- eventually helped pave the way of their compatriots
for their present position of eminence in Canada.
since | too have had first-hand experience of the
Sikh situation in Canada duning one of my visits in
particular, | feel tempted tostrike a brief personal note.
It's important, however, to remember that the
enormois difficulties which the Sikhs in Canada face,
including the cause of schismatic gurdwara politics,
15 only a reflection of the Akali leaders’ politics of pelf
and power. Their in-fighting and factionalism, their
changing political loyalties, their fall from grace, and
the cases of appalling corruption against them in
courts, their inability to preserve the authority of the
Akal Takht with stewardship of the supreme body
usurped by mostly unworthy and squabbling
Jathiedars.

Back to my personal visit and the statement. In the
winter of 1987, the University of Toronto organised
an impressive conference whose theme Sikh History
amd Religion in the Twentieth Century (later published
in book form by the University of Toronto in 1988)
brought on single stage perhaps the largest and most
notable of scholars, Sikhs as well as Canadian,
American and British spedialists in Sikh studies, to be
seen anywhere. Since my discipline was British-
American literature, [ was naturally a kind of
“outsider”. | had received a telephonic invitation just

a day before the select Sikh scholars from India were
scheduled to leave for Toronto. 1 later learnt that
Professor O'Connell, one of the organisers of the
Conference and his wife Jean had come across my
book Studies in Punjebi Poetry and my articles on the
desperate Sikh situation in Punjab after the notorious
"Operation Bluestar” {later published in book form
Cry, the Beloved Pumjab).

The Conference was addressed by all the invited
scholars, and | presented a paper on “Religious and
Secular Strains in Twentieth Century Punjabi Poetry™.
But it 5o transpired that almost all the Sikh scholars
barring a few, thought it expedient to gloss over
“Operation Bluestar”, and play a safe game. Yet three
of them in particular - Lt. General Jagjit Singh Arora,
Member of Pariament in India, Sardar Patwant Singh,
a noted erudite and outspoken Sikh scholar and myself
— struck a different note and in the discussions that
followed, the papers exposed the nature of State
terrorism in Punjab after the assassination of India’s
Prime Minister, Indira Gandhi.

Consequently, the Canadian Government invited
three of us as State guests to the Capital Ottowa to
meet with members of the national Parliament and
each one of us was closeted next day with their
important committees of Parliament to discuss in
detail the gruesome situation in Punjab. I saw the
Immigration Committee Chairman, and explained to
him the terrible pressures on the hounded Sikh
community in India. It was a comprehensive and
revealing account. That evening the Speaker of
Parliament hosted a dinner in our honour, We were
presented replicas of the Canadian flag and some other
tokens of official recognition. The Chairman of the
Immigration Committee offered me and my family
immediate asylum, but 1 told him that my place was
in my own country, and that | would continue to
expose the state tyranny, whatever be the
CONSEqUENCes!

Darshan Singh Maini




SRI GURU BGRANTH SAHIB

R

A Unique Compendium of the Word Divine

Srfﬂﬂm G Sakil is not just a granth (2 bound volume],
it is a compendium of the Word Divine. It is a Guro
[divine mentory, because the Word iz the reéal Gury, not the
physical body of the Guru. Gura Amiar Das tells us

e o B e Sar Frany faa)
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The whole world does behobd the Guru,
2o 15 liberabed not by seeing by him,
But by contermplating his Word.
- 5GGS p5

B0, Sri Guru Granth Sahib is the Guru that holds and shall
contimae o hold, the divine Word in deep freeze for all fimes,
The prefix Sri and the suffix Safil are reverential epithets,
the former derived from the Aryan tradition, and the latter
from the Semitic. This itself underlines the transcultural
impaort of this holy work, It transcends the narmow bounds of
sectarianism and presents ifself a3 the spiritual mentor for
all mankind. Whoever becomes conversant with its message,
is impelled tovouch for its universal nature. Amold Toynbes,
a historian of wosld renown, observed: “the Adi Granth! 15

rt of mankind's commeon spiribual ireasure”, and, “the Sikh
religion and its scripture the Adi Granth will have something
of special value to the rest of the world.”

Beside the works of the Sikh Gurus, this compendium
aleo accormadates the works of a large number of Hindu
and Muslim holy men. Thus it enshrines the core of the
spirituality of diverse faiths. Guru Nanak, the founder of the
Sikh faith said

EGCEERR ]
Eemand FEREH |
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Just as a singlhe sun vields a variety of seasons,
50 oo the Creator has many revelations.
— 50Gh ppul2-13

Hence it i that the Sikhs must held every divine
revelahion with due reverence. The following line of Bhakea
Kabir, found in Sri Gurr Granth Sahil underlines this
instroction even more explicity:

e T W A e &
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Do not say that the Vedas and the Semitic scriptures are false,

- SGGS p.1350

The fifth Gury, Aran Dev, undertook to compile this
Granfh, The primal reason for this underfaking was to 5o
preserve the Gurus' compositions as not to leave the
possibility of their being deleted, distorted, or exploited in
any way by schismatic groups. The Mol Prekesh { ADT7TR)
recoeds that the Guimu sel bo woek with the announcement,
“As the Parll (the Way) has been revealed, so there must be
a granfh (book),” Bhai Curdas was to be the able calligrapher.
The making of the Granth was not an easy task. It involved
not only sustained labour, but also rigorous intellectual
discipling and moest precise editorial skill, quite unknown
during those imes. From an enormous amount of material,
selections had to be made first, What was eenume bt fo be
sifted from the apocrypial. The selected material had to be
armanged according to a predetermined, immaculate schema.
The stanzas and the verses in each stanza were numbesed so
that no foreign or apocryphal verse could be inserted. All the
words in a line were joined without leaving the customary
space between them in order o preclude insertion of even
an unwelcome grapheme that might alter the meaning. A
spiritual genius and master of methodological exactitude,
Guru Arjan, got the scripture created. It was of a large size of
arowmed 7,000 hymns, and consisting of 1948 pages of 1210, x
B in. size. This comphete work was called Pothii Salvl i, the
revered book. After the completion of its compilation in 1704
AL, itwas instalied in Hivpmaalir Saful, now popularly known
as Golden Temple’. Two things about this shrine are also
wiorth appreciating. First, that its foundation stone was laid
by a Muslim holy man, Hazrat Mian Mir, second that the
temphe has four doors, one on each side signifing that anyone
from any direction is welcome to this temple and none is
barred.® Thus, not only the Grarth Sshib, but also the lemple
iy which it was first installed, exhibit the stamp of pluraliseny
and thereby that of universality.

The text of Sri Gierd Gronth Sakil consists of high class
spiritual poetry, almest the enfire body of which is set to
appropriate musical modes or regas to enhance ifs aesthetic
effect However, the basic aim of this scripture is not merely
to yield aesthetic pleasure, but primarily to make these
sesthetic devices a vehicle for transmitting numinous
experience. The effect intended was that the devotees may
feel impelled and inspired to seek that kind of numinows
experience themsalves as that a way to liberation from the
grand illusion called maya. Guru Arjan Dev gives us an
inkling of this process of liberation in the following words:

Vari Gure Granth Sshib is also known as Adi Granth, (e the Primal Serpture

women are also not allowed entry into the maosques.

False iz he who contemplates them not.
&j’

*[t may be nobed that the Hindus of the lowest caste have been prehibited for milllenda from entering the: lemples. Mulsim

ud
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The shell of ilusien has burst, and the mind dllumined.
The Guru haxs shatiered the fetters from my feet,

And from bondage, has set me free.
= SG0S p1002

The Sikhs have always balieved that the conbents of this
~ haly boak, aff initio, been studiously preserved by (5 authors
i themselves. That fact vouches for its authmm'H].I A number

of scholars®, applying certain methods derived from the
! textual analysis of the holy Bible, have tendied Lo cast dowbt
ower the validity of this belief. Others** employing the same
kind of methods, somewhat more critically, have been able
fo find fault with many of the conclusions of the previous
scholars; and in the words of McReynolds, they assert that,
“fextual criticism is a nitpickers” paradise because of the small
variations we blow up o mean a great deal.”

During the times when the Poilid Safub was compiled, the
priniting; press wis not in existance, Hence, only hand-written
copsis of if could be made. In fact, the first such manuscript
topy wis made expeditiously, by the devoter, Bhai Banno,
who was to carry it from Amritsar to Lahore for binding,
Banne smaght the Guru’s permission to take the Pt Salih
b = village, Mangat, for the Sikhs there to have its haly
view, The Guru allowed this on the condition that neither
woukd Banno farry at dangat, nor spend more than one night
at any ane place enroute. However, it ocourned o Bannco that
he could have a second copy transcribed on the way with
the help of other devotees that accompanied him, He thus
sucoeeded in making a copy of the Petfi S2h, He brought
back both the volumes, thee original as well as the copy thepeof
When Gurg Arjan Dev perused the copy made by Bhai Banne,
hie coubd identify 2 good number of inaccuracies and few
apocryphal additions in i, That s why, he gave it the
disignation of ke bevd Le, the "unsavory’ recension, He did
not affix his sipnatures on it but only signed the oniginal Pols
Sl It is not hard fo imagine that when secondary, fertiary,
of further-removisd copies came fo be made how many more
errors musk have crept info the relevant manuseripts. Cine
can imagine that innumerable manuscnpt copies of the
scripture must have been made, bat, perhaps hardly any of
them could have been compared with the ongimal, as that
volume had fallen into the hands of the schismatic
adversaries, who would nok part with it

I 1947, when the country came to be divided, hundreds

_of thousands of Sikhs were thrown out of what is now
Pakistan. Many hundred manuscript copies of Sri Gury
Granth Sahib were brought by the Sikh refugees to be
deposited at the Sikh Rederance Library as the homeless
refugees had no place where to install them. Shiromani

Gurdwara Prabhandak Committee got around sixty
of them short listed and set up a group of three
knowledgeable schalars to make a comparative
textual study of these, Part one of their work was published
in 1977. The avowed purpose of this work was to invite
further scholars 0 go over the textual differences and draw
conclusions as to which was the correct version, The project
was doomed from the start because of the non-availability of
the Pothi Safilr as well as the Damdani bead [vide infra), The
dejected three scholars must have given up further work ag
no subsequent partis) came 4o be published, The differences
found were mastly such as could be explained away or were
of the nature of nitpicking. Thatis perhaps whiy the then being
marketed popular version of the scripture continued to reign
in the Gurdwaras as, perhaps, it compared fairfdy well with
meost of the more reliable manuscripts. In 1984, during the
army action on the Akal Takht Sahib, all the manuscripts in
the Sikh reference Library were bundled away by the army,
and their fate has not been revealed even until today. Hence,
whatever possibility of further work existed, even that has
disappeared.

Since the original Pedfd Selib had fallen indeo the bands of
adversaries of the Guru's House, the Sikhe had become bereft
of it for & considerable penod of e, However, when Goru
Gobind Singh, after being forced out of Anandpur, and
hounded by Moghul forces, found some sate respite in
Talwandi Sabo, be dictated from his memaory the entire test
of Poriet Safub adding fo it the works of his father and
predecessor Guru, Tegh Bahachar. The thus enfarged recension
e fo be known a2 Denrdomi beed, This enehrimes wighin
itself the spiritual wisdom of the entire five confuries - from
the birth of Shaikh Fard -

(1172 b the martyrdom of
Gieory Tegh Bahadur (1675)
Its message not only
extends over Hime but also
over space - for i
conkribubors hail from very
diversa ]!l.rrl:i of Irchia, Tt s
this reclension that was
canonised h_l.' Guru Goband
Singh in 1708, just before
his demise, Ever singe, this
Woird-Couru has persistently
ruled over Sikh hearts and
they have held it with
reverence greater than shown by any o any other holy book

a

Let it be pointed out this catholic scripture is not the
enclusive asset of the Sikhs, It is the Gurus' gift to the entire
world, 1t is for the Sikhs to arrange for its universal message
be traremitted to the enfire mankind,

D, Jaswant Simgh Neki

gt Suchs as Balwant Singh Dhilloen.

g - These mclede Pashaura E'iinEh. Fiar Sinl.'.;h and Curmander ﬁinEh Manm. 5
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[: jl. a spectacular spring day in Canfada, the snow having
%A harely receded, the clouds an azure blue and the sun
shining brightly, 2530 people, mostly 5ikhs, crammed
themselves in a country club aptly named: Lionfeind. Keynote
speaker, Professor Hugh Johnston humoured the crowd, a
mixture of well-heeled Sikh protessionals and entrepreneurs
Sikh vouth, corporate elite from the general Canadian
community and leading mainstream journalists (AMichael
Enright, Kick Salutin and Lorrie Goldstein, for exampbe), with
amecdotes about the early Sikh pioneers who settled in B,
Cifted speakers such as T Sher Singh, one of the founders of
the Sikh Centennial Foundabion, and Moe Sithota, so0 moved
the mhlu-nu' |h.=| some of the journalists were visibly moved.
[n fact, Lormie Coeldstein, soon fo be editor of the right wing
newspaper, Teronio Sin, wrote an article about the evening
and confirmed his paper s support (which had often been
absent in the past) for the rght of Sikhs to wear turbans as
RCMI officers. “Imagine the pain we cause when some (not
ally Legaons, deny a Sikh entry unless he removes his turban,
which fora Sikh symbolises both his personal sovereignty- that
hir is accountable to God- and personal responsibility-that he

must serve the community and those in need.”

Highly successiul achievers such as politician and
entrepreneur Herby Dhaliwal, banker Sarchjit (Sabi™) Singh
Marwah, Supreme Court justice {now ".|";l|'|! Court judee)
'.".._|.|.||_|_":_'|lr'|'.|5 andd wereiter, Dval Kaur Khalsa, were homouped
for their achievements. Non-Sikhs who had made significant
contributions in the feld of human rights wer .:|u'- fated
Ko Meburtey, the Chsef Tustioe of Omtario. and ackivist June

Caliveond—the "Mother Teresa of Canada

v auctioner displayed his skills i selling-off exquisite
stain glass panels. A play by award-winning dramatist Sharon
Pollack entitled the .'x::.ll..ﬁ. it M Incedet rounded ot what
burned put bobe a very full evening. But an evening which is
novw well remembered as fhe first of what has become the
highmark at the Sikh social calendar in Cntario-the Centennial
Vaisakhi Banquet. {Other cities in North America were
encoruraged to fodlow the Centennial model. .

Thie Sikh Centennial Foundation was bonched i 1957 fo
commaemorate the cenbenmial of Sikh settbement i Canada
[rcheed, Hhe timimE was ||1:'-|1'-|:r'.||-.' A& wemae of maliize had
Bt the comumumidy & i found iEelf emmesbed 10 shereody e

creabed by the media (that of political and religious zealofz
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and terrorists), In the debates over the right to retain the 3
E’s, the media often led their stbories about the kinpan cases
by uzing the word:"dagger”. The Foundabion strove to
galvanise the community into portraying itself positively-
and have fun in the process, The first press release fooused
on the fact that 5ikhs had long been in Canada, and
contributed to nation building, an important piece of
Canadian history that was often overlooked in the great
debate that engulfed the country in defining who is a
Caradian in the wake of Baltej Singh Dhillon's quest to be
aft RCMT officer

The Fourdmdion's inoitafion o the Beickoly’ 300, in Marcl 74950

A special poster featuring constable Dhillom was
commissioned. “Though it's me in the poster, it's not just
me, What is |'l|,='ir'|;._'l 14_'_':l|1._'H'r‘!Iq'|,1 15 the face of the comrmuniby,
the acceptance we've received in Canada. There's also a
promise we make to this country: thanks for accepting us,
We will stand on guard to make Canada a better place,”
The poster has become a classic

Beyond the glamour and ostentation of the annual
Bangpuet is the passion and zeal of the organising committes,
many of them in their 20°5 and many inspired by the story
of Vaisakhi. Their agenda is an ambitious one. How to reach
ol b bhe 20 w0 40 Viar old crovwed who have |_'|1'|:_|-u in Hae
Sikh tradition but have become disillusioned as a result of
the petty politics of their elders. The process is just as

important as the end result. The working committees are
fully reflective of the Sikh community. Decisions are made
through consensusz. For nine months the volunteers toil to
deliver a polished event that will leave its guests with many
tamgibles - high calibre educational books, videos, calendars
and CDs- and intangibles, a sense of pride in the Sikh
tradition, an appreciation for the arts and development of
leadership skills among the organizers.

Each year, the committee and it= advisors select an
imporiant milestone in Sikh history {the bicentenary of the
borrmation of the Serkar Khalse, for example) and then seek
writers and jowrmalists who will |||_'||_'l in Qr{'.\l_mg I_!rij_"illill
educational material that can be produced and distributed
to each guest, and, more importantly, to libraries and
surdwaras. Indeed, the success of each banquet is measurad
by the guality of these materials. The sheer volume of books,
booklets, posters, calendars and videos has been
impressive, The proof is in the constant demand for rerans
of many of these items. The 1998 Centennial Calendar
literally establishied the benchmark for calendars published
in the community thereafter. (The 200's theme revalves
around a multi-vear celebration of the 400 a nniversary of
the original compilation of the Garn Gramth Safib, Previous
Viars have centred on the poetic and Iyrical aspects of the
Crrn Grontl (2002) and its scholasfic tradition (2003). This
vear will celebrate the jovous occasion of the investiture of
the Couru Granth in the Harmandir Sahib),

The tri |ra-:,",'.' ol books written |'l':.' the ?I‘.‘h\,'l,l thinker, De 1]
singh, edited and published by the Centennial Foundation,
has cemented the Foundation's clanion call to embark on
an enlightened exploration of the Sikh philosophy. (One
guest, a student at Harvard, had traveled all night From
Boston bo atbend the event. He then spent the next night
reading D, Singh's book; cover to cover ), Dy, ], Singh and
other members of the Centennial family {which includes
academnic like Dr. Nikky Guninder Kaur Singh) have led
the quest for re-examining how the community perceives
itselt; plaintively asking for a rejection of the celebration of
the martial spirit and dwelling instesd on the intellectual
tradition of Sikhism. As Dr Singh reminds ws: Sikhism
differs from religions that merely proscribe human
behaviour; Sikhism asks one to “discover the divinity
within®” through a process of self-awareness and, most
importantly, self-development” which rever eccursin “an
ambience of unguestioning obedience.” Strictures on
personal ful fillment such as casteism and authoritarianism
are shunned in Sikhism. It is not a question of what you
are not, or what you cannot do, but what vou can be, A
very modern MESEAZE indead, & TS5 that s abbeacked
the vounger generation to the Foundation




I'he commuttiees |,=||_'q._'|‘i|1ﬁ honoress has a-;iaunring task,
I;f-;'||J|_'-|_'tj'.'|_'|_1.'J the candidates must retlect the m u]ti'pil.' Facets
of the Sikh spirit. Finding talented Sikh women, and they
are out there, is @ priority. Individuals who have excelled
in the fight for civil liberties, the arts and letters, athletics,
business, politics, philanthropy, and community
development have to be identified, and, more importantly,
cagoled inbo accepding their tributes (As true semadars, many
honorees refuse to be honoured). Each year as the deadline
lpoms |._'|:!:||,'- and |l|,|‘||,'|'|'|i.!|| honorees seem to be n |1]di]1g
candidates miraculously appear out of nowhere; their
stories often compelling. In 1999 the champion figure
skater, Emanuel Samdhu, took the country hy.' storm at the

ather interfaith groups and corporate dignitaries as well
as to Sikh vouth are subsidised. Every year non-Sikhs
marvel at the array of talents displayed by the honorees-
talents that are not ordinarily reflected in the media {"]
didn't know they were into sport™). The yvouth are simply
in awe, Bindu Dhaliwal (1998), for example, is one of the
voungest ever recipients of the Governor General's Award
12 year old waorld golf champion, Anita Gahir, is another
example of the abundance of talent that is prevalent in the
community. Mantaj Singh Brar topped the Peel District
School Board {one of the largest in the countrv) with a99%,
average as well as scoring a litany of other awards for
extracurricular activities.

Firces of wonrng Sikdy Canedions.

tender age of 17. The committee tracked down the star and
then introduced him to basic Sikli. There was a palpable
glow on his face as he leated through Patwant Saingh's book
om the Golden Temple- a gift presented to him in a private
maeeting with members of the committee. A part of him
hitherto shunmed had been rekindled. That same vear,
fisherman Vernon Malone from Nova Scotia was saluted
for his civic mindedness. In the 1987 a shipload of Sikh
refugees landed on the east coast. While lampooned in the
miedia, the Sikhs were welcomed by kind souls such as
Verne Malone who lavished their humble resources on their
visitors. T remember my Bible which tells me that vou must
welcome strangers because one of them could be an angel
of God,” explained Verne. He was presented his award by
twao Sikh truckers whom he had sheltered and are now
successful entrepreneurs.

Ihe Foundation ensures that tickets for guests from

Other commitbess ensure that, troe to the Sikh Vearning
for a good laugh, splendid entertainment is priwided (not
to mention delectable food). Comedians such as Bussell
Peters have literally cut their teeth at Centenndal Banquets.
Home grown talent such as Gurpreet Singh Chana (the

"Tabla Guy™), Ghazal queen Kiran Ahluwalia and violin

virtuose Parmela Attariwala are all now emerging as
luminaries in their respective fields and have regularly
regaled the invibees, After attending the 2001 Banguet, the
Toronto Star (Canada’s leading newspaper) reported: “Last
night, the banquet hall stage was lavishly draped with saris
and brocades to evoke the grandeur of the Maharaja’s
courtyard. And like a court musician, Gurpreet Singh
Chana flooded the hall with compositions that fused
traditiomal Indian music with contemporary pop.”

Cemtral to the Foundation's mandate 1= to foster an
appreciation of the arls- a spirit that once so suffused the
court of Maharaja Ranjit Singh, the last emperor of Punjab.



Thse with an apprecivtion of the fner things in life welcome the exhiibil
oof Stk et and artefacts thiat is displaved ina hall adjoining the dinner
hall. Artists are commissioned fo depict the theme for the vear, This
year, the Foundateon has inshiated the Anpana Caur Award for Sikh A
i Hhe Bhad Vie Singh Award for Sikh lbersture, The Singh Twins and
arti=t Marw Saluja have eraced the Foandation with Hwedr works, SETVING

asan inspiration bo vounger Sikhs,

CENIENNIAL COMMEMORATIVE CALENDAR

_—

The Foundation’s agenda is indeed ambitions. Beckoning the
community fo start a cultural renaissance maybe overstating the case
but this is the end goal. Acting as the lynchpin for all the disparate
activities in the Sikh Diagpora is something that the Foundation does
well: marrying entrepreneiurs, academics and activists into collective
projects. One exampie of the efficacy of this bridging capacity was the
support the Foundation gave o the Sikh Human Rights Group at United
Mabions World Conference agaimst Raciem, Xenophobia, and Related
Infoderanees (WICAR) in Dorban, South Adeica (A0} Foundation
members, |
and one of the Foundation's guiding lights, were instrumental in the
passage of Paragraph 73 which essentially recognized the concept of
thae “Chuam”

o by indernational humam ;'I|1|*- AWyer, T il."".'l! Kaur I-I.‘q.-r:*

Paragraph 73 reads:

We revagiise that cerfain groups with a dishingd cultueal dentity face
hareiirs friom o complex inderploy of mcial, efhnic, raligions and offier factors
s iovll s traditions mad custones and call npon states do ensure thal mensures,
podicies and prrogrammes wimed of eradicating racise, racial discrimination,

wetopaibi moed related oifolerance mdilress thye Darriers

tad flus dpherialing of

mfarsg crendes

[}

Cimmprmehe arizned "S5t " Sinph Sartiveh in fis
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Uther key members of the Foundatiom have
participated in the design and approval of the
Canada Post stamp honoring Sikh-Canadians
[, Sher Singh commissioned a gift from the
Sikhs to the Yatican in homour of the second
miillennium of the birth of Chrast. Pardeep
Gingh Magra valiantly defended his right to
wear a turban while boxing, His legal beam
included Satwinder Singh Gosal who has been
nvolved in many 5 K cases. Other importan
efforts to revamp community progra-mmes
have emanated from Centennial circles, All
along the Banquet—ably anchored by Inder
Kaur Kalra for the last few years—has acted as
the event showcasing the achievemeits of the

CoMTum iy

Most importantly, many of the young
Centennial volunteers have gained valuable
leadership training. They are using their
experence tospearhead community projects
koulvir Singh Gill (Chair of the Spinning Wheel
Filim Festval), |E._|'||,_|||g||_'|_'|_'- Koaur Greswal [(Chatt
of the I-.I\.'F.'I. CommiHes) and AT athers ar
already showing that will be in the vanguard
of the resurgence of the Sikh spirit. They will
porputarise the thirst tor seli-knowledge that
ance so defined the spirit of the Sikhs-that, w
quite Professor Puran Singh, permeated the
“Nam-dyed commune of the Khalsa”™

Sntvrinder Singh Gosal




Pristie St Vonminegr Sakfes by oflio

i"i[ql'-: entrance of the Guru Nanak Sikh temple in Surrey,
A B, s crowned by o massive omion-shaped dome
conceived to keep the faithful in awe of the one God, the
L Purkh, Most people, however, enter through the two
back doors, which lead directly into the dining room. Here
at midweek, turbannied older mien with Dos i|1|; beards and
kerchiefed grandmotherly women sit at tables partaking

in rangar, the vegetarian meal that is an essential part of
Sikh ritual (foday it is curried vegetables, lentils and rice
pudding), On the walls, quotations from the Gurus urge
pemevolence. Lipstairs, the sanctuary is quiet; only seven
people are in prayer. The holy book, Gura Granth Sahib is
covered by a saffron cloth on a dais fronted by artificial
Howers. Other copies of the sciptures are kept in a nearby
room on a four-poster, queen-sizé bed covered with a
flowersd blanket, When the holy books are not being read,

they are figuratively puat o ulu,-._':.'\-_

civerl Bedr fealrad evade do Labvran's bevase of i oo HRUTAE e s i T f mrdtienlhralism

A few kilometres away, on a cul-de-sac, 1s the more
orthodox Dasmesh Darbar temple. There are no tables and
chairs in if= dir:in_q hall, only runmer o, |rp|_'|_-.l:|_l PO ICE SOTTE
comfort for those seated on the Aoor sipping their milky
i bea (conservatives shun tables and chirirs, beleving it
creates humility and equality before God). As in the other
gurdwaras, a vegetarian Limgar is served to all who come
and receive, Sikh or mon-5Sikh. Savs congregation member
Jarnail Singh Chima: “The aim is to tell the congresation
thiat humanity is one.” But a different message is conveved
b posters on the wall. Gruesome images from Sikh |'||-|'|,'|r_b.
show a guru serenely being put to death on a large griddle;
others show martyrs sawn in half or crushed between large-
toathed gears,

The idenlogical divide separating the two temples—one

maderate, one conservative—reflects the growing pains of



an ambitious community struggling to shed a legacy of
vinlence and integrate into Canadian life. Its immense
energy i already making an impressive mark. Consider
federal Fisheries Minister Herb Dhaliwal, former television
personality Monika Deol, B.C. Supreme Court Judge Wally
Opgal and Toronto-born figure skater Emanuel Sandhu.
Canada’s #00,000 Sikhs-concentrated in Ontario and British
Columbia—can deliver votes to help elect prime ministers
and change the dynamics of provincial politics. Punjabi-
born lawyer Ujjal Dosanjh, first elected to the B.C.
legislature in 1991, became premier of British Columbia-
the first provincial leader of colour. “Politics in the Indian
community,” says Oppal, “is a high form of calling.”

Fulfilling that calling, however, often leads to fractious
dissent among Sikhs, Dosanjh’s campaign o become leader
of British Columbia’s New Democratic Party was
vociferously opposed by two other Sikh members of the
B.C. cabinet: Moe Sihota and Harry Lali, who threw their
support behind Edwcation Minister Gordon Wilson. “Silwota
saw himself as the godfather of the Sikh community, " says
onie NDF insider, “Ugal has taken that awav.” Dosangh, who
as atiomney general has taken a tough stand on crime, is
aligned with Sikh moderates; Sihota is seen as an ally of
eonservatives. “Moe did a good job for the commuinity,”
says Balwant Singh Gill, president of the Guru MNanak
temple. “But he has done some controversial things, too.
Ujjal is considered clean and white people like him-—not
only people from our community.” Both sides targeted the
Indo-Canadian community, signing up new NDFP members
so fast that 1,300 of 11,000 people enrolled did not even
know they had become New Democrats.

Despite the intemecine wrangling, Canadian Sikhs have
developed remarkable political heft for a group that was
not given the vobe until 1947, "Sikhs have always been
politically active,” says Manpreet Singh Grewal, an
Abbotsford community waorker and journalist, “India 15 a
dermocracy, after all, even though an unwieldy one.” ikh-
Canadians have often given their federal vote to Liberals,
in appreciation of former prime minister Pierre Trudeats
legacy of multiculturalism, says Prem Singh Vinning, who
has organized support for the party in B.C. communities
with large concentrations of Indo-Canadians. With
exceptions: Gurmant Singh Grewal (no relation to
Manpreet) holds British Columbia's Surrey Central for the
Reform Party. Provincially, many B.C. 5ikhs, who
immigrated in the 1970s and worked in sawmills or on
farms, saw the NDF as crusading for workers' rights. In
Omntario, Sikhs have nurtured Liberal MP Gurbax Singh
Mahli and Tory MP Raminder Singh Gill.

Sikhism’s political potency was born in the fertile sodl
of northern India’s Punjab, once the heartland of a Muslim

empire. In 1499, Nanak Dev began preaching a new faith
of universal love, sexual equality and devotion to one God.
The first of 10 religious leaders whom Sikhs venergte, Guru
Manak synthesized Hinduism and Islam, embracing the
nokion of reincarnation, bul rejecting the prevailing caste
system. The last guru, Gobind Singh, who passed away in
1708 after vears of warfare against tyranny, instituted two
practices that came to define Sikhism for many. One was
the "Khalsa,” a community of the orthodox of both sexes
who refrain from cutting their hair icovered by a turban]
and carry a Rirpen, A companion idea was that a true Sikh
should be a "saint-soldier.” To Amarjeet Kaur Dhami, a
member of the Dasmesh Darbar temple, Gury Gobind
singh’s views are still relevant. “We don't turn the other
chesk,” she zays.

Although Sikhs ruled the Punjab in the early 19th
century, they were a minority- less than two per cent of
India’s peaple and only 13 per cent of Punjab’s. Even so,




The Devout Diva

Monika Deol often wore form-fitting outfits as the
“diva”™ of MuchMusic and Citvtv—epitomising the
glamorous, assimilated Sikh woman. 50, many were
surprised when, four years ago, she married AvtarSingh
Bains in a traditional Sikh ceremony. But Deol, who is in
her early 305, has always boen quietly devout, wearing
a karn, a steel bracelat, which is one of the five symbals
of Sikhism. "My faith is about striving to be a decent
person,” she sava. Recently, Punjabi-bom Deol gave up
a Vancouver television job in order to stay home with
her two young children—a third is on the way. Several
times a year, she flies to her native Winnipeg to help her
mnther prepare the langar, a ritual lunch, in a local
temple. “For Sikhs,” says Deol, “family is what life is all
aboat,”

Sikhs made up 37 per cent of colonial-era Indian Army
officers, and were prominent in the struggle for
independence [Dosanjh’s grandfather fought against the
British and was jiled). The partition of the subcontinent
in 1947 into India and Makistan witnessed an exodus of
Musglims to the Tatter, and made Sikhs a slim majority in
the Punjab. But many felt mistreated by the central
government. As tensions mounted, thowsands lefi. The
dizspora became so ubiquitous somme Sikhs joked that when
Metl Armstrong walked on the moon in 1969, a 5ikh was
already there asking, “Taxi, sie?”

Sikh immigrants first arrived in Canada in 1903 to work
for the Canadian Pacific Railway or in sawmills, Partap
Singh Johal, the father of Vancouver philanthropist Asa
Singh Johal, 77, arrived in the Kootenays in 1905, “These
first Sikhs to Canada were adventurers,” savs Asa’s db-year-
old daughter, Geven Opal. “They came b{:u.nkm_l:, no I:n;i.,lzbh
and with no education.” And I:h-.:r met stinging prejudice,
Responding to anti-Asian riots in Yancouver, Ottawa
restricted immigration in 1908. When entrepreneur Gurdit

singh Sarhali chartered a steamship, the Konagata Maru,
o carry 376 Punjabis to Vancouver in the spring of 1914,
Canadiam officials did not let the passengers disembark,
leaving them aboard with little food or water. Immigration
officers even stormed the ship, intending to drive it into
international wabers, The Sikhs resisted until July 23, when
the Komagate Maru sailed away. Large-scale Sikh
immigration fo Canada did not begin again until the late
19603,

Virtually all Canadian Sikhs have maintained strong
family ties to India and pay close athention to events in the
Punjab. In June 1984, a shock wave struck. Acting on
reports that Sikh militants were hoarding weapons, the
Indian Army stormed the Golden Temple, Sikhdom's
haoliest shrine, in the city of Amritsar, killing hundreds.
Within months, Indian Prime Minister Indira Gandhi was
also dead, assassinated by Sikh bodyguards. In riots that
followed, nearly 3,000 5ikhs died, and authorities unbeashed
a savage crackdown on activists,

The Indian Army’s assault at the Golden Temple
shattered the tranguility of Sikhs everywhere. *1 lost an
uncle in that tragic chapter,” says Constable Baltej Singh
Dhillon, the first 5ikh to wear a turban in the Koyal
Canadian Mounted Police. “He was mobbed, wrapped in
tires, doused in gasoline and set on fire.™ The attack
convinced many moderates that only an independent Sikh
stabe—Ehalistan—oeould guarantee their Bith's security, “Tn
a place Hioe the Punjab,” says Dosangh, "vou may not always
get justice from politicians or the {"I_'II.|||:-_. and there iz a
tendency to take the law imto your own hands. That carries
over into actions here [in Canadal,”

Through the decade that followed, pro-Khalistan
executives—many with connections to terrorist groups
such as the Babbar Khalsa and the International Sikh Youth
Federation—held power at most Canadian gurdwaras,
controlling the huge revenues they brought in. Some §1
million a year, Moderates claim some of that money went
to pro-Khalistand fighters, Many individuwal Canadian Sikhs
contributed directly to the cause, Dasmesh temple memiber
Dhami took out a 35,000 koan for the "guerrillas™ in Punjab:
“1f rwomiiry i wehiat they need, why shouldn't | give it fo theem?”

The few who questioned the necessity ol an
independent Khalistan, or opposed violence o achieve it,
came under attack. In February, 1985, a man wielding an
iron bar attacked Dosanjh, putting him in hospital. Charan
Gill, now executive director of a community support group
and a Dosanjh ally, was also attacked at a termple for writing
a letter to a newspaper protesting violence. "To them,
anyone who didn’t believe in Khalistan was not a good
Sikh,” Gill recalls.



Yiolence spawned in Canada reached its nadir in 1985.
Ui june 23, Air [ndia Flight 182 exploded off Inefamd, killing
all 32% aboand, The unsolved act of terrorism—in which
many Sikhs lost relatives and friends—remainz a raw
wiound, Some Canadian Sikhs came to believe they were
sharing hirgar with terrorists. Others blamed the Indian
government—or Canada—ior commitfing the hormfic act
fo discredit Khalistan, The RCMTE and Canadian Security
Intelligence Service launched investigations that have
prenccupied both agencies to litthe result: no one was ever
charged.

Young Sikles senringy patkas phoging we-tockey in Tanmia,

Violenwce on a smaller scale continues to haunt the
community. In July, 1995, officers from six Toronto police
divigions broke up a melee bebween rival groups of Babbar
khalsa and International Sikh Youth Federation supporters
In Jaruary, 1997, the RCMP subdued a braw| at Guru Manak
between A people who forcibdy removed tables and chairs
from the ernple, and moderates. In a particulardy cowardly
attack, wheelchair-bound newspaper editor Tara Singh
Hayer was killed in his garage in November, 1985

CHber prominent Canadian Sikhs acknowledge the
sirugele against violence and intimidation—and lament the
price it tas exacted. “There is fear im the community, ™ savs
B.C. Liberal MLA Sindi Hawkins. "The actions of a few

faint the MaTy. " Sance 19598, however, spurred by revulsion
over Hayer's murder, many have had enough. 1t helps that
i Izlum.w;.un%}. forces have been reined in and concessions
miade bo Sikh demands, In the Vancouver area, moderates
have replaced conservatives in peaceful elections at
temples. There and in Ontario, dissénters have abandomed
contested temples toset up their own-like Dasmesh Darbar,
where they may worship as they like.

Many younger Sikhs express pride in their faith but
distaste for their ebders’ politics, "Our generation is fired

of the divisions,” says |ay Singh Grewal, 18, a student in
Prelta, B.C. "It distracts from the real meanimg of Sikhism,”
Adds Jas Johal, a 29-year-old reporter at BCTY. “They
should really be fighting over how o make the temple
relevant tomy generation.” Without steps to make the faith
accessible to younger people, many of whom cann
tuinderstand |T1JI'||.'|':"|i-.'-|'|'I:r SOTY 1008, _|'|_|||.:1! WAarns, “they are
going to kose the younger generation,” '

But even among their elders, there is wide consensus
on putiing factionalism and vielence behind them. Other
cultural holdovers are proving more resistant. Five hundnsd
vears after the first gury abolished social castes, they
continue to flounsh, “Our faith is very influenced by
Hinduism, which s fraught by the caste system,” says
Manpreet Singh Grewal. Most Sikhs in Canada are from
the lat, or landowning, caste and prefer to marey in thist
ETOup. “Chr religion tells us that evervbody is equal,” says
social activist BEaminder Dosanjh, the mother of three sons
and Lljal’s wife, “But when my brother married someone
trom a ditherent caste, it bothered mv mother very much,”

L the seliaal Ty,

Arranged marriages are sl common, In Canada, the
process is often more liberalised—parents or their twenty
something children seek out companies such as “Sanjog
Marriage Services™ to make introductions to prospective
spouses, Young people may also reject the match-once a
taboo ack of rebellion. Poet Phinder Singh Drulag, 32, has
bewn married B o I}utrh-Fn:.;h:-;lm woman for more than a
decade. "It was tough on my parents,” he says. * 1t was a
question of cultural identity for them. But we have to let
o of feudal relations between women and men and caste
poditics.” Other politics, thowugh, remain fair game, “This is
an amiritious people,” says reporier Johal. “You're going
tovsee a Sikh premier, why not a Sikh prime minister?”

Tennifer Hunter and Chris Wood
Acknoaadgenient: Maclean's
Canindn’s Weekly News Megazing
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TY-EI’ ith the passage of time, the story of how Sikhs came
b Canada over orwe hundnad years ago seems tehave
attained almost mythic qualities. Most of us growing up in
the [haspora have at some time or another heard the story
of the Komagafs Marn and how the 38 Sikhe came to
Vancouver in 1914, Their plight -
harbour at Burrard Inlet, B.C. for two months without any
help from the Britizh and Canadian Governments and then
being shot in India upon their return - still brings a tear to
the eve. The fact that the early Sikh settlers did not get the
right to vode unti] 1947 shill rankles many Sikhs to the core

being stranded in the

Sarjeat Sir '"|'| |.'|,;|'-.|| relates the story of lhe -.'.'.:'i!.
|'i-.-|'|l.'|'| 1 ||'|l.'|| o words in his |'|'.'.;-‘::'“:i|||'l.'l1| |'l|:-.'-k_
Hecpmning Civadiens. The book projects the dreams and
struggles of these splendid Sikhs insuch a fashion that the
reader can almaost smiell the pine of the lumber camps and
the smioke of the camp fires where most of the men worked.
What iz evident atler reviaw i|'|!‘; this |‘=|'I'i|:-.f ot history | 1897
by 1947 is the resilience of the Sikh spirit. Sikhs not anly

L[
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settled in Canada, they literally helped build the country-
anchored by their unwavering commitment to their
religion; mined to a lite of comtort and
opp U
dominion ever their new surroundings. And their children
and grandchildren, such as Justice Wallace Oppal of the
Britizh Columbia Court of Appeal, are a testament to their

ey
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artunity for thedr ¢hildren: and to impose

Sikhs returming teom the Diamond Jubilee calebrations

i ';_Jli{'l_'ll Victora's investbure as L:'m_w" of Hue :"|1'.|,'-|||_- |1
897 ventured into British Columbia and marveled at how
the land was similar to their Punjab, Buoyed by their stories
and lured by dreames of land for the Sakhs in the Daoalb wha
were running out of land, Sikh immigrants came to Canada
betwaen the vears 1904 o 19, By thal YiEAT, close o 5000

Sikhz hid set foob m Canada.

08 was also e vear when the immigration of Sikhs

was effectively curtaibed, An Ceder-In=-Counctl was epactod
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which prohibited persons to enter into Canada who did
not come by direct vovage. This legislation was aimed
directly at Sikhs {incorrectly identified as "Hindus™)
Indeed, the Canadian government instructed Camadian
‘acific steamships, which previously saibed directly from
Caleutta to BC., to mow stop en roube, Moreover in 1908,
legislation was also enacted requiring immigrants to
Canada to possess $200 (previously the benchmark was
£25), This waz an mordinate amount considering that the
anmual income of a Sikh in Pumjab would have been 3310
Another heart=breaking discominatory burdle was a
requirement that Sikh immigrants could not bring their
families to Canada, The mipactaf this legislation was such
that immigration was reduced from approximately 3,000
i 1907 to an average of only 20 per year over the next 40
years, In 1911, the number of Sikhs in Cansda was just

ovier 2000

Pubdic epinion had vastly been swayed by politicians

iR Baitmay i 19110
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Skl ovwekers wetly the Canadian P

ol Lthie lime who wepa '1"I."I'|'ll'h.1 in tha th-.-n"';‘ of eugenics,
which supported theories of racial superiority and, as a
|:“1||_.'l.|.|.I| sOng of thie lime ||||-.._|.'|||'|'||-||. (18] L-:'l.'!." "White
Canada for Ever." William Lyon McKenzie King, the first
minisber of labower, and soom to be the Prime Minister of
Canada, leared that the Asiatics would corrupt the morals
of good Canadian citizens with their impaortation of opdum.
In the lace of an econpmic recession, trade unions were
alzp-alarmed at the possibility that their jobs were being
taking aw ay |'-.|_ thie Sikkhs and the Chinese whe had come
goutie 4 vears earlier. Such was the hostility of the hiost
sociely that in 1907 the "._-1.-.:;|;-.'._|| Vancouver and oliver well
known politicians led anti-Asiatic riots against people of
[-hinese and Sikh background. Ironically, at the same time
Camada was engaged ina massive immigration scheme to
populate the Canadian Wesl with European seftlers

Sl PHRIGETS IR L irivied, ]

The combimed effect of the discriminatory legsiation
wias that Bikhes could not enter protessions such as law and
pharmacy and could not pwn land in certain areas. They
were alzp struck off municipal voters' roles which then
denied them the right o vote both |'|:l'w.||'|-\._'.'.5 v anmd
Federally, This was a fravesty in light of the fact that Sikhs
were British subjects, and, in theory, allowed basic freedoms
such as the night to vole tI1n:-||-"'..-L.I the British Empire
England also had a duty o profect thess vights. However,
at a time when Whitehall was faking a hands-off approach

with respect bo the conduct of their dominions, the cry of
Sikhs for protection fell on deat gars.

The Canadian Governmsent even wend o the extent ol
proposing that all Sikhs be deported to what was then called
British Honduras. After an exploratory visit in the
.|-.q\:'l|'|'|_|'l.1|'|||'|'||.'l'|| of v members of the Sikh community,
the Sikhs rebuffed this proposal. Despite their ability to
thrive in the most adverse of circumstances, Sikhs were
nod attracked by the mosquilo- infested swamps of Central

A merica f:"l_-ril Aps A Pr |p:_|~..|| sl b apvberbimed now),




The Khalsa Diwan Society of Vancouver, formed in 1907,
realised that their members lacked the sophistication to
challenge the legal system. Thus it arranged for Harvard
graduate Professor Teja Singh to come to B.C. In fact, he
was even senl o Columbia University in New York to
obtain a degree in Education so that be could use his skills
ferr the Sikh comm |.|r1i1_l.'. He s |:.1':|1|_ ko ey the Lmage of
the commimni by, Sikhs would be seen as mdustmous ]_'||:|;'|F|]|_:-
oo Hed o the Canadian WLy o life, Tha Professor found
the Liuru Nanak Mining and Trust Company which aimed
to pool resources for the purchiase of mining stakes; armange
accommpdation for students; buy land for unemployed
workers and to facilitate the importing of goods from India.
Ueputations were made o various levels of government,

Mostly uneducated, the early pioneers took the tough
jobs in the railways, the lumber and fishing industries. Sikhs

Sikfis in Mo Westmmmister oiroe 1908

were emploved an the construction of the Canadian Pacific
railway line over some of the most difficult terrain in the
worhl. Living conditions were particularly difficult and the
hours of work were long. Due to discrimination,
accormmodation was hard to come by in the cities. In the
mills, the pioneers were hoarded together in lumber bunk
houses, They learned to cook, The winters were extremely
cold. However, they became trusted employees-respected
for their hard work and willingmess to travel.

The first guerdwars was constructed in the fown of
Golden, B.C. in 1903, Early signs of settlement included
the construction of the Vancouver Sikh Temple in 1904 by
the Khalsa Diwan Sockety and religious life became the
central common Bond among the Sikhs in Briish Columbia.
“Chur elders built this temple by carrving rocks in baskets
on their heads to clear the land. They moved huge rocks
by hand, going to great pains to level and prepare the land
tor construction. There was a lot of bush and forest that

had tobe cleared first, big huge trees cut and cleared away
by hand. It was a lot of work but they butlt this temple
with pride so that we would kavea F\-I._]l_':_'n:'-fu,!-urn,rp.'n here.*
Gurdwaras were later built in other parts of Vancouver,
Victoria, Mew Westminster, Abotksford and Paldi

Im 1912, the first Sikh was born in B.C. Hardial Singh
Abwal was the son of the first granthi of the Second Avenue
Gurdwara.

The arrival of the Komagota Mo on 23 May, 1914 o
test the Canadian continuous vovage law and its departure
twio manths later hird a devastating impact on the Sikh
community, The passage of the ship chartered in Hong
Kong by entrepreneur Gurdit Singh was eagerly monitored
by Canadian officials. The premier of B.C., Sir Richard
MacBride, stated his position clearly: “To admit Orientals

Raitmays norkers of Frank die Allvrta, 7903

in large numbers would mean in the end the extinction of
the white peoples and we have always in mind the necessity
of keeping this a white man’s country." Only 22 men from
the ship were allowed to disembark since they could
establish domicile in Canada, Gurdit Singh was told to pay
the ship’s charter dues (which he hoped to defray from
selling cargo) or the ship would be impounded. The B.C.
Hikh community raised the necessary amount of SZ2,000.
They also raised money for the considerable legal
challenges, claiming that the immigration laws were
mvalid. The claims were rejected at all levels, including
the highest Court of Appeal, the Judicial Council of the
Privy Council in England, The Sikhs aboard the Komegata
Marie refused o leave, I.1.''|'|_=':~'u.|‘i:|'|p| control of the 5]'||_|;| :I"i'nm
the Japanese crew., Eventually, the Canadian navy was
dispatched to escort the ship out of the Vancouver harbour.

Many Canadian Sikhs left after 1914, disenchamted with
the Empire’s hollow promises of freedom, and =o became



] = -
[ Hieedar frmandly i Cawada, 19

fnvolvied in the struggle for freedom in India, Mot unkil
199 when restrictions were lifted on family revnification
requirements that the community was able to regain its

foating, both phvsicallv and mentally, in Canada.

By 1918 the Sikh population in British Columbia was al
a low of about 700. In the subsequent years, Sikhs wenz
determined to stay in Canada and make the best of a bad
situation. Businessman such as Kapoor Singh and Mayo
Singh Manhas purchased small lumber mills in Vancouver
[sland and established considerable businesses, (The
philanthropy of Mayo Singh is legendary.) They were
successful in forming relationships with Canadians from
the peneral community who held properties and businesses
in trust for them to ciroumvent legslation which prevented
hikhs from holding properties in certain areas. Some
pioneers gained lumber cartage contracts which led o more

Wiy fatlur ¢, T

lucrative work in the burgeoning fransportation sector
Uthers '_'\-;1|_|:~_:|1: smiall farmes, Mavo Sineh and h.5.|"-. Al :";il'l:,.l"'l"
bought a saw mill and 400 acres of Hmbser righls near
Duncan, B.C. in 1917, The village, which still stands today,
is called Paldi and is named after Mayo’s ancestral village
in Punjab, OF course, the entrepreneurs bailt a gurdwara
and even a Japanese temple for heir lapanese employees.
There were also Eurapean emplovess. Mayo Singh became

the first Sikh industrialist in Canada,

|‘. S Mavio ";hi|'||;|'| and K.‘lpl BT Hil'l:_{h who veero also i
e forefeont of the |i;.;||| Iar the franchise. ¥With the
assistance of a Hindu lawver by the name of Dr. Pandia
who arrived in Canada in the late 1930°s, they started what
wias easentially the first sophisticated polditical |-.'l|‘|.1:'.'li'-_'. by
Sikhs, The imsue of the right to vole came o head w hien
some Sikhs who were required to enlist in the Canadian

The argefinn! Sikh Temple ar Abbotsfont m 1934

army during the Second World War refused todo so until
they received the right to vobe in Canada. By 1947, the Sikh
lobbyvists had convinced the Canadian Federation of
Municipalities to endorse a resolution allowing East Indians
(a5 they were now called) the vote in municipal elections
which would then allow them to vote provincially and
federally. On 15 September, 1947, Sikhs were granted the
right to vote. [ronically, India became politically free a
moanth earlier, on 15 August, 1947,

Immigration policies were eventually relaxed. Prime
ddinister Mieree Elliott Trudean infroduced an expansive
immigration programme, His pelicy of multiculturati=m
also created space for Sikhs to gain acceptance in Canada
By thie early 19710's, the modern wave of immigration had
begun- mostly in Ontario. Currently, there are about 500,000
Cikbs in Canada.

Satwiwder Singh Gosal




Sikh Canadians

In

VPU.- say 11's the Pacific air that makes for strange political h.lprlumng:-—
and for colorful politicians—in British L-.IJLLmI:Im The first mayor of
Vancouver called himself “ Amour de Cosmoes”. His political successors were
not so magnanimous in their outlook on the world. Politicians of all levels
banded together to hound out the Sikh pioneers of the early twentieth century-
passing discriminatory legislation in 1907 that effectively halted Sikh
immigration i Canada for half a century. Until 1947, Sikhs were denied entry
into professions such as law and [:-Imrnmu' could not own land and indeed-
could not even vate. {It's a strange quirk of history that Sikhs in India gained
the right to vote just before Sikhs in Canadat).

Almaost a hundred years later, a powerful troika of Sikh politicians have
forever changed the political landscape in Canada, All hailing from dusty
villages in the Punjab Doab, and political activists at universities in B.C.,
betwieen themselves they were in the running for Prime Minister, premier of
British Columbia and leader of the federal NDP. In February, 2000, Ujjal
Demanih (first elected in 1997) became the Premier of Britizh Columbia. He
came to prominence as Attorney-General when he successfully negotiated a
truce {which had so ¢luded his predecessors) after a stand-off with an
aboriginal group.

A few years later, Herb (Harbanoe Singh) Dhaliwal, a self-made millionaire,
became senior cabinet minister and the Prime Minister's lieutenant for
Western Canada. Reluctantly, he decided not to pursue the position of rime
Minister, The trilingual Moe {Manmohan Singh) Sihota, elected in 1986, was
the work horse when the provincial NDFP was in oppesition-holding four
TmapT F1::-:|'|:f|_1|_i|_:-5 atonee, Moe Sihota stole |hi—-|im-.4|.i:.",ht in the landmark Meech
Lake Constitutional Accord; hailed daily in the evening news as the dealmaker
at pivotal stages of exceedingly complex discussions, he declined to run for
the beadership of the federal NDP. Together, they championed the rights of
minaorities and became known for faking principled stands

Such has been their indelible mark on the politics of this country that
Maclean’s, Canada’s national magazine, featured the Sikh community in its

21 February 3000 issue. The cover page
of the magazine was captioned: "Sikh
Power” and the series of articles on the
Sikh community focused on how “a
potent political community flexes its
muscle.” The number of success stories
is ever-increasing. Sindi Hawkins, a
leading nurse and then lawyer, is a
member of the current B.C. cabinet and
an inspiration to aspirant Sikh female
politicians. Her Cabinet colleague, Dy,
lI,,u |lzar Singh Cheema, was .1|s:::- elected
tor the provindal legislature of Manitoba
where he was singled out by the leading
newspapers for his exceptional
comtribution to provincial politics when
he decided o move o British Columbia
Professor Raj Singh Pannu is the leader
of the Alberta NDP. Recently, Hannder
Singh Takhar became the first Sikh
politician appointed to the cabinet of
Ontario. Many Sikhs could not suppress
their smiles when they leamed that he
was appointed as Minister of Transpart!

The path of politics has not been
easy. Faced with the "old boy’s network”
many of these politicians had to seek
nomination twice: fighting traditional
prejudices and thwarting petty
commiunal animoesities emanating from
the "old country”. In Ontarie, many of
the political candidates have been mired
in the nomination process - in many cases
against other Sikhs and thus splitting the
vobe! The successful politicians, like those
in B.C., have spearheaded-mainstream
Canadian non-profit organizations such
as the United Way as part of their
political ascendancy.  In the main part,
their social values reflect those of Pierre
Elliott Trudeaw, the political icon who
wis Prime Minister for many of the
formative years of the community.
Trudeau's liberal immigration policies,
entrenching of multiculturalism as a
bedrock Canadian value and enghrining
of the Charfer of Rights and Freedoms
have struck a strong chord with the Sikh
crHTmunaty,

What is more encouraging is that the
younger generation has taken up the



--',;ema resident of this city for over
ﬁ-ﬁ"éﬂlﬂl‘uwel‘la.d the opportunity to
Tearn about various Jocal; national and
international issues by talking to
comenunity members and learning
throwgh our own social institutions,

After completing high school from
Turner Fenton Secondary School, |
earned an Undergraduate business
degree from York University, 1 also
have an M.B.A. from the University of Windsor, as well &8 my Certified
Management Accountant (CM.A) designation. For the past few years, |
worked as a financial analyst at the Ford Motor Company of Canada in
Clakville, where T also served 2 a member af their Diversity Council,

On a community level, I have facilitated and participated in many
vouth initiatives, including food drives for the less fortunate and
volunteened for other community projects through Guru Gobind Singh
Children’s Foundation. Recently married, both my wife Brahamjot Kaur
and | have built strong thes to the lecal area residents and are commithed
to providing the community with a renewed sense of pride and
'I(\-adpr-\h:l_'u 1 ask for your support for my nismination as the Liberal
candidate for Mississanga-Brampton South.”

challenge. Whereas their parents grappled with racism, they must prove
that they are aware of Sikh community issues. They also have to put their
professional careers on the backburmer while pursuing their political
ambitions. Exuberant, politically savvy, proudly Sikh and passicnately
Canadian, they articulate the aspirations of their predecessors.

25 year okd Drr. Ruby Dhalla, part of the Prime Minister's inner circle,
is one of the rising stars in the community. Involved in politics at the age
of 12 with the active support of her mother, she co-chaired the annual
meeting of the senior Liberal Party at the age of 18, the first time that a
youth had ever been asked to be a Chair. She has served on the National
Women's Commssion-an organization dedicated to promoting fernale
politicians in Canada, Juggling high-level volunteer commitments and
academics {and distinguishing herself in the process), Ruby Dhalla has
gone ko great pains to stay invelved politically. “Is not easy for a Sikh
woman who is professional,” she comments passionately, “But it is very
important for young people to be involved in the process and provide a
different perspective,” That perspective comes from being a Sikh who is
born in Canada but is intimately familiar with the Sikh tradition. The
balance i all too important. "Sikhs are extremaely talented but we're only
seen from one-dimension.” Dr. Dhalla laments the fact that when she first
sat arcund the table at policy sessions, Sikhs were viewed as preocoupied
solely with immigration matters. “Like everybody else, we are concerned
with other issues: the economy, jobs, health, education, Yet rarely are we
asked focomment on these matters” But Ruby is confident that the mythic

glazs ceiling is being lowered.” People like
Herb Dhaliwal and Gurbax Singh Malhi
(Canada’s frst turbaned Sikh member of
F-urlimm_-nt:- have made it easier for
Canadians b understand who we are.”

Armed with an MBA and an engaging
personality, political aspirant, Navdeep
Singh Bains, reflects on his strong need fo
contribute to Canada, a country about which
he is passionate. “This country has given us
opportunities that our parents would never
have received in India such as the chance to
create the wealth that we have been blessed
with.” Attracted to liberal politics because
of Pierre Elliott Trudeau and his Charter of
Rights, the turban-wearing Bains dismisses
the notion that ke will be cast as totally

o -
i

Ciorfarx Stogle Maihi s the first frurbaoed
Sikl MP e e Wl

behwolden to the Sikh community ina :r'u:lin_g
where up W 25% of the voters are visible
minorities. "I'm a Canadian and a Sikh. Like
all other Canadians [ can balance both
aspects.” He is asked if one day there will
be a turbaned Canadian Prime Minister.
* Absolutely. But not for another generation.
It will take that long bo change the Canadian
psyche. Perhaps first we'll need to have a
Canadian hockey star with a distaar.”

In.30 years Nav Bains will be 57—
pethaps too old to play professional hockey!
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Canadian Prime Minister

Jean ‘SINGH" Chretien
visits the Punjab

Cieneda’s Prine Minister homoiered qeith tine sivopn oo Erpeear af e Durbar Salits, 0 Amritan

i"’ﬂ“"‘lw Canadian Prime Minister was christened Jean
“Singh” Chrétien as he wound up his two day
memorable working treip to India with a visit to the Ut
Sahilr in Amritsar, besides inaugurating his country’s
Consuilate-General Office abt Chandigarh on 15 October
2003, 1t was a special dav for him as it marked the
completion of his one decade in power with tens of
thousands of Punjabis, mestly Sikhs, struggling to touch
orF just get a glimpse of him, both in Chandigarh and in
Amritsar, o Diwali day,

_-‘..n'n:1rn|_:n.:1:':|r_'|_| by his wile, Mr Jean Chretien became
the first foreign head of a government and second leader
of a national political party of Canada to visit the Golden
||_'-n'+:-|;' in recent Bimes, “Tt is something which [ will
remember for the rest of my life”, an emotional Mr Jean
Chretien remarked saving, “1 never shook so many hands
in =o few hours”

T'he Canadian Prime Minister had flown by a chartered
Bombardier regional jet to both Amritsar and Chandigarh

on the final day of his last official visit to Asia before his
|_1,.||1r|-;:|,i retirerment in early 2004, But his whirlwind tour
ran behind schedule as his entourage got caught in the
surging crowds at the Golden Temple complex in Amritsar

Emjoying the clear skv and warm sunshing, the Prime
Minister mingled with devotees, occasionally breaking the
_q_'|_11:i|::.'-._'|,|:|_|-:1|| i the Parikarsne, He shook hands with the
devotess to offer Diwali greetings

M Chretien, whio is well versed with the Sakh traditions
offered a ‘rumala’ for Gurw Gt Solil which he had
specially brought from Canada. He also offered persad and
cash as a humble devotee, He was presented a siropa {robe
of honour) by the Head Granthi, Giani Puran Singh

Mr Chretien created history of a nature as he was the
first Prime Minister of a sovereign country to pay obeisance
at the Golden Temple. Queen Elizabeth 11 and ber husband,
Duke of Edinburgh, had visited the temple in 1997, The
Canadian Prime Minister was accompanied by Herb
Dhaliweal. Minaster of Natural Eesources, Lurbax FEI'IF.__"



Milhi, Parhamentary Secretary to the Minister
of Labour, Baljit Singh Chadha, member of the
Privy Council of Canada, along with his senior
advisers and a strong contingent of the Canadian
media. Mr Chretien also inaugurated the “Guru
Arun Dev MNiwas®, a 15-room st complex: for
visiting NRIs. Constructed ata cost of Rs 60 lakh,
this was contributed by the Chadha Family
Trust

Addressing the gathering after offering
prayers, Mr Chretien said he had brought him
warm groetings from his countrymen and the
large number of Punjabi community settled
there bor the people of India. He said the million
strong Punjabi community, majority of them
pikhs, which constituted 2 per cent of the
Canadian population had contributed a lot to
the development of Canada. The Sikhs play a
decisive role in the elections in many
constituencies in Canada, He also spoke a couple
of words in French for his countrymen in Canada
and for the benefit of the large contingent of
ebectronic media covering his visit,

T'he visiting Prime Minister described his
visit as the fulfillment of a promise made to
the Sikh Canadians when he assumed PMship
on 25 October 1993, He paid rich tributes to
the Sikhs who have been steadily emigrating
to Canada and form the largest single group
of Indo-Canadians.

It was Herb Dhaliwal, who at the end of
his speech, presented the korm to the Prime
Minister and christened him as “Jean Singh
Chretien”™, Dhaliwal said that it was under
Chretien's leadership that Sikhs could make
their historic entry into Canada’s House of
Commaons in 1993 and that he could become
a federal minister.

“Indix i aone of our most important
partners”, Chretien had said. "The Consulate
Leneral at Chandigarh will improve the flow
of people between our two countries by
enhancing immigration and visa services to
both Canadians and Indians in the region.
Enhanced representation is an essential
component for building the political,
economic and cultural framework required
for rapidly expanding relationship”. He

Cirntada’s Priome Mipister ot B hly Dirbar Sahib in Awrritas

dizclosed that India had been one of the major source of
immigrants to Canada and of the total new entrants to Canada in
2001, 11 per cent came from India itself.

Though the Sikhs had contributed immensely for the
betterment of the Canadian society, their presence in the public
sector was minimal. More jobs should be given to the Sikhs, he
added. Sikhs should not be prevented from taking up any job
only because as they wear turban or keep unshorn hair, Sikhs
were being subjected to "unreasonable” searches at airports all
across Europe and the USA. Canada could sponsor a special year
dedicated to an important Sikh anniversary in the United Nations.
The year 2004 could be sponsored as a year of inter-faith
understanding and mutual respect, commemorating the 400th
anniversary of the Sikh scripture, Gury Granth Salb.

Taking a cue from the visiting dignitary, the Punjab Chief
Minister, Capt Amarinder Singh, said that he was amazed to learn
that the proportion of Sikhs living in Canada - 500,000, or 2 per
cent of the national population - was a little more than the
percentage of Sikhs (1.5%) living in India.

Later that evening, Mr Chretien fAlew back to Ottawa via Oslo
in his special Airbus aircraft.




The Toroeto sbhplme. ...

Fnr anyome who has travelled through the Punjab, criss-
W erossing Its web of erming villages, towns and cities,
separated by golden fields of wheat that grow throughout
the laind of fve pivers, it MY s2ein slra Thgre it 0 mia I'|:|'F;".'|‘R.|h

aspire to one day leave their homieland.

But as it was for Deepinder Singh Gill and Jagdeep Singh
Purewal, who uprooted their lives to move to Canada more
than a decade ago, the culture and everyday life that lies
|1|':| ol India’s borders, loward the west, remains a mystery
b My

.|l‘§.-!' st ::\ll k..'l"'\- 'ul\.'I'II.! :'||'|||'.|;~:.-.|r|'~_ I.‘-I.I |I'|'l\.: |'|.|r:".'. |1| e IIItI'I.I
r|'||_' I'.'::'\-l' of '\-'..I:"'IIII:I, and '\.l'n'urll:.' for themselves and
eventually their families that they fedt India could o bonger
provide. The unigue paths each has since followed tell the
story of life in Canada for many of its near 500,000 Sikhs.

Sitting inside his spacious towr-bed room, 3000 sguare-fool
home on a late-January evening, a week after winter slorms
deposited twe feet of snow throughout the Geeater Tosonto
Ared and covering the entire landscape in a soft-white
blanket, Gill 15 joined by hes wife Gurmeet Kaur and thise
twio yoing -.'I.||||;|'|r:_'|~u_ Harkaran and L uvren

Thiey live in the NMorth | orongo suburt of t!-r._'|-||'!'-|:||'|
(nickmamed “Singhdale”}, where 120,000 Sikhs make-up a
third of the ;'-:1pl_|i.||'-:'|n A lot of rlu;ur!l,' sav don't ke yILr
surmame because of the caste issue,” savs Gill, a devoted
Amritdhari Sikh, who keeps his flowing 'n:'.lr-:l opien, at hisme
and at his job, whese he works as a sofbware architect and

el

project leader tor Mortel Metworks, one of the largest
telecommunications companies in Hwe country. “To me it 2
way of being idenfitied. People started saving Deepinder

5i "',:'.I' aof E!-l.'ll:'l_i'lln.'-:'.. Bl there are 80 THAITY ﬁtll!'lll-u harpe

Gl meeved fo Camacka wm 1981 ||:1.|'.'|.'::._: E1n_-+ wikh Pumgab
Communication Limiled, where he worked Far |I-'|'1l:|.'l..'.l‘\-.'.r|l.'l
completing a degree in electrical and communications
ERgIneeTing from Lary MNanak r'l'.|;||1|,-:'r||':g 'i:llil-ur'u-. jusk

outside Ludhiana.

Six vears garlier, his elder brother had moved to Canada
after marrving a Sikih-Canadian woman whose family had
been settled in Canada since the early s, wihen 8000 Sikhs
arrivieed |_||_|r|r|;.: ik Firsl |.tr;._'|,' wave of Sikh imimigra o Frommi
India, the UK. and East Africa

“Hie met s whale on 3 summser shadent ||11|_-r|1:.|'|||,'-. " Call
BAVE, W ith a wide smile, as he relabes his families SUMPTiSe,
almost 20-vears ago, on the day his brother's Canadian
student-visa wias APy il “We didn't think he would it
it. Thousands of people were applyving, but he came back
home holding it in his hand and said, "l got it.™

That fateful decision, perhaps the result of pure luck,
represented a drastic tum, the one single catalyst that weould
|_"up|-l maxet of Gill's family & eventually beave India and

generations of history behind.

Whale b and the rest of e mmediate famaly m India

were finalizing their sponsorship by his brother in Canada,



..... e Grdropes Salile it Laclane, fear Mo freal

Lill applied to a Master's programme in electrical engineering
at the Lniversity ot Toronto, one of M el |:-:|"1|'i;._'1|1|_|:»: pust
seconedary institubions in the country, located in dewntown
Toronto, and was accepled.

But after arciving, at a time when the high-tech industey
was ready to E"‘:ph'"ll.'_. Gill switehed M a |_'.'_'|r|1|_1|_;||1_'r
engineerng programma and, while commuting daily from
the suburban home he shared with his mother, father, two
brothers and hs -\.|.-‘.|_'~r-||'|-|._1'.l.-_,
distinguished himself as a
|.'l.|'|.l|'|'|i*-i|'|_!; !.I.II.II'I:._' ;.;r:uh.l:lh_'
shudent.

It's at this point that the
intertwining narratives of
Deepinder Singh Gill s story and
_|.1:.;|.1l.~='p !"-il'li.;l'l Purewal s story
lH'!-:irI b unravel and separate.

With his wife, £on and
davghter by his side, sitting on
ooz 0l B dozenss of salas inside
his Brampton furmiture store
later that same evening, Purewal conveys an ambiguity that
defines his diecision to leave Punjab a decade eadier.

After politely offering some sweets and tea, his wife
Harminder says, “That's the Canadian way @n't it?” When
asked how her Canadian hospitality is different from the
Pungabi way, she quickly replies with a laugh, *The Punjabi

Tive Parenvel family aft Browphan (" Singhiele ).

way is youdon’t have a choboe, viiria Just give it and it's taken.”

Shee sits an the edae of the sofa Wearing her winter coat,
and unravels the last iwenty vears of her life

She was raized in Patiala and was taking pre-med courses,
the equivalent to Grade-12 in Canada, at Mahilpur Khalsa
College in the mid-80s. But the death of her father a few
yvears carlier had left the family devastated and she eventually
dropped cut of school to help her mother and vounger

, siblings

Her eldest brother was a
veterinary doctor in India, buf
married a wisiting Sikh-
Canadian woman whose family
had also moved durng the first
wave of Sikh immigration to
Lanada in- the early “70s.
Thowgzh e did nof want to leave
his life in India and his work,
which he would mot be alboeed
to practice in Camada unbess he
wienk back to university, it was
an imevitable decision

He arrived in 1986 and shoetly afer began to sell real
estate. In 1988, after being sponsored by her brother,
Harminder, her widowed mother and the rest of her Family
arrived in Canada under the country's policy of family
reunification.
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That was before the point system was
adopted, which i= used today by the Canadian
government to ensure most immigrants have
sufficient language skills and education
credentials bo receive gainful employment or o
Further their studies,

Harminder began working a string of factory
and other labour jobs around the heawll'..'
industralised suburban areas nocth of Toranto.
Shir bundled .E1'I.'L‘r|:|:-!l1“ 'ﬂ:.-'vl,'rh. OF W RPaIpers
and was a machine |||_1|.,'r:|1'|:u' ata p|..1:.'|;i-,}. f.u;'l'-;u':.-',
then ook orders at a .||:_'||,,n:r§,-' warehouse where
oteboor accessores were sold,

She was laid-off regularly, ab a ime when the
BCOTIOMY Was -.hl.lﬁ:.;“n:._:' bo emerpe feomm a
spiralling recession, but always managed to
eventually find work

Seanwhile, she went back to India and
miarrivd Jagpdiep Singh Purewal in 1999, and he
moved shortly after. Raised in Mohali,
neighbouring the capital Chandigarh, the son of
a schiool headmaster and a teacher, Purewal
receavieed Lliplllm.l. e mechanical Llngiluu,"rmg
froom 4 pedybechnie school and had worked a2
factory supervisar for a company in Chandigarh
that exported computer wiring, before leaving
for Canada.

Upon his arrival, Purewal was disheartened
by the difficultes he facsd while looking for a
job, “Initially 1 was excited, but when you try to
get jobs and everyone asked for Canadian
experienoe — all you were offered was odd jobs,”
Purewal says. "In six momths [ hardly got two or
three cills for work, labour jobs, | didnt want to
join thoes

At the time, they lived with Harminder's two
vounger brothers and their mother al her elder
brother and sigter-in-law’s home in Hmmplllr'l
“1 tried to enrol at a co-op programme,” Purwal
BAVE, “lagt wag fold b g0 Eo qrhocl for :i.|'l|.'|k|.-l'|
Englizh because my propunciation was different
There was more independence in Indial™

After remaining unemploved for six months,
Purewal was offerad & ||.||:'l a5 4 galesman for a
furniture store owned by a Sikh family in
Brampton. He moved from one furniture shop
oy b |‘||.|r||'|!; thie rescessdony, HED Pl lake 90,
while Harminder juggled her siring of factory
ol with raising their young son, Tanvesr, and
their daughter, Gurveer in the bazement
apartment they had rented on their own.,

Meanwhile, for Gill, life in Canada was unfolding much maore
smocthly, After graduating with his Masters degree in computer
engineering from the University of Toronto, he was offered a job by his
faculty supervisos, whio had started his own otech softwarne developroent
fiem juest as the demand for specialised apphications was booming,

Shortly after, in 1994, he went to India and was introduced by his
family to his future wife, Gurmeet Kaur, who at the time was studving
engineering at the Guru Manak Engineering College, his alma mater.

"1 wasn't thinking about moving to Canada,” she says. "1 was more
lncussed on my studies. But the corruption in [ndia was bad at that time
and a lot of people were Irving bo move overseas.”

The couple laugh together, recollecting the whirlwind that surmounded
their wedding. They were married four davs after they met

With litthe tirme fo think about the country she would soen call home,
Curmicet concentrated on finishing her electrical engineering degree and
wondered what adapting to life with a new family would be fke.

Youny Khalzas qre pofeatial ive-frockey players fior Torarto

“That's all | was thinking abeut. I'm surprised. thinking back, that 1
didn't really guestion anything about the country | was moving b But
after her studies had been completed, she vividly remembers the day she
arrived in Canada o join her husbansd,

"It was 12 February 1993, There was a lot of snow when we came
froan the airport. Wi drove past the Malton Gundwara (one of 32 located
in the provinee of Ontario). The Malion Gurdwara 15 the first thing
evierybody sees coming ouk froem Hwe airport.”

Like many Sikhs, her adjustment was much easier because of the lazge,
tightly knit Sikh community that has developed in the Toronto area. The
atmesphere at the numerous Gurdwaras in the area aleo suited the spiritual
life she adopted after marrying inte an Amritdhari family, as husband
and wite regularly attended kirtan and other services throughoul the iy,

While their family, spintual and social life became more and more
rounded, Gurmeet was completing a degree in Computer Scence at
nisarby York Universaty, which recopnized most of ber course work From
Gouru Manak |§ngl|1l,l1*r||u-: lf.::-ll;'ge' anid nh,:||||n._1! -.m.l:c o sdlilibionasl year
of {mr'li:-ul:l,'r'|1r|.rgqr.'||:|'||:'|'|||'|g|:'|.'|=\.-h|,~h bes cbrbinin @ flu.lr-:.'h‘lr lachiliors L|{'|_;n.-u.



Together with her husband, they had decided the transition from
electrical engineering bo computer saemce would give her the best chance
b find o good job. She took classes part-time, in the evenings, taking
advantage of a very fexible university schedule that allowed her to ook
iffer her newborn daughter during the day, and graduated with her degree.

Theee momnths later, in the fall of 1998, not in a rush ke begin working.
she was offered a job a5 a software administrator with Norel Metworks,
one of the most sought after posions for someone with her degree in the
entire couniry. She poined her husband, who had earlier accepted a job
olfer from MNorbal as wedl.

After working with the company for two years, she was baid off, during
the most recent recession, but was hired immediately by another software
company, which allows her to set her own hours and even work from home
when she wants, a luxury her husband also enjoys with Nortel

They have two personal compaters and two lap top computers at home,
with high-speed Infernet connections that allow them and the children
mstank access 10 a high-tech work environment,

Trside the Msltonr Grerdnsarng 1o Tarpnbs,

For both the Gills and the Purewals, the late 9% was a time when raising
their young children with a balance of Sikh values and an appreciation for
the more admirable aspects of western culbure posed a constant challenge,
It wias also a tirme when plans for the first private Sikh school in Toronto
were rstlized, The Malton Ehalsa School was opened 10 kilometres south
of Brampdon, where both families were living al the firme.

“In pur case we were really, really blessed with the school,” says Gill
“I can't explain in words how great the opportunity i [Es just the fght
combination of following the Canadian education system, plus bringing
iy the things that we really valee 3 Sikhs, the religions studies, Punjala
clagamy, Sakh ill:»:l'l::-'l':.-' anel caalfueie ™

His eight-year-old daughter Tuvraen joins the conversation. Wearing
her impeccably tied black distaar, and well versed in the daily kirtan she
performs every moming, she epitomises the best of Canadian pluralism,

“In the summer [ play seccer and now my mom and dad are trying to
put me in basketball, and 1 go ice-skating every Wednesday.”

She mentions her favourite basketball
player, Vince Carter, the star of the Mational
Basketball Association’s Taronta Raplors, a leam
that features a very visible “Super-Fan" who
sits in the front row of every home game and
has not missed one contest since the team
enbered the league in thee mid-"50s

His name is Mav Singh Bhatia, a turban-
wearing Sikh businessman who, for the past
five years, has sponsored Vaisakhi Day
celebrations during the halftime of one Toronio
Raplors game cvery March, attended by
thousands of Sikhs from across the city. It's a
festament to how integrated the Sikh
commumby in Tosonto has become,

For Gill, it has all made life very easy,
especially now that his mother and father are
living with the family as well. "My mom really
Lk listening bo kirtan on television. Thene are
bweo skations that show it daly and another
skation has audie from The Galden I'E'hl_-mi:-h_- by |
howrs a day.”

Though finding a comfortable life in
Canada has been a more tenuous joumey for
Purewal and his wife, thisr hard work through
the: years i now paving off. They opened thair
own furniture store e J01, where ey now
both work, and enrodled their children in the
private Khalsa School a few years ago.

“It's still wp and down, owning your own
business,” he savs, "but we've been able to do
all r|g|1l. Wi owen or ovwen Boase noey, Hie kids
like going &0 the Khalsa Schood and most of the
people in this country are very friendly.”

His eight vear-old daughter Gurveer has
excelled at karate, winning two gold medals
and o silver at the last provimcial foumament,
and iz getting ready for an upcoming
bourrarment on Bhe weskend.

" Both kids go to karate lessons twice a week
And at school they are leaming kirtan and
Pungabi and Sikh history. | sometimes wish they
wirren 't l,':-:E:-q:ﬂ_'ci tir the matenialsm of western
countries like Canada, bub even in India, things
are changing. I couldn't go back now.”™

It's a sentiment that Deepinder Singh Caill
shares, “Sometimes we look at our life here and
wee fesel we are not thanking Caod enough for all

this."
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(_:]II b Apnl 1999, i the grand fover of the Musenm of
S Cririlisetion in Ottawa, Prime Minister Jean Chrétien

urveibed a special Canada Post stamp celebrating 100 vears
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o =1kh presence in Canada. Hours earlier. in a drab lederal
building in Toronte, a tribunal of the Canadian Human
Rights Commission began a month-long hearing into why
devout Sikhs were being barred from flying Canada 3000,

The chearter airline had refused to ket Balbar Singh Migar
of Brampton board a flight to
Vancouver, unless he surrendered
hiis F'..'.'_|'.'.I. e "-LII'II"':I-:I_ SOt
swiord that observant Sikhs
muisl carry, just as they muest
wear a lurban. He refused and
was lurned back from the
SECUPElY counien He
complained o the human rghts
|'-.l|'|'|||'.:~i'-ui-:l|'|. which sided with
him and referred the case Eo

adjudication,

" Wany objects commionly found on Board aiecrall can
be used as weapons®, noted the commission im its annual
repart.” “The fact that kirpans can be used in this way does
nit ... justify a total ban™,

“e[e[u*atlon

fnmred (salutieg), Sier offieers perticrpatiny i frafan B-Day cefefmrations i Vopcoroer (e [onaary, 2003

The issue has been dealt with repeatedly and decisively

h'._ tribunals and courts |'u_' al r|||'u_ 1||-_||_|w-|r1. -t:-:_-lf has

dev ¢loped puidelines that are a model of Canadian
compromise — allowing four-inch kirpenes that fulfil the
religious requirements of Sikhs while addressing safety

CRNOCrTS.

The policy by Iransport Canada and the Air Transport

dssocialion is now fodloweed By Air C :.'|...I|._.||'||_! it A

In deernimg Mijjar's 3.5-inch

kT

na danger b0 passengers
and crew, Camaidy 30K 15 in
danger of becoming to the
corporate world what a tiny
minority of turbam-averse
Legionnaires have been to the
vasd mgpority of Canadians = a

public embarrassment.

Prejudice can come couched tn the name of
preserving tradilion or prode ke p'_:|1|||, safety. Yet airlines
including Comada 3000 provide passengers with metal
knives and forks and bottles of wine and liquor, which can

be used fo cause serious njury.
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arking 100 years of Sikh/Indo-Canadian presence in the country, a

commemaorative stamp with the Khanda was released by the Right
Honourable Prime Minister [ean Chrétien, and the Chairman, of the Canada Post,
the Honourable André Ouellet in April 1995, The organisers (the Honourable
Herb Dhaliwal and Gurbax Singh Malhi) presented a sizeable brass Khianda each
to the Prime Minister and the Chairman of Canada Post in the presence of 750
participants at the gala event including members from the Community and
politicians from all across the country and the entire political spectrum. The latter
included several cabinet ministers and MPs from several political parties.

One major announcement, indeed the only announcement, made at the
occasion was the establishment of Endoroments for Schelarships on behalf of the
Sikh/Indo-Canadian community with generous support from a private
foundation in Montreal.

[nitially, the two endowments for a total sum of § 500,000 were designated
for Concordia University and MoGill University. According to Prof. Balbir Singh
Sahni, the plan is to move towards the establishment of similar scholarships at
other Canadian universities. While the present allocation will permit the
establishment of 10 scholarships, the target is a total of 50. Clearly, through on-
going participation in cultural and religious activities, both within and outside
the cormmunity the Canadian Mosaic is enriched. This initiative is a welcomed
role for the community. It was resoundingly applauded at the function.

Indo-Canadian, visihle minorities and etier Canadians will be the beneficiaries
of the scholarships.

Samilar common sense wias invoked in 1991 by a tribunal of the Ontario Human
Rights Commission in admonishing the Peel school board for discriminating against
a student and a teacher wearing kirpans

Rabbi Gunter Plaut ruled that a kirpan of a reasonable size is no more a weapon
than baseball bats, sharp pencils and dozens of other objects on school property that
can be wielded as weapons. His ruling was upheld by the divisional court. But the
board proceeded to the Ontario Court of Appeal, which simply refused to hear it.

The board could have saved itself, and taxpayers, much grief had it abided by
two earlier rulings - in 1990 in British Columbia, in 1981 in 1981 in Cntanio, In both,

kirpan-wearing Sikhs won the
right to health services offered by
workers compensation boards,
Wrobe Fredenck Zemans, chadr of
the Ontario Human Rights
Commissicn tribunal:

* Asociety that believes im the
fundamental equality of all
persons must be prepared to
accept various, often unigue,
forms of expressing personal
religious beliefs. We justifiably
pride ourselves on the civil
liberties of our young nation, and
we must be prepared to put our
toderance to the hard and difficult
bests”, Sikhs - like Jews, Jehovah's
Witnesses, Hutteribes, Amish and
other — do put us to the test.
Outrageously different and
admirably gutsy, Sikhs force us to
live up to all that we proclaim
about equality, human rights and
juastice.

When they came to the West
Coast 100 vears ago, Sikhs faced
a particularly severe backlash. Sir
Wilirid Laurier and Mackenzie
King told them to go back to
where they had come from.
Municipal, provincial and federal
governments banned them from
certain jobs or buying land or
sponsoring family or voting,

That was then, Buk even now,
Sikhs must regularly jump
theough regulatory hoops lowear
the turban (several cases had to
be fought right up to the Supreme
Court for that right) or carry a
amiall kirpas.

The latest case will add
nothing substantive to the debate,
notes Mississauga lawyer
Satwinder (osal, who has been
imvolved in several such matters.

The only silver lining is that
the Canadian judicial system

(&)
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Tll, Huonourabie Baliit Singh Chadha, PO coamis as one
af iz blessings the ability to undertake Semwa
[ehambable works), Al the age of 400, follow i|:|'I a farmily
iradition, H.||||l andd his wite Boshi created the Chadha
Farndly Foundation, One of the projects undertaken by the
Foudation was the underwriting amd guaranteging of hall
of the imatiel 3600, K0 budget of the Arfs of tise Sikl Kingdamos
exhilition hield at the Roval Contario Museum. (Other
progects have included the establishment af MeGill and
Copcordia Umniversilies in Montraal of |‘|':'|'|'..'|I'|1'I'||
endoiements. which will pay in Fw'."|‘-q."...i|:. tor tuihom fees
and Books of 10 students each vear. The Foundation has
alsr sponsored the annual gala of the Montreal Museum
o Fine Ards; has funded the start up oosts of a full credit
cosirse in Sikh studies af MoGill University; and the
establshment of the Techmology Centre at the prestigious

Liwrer Canada College, Montreal

Consistent with his understandings of Se, Baljit has
facilitated inter-religion and inter-ethnic dialogue among
Canadians, He has established a schodarship at the Helleni
Scholarship Foundation, sponsored a gala of the Jewish arts
gentre, contributed: towards the construction of a Hindu
Mandir, funded the renovation of the Orthodox Chunch of
St Markella & 5¢ Irene and the Tamil Temple of Saiva
Mission of Queber

Bl Senl, Roafed, Cafrtven aenl Hardeed ikt e GODP 0T Lot
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seral of Civminda Adrevine

Balnt Singh Chadha has neceived mumerous awirnds for
his diverse activities. For examphe, he was the recipient of
[T Arts aond Trinde Moedal in recognition of his remarkable
work m the area of export of food producks and foe his
|_|_"||:"i:':||_'||'_ I TP i|'|J‘_'|'|'|-'|_'||_'||!'.:|.'|| '\::' alsains, Lasl v 1T,
Baljit was appointed o the prestigious Security and
Intellipence Beview Committee, which overseas the
activities of the Canadian
Istelligence service; OS5, and
awauch Bakiit is a mamber of tha
Cuegen’s Privy Council of
Canmada,

All this from a voung man
who came to study in Canada at
the age of 21, started a business
with borrowed capital and
rented a desk froim a triend and
then estabhishied ane of the Few
wiorld wide trading houses in
Cruchec

[he Chadha family are
devol Sewadars of the Caolden
Temple, Amritsar and have
undertaken various projects,
included in which is the
construction of 15 rooms tor
DUOPREE :'-ll;l e af thwe Sarad ol

the Harmandar sahib
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éf//ﬂ Toaur Fiwarna

]:[n her own words, "somewhere deep down
within me, at very early age, | had a vision of
serving in unitorm .. Ao matter how hard [ tried
bo mowe away, it kept nagging at me. | just knew
that the |!||'|::-F|e_i¢-ﬂ|_||1 I'm in was my L".il]ing anid
once | accepted it and began pursuing it,
everything just tell in place. The only decision |
was really faced with was to chose the
Cirgandsation that | wanted to work for, For me,

Apit Kiur '|"?'|r-'||r B Jn'u"__FrnJ Sairpefh Al? BN
fir forir e Rl G Miwinted Poleee de 1987,

the miost I-.'lgiu-:al chiice was the Roval Canadian Mounted Police, because
of the unlimited career opportunities within Federal Policing, and that's
what attracted e bo the BRCMT,

A month before graduation from the RCMP Academy [ was advised
that I was being posted o Fisher Branch, Manitoba, | had never heard of
this place, s0 Csk Dana Patterson and myself went over o the acaderny
library and we pulled a map of Manitoba out and frantically looked for
Fresher Branch on the map, Wi couldn't find it.. it was a little scary ... 50
wie looked through the index and then fimally found Fisher Bramch,
According to the map it was approximately 170 ks north of Winnipeg.
We actually laughed after finding Fisher Branch, even though it was quite
a shock. Al that poant vou know that vou made a commitment to serve so
it deesn't matter where vou go . it's vour first posting, you fake what's
handed down to you and you promise yourself that you're going o make
the mcsd of it

There were a total of % member at this detachment. 1 Sergeant N.C.O,
1 l:q:lri‘:-l.u.'ll, amd 7 Constable. We live in homes pru'.'idl,'d b:,-' thae Force and
we live in a compound together behind the detachment. We're a family
no matter how you look at it. We count on each other for our lives and the
camaraderie 15 strong,

U a personal leved there have been huge chatlenges. Coming from a
Punjabd Sikh family and having lived in India and the Toronbe anea, |
grew up in an environment where [ was constantly surrounded by people
of my culture and religion. Fisher Branch tested the strength of my identity
With the closest Gurdwara being 200km from Fisher Branch, and a very
small East Indian community in Winnipeg (200kem away] 1 had fo remain
very strong to overcome the lack of contact with people of my community
and lack of access bo my redigious institutions, | had to bring that same
Sikh energy that 1 grew up in, into my home o feel comfortable and at
peace with myself. Although at a personal level there have been
challenges, there ane no regrets,  Everyore around me knows who [ am,
what [ believe in and they respect what [ stanad for.™

As for her future aspirations, she was pursuing a Master of Arts, in
Falitical Studies froam the University of Mandtoba in Winmipeg, 1 just
hinished my first year. My area of specialisation is Inefeligence, Espiomage,
Inzrgency and Terrorisar, My advisor is Dr. €. Peter 5t John who is a
ﬁrﬂialiﬁl in "'[l'lt-Hl:lgl;-lu:'t_.". thi.-::-ﬂ.iﬁl.-, Il"l!ﬁl,.l:l'gvl_'ﬁl.:'_h'l. and Terrorism®, and
has written several books on the subject matler.

1"y :-i]!li'l.'i..'lli:iln_!g in thas area because I'd Like fo streamlme my Caneer
so that I can work in the Mational Security Intelligence Section of the
ECMP in Ontario. There's a great deal of opportunity within the
D:'g.’m:l'-.ﬂti-::u'l. ancd ali g the wiay | I"II.IFH;' b mmake Hese most of any area that
I have opportunity of working in.

| was born 1971 in India, in a small village near Chandigarh in the
Punjab and came to Canada in 1972 with my parents. W inibally setihed
in Toronte and then moved (o Brantord, Ontario. In 1981 1 returned o
India and attended Dalhousie Public School in Dalhousie, a boarding
school, and 1 spent I years there, In 1983 | began attending Auckland
House School in Simla, Himachal Pradesh, Avckland House School was
a Prodestant boarding schood and 1 spent 7 vears there, During my Hme in
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I 700 am. December T 1999 0n l'.'.-.|11|1|1|-!| Kiver, B.C.,

Pardeep Singh Nagra began his medical examinations, The
9 year old community developmient worker, already much
decorated for his veluntary work in the malnstream, was reads
tor compede i the natiomal amateur boxing championships, [f
sucoessiul, e aould be selected for the I;'.I-I:.-mr-i;_'-\.. But his
compelition would be more than just other besers - hie akeo had
fo fake an the Canadian Amateur Boxing Associstion which zaid
e could mok fight unless he shaved his beard, The same Argument
wias posed by Boxing Ontario the vear before. However, under
pressure from the OHRC, they permitted Pardeep to fight so long
a5 bt wore a ned over his beard,

At the very moment Pardeep was undergoing his physicals,
his lawyers were appearing before a judge in Ontarlo (which s
three oz abead of BC ) krask fora miandatory order boconvpel
the Boxing association to allow Fardeep to compete. The order
was granfed almost immediately and faxed o B.C In what
seamed like blatant contempt for the Court Order, the Baxing
Aasecuation cancelled the enbin: |i:|':|'||;'|:|:|.".1.'|_'igi"|{ divisionm, thoas
preventing Fardeep from competing. What transpired guver the
ek few months was: the ugly debate that the country had not
experienced since the days of Balbe] Singh Dhillon's challenge of
the BCMI almest a decade eardier.

Like Dinillioe, '\..1;,"1.1 was passionale and articulate in
expressing his religious belsefs. He bocame an overnight celebrity;
appearing on balk shows as an elosquent ambassador for the
Qupm. In the face of death threats, I stood up for his view of

Auckland House School [ had the opportunity of developang
several skills . everyone knows that boarding schools in India
focus on developing all round students. We participated in
everything from sports, academics, art, music, drama, debates
and declamation, and a whole Job mone. So, during my skay in
Auickland House'School 1 patticipabed in art competitions, some
'won some [ lost, | played basketball for 6 vears and I was on
the school feam We won a number of Provincial Basketball
Tousnaments, | loved sports, so | plaved field hockey, table
tennds, badmintom and [ competed in soft ball, shot put, running
relays, gymnastics and other sports. Talso had the opportunty
o act in 2-3 schoal plays that were hosted for the pubdlic. The
min=t farmous one we staged was a 3 hoor play called * Arsenic
and CHA Lace”™ in which [ plaved the part of fonathan Brewster
[the villain). Tt was an amazing experience, | participated in
classical dance classes, sitar classes and plano classes. During
my final year | was nominated the House Captain for Durrand
House. So, during that year 1 provided leadership and led my
House through all magor sports facademic competitions. [t was
a very successiul year for Durrant Howse,

Skl and his commigement to Canada. “People whe struggle
b cefine thesrselves in the Cansdian contert define Canada, .
that's the heawty of the country”.

Early the lollowing year, Pardeep fought against the 10
time: national champion. He mamtained his pose in spibe of
bl fsunts of the ignorant audience. While be lost in Ehve ring,
he had already swion ot of the ring.

[ gracuated from Auckiand House i 1988 and relurmed
t Canada. | joined the Morning Star econdary School m
Malbon, Ontario. Feompleted my OS5I in 199 and joined
UITi':'l.'I“:JIZf. ok Wladerbon m 19911 inined as a Saence student,
hogrng o g bo Medical Scheood but once | finished 15t T
I realized sciences wasn't for me .. and at the back of my
mind | just knew [ had B be in uniforen and 1 had to be a
Fllli-i-'c' affices. So, | took some law classes and _:_'||'||i|||_'.||
scbence classes and 1 koved i So, | switched over o arks. |
graduated from University, of Waterloo with a Honours
Bachelor of Arts degree {major Political Science and mimor-
Legal Studies),

Fappliesd b the RCMP in Ockober 1995 and ot docepbed
by the Academy in _|.'||||:|.'|::. T I was a ':"'"'-!"- ard frying
wealk bt it was -..-;'-u:n;“‘.in:.;_ I was willing bo wait for, Omos |
completed my training and went to my first posting, about
& vear after | decided it was time fo do my Masters. So, |
applied to the University of Manitoba, got ac ephed and
started my Masters in September 1999,
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bien oae Hainks of the entrepreneurial sparid,

whatocomes o mind is someane whio piEscEees
ambiiion s 4 vislonary and a risk aker. When one
coples that sperit with gualities isf good will and
humanikarianism;, thi name Sueit Snsh Babea comies
to pnkndl, Surgit is chair and preshbmi of the SkyLink
Grovp af Companies, mnnleh held Canadian
corponition, Estabsbed ||I.'I'§'-::-":='_.5k1 Lk Aviation Inc.
1% am mbernational av xticin conmpany’ wi hich b= been
providing aviation suppon services (o high profils
arganisators such as the Unidled Bations, Wiodd Food
I‘n:lpu'rn.n'n:'_.lii A Al ING (Homeland ) Securities, the
Capadion  governmenl and other national
Ciovernments. Cotlectively, the SkyLink: Group of
Companass has a tumoeer f % 300 million cach VBT,

Bom in India, Sarjit spent his childhcod in Benva
He atended college back in lndia, and then movied b
Letwdon,. Bix comtinue his studies. There: he started
work with a local traved agency and four vears laber,
driven by his |'JI.'I'II.]I.'IL‘|irIE work ethdc, Surit left his
g.n'h to fesrm i brave] bansimess of his owne In 1988, Sarit
Tormed & partnesship with an dndivedual who breaght
his aviation skills o the '|'.n.1.r|rmr=hip and Ing;illl'u'r. thi
group developed the epportunity to work in
supporting the United Nations praceEteping
operalions. Since its faray infoair frspert, SkyLink
has flown o pgencies such as UNIVEF, (he Woeld
Fiwd Programime and MATCY in addition ke the UL,

Armed Foroes b akr medical, relef and peace keeping supplis o Uganda and
Kwanda — the largest prace keeping air lil in Canadian militry hissory,

St has exhibitedd dedscation fothe InI|'m1hnmIcL:¢nmun|n-1hN1|!,h e
than just providing necessary servioss b the organisations that ane mentioned
abwve., In 1992, durivg bhe UUN.'S muission b Camdnodis, Suril made a first hand
trip to Cambodia o assess the sifuation himself and provide mosal suppart for
his -pilots. During the Bwanda mission in 1994, the Conadian Regtment
discovered hundreds of erphars and Sky Link offered tesicliE the finst shipment
of clathes to the children, More receniiy, in June of 1993, Sunit Singh Babm and
SkyLink were banoured for thieir donadionof $ 1000000 by fund demining brainmg
anid prl,:-'ri:-rim o mixlemmn rll,'mining |,~r|||iprr|-c~11|: in M:,'nr.nmhiql,u_'. Fil::.-'l.'ini has
absobedn invalved in providing medical reliel ona voluntary basis bodlsechildren
in Irag,

St is farmous dor his b and general serse of chardin ke, 1Fmdiesd
there was a proverhial first Sikh oon the moon to greet Meil Armstrong, it st
hiave been Surjil Singh Babia, Certadidy for him, the sky has never boen ile

In 1994, SkyLink was contra-ched by the Canadian Eiviit

E Cr= y
Jeaitwant Swider; #7

asveant Eaur (me Bains) Chmedier was bom in Dhancan, BAL o

T Skh immigrants o 1947, Sha -.'nmplu'lr-rl e yeqr of
underpraduate study ot the University of Victoma, subsequently
my g 1o MoGill University in Montmeal in 1966 o complele a
Bachelor of Sclence i Blochemistey: a Modical Degeee (i 1973, a5
wiedl as & Cighoma in Paychesry with distimetion in 1974,

[aswant js o pechesanalyst and accomplished artist who is
currendly an asspciale professor of peychinbry an MoGall Liniversiby
in Mlondreal widh several academie and clindcal appointments
Slus = & itemiber of mary [all afesaional assoctations I|'|'.'|IJI.1II'IF. (hit
Canadian Pspchiatne Assocalson, the Canadian Paychoanalytic
Assnciation, the Sosety for Colbure and Pavchiadry, the Boyal
Lallege of Physicians and Surgesns of Canada, o name a few
Shet has been an imvided: speaker fir muny presentabions and
Ll.-:':rl.:-.hnr\n.' in Canada, the Lnited Kmgdom and Indi. Some ot
these prr:-':l-nlnrinn'- inglude: "|"'-!.'|.'hi.-i' Trauma and I:.ln'.il:r
Violence Fanvilies and Children of South Asian [?ril::irl..
Bicultural Eealities in Canada™, " Traumntised Children in
Vulnerable Familkes: lzsues of Pasental Capacite”, “Fortraval of
Wieenen m Religion, Artand Film: Wamen im the Judeo-Christian
and Hindu Traditions”, and “The [mporlance of Cultural
Presservagion for te well being of marginalised communities”,

[, Digader &= considered an snnovative researcher o the
bordedine peosarality field with w-p:-.-.l:r reterence to children and
m transculturml dlimical consaktation.

Mlompside pust E-r.nl wte shidies in |'l~.1.-:'°'1|.1 r'. hes vast list of
rescarch activities has ked o collaborabion &n m.'n W PI.E"|I|.’.1|‘I."I'I'\-
Ehat include The Crdinral Combext :“|'|:I..III|.I| Aszessmment: dintheses
ard shressors i - borderline _|:||.'.'.'.-II.'-;;|| 1 childhond: The rade of
.-.-.'||.'|l_|:-!.|'.':.ll;lﬂ'l_H.'.' risk s brariesy od P-_.-.'J.'.:-'ull-_:.'nli Risk Favloos for
Horderiing ."...'Il;l.'.--_.:_.' i Fr.'.'r.gl.'-ulr_:r;l Ciriddren

While Jaswant’s main job is director of a child |_‘||'|:. Ereatrnemd
winiit fior seven bo twcdee yoar ald children, she i active ina variety
of capacifics including leaching positions with varicas instilutipns
that include varieis departments and divisions at the Jewish
General Hospital ard MoGill Unlversity

In addation o faswant's extensive work in ]:\rq!.n'h.-.'.lr_.'.al'r-ia.1-|
artist and has had art training al the Muséum of Fine Arts School
in Memtreal, the University of Victina printmaking atelieras, and
woeked wilh a lunglan aralysl on arl therapy workshops, Shee has
dione book Elustrating and exhibised her arl works in gallerles o
Carecla, the Unibesd Kingdom and Indsa. Becently, she hos ban
active with the Teeard Dureyls theatre company &5 part of fhetr board
of directors in pronnoting themes of life in the Disspoea,
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?!"l[im it Singh, a distinguizhed Sikh-
- anadian, has been described as a “robs
masdel”, contribuling tvwards the statuee of
emerging immigrant communities. As a Sikh,

a fun w-:'||.1L. and a person with origins in India,
ne-continues to excel in his ambassadarial
e, Lraduating in Business Managemen
(LUniversity of Western Ontario, Canada) and
History as well as Ecenomics and Political
science {University of Delhi, India), Maniit
singh chose to seek early retivement in 1990

bixbe bl fo devote his atbention to volunbeer

work full time. His extensive experience of
over 30 years in the corporate world has
enatled him to accomplish several
unprecedented targets over the past decade.

I Canada, in recopnition of these efforts,
he has been bestowed with numerowus
||'|."|."|'||"|||"|l'|'||"'\- I'IL'r"i.'lrlln |:"|1"'i:t||.||1."'l ..'|r|'\..| |1:'|Z"
received prestigious awards,

Amongst Manjit Bingh’s volunteer career,
certaim -|-'n1fn<1n| appointments can be
hightighted. He was Director, Canadian Sikh
Council, National President, World Council
on Beligion and Paace, Board Member, World
Council on BEeligion and Peace, Trustee,
Punjabi Association of Cuebec, Vice Chair,

bian Personalities

Em pll vment Equity Advisory Committes, Treasury Board, Government
of Canada, Executive ".11"11""{"]' Momtreal Inter-faith Council Member,
Adw 10Ty Committee to the Commussioner, Eo val Canadian Mounted
Police, Director, Punjabi Association of ﬂuelu Chairman, Advisory
Committee on Visible Minorities in the Public Service and Crown
Corporations, Member, Advisory Committee of the Canadian Ethno-
Cultural Counal to the Demogr .'.|:-|1.--. Review Task Force, Health and
Weltare Canada, Chairman, Censes Sub-Committes, The Canadian
Ethno-Cultural Council, President, Montreal Chapter [West Island],
MACOL Mational Azsoc, of Canadians of Origins in India)
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Manpt Singh's pro-active
official and NGO institutions have yielded many significant
accomplishments and awards, including the granting of permission to
wear turbans to members of the RCMP. He was appointed as the first
Sikh chaplin at a North American University, (McGill University,
presently at Concordia University also). He established teaching of 3
eredit “Introduction to Sikhism® course at a Canadian university starting

and advisory roles in a cross-section of

with MeGill and now extending to University of Calgary and under

consaderation at York University,




| The Sikhs in Canada

w: Sikh immigrants and their Canadian

bom descendents are an important
segment of the visible minority population
in Canada, Thiz sociological study and
anlysas of Sikh migrations and their location
in the Canadian landscape are presented
within broad political, economic, and social
contexts, Their migration patberns are
analvsed within the broader context of
international migrations, history of
immigration policy, and the social and
eConomic consequences for immigrants.
Major sections of the book deal with
procurement and wuse of immigrant labour,
political economy of immigrant and migrant
workers, racism, and the consequences of
various policies for the formation of social
institutions such as the family.

Given the importance of religion and the
current diversity of religious faiths in
Canada, religious affiliation of a particular
group and the knowledge of the beliets,
codes, and practices of that religion becorme
crucial in understanding that community
This is particularly so in the case of the Sikhs,
who have a distinct physical identity: the 5
ks and the turban. Practice of their faith in
accordance with religious teachings and
strict adherence to the 3 Ke and turban may
often come inbo conflict with the social
practices, institutional requirements, and
legal codes. For instance, initial strong
opposition by some to the recruitment of
Sikhes in the Royal Canadian Mounted Police
[RCMP) was primarily based on the
argument that Sikhs wearing turbans would
violate the traditions of the RCMP and
traditional codes regarding uniforms.
Wearing the kirpan by some students has
often created fension in some schools. Sikhs
have also sought exemphion from bicyele
safety helmet laws, They sucoesstully lobbied
in Bratish Columbia for such an exemption
in 1996, but in 2002 are faced with somewhat
similar legislation in Alberta, which they
vow o oppose, The Sikhs are asking for an
across the country helmet exemption rather
than recourse in individual jurisdictions.

the Sikhsin
Canada

igrafion, Race, Class, and Gender|

Turbaned Sikhs now serve in the BCMP, school boards have made
accommodations for practicing Sikh students, and Sikhs have gained
exemption from helmet lawws in some jurisdictions; all this has been made
possible onty through legal challenges and political lobbying. A knowledge
of the Sikh faith and religious practices would perhaps help to create a
better and wider understanding of these issues in the larger society and
avoid future tensions and conflicts.

Thus, the sechion on Sikis, Sildhsm, and the Khalsa Pantl is essential to
understanding these issues and contradictions. The social context within
which the Sikh religion emerged, the life, contributions, and teachings of
the Gurus, religious codes and practices, also contribute to an
understanding of the internal conflict within the community between the



‘fhundamentalists’ and the “moderates’, and the links of
these factions to the religious institution and place of
religious authaority in Punjab. The Sikh identity of self-
sacrifice, bravado and valour are rooted in their
historical experiences since very foundation of the Sikh
refigion.

Social, economic, and political links of Sikhs in
Canada to the 'old country” are not unique to this
community, but are common to all immigrant
commumnities bo a degree. However, in the case of Sikhs,
these links have remained strong because of historical
and contemporary immigration policy and practices.
Even now about twio thirds of the Sikhs are foreign-
born, with their roots largely in the Punjab.
Feligionisation of politics intertwined with the politics
of language, caste, class, regional, and communal
loyalties continue 1o be important forces in people’s
lives. A full appreciation of the cursent situation in the
Punjab requires a historical-structural analysis of a
rumber of forces and events both internal and external
b thee Sikh community. This book’s presentation covers
the social, economic, political and communal context
of the historical and contempaorary dimensions of the
Punjab problem’. While the ‘religious factor® has
received most attention, the issues of the political
economy and the development policies of the state
have remained largely in the background. The
communalisation of politics, portrayal of regional issues
3z Sikh demareds, and the sectarian and secessionist
perception of the Punjab problem, helped to divert
attention away from the underlying material conditions
in the region. Political issues and agitations are rooted
in economic development policy and its contradictions
in Punjab, and embody broader economic forces of
displacement, underemployment, unemployment, and
increasing economic disparity.

Contending political interests played an important
role in the social construction of the issues and
problems. Polarisation of politics between the
‘moderates’ and the ‘extremists’ in the Sikh community
recivied encouragement even from the secular parties
for electoral gains, External political interests and
internal politics between the ‘moderates” and the
‘extremists’ in the Sikh community received
encouragement even from the secular parties for
electoral gains, External political interests and internal
politics and contradictions among the Sikhs contributed
to an increasing polarisation of Punjab politics. The
state, both at the provincial and central levels, also
played an important role in shaping the paolitical
process and the construction of the Punjab problem and

also the state's response and solution to the problems.
Oppressive state policies were justified to root oul ‘extremists’
and restore peace and order. While on the surface, the Punjab
problem’ appears to have been stabilised, the basic economic
and social jssues remain unresolved.

The author's central point is that without a historical-
structural analysis of the origin and development of the Sikh
religion and religious codes and practices, one cannot fully
understand the Sikh community in Canada, its internal
contradictions and conflicts, and its relations with the larger
community. While the communalisation of issues remains a
factor, the political economy of the province, economic
development policies, and class disparities are fundamental
to a full understanding of the Funjab problem. This type of
analysis also contributes to a better understanding of religious,
social, sconomic and political links between the community in
Canada and their primary place of origin in Punjab.
Globalisation of production and internationalisation of labour
and capital is likely to further extend these links.

Sikh workers, and other workers from India, have been a
racialised segment of the workforce in Canada. Racialised
immigration controls have ranged from total exclusion to
continuous journey stipulation and annual immigrant
nationality quotas, In the case of immigrants from India,
institutional racism has been most explicit in the racialised
hierarchy of preferred immigrants, denial of legal-political
rights, conjugal rights, and labour market inequalities. These
measures created structural conditions for exploitation of the
early immigrants at their workplace and social discrimination
in their daily lives. Their material existence and everyday lived
experience in Canada and its link to their colonial background
barmied an important dimension of the political consciousness
of pioneer immigrants, While explicitly racist immigration
controls and overt institutional raciam are in the past, racial
minorities continue to face socio-economic inequalities in
Canada.

The early Sikh workers in Canada were one of the most
disadvantaged, racialised, and subordinated foreign-born
workforce. The structural conditions and constraints under
which they entered Canada made them the most vulnerable
labour force. They were not allowed to bring their families and
children with them and were denied legal-political rights. With
limited alternative job opportunities, racial labour policies at
their place of employment relegated them largely to low-paying
and subordinated jobs in segregated work areas. The
organisation of the workforce and work along racial lines had
various dimensions: racially segregated labour and living
conditions; racial preference in employment and blocked
alternative opportunities; differential wages and price of labour
by race; racialised work and segregated work areas; racialised
occupational and social hierarchy, They also faced racism and

Y



discrimination in their daily lives and had to endure and
cope with discrimination in housing, restaurants, hotels,
bars, and were denied many other services, Sikhs were also
insulted and ridiculed for their appearance and mode of
dress. Many of the discriminatory work and social
experiences Sikhs shared with other Hindustanis, Their
common shared experiences united them in their support
for India’s independence from colonial rule and against
the racist immigration policy, racism, and racial
discrimination.

In many respects the Sikhs were a sub-proletarianised,
marginalised and subordinated workforce who were
preferred as workers but considered as undesirable
immigrants and permanent settlers,

Post War Canada:
Social Mobility and Inequality

Post-war changes in immigration policy have had a
profound impact on the sources of immigrants and their
characteristics, and consequently the contemporary
Canadian population is more heterogeneous and diverse.
The recent arrivals are also better educated with
professional qualifications and training than the early
immigrants, They also tend to be better educated than their
Canadian-born counterparts. While visible minority men
and women have higher educational levels in comparison
to other Canadians, they have differential labour market
opportunities and employment earnings and incomes.
Consequently the incidence of low income among visible
minorities remains above the Canadian average. However,
there is considerable infer-and intra-group variation among
the visible minority groups.

The social and demographic characteristics of the Sikh
community differ markedly from early immigrants from
India. Their labour market opportunities and profile have
also improved considerably in recent years. This is
primarily due to the pre-immigration class and educational
background of recent arrivals and the post-war changes in
the ocoupational structure of Canada. The employment
data indicate, however, that Sikhs and other Indo-
Canadians still face inequality in the labour market and
have low employment earnings and incomes.
Motwithstanding higher educational attainment they are
less likely to be in professional, managerial, and
administrative jobs.

In the media the Sikh community is often
‘problematised” and portrayed as undemocratic, conflict-
and violence-ridden, a threat to the general public requining
inordinate use of public safety, law and order services.
These portrayals have also contributed to the low social
status (ranking) of Sikhs),

The visible success of a few Sikhs masks the economic
and social inequality faced by many and glosses over the
fact that a large number of Sikhs are far from being
PrOSperous.

Historically, the development of Sikh families was
stiflad because of racist and sexist immigration policies,
recruitment of single male labour, denial of normal conjugal
family life, and other restrictions and limitations placed
upon their permanent settlement in Canada. The repeal of
many of the statutory restrictions and changes in
immigration policy saw the influx of better educated,
professional-skilled workers, often from middle and upper-
class urban backgrounds. Their family structure and family
relations differ markedly from those Sikhs who arnved
earlier and had relatively low educational levels,
predominantly from a rural background and faced
discriminatory state policies and a hostile social
environment. Contemporary 5Sikh families show
considerable diversity in family structure and dynamics,
akin to that of families in the general population. There is
considerable variation in cultural practices, gender
relations, parent-child relations, and family attitudes
toward courtship and marriage.

The economic well-being and internal dynamics of
racial minority families are also linked to economic and
social status of visible minosity women. The socio-economic
and labour market profiles of these women differ from
those of their non-visible counterparts. In their analysis of
pender inequality, most of the mainstream feminists assume
acommon experience of all women based on gender alone,
separate from any other experiences. While gender affects
social distribution of privileges it does not operate alone.
Women of colour cannot overlook the simultaneity of
experiences of racism, sexism, and class inequalities. Race
and racism continue to structure the experience.of racial
minority women in their daily lives and in the labour
markel. These experiences are, however, far from
monolithic because of the diversity of origin and
background, cultural practices, religion, educational level,
and class status.

State policies on immigration and racial minorities also
influence the characteristics of immigrants and the nture
of secial and economic inequality. Many social forces
determine state policies, including the demographic
imperatives and the labour requirements Canada will face
in the future, The policies may also be influenced by the
increasing presence of the visible minority population in
Canada and their participation in the political process. Thus
this book's discussion and analysis have much larger
implications for Canadian society and public policy.



and the Global Society

Tmmfcﬂwh rew lution has dramatically transformisd
the wide world into a global village. As a result,
pecples of different races and creeds in distant regrms have
virtually become next door neighbours. Different faith
cornvunities interpenetrate and interact with each other
daily. Gone are the days when people belonging to different
denominations lived in their own tiny isolated camps,
untroubled and ignorant of what happened outside.

Pluralism: In today's pluralistic global socety however,
there i growing unrest and disharmony. This has been due
mainly to the fact that adherents of every faith are keen,
indeed over-gealous, to extal their own, under-rating the
ideobogy and culture of others. Leaders of each religion
chaim for their faith a monopoly over truth. To them, only
their religion, only their prophet can lead man on the path
to God-realisation and self-realisation. Other religions are
declared as fake and other faith-communities as infidels.
This exclusivist attitude is doing much damage (o
mankind's social fabrie, and this needs to be rectified, We
must realise that *“the religious life of mankind from now
on, if it is o be lived at all, will be lived in a context of
religious pluralism ... this is true for all of us, Theretore,
the present situation should be the concern of all religions.

The hikh faith is the yvoungest of major world religions,
and could be called a higher stage in the evolution of the
religious consciousness of man. Onginating with Guru
Manak {1469-1539) in the north-west of India, it has sinee
spread throughout the world despite the Fact that it is not a
missionary faith in the evangelical sense. lls expansion,
spurred during Britain's Colonial rule, continues because
of the Sikh Diaspora. But dissemination of knowbedge about
the Sikh Faith, especially in Europe and MNorth Americi has
heltped in this expansion. Chronologically, the fifteenth
century, when Sikh faith originated, belongs to the medieval
age in Indian history. However, an in-depth study of it
reveals iks critical atitude fowards the medieval spicit and
its responsiveness o modernity,

Dynamics: The Sikh faith demands and provides a new
definition to the concept of religion itself. For example,
herein the boundaries between the realms of the sacred and
the secular get blurred: in fact, there is a dynamic interaction
between the two. Herein, the spiritual becomes
inspirational to the temporal, and the tempaoral makes the
spiritual a dvnamic one, Thus, man and the mundane world
he lives in get spiritualised: the world no more remains
sinful, or mmyic, or just in suffering, rather it becomes a
place where resides the Lord Himself:




Thu jgu sachiai ki hat kothar sache
Ka vichu vasu

This world 1= abade of the Lord -
Verily, He the Creator-Lord is ever
irriarent Been,

This is called dturamsal where dharma is to be lived.
The world is the creation of God, and in the world ane
finds the becoming of God in ime. Man is not a born
sinner, rather he B declared one with God, one in
essence, thus giving place to the idea of spiritual unity
and ethnic equality of mankind. God is one and He
reveals to different holy men at difterent points of ime.
Thus, each revelation is genuine and each relighon valid.
However, the feeling of kaumui, or egoism, which is
the natural consequence of mrdys, or ignorance, makes
mian forgetful of his unity with God and other human
beings and rather causes his differentiation from both,
In thwe Sikh scripture, human life is declared the coown
of all life - better than even that of gods who are also
said to yearn for human life- It is the only opportunity
tor the individual soul to attempt and achieve oneness
with the Supremse Soul: union with God can be realised
while still living a robust and righteous life of filial and
social obligations, says the Sikh scripture: hasandia
khelandia pohirandia kawandia wiche hovar mukti. Thus,
the world and worldly life are declared as wonderful
and worth living. Doing noble deeds while still
contemplating on the Name Divine is the Sikh ideal: in
fact, the best of religions is the one which exhorts
humans tocontemplate on God while performing noble
deeds in prosctive social life:

Sarah dhiremg mahi sreshath dhaorme
Hari ko mamu japd seirmal karami

Universal: The Sikh faith integrates the world and
worldly life with the idea of divinity. It rejects
asceticism, but af the same time it is also highly critical
of the hedonistic way of life. Asceticism and hedonism,
a8 two extremnes, are rejected in Sikhism and the Sikh
concept of social action is marked by boundares of
morality. In Sikhism, the Khalsa as created by Guru
Gobind Singh in fulfillment of Guru Nanak's mission
ia the agency to which the task of social transformation
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Az against the exclusivist attitude, Guru Nanak does not
try to impose on anybody the message of his revelation, rather
he shared this with all. He took out four preaching odysseys,
travelling throughout India and many reighbouring countries
to share that message with mankind in general and the holy
men of diverse religious traditions in particular, He made it a
point to visit every place of pilgrimage that fell on his way and
held discourse with holy men there. The idea was to listen to
them and then convey to them his own viewpoint. In one of
his hymns, Guru Nanak testifies to the importance of dialogue
in inter-faith and inter-commmunity relations = b kb dusmia rafi
Namak kichhiu suniet kichhu kahind, Man must continue ko
maintain dialogue throughout his worldly existence because
that is the only way of reaching the truth. Even here priority is
given to listening 1o the viewpoint of others. Dialogue is
recommended, but polemic is categorically rejected:

Ehoyji tepai badi brssmi Hirw balt bali gur karfare

(Genuine search [for truth] begins when all polemic
ends; sacrifice am [ unto God the Creator).

Polemic causes - and is also caused by - ego which, in the
Sikh scripture, is referred to as a "serious malady”. On the other
hand, humility which is a necessary pre-requisite for listendng
to the ather's point of view is the essence of all virtue, Guru
Manak's “Stddhe Goshir™, as we find it included in the Sikh
scripture, is a sort of spiritual dialogue between Guru Nanak
and Siddhas on the Sikh philosophy of life vis-3-vis the
philosophy of yoga. Throughout the long-drawn dialogue, the
serenity and sobriety is retained with the aim to realise the
truth. Guru Nanak states that it is only through meaningful
dialogue that truth can be arrived at. 1t is also this sort of attitede
which the modern mind must cultivate so as to resolve most
socio-political and inter-community problems.

Another exclusivist point negated by the Sikh faith has been
denial of validity and authenticity of prophets and revelation
of other traditions, This is generally done by comparing the
idaal of one’s own faith with the practices of others. Sikhism
not only acknowledges and appreciates all other faiths, it
accepts their equal validity. This is like the 20® century
American poet and mystic, Walt Whitman, who accepted "a
hundred, a thousand other Saviours and mediators and Bibles",
This attitude helps us understand and appreciate other religions
and live in harmony with other faith-communities.

Compilation of the Sikh Scripture is another :Iure::ﬁrnple
of the Sikh ac:eptan:e ﬂf religious This




expressed by them in the language, idiom and metaphor
that were best suited to them, and that the revelation in

each case wis genuine, Tt s in confirmation of this that
Gur Arjan while compiling the Sikh scriptures to included
hymas of several holy men from other traditions along with
those of the Gurus. And, these holy men belonged to
different caste groups, different regions and different
periods. And all the hymns in the Scripture — may they be
of Guru Nanak, or Kabir or Ravidas or Farid - are held in
equal reverence. However, there are certain areas where
the Gurus do not entirely agree with them, and at such
points they retain what these holy men have to say but
add to them their own comments so as o make their view
puint clear.

The Sikh Gurus acceptance and appreciation of other
faiths was equally followed by their followers. For example,
Gura Manak was held in equal reverence by Hindus as
will as by Muslims, The fact of Guru Arjan gathering both
Hindus as well as Muslims around him 1s acknowledged
by Emperor Jahangir himself. Tt was on Guru Arjan’s
invitation that Mian Mir, & known Muslim Sufi; laid the
feundation stone af the Harimandar Sahib at Amrilsar,
samchimn smcforim of the Sikhs. Guru Tegh Bahadur gave
his life for the sake of religious freedom of man, Among
the Sikhs, Bhai Kanhaiya ts the best example of the Sikh
seeing the same divine essence behind different religious
denominations of wounded soldiers in the battlefield of
Anandpur, Treating all human beings as spiritually one,
and ethnically equal, notwithstanding their different
refigious backgrounds is the pre-requisite for maintaining
harmonious relationship between different faith-
communities,

The Sikh faith, no doubt, accepts plurality but this
acceptance is not passive, rather it is critical. This critical
spirit is quire explicit on at least two very vital points,

O, the Sikh Gurus are highly critical of any religion
which sanctions and safeguards any hierarchical structure
of mankind, The idea of ineguality by birth among people
is not acceptable to them. There are many hymns in the
Sikh scriptune which criticise the spirit and philosophy of
the Vedic tradition which classifies humans into different

wirmeas or castes, In Sikh theology, all humans are equal,
mlwlﬂ'lslanding all the diﬂerenrﬁ in their exterior: all

are against religion becoming an instrument of political
dominance. Therefore, they criticise any religion that serves
an oppressive purpose, especially at the hands of political
classes. Thus, religion no more remains an asylum for the
vpiceless and the heipleqf. rather it is made a weapon in
the hands of the suffering people against the unjust
P PrEss.

Emansipatory “Panth”: Ehalsa [constituents of the
Khalsa Panth} is the agency to carry oul the work of social
transformation, and the Khalsa-Panth (asa collective social
entity} a8 created by Guru Gobind Singh on the Vieisakde
day (30 March) of AD 16% represents, in micro-cosmic
form, the Sikh ideal of social structure. [t is a classbess and
casteless social structure wheren love is the abiding value
which gets "reflected in the altruistic tendencies of the
Khalsa." Everybody here suffers in the suffering of
evervbody else, This suffering is not in the sense of pain
from evil as evil, but it is in bearing the pain of others o
relieve them of pain as also of evil. This altruistic tendency
finds expression in the deeds of seva (service) to obhwrs,
contributing in cash and kind for philanthropic purposes,
striving for and even suffering martyrdom for a righteous
cause, etc. As Dir. 5. Radhakrishnan, the President of India
wrobe, creation of Khalsa was to“defy religious intolerance,
religious persecution and political inequality’. Cultivation
of the values of the Khalsa by all humans is an answer to
many maladies of modern life.

If we want the workd to be set free from the prevalent
distrustand disharmony, oppression and violence, ‘we have
tosee others asour brothers and sisters, We need to discover
how to affirm our own identity ... without threatening the
identity of others”. This happens to be the central messgage
of the Sikh faith which imbibes that the idea of God's love
for ail beings teaches us to value the other in his or her
otherness, It considers all religions and their revelations as
valid, appreciates others faiths bat, at the same fime, adopts
dialogue to convey its differences on whatever points,
makes love for God the wse-fergo for love for mankind and
expresses this love through seva and other such
philanthropic activities. Sikh stress is on ethics of creative
activism aiming at the realisation of an ideal social structure
of the Gurus vision, The need of the time is that we must
not limit purselves to words alone but try and put them
into practice, and so live the idea in our practical social




Order of Merit bestowed on Jean-Marie Lafont

FRANCO-SMIKH TIES IN HINTORY

Al the soeennd cergomedy on 12 Devesider 20000 [ee-fvlinely Laf

with 5. Tartochan Sigh

A s the French Ambassador Dominique Girad said in
A Adis opening address, "I is an honour and, indeed a
brue jov, B bestow an Jean-Marie Lafont the medal of the
Crrler of Merit.”

“Jean-Marie Lafont is such an inspiring Renmissonce
Manr, a man initiating and conducting ambitious projects.
where West and East meet, securing lost archives,
generating fascinating exhibition concepts, launching
historical museums, restoring masterpieces gone astray,
nebworking research teams, ete,

Jean-Marie, s 1t because vou are from the south of
France, from Marseilles, where people are known and
sought after for their warmth and joviulness? 15 it because
you are this thorough Mediterranean mlellectus! we
admire, well versed in Greek and Latin, that were your
first passion, rewarded by a doctor’s tithe at a very young,
apre, that urely gave vou this ethical humanistic approach
we all cherish in you? 1s it becawse you have such a
Wl er [LI: 1-.'i|:|_'.. Ii!._-lu.m.1, whom vou med when :v.-'-_'ll.l Cameg
to this part of the world, and who surely contributed
tmirnengely to make Yl whal Yo are today? [s it hecause
you cultivate friendship as @ cardinal virtue, like a spirited
maharaja of the quintessential sort, always caring for

others, alwavs concerned of making them auware, of past
grandeur, of consequences of their doings, of roots and
destinies? Dear Jean-Marie, that you are a magic friend :
you make life sound interesting.

[ean=-Marie, you are one of the most prominent
hastarians of the day, whose work 18 essential b know how
India and France came closer to each other in the past.”

"Since wapr was vary much part of our First closa
encounter with the sub-confinent, you became a thorough
specialist of military affairs in XV1th and XV 1th L'.'a'nlurj.'.
Your viewson France’s Hirst endeavours in India are totally
new. You were among the first historians to throw light on
the contributions of our pilesepives torgerrs prior — and
later parallel to —the colonial episode, whose knowledge
and know-how inm fact mattered to the maharajas of the
time and who entered as engineers and mren of Hhe art in
their service. And how they loved Indiat I|1-.':.' write and
wrole ireatises, letters, reports, essays, translation waorks,
They were curious, imaginative, enterprising. And they
were successiul! They really brought European advanced
techniques of the time to the most remote areas of India.

Ag for the XTI Century, vour contribubion is alsos a
T You gomehow resurrected Maharaja Ranjil "'ui:':!_-'h
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heplaw af Sakh nmerfnn orks o e Fréch

The qruestion of the headvoear in French stabe schoods having
Becomne an emative and vital issine involving the Sikh students,
AETICE olher minoritses, particadarly the Muoskim, the viset ol
1l el |'|||'|'i:_;|| Minaster o MNew Delh |.I||'i:. arsed huage
itberest The Sikh delegations calling on him and g French
Ambassador b India registered strong protest, which put thee
French dignitaries on the defensive, as it wen

Yhile conferring Chcler of Merat on the Ambassados, Mr,
[eanehdarie Lafont, 3. Domanicue Girad spoke very highly of
thee Sikh walues, valous and uprightress, Amang ofher things,
hie tracedd the long history of the Sikl-French relations, touching
o the graondeur of Maharaja Banjit Singh's cowrt and the Sikh
meanarch’s appeantment of French Aoy officers as Generals
I:-'rl:=-'.|rl'|"qp-.'.:'--.'.|'.| P weith themwith |.|'l.'|-\.'\.'|.ll'lll\.|l.ll."--l| WiEEkem
winrtare and army maining, The shaevwed and insightful Maharaja
haid pealised thes irmpa barnce of Fraiming his Iroops on westem
limizs o meet the memace of the British army knocking on the
Bhreshodd o Muarmgsts

These sendiment were @choed by the French: Ambassadion
in hls reply which again was full of high praise for the Maharaja
ared for Ehe Sikhs as a community of great soddeers, greater
devolee and great scholars, The harban issise iy & quesbion of
Sikh hosour and Sikh identite, This fact was Bro |;'|I'I::T.'.|1I'.i..'||i v
ko thie notice of the French dignitaries. It appared from e
respanse that the French Covernmwent, avware of the paoble

wairdld saom find seme wavs to satishy thie aggreved Sikle

DM

and could give justice o Punjab's noble battle for dignity
and independence. Three French men took part in this
modern epoie: General Allard, General Ventura and
General Court, and you could show that there again
France and India had met, on true modern terms: the
Maharaja and the generals were friends, the menerals fiel
married! They married local beauties, in
the French way, embracing India as they embraced
matrimonial bliss, Knowledge and know-how was

n :il'l'l.' .'|I'|I.1 L

shared and developed together. If you allow me so say

s0, that really was “true co-operation” in earlicr Hes

Your work has been already acknowledged by the
scaentific communiby, and beyvond academic circles. You
have been awarded in 19495 the Giles Prize, the

PresigT NS II"I.I'I.I i ."I"'H.' instiliel de France.

This is but a small recollection of the numerous
breakthrowghs you brought aboutin history sciences. Buf
all o us here pead your scientihc wntings. In ach we are
vary thankful to Ovlerd Unioersity Press that recoprmissd
the excellence of yvour historical work and even

cammitted vou to produce a full collection of Freeah

Searrces of dndimn History Series where some of your
maslerpieces are now accessible for common readers
Sometimes we are even fortunate enough to just listen
to youn. You are a fabulous contenr, and History bold ad

] ST |."l. VL ES PUns meagic I '-'L'I"-'|.|'|I|'|: DO
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clear, degails come alive, the sense of man’s dreams and actioss beoome real, Wi ane are

TR i ; o
fruly thindeful $oopow for the light you cast on our daily foiling and dotng

I comelusion to this small recounting of your outstanding merits, | would like to

pay homage o the Remaissnce Man you are. We owe vou so musch. The shudents and

regearch fellows warking under vour guidance, the scientific commumnity, France and

India, |'just recall some of the ambitious projects you brought o lite: Lextrasedionre

3 Bl -l LIPS o R i e p i s LY 5 HECa B W N B e | AL Ty
ATeNIHrE a0 oeried b LR ene Gy cnaes LD, Limrinbery), Vainmhiy &1 Lot | 855y

FEmbassy ol France in [ndia, realsed with I|'||'|"-.I.": rlise of wour dear wite BEshana). X¥1ULth

Century Mups gnd Ovawings of Indian Cities mrd Mormuomenis in Frenoh Arclopes (2000,

Mational Museum, New Delhi], Cefe e Trones of Moo Baepi Soegl, (2001, opening

of Ranjit Bngh Museum]. | know you have many other projects in store : Imam Bakhsh

11

Lahori and La Fontain
Bepum Sumreo, Baymond in
Hyderabad , Clawsde Martin i
Lucknow, Tippu Sultan, and
others, | know vou will
consistently work at creating

SUCH NEW S Duniers

Al Hhise adventares show
aof vour intellectual statire
The French Government s
gratelul fo vou for being the
SN enlrepreneulr Yov

schiokar and

are, 3 pnneering

a French humanist im India.

i this

[ accompany
celebration by which the
Fremch Government pavs
fribute bo your academic and
schotarly achievements, and
o the sirong and ever
cxpandime fnendshipe and co
operailon between France
and India, [ asked vou, ms
dear lean-Marie, to I|'||.:|"-I
the Sikh |.'-:||:||||'|1||'|i|!. o share
our pleasure and grace us
with its presence. [ lold you,
and | told many of them, my
admiration and my esteem
for the Sikhs, a wonderful
part of the Indian Mation, a
superb component of the
Indian culture and an
integral parf of the Indian
future, within the borders ol
India and throughout a
world which more than ever
will survive only thanks to
cultural diversity, respect
and co-operation,
lean-Muaorre Lifont, i moon
an Présudent ae Im K

Dririwigue Girard,
Ambassador of France

fo India



Jean-Marie Lafont and K_ingdum of The Punjal:s

JL‘:‘:H-.“;]:‘!FIE Lafont recalled that, in 1830, a brilliant young
af French scientist, Victor Jacquemont, was on his way
from Defhi to Lahore to meet Maharaja Ranjit Singh. In a
better to his father from Delhi. he cbeserved with mirh that
ill the Frenchmen he had met in India were either margiis
or chenallers.

“Some months ago, when my Ambassador imformed

e that | had been granted this distinction, Jacquemont’s
observation came immediately to my mind. [ am not aware

my case? Mine is not a career of high position with political
and administrative responsibilities. In my 36 years of
educational service | have been directed not by worldly
ambition, but a passion which [ will explain shortly. When
[ accepted to go to Afghanistan in 1967, this was not only
an administrative move but the right personal decision.
have to admit o a very passionabe “curiosaty™ for inter-
cultural conmections, be if in Greek civilisation or Indo-
French history, My driving force for all these vears is to

Gewerad Albaed oo Teds By af Lafore. Ok aur convas " Pards, T8367

how many French marquis there are in India today, but
standing before vou, vou have one more” chealicr, sms

iFes ni e,

Mr Ambassador, when vou received a high award from
our Defence Minister last April, you explained to the French
community the meaning of such distinctions and the reason
why the République is conferring them upon some of its
citizens: it acknowledges an outstanding contribution
beyiond the line of duty

The question arizes - what s this hosour acknowlizdging

understand how men and wormnen from different parts of
the world and having different backgrounds, creeds, ways
of life, different |:‘r|_'r|.'|.'|'“|i'-. es amd analysis of the cosmos
could share the same ingquisitiveness and the same openess
for other people, societies, cultures, religions and
“mentalilés”,

| have .'||I'..'.'!|:;.=i baen fascinabed By the Greeks and the
non-Greeks, including the Indo-Creeks and Graeco-
buddhist art which flourished in Gandhara. | excavated in
Afghanistan, on the Amu Darya river, several vears before

ki



[ et the lovely lady who is today my wife... But it's after

we met, and when we were nok vet married, that we were
told in Lahoee about a French officer of Mapodéon who had
married a Hindu princess from Chamba, in Himachal
Pradesh. That had taken place in Lahore when the kingdom
of Punjab was under the enlightened and benevolent rule
of Maharaja Ranjit Singh,

Hence a new life, new discoveries, new trends of
research in the fields of Indo-French relations approached
not from the beaten tracks of the French East India
Caompany, or the French settlements m India, but from the
unusual and often untold stories of the French people who
decided to step over the cultural differences in 16th to 19th

,:_..J-:- i-.'-..,.,,.’.-_....—"-'- i

i H{ o
Al gd lejale) |.L].-].-'J"'L-L-‘.'|'L=I,_l!"].

Indalogist, while the Indologists told me [was a historian.
Arn uncomifortable situation with no place in the French
system and intrlliﬁenﬁin. which spome analysts rightly call
the French Nowenklatam.

But help came from the French Academy and the
Ministry of External Affairs, including four Ambassadors
to India, who understood better than anvbody else the
extent of my work and the meaning of my publications.
[his s one more reasan why, Mr.Ambassador, 1am grateful
tor you for hosting this event.

These French people and institutions helped me fo
oonduct my research here, but it s my Indian feiends who

The Dertvr of Motserape Bawgit Socgh. Geachie on paper, shuck om aeond o,

century India o enter service of the Indian states before
the British Kaj.

After 30 years of work in the subcontinent, an entire
aspect of [ndo-French history has been resurrected.
Spending twelve vears in Lahore and sixteen in Delhd is
not & traditional cersas for a French educationist trained to
teach French, Latin and Greek to young people in France,
But it was not possible o comduct zuch a research in the
traditional framework of French universaties and research
inatitulions. The hisforians considered me b be an

made it pessible to complete it, How can | forget the help
received from the FPunjabi and Sikh communities in my
work on Punjab history and Maharaja Ranjit Singh? How
can | express my gratitude to Sardar Tarlochan Singh who
has a well deserved reputation for promoting Sikh and
Punjabi history and culture all over the world? The
exhibition my wife and | were able to put up in Amritsar
bicentenary of tha coranation of Maharaja Ranjit Singh is
the result of our combined efforts. And it is gratifying ho
know that this temporary exhibition has been kept as the
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permanent exhibition of the Maharaja Banjit Singh
Museum in Amritsar, while the book Malunage Barjit Singh
Lord of the Fioe Rivers has been reprinted after the first
editicn sold aut in three maonths.

I have to make a confession: if since 1974 1 have been
working on Indo-French relations, it is becauwse ol one
person ; Réhana, my wife, to whom my work and my entire
life are dedicated. She is the inspiration and the sltima netio
of my research in these incredibly rich fields of Indo-French
exchanges through the last five centuries. Our three sons,
wh belong to India as well as to France, have attached me
more and more to this land and to this people. Will vou be
surprized if | admit that in the University of Delhi, every
student af mine is like my son or my daughter during the
two vears that | have the privilege of working with them,
when | try to show them some new ways of studying the
encounter of two cultures for a better, closer relationship
between India and France, India and Europe in the 21st
century?

[ am glad to inform vou - with some pride - that the

Miaharmia Ranfit Shegh el geverale Allied moid Vertriri
Military Mt of Malaraie Ronfit Siegh.

European Union in its Cross Cultural Exchange
Programme has just selected the project 1 had launched a
couple of yvears ago on preservation, restoration and
digitalisation of archives in Europe and India dealing with
economic and cultural exchanges between India and
Europe. This Cne-Million-Euro project includes among
ather partners, the University of Delhi and the Munjab State
Archives in Patiala, along with the Centre D Archites
d" Outre-Mer in France where we have collected our
archival documentation on India.

And last but not the least : we are planning in Paris,
Saint-Tropez and Marseille an exhibition on Maharajga
Ranjit Singh and France which the Indian Government has
already accepted to sponsor, Sardar Tarloachan Singh is
again helping me in trying to implement the vacious
proposals we have made, Let's hope we can do ik sooner,
rather then Later,

[ thank yau lor sharing this evening with my wife, my
sons and ma”

Jean-Marie Lafount
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NOTRE TURBAN, NOTRE IDENTITE

France Ban on “Religious Symbols”

rance’s National Assembly voled on 11 February 2004 by an

overwhelming majority to ban Muslim head scarves "and other
religious symbals” from public schools, a move that underscores the
broad support for the French secular ideal but is certain o deepen
resentment among France's large Muslim population. The vote came
hours after the minister of national education, Luc Ferry, said that the
law would stretch much further than religious symbols and require all
students to attend mixed-sex physical education classes and accept

Abonet 300 Sikhs from acrss Ewrvpe suteched o w Pars bondepard
for deferad thedr Eradibiounel burbans aguimst @ feouring Fremciz B
o reliivus symbala in shile schoals i Paris, Barerers read
"5kl durlviots mi school” (eftd aed "D Fierbate be our identiy,”

what is taught on the Holocaust and human reproduction. Three weeks
earlier, Mr Ferry, a philosopher and best-selling author, said that
bandannas and hairnness would be banned from public schools if they
were considered religious signs. The draft law bans "ostensibly”
religious signs that have been defined by President Jacques Chirac and
a blue-ribbon governmental advisory commission as [slamic head
scarves, Christian crosses that are too large in size and Jewish skull-
caps {Sikh turbans are also likely to be included). But the legislation
also includes a lengthy preamble demanding that public schools must
be “protected” and guarantes total equality, including “co-education
of all teachings, particularly in sports and physical education”™. Schools,
it said, are the “the best tool for planting the roots of the republican
idea”,

Mr Ferry made clear that religious beliefs
could not be used as an excuse fo avoid gym or
biology classes and that questioning the
veracity of the Holocaust would not be
tolerated. “They have no right to contest the
contents of a course, for example the
programme on the Holocaust in history of
human reproduction in biology or physical
education”, Mr Ferry said on Europe 1 radio.
The law “will keep classrooms from being
divided up inte militant religious
communities”, Ferry added, noting that there
had been a “spectacular rise in racism and anti-
Semitism in the past three years™.

In recent years, teachers have complained
that some Muslim students have been so
disruptive in rejecting the veracity of the Nazi
slaughter of the Jews that it is impossible to
teach the subject. Teachers have also said that
some Muslim girls have boycotted classes on
human reproduction because they are too
graphic and have demanded sexually
segregated gym classes; there are also reports
that both male and female Muslim students
have demanded prayer breaks within the
standardised baccalaureate exams at the erd of
high school and a ban on pork in school
cafeterias. The law does not specifically deal
with the issue of students behaviour.

Fraom: The Newe York Times
French Disconnection

ecular India, arguably more than any other

country, knows the immense virtues of
keeping the matters of State apart from those
of faith. There have been enough occasions in
the last half-a-cenbury where tragedies arising
out of religion-based politics have made it
amply clear that the traditional separation of
the Church and State needs to be faithfully
maintained, 5o, on the face of it, secular India
should applaud the recent law passad by French
President Jacques Chirac which bans the
wearing of the Islamic headscarf and other
‘conspicuous’ religious symbals in State



schools. And vet, it is clear that MrChirac’s France
= with its 5 million-0dd Muslim citizens - in an
effort to mantain the sirict form of Fremch
secularsm known as licité, has swung the dial to
the other extrerme.

By lumping harmless visual displays or
practices of faith in the same basket as religious
radicalism {or at least making a straightforward
conmection between the twio) France not only seems
to have failed to grasp the essence of multi-
culturalism, but alse runs the risk of facing a
backlash. The ban, after all, is also directed against
religious symbols of other faiths - which has made
the Sikh community in France, for instance, also
protest against the latest law, Effectively, by paying
too much attention to such ideological markers, Mr
Chirac has, in fact, made them now stand out ina
jarring manner that doesn't serve a modern,
syncrefic society.

France may boast of a football team where many,
ncluding national hero Zinedine Zidane, i of non-
French origin, But these still stand out as exceptions.
Lairité has still been unable to make France a society
in which the same quality of social mobility is
provided to all sections. The hard secularism that
France has followed since the days of fighting a
victorious battle against obscurantism and an
authoritative Cathaolic Church in the past must now
be allowed to modernise itsell. The State is above
religion. But Mr Chirac must realise that the twao
are far from being always in conflict with each other.

Frone: The Hindieston Tines
Oui, Monsieur de Villepin

Upun his arrival in Mew Dethi, French Foreign
Minister Dominique de Villepin has been
deluged with protests. His government’s dacision
b ban all "conspicucus” religious symbols from
public schools has been controversial all through.
Among these symbaols are believed to be Muslim
headscarves, Jewish skullcaps, Sikh turbans and
Christian crosses, All this, aver French officials, is
in pursuit of equality and integration. Others fear
the mowve iz simply a muse to stigmatise minoribes
angd segregate them out of the public arena. The
true picture perhiaps lies somewhsere between these
two extremes. De Villepin highlighted the
complexity of the issue when he assured Indian
officials that his regime would find a way of
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resolving it, by respecting the sentiments of the Sikh community
and the constraimts of “our situation in France™.

In the manner in which France approaches the task will lie
valuable instruction to societies elsewhere on the challenges of
multiculturalism. France's way of honouring secularism has been
somewhat unique. Its history is replete with endeavours to deliver
equality to all by banishing religious distinctions from public life.
Integration is equated with affirmative action, it 15 theught o be
best served by removing overt ethno-religious markers. The other
secular way, of course, is to desist from imposing too many
restricHons on a citizen, whatever his religions affiliation. In the
pisst the merits of the two modes could have been debated endlessly.
Migration has been with human societies for ever but movement
of peoples tended to be a slow process. That gradualism made for
a more seamless process of integration. Today movernent is quick
and rapid. Technology allows a migrant to keep in touch with the

|"._',"Ir| AN |
LW :
il 2fN
Americim iy children prrotest agaest bhie

French gooermment's bam on frerfaims, -



home country; it enables her to nurture sub-identities - among them religious
- across national boundaries, The French law, thus, asks them to make a
completely unwarranted choice between an over-arching national identity
and a personally valued sub-identity

In India, Foreign Minister de Villepin just had to glance around to realise
the absurdity of the ban on Sikh turbans. Bul as he zipped around the lecture
circuit as thﬂ. puster I:In'.' of an alternative, un-Amerscan worldview, he muest
alse know that imposing sameness is too anachronistic a task in these
multicultural times.

From: The Indian Express

France may Compromise on
Turban Issue

aced with a storm of protest from Sikhs worldwide, the French
Covernment has indicated early redressal of their grievances regarding
sanctions on the turban as part of the anti-veil law

“We need to solve this {the Sikh) problem”, visiting Foreign Minister
Dominique de Villepin stated in Mew Delhi immediately after his meeting
with Union Minister Sukhdev Singh Dhindsa and National Commission for
Minorities {NCM) chairman Tarlochan Singh to exclusively discuss the turban
isaue. France would try to work out a “good compromise” for the Sikhs
“considering the “specificity” of their problem®, he remarked.

“We need to have a compromise between the principle of neutrality and
showing respect to the Sikh faith”,

At the meeting with Sikh leaders, including Sukhdev Singh Dhindsa and

eeting .||" Sardar Tarlachar Single, Clairnnrn, Mationn! Commission |'|-;II',|'|.||;Ii'\.lI|'|l.e"~|
ikl My, Domistipae De Villepdn, Foretgn Mimster of Framoe regarding tsse of
turfuares i Framce af Mete Dalhis O lics b9 are 5. Sekites Simolr Diniedsr,
Univn Mémster for Chemivals ona® Feetilisers anid 8. Sikhider Staglt Slamer,
Crenaeral Secrebiny, Sforoomnnd Grrdioorg Parfarudlok Cooraniffee

Tarlochan Singh, De Villepin also received
memorinda from Shiromani Gurdwara
Parbandhak Committee {SGPC) chiel
Gurchiran Singh Tohra by his aides and
fearm the NCM chief himself.

Bath the Union Minister and
Tarlochan Singh told reporters after their
one-to-one meeting with the French
leader that they had been assured of a
positive response from Paris to their
request, " France recognises well the role
the Sikhs played while fighting for it with
their turbans on during the World Wars,
We also share historical links with the
French since the time of Maharaja Rangit
Singh", said the NCM Chairman,
referring to the presence of Napoleon
Bonaparte's military generals in service
of the Punjab (witl furbvins on - Ed.).

Bishop of Paris to
Take Up Turban Issue

ational Minontes Commission

Chairman Tarlochan Singh has said
the “turban row in Paris was likely 1o be
resolved soon with the Bishop of Paris sed
to laking up the issue with the French
government.

The Union government was also
working through diplomatic channels to
resnlve the issue.

[ndia’s Foreign Secretary had taken
up the matter with his French counterpart
and that the French Ambassador in India
had also been apprised of the matter, He
said the French Ambassador had
submitted a report regarding the issue to
his govermment,

The NCM Chairman said that when
the French government had formed a
Committes to devise wavs to create a
secular atmosphere in the coiintry, the
Sikh population had not reprﬂnied
before the Committee when it was
examining the issue of banning various
types of head gears. He said now that the
French government had been apprised of
the matter, the issue “was likely to be
solved amicably™



BANS AND TURBANS

A Matter of Honour

—-r T French goverement’'s "o ™ on e turian fus triggered protests from Sikfs

(Al Mharafe Bhpendee Shegl stimndardisead
thie Matinli-slyle durbar,
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in Pakistan,

i Fie reghtl: A British Jratdare Armiy [OO in
ceremmirial regalia i the fmbe T80 combiry

Cume b think of it, T am just vards of fine muslin cloth in a
myriad of colowrs and, sometimes, designs. Yet when [ adom
the head of those who wear me, | am the epitome of grace, culture
and honour, Wars have been fought over me, people have become
brothers when they exchange me with another of my kin —
Maharaja Ranjit Singh gained the Kohinoor diamond in this
fashion. 1 am a turban.

Mow they want o ban me in schools in France, But how can
they da it? So many brave warriors who wore me died fighting
for France. | have been a crown on fhe heads of historical figures,
and of those who are not even footnotes of history. | have made
my presence felt in the continents of Asiaand Africa for centuries.
And i you look back at civilisations, you'l find my mention in
the O Testamestt and in Egyptian, Turkish and Indian texts and
art; in fact, almost everywherne where civilisation made an impact.
Why, even relief medallions at Sanchi and Bharhul stupas, dating
back to Znd Century BC or earlier, feature me.

aeross the woeld, Ths is ot the first fime e herban has rue indo Erosihie, [f
figs seeir somne Frying Hinies on foreign shores duroeg i85 long and cheguered
hiskory, IF Tees stivred opposibion, curiosity, ridicide ond was even sperned i
cilbifres genfariiliog wibh what if slood for, The furbon hos extsted in fndia
since binne imerseraetal w0 symbod of pride and honowr, Affer 5717, turbamed
persons hane been targeled by bigots in the L5 amd Exrope. Much like the
enderprising Sikh, who venbires unofraid to distant lands, the turban foo has
endiered. The turban teils ils lale of travails and triwmph in the words of
Faopinder Singh,

The Egyptians called me pyr, | am referred to as
the turban in Biblical texts, in Persian | am cilled
dastar and in Arabic one of the words for me is
imamh. In Hindi [ am called pogree and in Punjabi
am referred to as both pagars or distar, Other terms
for me include muernasa, Kirki-dar, Farig Shal, afpafi,
kuladar, pechidar and Safour, named after the dynasty
of the same name in [ean,

Lam a symbol of honowr, which is why if someone
talks of soiling a turhan, it implies being dishonourad.
In fact, a great honour being conferred upon someone
by rovalty is destar o fazilaf. Today, | will confine this
narration to India and, in Pﬂ]‘l‘!-l:LllEII to the Sikhs. In
passing, let me mention that | was an item of formal
wear in the southern Indian states, where lyers used
silk cloth. In Maharashtra, there was the phefie and,
of course, Rajasthan is well known for my colourful




—

cousins called pagari, pemcha,
sela, or safs. Museums in
Udaipur and Jodhpur have
hundreds of stvles on display.

What is my ideal length?
Actually, it varies, based on the
area, style and the person.

\  Historians will bear me out
when I tell you that Prince
Salim, the 16th-century Sultan
of Turkey, wore 11 yvards of
malmal, and other Muslim
nobles  followed  suit.
MNowadays, it varies from 5 o
8 yards. The Nihang Sikhs wear turbans which are many
times this size!

Baba Kharak Simal vves wiled
Je wovaring o hinck furban

[n Mughal India, when a reign changed, the new
Emperor evolved a style uniguely his own, which was, of
course, widely followed. Just look at how Emperars Babur,
Humayun, Akbar, [ahangir and Shahjahan, and their
successors changed the style.

For the Sikhs, I am what Guru Gobind Singh ordered
his Khalsa to wear at all times. However, because of my
distinctiveness, the Sikhs have gone through various trials
and tribulations in the last three centuries. They were easily
identifiesd and persecuted during the reign of the Mughals
and from time to firme thereafter,
buit have remained steadfast in
thieir devotion tome and all that
[ stand for. The skogan: "Pagari
simmbhal oye fattn,” by Shaheed
Bhagat Singh’s unche became a
clarion call for independence
from British codonialism.

They have refused to take
me off, even if asked to do so as
a safety measure. Memorably,
in both World Wars, Sikh
soldiers who were fighting for
the Allies refused o wear skeel
helmets, despite knowing that
the casualties among them would be higher if they did so.
When told by their officers that the cost of pensions et
accruing from their death was too much for the British
Empire to bear, they unanimously agreed to forego any
pension if they got a head injury. They still refused to
dispense with me. Nowadays, the dispute is about crash
helmets for motorcyclists, and the govern-ments of
Malaysia, Singapore Australia and the UK have amended
their laws to make special allowance for me.

somenne has documented that during World Wars [and
11, 83,055 turbaned Sikh soldiers died and 1,094,045 were

The hirfm r.f Eirburlr Siktes
2 dipflarereced by the cultere
they live in,

wounded when fighting under the command of the Allied
forces.

Many Sikhs, settled in the UK following World War I,
faced discrimination because of me. In 1969, however, the
Sikh bus company employees in Wolverhampton, led by
Sohan Singh Jolly, won the right to wear turbans while on
duty. This marked the successful culmination of a long-
Tunning campaign.

Other skirmishes followed, notably in Manchester, and
itwas anly in 1982 that the House of Lords, Britain’s highest
court, ruled that Sikhs are a distinct ethnic group entitled
to protection under the Race
Eelations Act. Nowadays, in the
UK, turban-wiearing Sikhs can be
seen in all walks of life, inchading
the police and the army.

In the USA, 1 was called all
kinds of names when Sikh
immigrants first touched the
shores of California at the end of
the 19th century, They were
derisively called “rag heads”
because of me. Turbaned Bhagat
immigras o Astoria, Singh Thind served in the US
Uregon, LSA, erica 1316, army during World War I, but
was denied American citizenship because he was “non-
European White.” Mow many Sikhs wear me proudly,
many hold top jobs, bt the armed forces sHll discriminate
against me. | have faced problems because of ignorance
and bigotry after 9/11, but it has always been a continuing
struggle to educate people about what | stand for.

In Canada, ] faced problems during the early 1900 and,
in fact, the Sikhs were disfranchised by Enlnsh Columbia
in 1907, and the Komagaty Mari traged? where 376
passengers of the ship were not allowed to disembark at
Vancouver, followed in 1974, However, Canada gave voting
rights to these people in 1947 and things have changed.

In 1990, Baltej Singh Dhillon proudly wore me and
joined the Roval Canadian Mounted Police. Some bigoted
Canadians pmteated but finally the ruling was in my
favour a few years later.

In Africa, turbaned Sikhs did not face much problem,
except for dealing with curiosity, which always ha :
The same was much the case in New Zealand and Australia,
except for one tirme when some members of the Australian
Returmed Services League tried to have Sikhs debarred from
one of their clubs because they refused to remove their
turbans on the premises of the club. 1 understand that the
R5L. objectors had to back down,

Anyway, so much for my being discriminated against.
Most of the time [ strike a distinctive note, which attracts

e af e plareeer Sikfia



attention. And many people are
curious about how [ am tied.
Well, there are various ways,
and indeed many distinct styles
have evolved, expressing the
individuality of various persons
as well as the togetherness of
various groups.

The way | have been tied
often reflected the society of the
time and of course there was
always the sartorial element. A
matching turban, a contrasting
one, a handhni turban with a
splash of colours, a lehariya
turban in which pattern makes waves, the African turban
with its flat folds, There have been so many turbans, so
many ways in which the Sikhs have tied them....

The patterns that the Sikhs wear come primarily from
the Rajputs of Rajasthan, where there are thousands of my
cousins. Since societal life is stratified in that area, colours
and patterns represent specific castes or sub-groups. The
way they are tied is also strictly laid down.

Tive Furrbaar Toxirn b],r Hae
Preaidert's Hl.ul'g.lgunn‘l' foits
its distimctine style

For the Sikhs, however, there are no hard and fast rules,
though various social groups and geographical areas such
as Malwa, Majha, Peshawar, Pothohar and Afghanistan
have distinct stybes. The Jats tie me differently from the
non-Jats. The former, for example, do not wear pattemns,
just pladn ones,

As for the colour, the elderly wear white, which is also
a political colour of the Congress Party. The Akalis support
royal blue, electric blue and saffron. Most Sikhs have at
least half a dozen colours, which they wear to suit the
oocasion or the attire. Princely states, however, had
distinctive colours of their own (see box),

Black, however, became a colour of specific protest
during the British Raj after the tragic killings of the Sikhs

Indian armed forces

Colours of The Turban

Black Cavalry and Armoured Corps
Infartiry

g

i

Gesan
Maroon Special Forces and Pam-commandos
B Arillory, Engineers
Griny fosation Comps

Elates
WMmmu;muwm
Ruirbans by the royaly of T princely slales
:‘M mtﬂmﬂwm
arickol Fero (hoequoiss],
Makha Maroan
Jind Drarge

at Nankana Sahib, the birthplace of Guru Nanak {now in
Pakistan) where the local mafenis, in connivanoe with the
British authorities, had killed a large number of pilgrims.

In fact, Baba Kharak Singh, a prominent leader of the
timee, wore me in black. He was jailed by the British from
1922 to 1927, Hundreds of other Sikhs also wore black at
that time and many were jailed, but remained steadfast in
thetr demand Hil the British relented. In the troubled decade
of the 19808, saffron became a colour of dizcontent.

Though [ am overwhelmingly worn by men, women
too support turbans, especially those belonging to the
Akhand Kirtani Jatha of Bhai Randhir Singh and also
Amernican women converts to Sikhism. They follow the
injunction made by Guru Gobind Singh who asked Mai
Bhago to wear the kachsra and tie a turban. Though small
in number, these ladies do cut
a dashing figure.

When you talk of me, you
have to keep in mind the roval
house of Patiala, which evolyed
the distinctive Patiala Shahi
turban in which a thumb is
wsed tocreate a depression near
the forehead. The Patiala
turban was. standardized
- during the reign of Maharaja

Warmen belomgrng to the Bhupendra Singh.

Akhard Kirtant fatha weer ;

R Urdu poet Faiz wrote a
beautiful couplet about me.

Sari-khusnan se nnazi-kaf kubahi chin bhi jato het Kuatha-1-
Khusarani se bue sulbon malad jati.

“While the turban may be taken from the head of a
Sultan, the aroma of royalty will not leave the turbarn.”

I am rooted in history that is inseparable from the
spiritual journey of the believer, This reason alone 1s
sufficient for me ot to be taken lightly or easily dismissed,
even though I have, like the symbols that stem
out of other religions, become for many followers
more an expression of religiosity and cultural
values than of spirituality.

I have to be respected for what 1 stand for,
and those who tie me have to reflect on that too,
since it is their conduct that will give me the
power to stand for honour. "You judge a man by
his turban, gait and his speech,” maintains an
ancient Persian saying. How very true.

Text by Roopinder Singh

{Courtesy: The Tribaore]
Sketches by R. M. Singh
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The World Sikh Council’'s Women’s Conference
at Oakland University, Rochester, Michigan, USA December 2003

P‘.ilﬂmh‘r Eaur, one of the speakers at the conference,
askied all those who believed inequality (of the sexes)
bo raise their hands, Immediately the room was filled with
rased hands. “Why the need for a Women's Conference
then?™ shot back Palbinder, “Clearly, we are not practising
whit we believe in: Equality,”

At the women's conference hosted by the Department
of Sociology and Anthropology, Oakland University, and
co-spansored by Waorld Sikh Council’s " America Region,”
all four distimguished women 5ikh speakers concurred on
one point: The "we" in question were we "Sikhs,"” rather
than "we, women.” All four spoke on different topics, bul
the essence of thair statements was the same: A Sikh is a
Sikh, irrespective of their gender

Ohweer bwor hundred delesates from the United States and
Canada attended the conference at Oakland University
where Professor Gary Shepard, the universitys Dinector
of Religious Studies weloomed them. Professor Charles
Mabee, Special Lecturer of Eeligious Studies at the
TR LR ._'.':-if'!._ made the Opening romarks, putting tha
conferenose theme i the curment conbexd "|.||1I-'1|_x' a Kaur
and .IEIJI.'IiT"III{': Eaur KTy iously moderated the seminar

Palbinder Kaur of Surrey, a practising lawyer from
British Columbia, recipient of ||u hueen's Golden Jubiles

Medal for Community Service and current Director of
Fraser Health Authority was the first speaker. Her topic:
“The Role of ¥Women a2 Envistoned by Sikh Gurus®

Through examples of sibuations personally known to
hier, Palbinder pointed out how many women in the North
American Sikh community were as suppressed today as
I|1:=_'. were in Guryg Manak™ time, A father l\.i”'l'l!-: his
davghter, her unborm child and her husband because she
had married against his will - an issue of his izzif. A young
woman being forced to spend the rest of her life alone and
single, after the tragic death of her flancé = thus becoming
a living sati. Women prevented from answering the
telephone or from taking walks alone outside the home
lest they unwittingly come in contact with a male, A simple
custom af distributing sweets on the birth of a male child
but mot when a girl is bom. How can such unmistakable,
obvious prejudice be norm? Obviously, we are not
practising what we believe in

"Change must occur at an individual bevel; it is only
when the individual is recoenised as being the vehicle of
change that true gender equality can lu--.xp-.-rln:nrm sid
Falbinder. But first, and most importantly, no one can give
WO YT | i;,;'.".l-\. if Vil don’t wanl them: “ Maam fu |'_|_|::.' ST

Huri g amood pwiching,” she quoted.




Corporate lawyer from Toronto and a regular speaker
atSikh conferences, Ramamdeep Kaur discussed the "Kole
played by Sikh Women in History,” She spoke of the
accomplishments of Sikh women who, inspired by the
Gurus’ revolubionary ideals, met adversity with dignity and
courage. Ramandeep also discussed the concept of the
Khalsa, “which is gender neutral and equal in all respects,
in terms of both religious rights that a Khalsa enjoys and
responsibilities that she miust shoulder.” Apart from citing
examples of Mata Guijri i and other notable Sikh women,
Ramandeep took a page out of her own family’s history
book and recounted her grandmother's struggle to survive
the Martition {of India and Pakistan in 1947). Walking across
to the Indian border with her brother, and 10-day old baby,
she battled the idea of strangling her newborn more than
once lest he might give them away, while her husband, a
soldier in the British - Indian army was fighting another
battle not too far away, only she didn't know where. [t was
not until eight years later that she was reunited with her

She highlighted the very basic, normally sidelined facets
of Sikhism: The theee golden rules - Kirit Karo, Namn [opo
and Vand Chiko, the need to make " ghar, ghar, divermmsal,”
the grace of accepting hukam and the joy of chardi kalo. The
simple, solid guidelines that mark the Sikh way of life

Anahat Kaur, the last speaker, i a practicing
Obstetrician /Gynaecologist from Los Angeles, California.
She tackled the issues related to “The Adoption of the
Principle of Equal Opportunities for ALL" Anahat, recipient
of the American Heart Association Research Award, and a
Board member of the National Conference of Community
and Justice of Orange County Region, encouraged women
to take a stand for what they felt was dght and urged them
to follow the Retut Maryndie. Referring to the ongoing
debate whether the Retaf Maryndn should be albered: Since
it was not of the women, it could hardly be for them. Yet,
when reviewing each passage of the Refurt Maryada, Anahat
showed how the Refaf Miryada re-affirmied the strong role
of woman in the Sikh religion. She argued that it stood

husband, Ramandeep highlighted the example of her
erandmother s one of the many women whose faith kept
them in chardi kol in the face of adversity.

The afternoon session resumed with the third speaker
of the day, Inni Kaur. From Norwalk, Conmecticul, she is
Vice-President of Spectrum Communications, a published
poet and a member of the Editorial Board of the jou rnal,
Wishaan. Inni spoke on “Emphasising Peace, Harmony and
Equality at Home." She demolished the gender inequality
gsu by commencing her speech with “Ik Onkar - The One
from whom everything comes.. the One with has created
all. If we believe in that then where is the gender inequality
issue?” she asked.

Inni albso explained the significance of the Laeoams, how
marriage is a “3-way union” with the Guru as its centre,
realised on three levels - physical, emotional and spiritual.
She underlined the necessity of a strong bond between
husband and wife to follow the lifestyle of a Sikh and “make
our howuses homes where our children feel the spirit of
Sikh."

|:‘1_':'__|.|..'-|=.|!.' for all men and women who were Sikhs, for all

Sikhs.

At every point the Rehat Maryadis spells out “A Sikh
should.. " There is no mention whether this Sikh 15 aman,
woman, girl or boy. In fact, in places where women are
singled out, it is to protect them against social
discrimination and superstition. For example:

# Any person who kills female infants or gives off a
son or daughter in matrimony for a price or reward
shall be liable to chastisernent involving automatic
bowvecott.,

# A Sikh's mammage party should have as amall a
number of people as the girl's people desire,

% Child marmage 18 tabos for Sikhs.

Even though the Relut Maryada was chalked out in 1932,
izsues such as child infanticide, child marriage and dowry
are widely prevalent even today.

It is commonly said that it is but one voice that which
speaks on Gurmrt, At the conference four speakers from




different parts of Morth America and different
backgrounds, spoke on different topics. But they had one
vodce, Anahat persuaded women “to be the Bosa Parks of
today.” In 1955 Rosa Parks refused to give up her seat toa
white man in a bus. She was tired and weary from a long
day of work, She was also tired of the treatment she and
other Adrican Americans recetved every dav of their lives,
with the racism, segregation, and Jim Crow lawsof the time.
“Ouar mistreatment was just not right, and T was tired of
it,” wrote Parks in her book, “Chaict Strength™.) "Quiet
strength” is what Palbinder Kaur asked of her peers - to
bring about change by simply changing oneselt, Ta lead by
example was the true message of the Gurus, It's what
Ramandeep’s grandmother brimmed with, it is what Tnni
Kaur's golden rule - silence - is based upon,

Both Palbinder and Inni Kaur described [k Chikar as a
“revolutionary thought:™ The fact that not only was this
God universal, but was also accesgible to all, men and
women alike. Guru Nanak's vision of God was not a God
for only the privileged few, but a genderless God who was
within all, and obtainable by all, irrespective of gender, caste
or class, Malbinder stressed that by referring to God as "He,
we lower God to mere human form and this is simply a
form of idolatry,

In the question-answer session that followed the
speeches, pertinent issues were raised:

As four women committed to the Sikh way of life, they
saw no barriers living in Western society. Palbinder recalls
an incident where a young girl came up and thanked her,
“For bedng you.” She explained to Palbinder that as bong as
she could remember she always wanted to be a security
guard, but her father wouldnt hear of it because it wasn't
a job for girls. But when he saw Palbinder in a panel
discussion on television, be tumed to his dawghter, pointed
at Malbinder and said, “1f she can sit amongst men and do
ajob that is typically male, there is no reason why you can't
become a security guard.”

All four believed in the sanctity of marriage and agred
thateme has e fmd the strengih feom within, With reverence
Inni said, “my Guru is my centre, it i from where [ draw
my strenpth, it is my anchor. One's spowse is one’s souroe
of support; one cannot feed off his/her strength.”

Al four talked about the eredible seror by Sikh women
and stressed the importance of going to the Gurdwara

While discussing the subject of menstruation, Inni Kaur
recalled how ome of the girls at the Gurdwara told her she
rissed her Sunday class because she had her period. Why
should one feel ‘unclean” and hesitate to come to the
Gurdwara while menstruating? Palbinder noted that the
Guru Granth Sahib is replete with passages glorifying the
process of conception and birth, and that Gure Nanak saw
menstruation as a natural process, notone of degradation.

The subject of women entering, the Gurdwara while
menstruating brought up another, graver point: “Why are
we passing on such uneducated, unfounded ideas to our
children? What kind of Sikhs are we raising, whose very
foundation is based on flimsy notions?™ -

[1n his concluding remarks, Chair of the Education
Committen, Kuldeep Singh appealed to the audience to
fallow the footsteps of Mata Gujri ji and Bhag Kaur, and
nculcate in the vounger generation the true, strong spint
of Sikhie. He thanked the attendees and honoured the
speakers with Sikh Studies Award plaques.

During the conference, the Education and Interfaith
committees of the WSC, in collabogation sith the Sikh
Educational and Religious Foundation of Dublin, Ohia,
arranged & Sikh literature display ranging From bopacs of
5ikh theology and history to buman rights.

Yideo recordings of this landmirk Sikh conference can
be obtained by contacting 5. Kuldeep Singh at
sikhsfaccesstoledo.com.

Sanmeet Kaur



Lﬂlﬂﬂ!.m].r place
That I can call my own
I thiere any thought
That [ can call my own.

Shackled through centuries
At the mercy of man
[ 2 woman
Have no place at all.

Brunt alive
Stonied to death
Sold at bazaars

Whipped at whim.

Whit is the purpose
Lt this miserable existence
Is there no one
Who will hear my plea.

Agans go by
I'rm skill in dhids rut
The burning and stoning
Have not stopped.

[ resign to my fate
Accept my destiny
Ta woman
Am a shadow

Never o be seen
Mever o be heard,
This is my fate
This is my existence,

| Find e courage
Totake the ultimiate step
Toeradicate myself
From this existence,

1 break the shackles
Slip into the night
Mot knowing how to end
This miserable life.

But that night
Deeep in the forest
Hidden fram man

g(uur

| heear a Diivine Melody.
The voice is hypnotic
I am draven towards it
Mot knowing what to expect
As T walk towards it.

[ 52 @ man
Iz it a man?
Yies, 115 a man
A man with a strange aura.

He sees me
But makes no move
| kewp my distance

I am unsure,

He speaks
And I howl
Like g wounded animal
[ fall to the ground.

ik Okt
The “Word" penetrates my soul
Shackles of centunes
Loosen their hold,

“Yourare @ spark of B Droine Light
Recognise your worth.”

I listen to the Divine Melody
I weep and wail.

Me, a nothing
Me, a nobody
Has within
A spark of Divinity.

The tears subside
I'm filled with wonder
I look up
Toses Divime Wionder,

The Divine Melody continues
I'm surrounded with Light
Every pore of my being,

I5 filled with this Light.

Your womb is the cradle
That gives births to kings
Your love is pure
[t nurtures the saints.

Y ou, my child
Are not unclean
Unclean are the eyes
That brand you in that light.

| mett at every waord
I don't know what to say
The Amrit flows
I begin to glow.

You are nod o commrodity
Yin are not @ property
You are a spark of Divinity
Recognize your worfh,

[ give you the name Kaur
It belongs to you
Stand tall, my child
Lam with you.

At thal moment
| transcend
[ am not a woman
1 am nipl @ man
[ am a Sikh.
Irmni Kanr




Ewmfless fourmeys, oil or canvaz, 2002, 607171,



Aparna Caur, the highly acclaimed artist, displayed her work
dedicated to the Great Guru of all times, Manak at the A cadeny
of Fine Arts and Literature at the Siri Fort Institutional area of
Mew Delhi, in December M3,

As shie has stated, T begair painting Nienak i the ‘80s, after the
1984 mots exclibition in Art Heritage Gallery Dellid, and Cymroza
Galiery Bormbay and Hen dafter a Lad tkl pesdl dar 1988 wwhenr [ saw

'I. ETInE Py AREIK TS |I.'|'.I (o 3 oul "‘:.:I |.| - |“||'.I |.|'| 1 "-'l !.II I.I ' f'. I".'luI g badf by

Hire Ay oar the Leke-Al
e 15 callen Lama Napak by the locad Balse

i Higiresayy, In SikEine and North East too

&1 gl tan,

When | went for the first Baghdad Biennele in 1986 1 leamt
Manak was there too, for there is a gurdwara and he is known as
Peer Nanak (also in Pakistan). The few works what I did in the
lask bwo decades are sold and dispersed, but | wanted to do a series
lo invoke his secular spirit and his insatiable travels on fool with
Bala and Mardana the rababi, a Hindu and a Muslim, spreading
his message of love and peace wherever his feet would take him.
Although half of these 15 canvasses were reserved by friends and
collectors. | requested them to wait till 1 had shown the series, my
very small and humble homage to Baba'Peer/Lama Nanak.

.'-"j['!.._: ArfEstc expression of Arpand Caur 12 the distillate of a long
i."'.':':.ll.l ol -EI..'._:'ll'. It is not omly the sin '_':_'Lil_'-'ll... determined
and talented literary mother and her two daugiters, one of whom
miet with a tragic end in Paris, but of the Indian puople o free

themselves trom cobonial rule. This history of ding-done battles,

sennning as peasant and tribal revolts almost &5 so0n as the East
[rdia ompany spread its tentacles over the country in the late
eizhteenth century, carried on relentlessly tll India became
naependent in 1947, And naburally, itleft an indelible stamp on our

culture and expression

The history of peasant revolts made the folk artist the natural

ally of the national movement and of the post-colonial artist

establishing contracts with a continuity of culture even colonial
brutality could nok suppress, nor post-modemism obscure, But while
it seeinied a notiiral enoueh alliance in hindsight, it was not an easy
one ko Forge at the time, The British and the Indian colonial elite
encouraged both an imitative Victorian imagery married to Indiar

25, and

epic literature, as well as the revival of imperial mini;

shylized Ajanta figuration after failing to attract the Indian aesthetic

elite to follow the colonial programmee

Even atter Independence, Nehru tried to revive “Gupta art,
which has had a lasting influence on a number of our leading
contemporary artists. Recently, the revival of Bavi Varma's art and
bazaar kitsch by the nec-colonial elite in a glob

evidence of new threats. That Conbemporary artusis, including

Wl |:H-|"'_',|I|I.Z-Z:: E1VES 115

i . - I I
A r:r"'.”"!.!. HIVE DEEn -\.'I'.-Il.' to aviondd Hvese Qiverdaons 15 to EDer Crechit

Arpana Caur went through this entire journey herself, unlike
other artists who were given readymade solutions at art school

Having made a practical survey as it were, she chose definite options



fill

I Bleediny Timees, in] om ammaves, 2000, 56 vdd”

in her waork from 1974 onwards, Herearly Aipunes remimd one of
the stocky, rounded treatment of Gupta aesthetics, which shee
later bended with influenoes from Cholis brorees and provancial
Mughal stybes of the Decean and the Himalayan foothilks. She
B weent e whiohe hog indocollaborative works with follkartsés
and ended up evolving a visual expression that draws on folk
mitifs buk expresses concrebe present-day concems as a sorf of
‘miagical rediby”

Aoy ‘\.|.'I:|1L'.H|'II_'-|'I.'II1 fos make her pwen chaice of visual
|.'|||;.:|||.'|5-_:|' i pelation o |'||._'I {1 -e”-.|‘:'l|-|':|=|'||'|.":-'\.. which -.1i'!'|l.'l'
fromy the crdinary in many wavs. She was born in a SGikh
Family of medical practitioners who left Lahore during the
Partiticn and settled im Delhi in 1947, She was brought up
im a family of strong women, as her mother left a stifling
middle-class marriame o eam her living asa creative writer,
with all the hardships it involved. And finally, she faced
the traumea of the Delhi ricts in 1984, when Sikhs, who
regarded themselves as the sword-arm of India, and played
a major role in its struggle tor indrprl1d|.-|1cv, Wore
slaughtered by politically motivated rabble after the
asaassination of Indira Gandhi. All these events affected
her lite and art protoundly.

The unconventionsl nature of the [fe she has led has
helped Aparna keep away from the conventional inart and
strike out on a path of her own. That is why she remained

Il 3 1
R [T shiiv.

firmily figurative while most of Delhi’s artists were sleeped
i abatraction to aie |_‘|1_':._'|||_u_' o another. The 1|'|{-:||'p||:|'.'||i|:-|'|
of abstract and textured spaces in her composifions was a
much later development in keeping with her slow and
steady progress based on her own perception and
experience, This is the basis of the authenticity of her arl

and ik conbinuily.

Her earliest works are those of an outsider looking a
the colourful world of galleries behind plate glass, but then
there are works of the mid-"7ls that envisage the breaking
up of that window to ‘let the outside in”. in fact, the inside-
putside theme predominates in her work of this period
She contrasts the drabness of ooe sphene with the brightness
of the other. What is interesting is that the duality does not
hold her down., Sometimes the inside is drab, sometimes
the outside. She is her own master

This eorme: ot maeh moee foecefu iy in the first of her
|,!'r:|:|1||.:|'| imaimess The Child Gaddiss. Here she poFtravs a
|||_||1|_' gi|| |q'|:_|:u|i|'|:._'| [ "-'ul,"-'l\,,'l'."ll miide ri:._"l.ll:'l'-\. who are
immersed in their own concerns and nod listening o her
They could well be statwes. These images appear b contain
the germ of a future series in thems: fhe one of a performer
without an audience. They recur again and again in
different contexts in her works, growing in subdlely and
qensativily over the VEars,



The blatantly disinberested crowd the dhild-soddess i
addressing becomes the audienee whose absence is indic-
ated in The Mission Audience series of 1981, through empty
chairs; and finally, people are prctured as visibly immersed
im petty day-to-day conoerns, ignoring rot victims floating
past or dead bodies Iyvime on the groumd, i ber series
World Coes On, This sertes, painded from 1984 omwards,

reflects a ETOWINE spnsttivity in her porteaval of realits

— . - -
fe avidienee i The Child-Goddess seres = 5Enmne ceal,

bt prresent In The Performance series, 11 is ab=ent. Both

these, however, do oot capture indiltference in all its
complexity as do the images of people living their dail
lives, doing mundane things, while riot vicims Hoat past
them unobservied. This demands considerable artistic
||-'|'|| tiem and rollacts the rea I|-.-'.'.-.':'i:'|;: 0t this imagme. The
fict that we are abde bo trace this image of mid-""kevolving
n dilferent conditions and emerging as a hard reality in
the 55, not only of present-day India, but of a world being
continually desensitised by a flood of information and
making a spectacle of everything, including appalling
human tragedies, reflects how her art is gendingly a
ot ol the progress ol her life and times and ot

borroseed stuf

The comtinuity ol This i'|'|.'|:.:-.' over decades, draw il‘::.:
different elements inbo it and em i|'|'.||'|:.; ik N |~u.:.'||.:- reveals
bver b be very much an artist with her own agenda. She is
neither influenced easily nor given o chopping and
changing her expressing with what is lashionable at the
fime or o please the markel foroes. She alwavs has a
message o :.:i-.-.'. this dictates the |.'|!':,'.|' gize of her works,
such as a massive mural done in collaboration with a

el sboreys of a live-stofeyed

Geriman aftesl, CoVerin

bruilding in Hamburg,

Fhis monumentaliby, bothof her themes and their yvisual
epresentations, gives her work the historicity of classical
artists, like the muralists of Ajanta. Thas 1s why a number
of museums, fike the Yictoria & Albert and the Bradford
duseums in Britain, the Kunstmuseum in Dusseldorf,
Germany, the Hircehima Museam of Modern Art and the
Glenbarra Museum in Japan, the Ethnographic Museum
n Stockholm (Sweden), the Singapore museum, the
Mational Gallery of Modern Art (NGMA) and othes
museums in India, have chosen o acguire her works
However this histery 15 personalised with the artistas th

the stamp of

centre of her world which has

l.'l.'-I'I'll.'I'I'.I."“.'II'a.'I'.'.-.'I'.:'- om ik
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A e l"\ll'|‘~i:'-|'.'lrlq RIS ol 1 revlities of dife.

And vel, there is 1'::||||i|'|J_'| marroey aboud the w Y she visualises these
themes, using time-tested images in a new context. This helps her art to
convey its freshness withoul sacrificing its mainstream quality.

Take, for example, her use of the umbrella as a visual. In her earliest
work it s a protective device. Starting out as a distinguishing featune in
images of women who are protected and those who are not, in The
Sheltered Wormen seties, it fakes the form of a human being, m her maother
and daughter images; of a banana beaf in her Time Image series and in
=ome of the images in her Restlient Green serves, or even a Gury Grurbh
Sliitr protecting hier grandfather carrying his belongings in a sack from
Paksstan i her Partition series, There 15 a universality of discourse i the
images she uses but the context s personal

[tis drasn from meany different seurces. There are images from ritual,
like the umbrella; fromm legends, like the woman with scissors, reminiscent
of the classical Greek mvih of the Fates; the upturned Enlpaoriksiu of
Hiretu oyl oy or From the poetry of Wanak and Kalbir, asin The Body
i5justa Garment series, Then there are physical images of the Tirthankaras,
the Buddha, Ghalib, Bhagat Singh, and even the popular image of Kaj
Kapoor and Margis under an umbrella from the film Shri 420 There is
also the global image of a bombed-out public building of Hiroshima that
the nuclear threat posed by imperialism has given worldwide significance
b, in a work commissioned by the Hiroshima Museum for the fiftieth
anniversary of the holocaust. Lately, she has added images from the folk-art
of the Y arlis and of tattoo artists of the Godna tradition to her repertoire.

But then she shifts the focus of these to her personal contemporary
view of things, There is nothing reverentaal about it, as we can see from
the figures of saints plugging in to the Tree of Enlightenment, or of
Khushwant ‘_';-i||;._'||'.'-_~ T
aingh and Gandhi on viokence and non-vialence, These arne personal
shateamenls. fike her lebbers $o Ghalib, that wee find tume inbo, afer the inibal

if o Pakistian ¢ ubting across I|'||_=|1i.|'|||§'._.-|, |,|'|'H||.':!-:.'.I

comfact with existing and known images is made, giving them universal
relevance bevond mere autienticity
What really makes them stand out, however, is her unseltconscious

way of expressing these realities as she does in her goddesses of the past

and present, contrasting the diz figure with
that of a femabe building-labourer carrying
bricks. Her art is remarkable in the simplicity
with which she presents a radical view of
the realities of pur lives, using images that
we arg used bo, in a new context. She
confronts ws with images of policemen firng
atangels in the sky; of frees as providing both
shade and a butt for a gun; of neatly-lines
kabchen knives; of howses burming: of windows
with shavied heads drowning in the Ganges;
of forms that remind ws of Renaissance art
with cherubs in the sky; of mimatunes of satis;
uuf |:1|'-r|_||.'|'r ratual I es of _|_'||_'-|_|_t. amd
eimdelesees; soowe are repelled, but not so much
thak wee refuse to think of these things

Blructurally she achieves this by
confromting us with d ualities: hgurative and
abstract, monochromatic and polvctromatic,
the single image and its multiple
reproductions, men and women, dayv and
night, land and water ... she is always alive
to the fact that ever ¥ ”""".!:. has two sides o
it. She could have lehU it at that, Butshe does
nobwant to sit on the fence sately. She takes
sides, and with a very clear perspective of a
future where humanity confronts
oppression; peace confronts war; and the
environment, pollution. Hers is an art of
hope and of a sense of libetation on a grand
scale. And a world becoming smaller every
day takes to it naturaily.

Hrfll:nu.ll'c-?f-.l.ﬂ. Sfjﬁ[r




/ Hetters to the &

(E)s—

S,

This & in reference by Mishaan issue IV /2003 whereby a
comment was made by SSwaranjit Singh from Amritsar in the
“"Letters bo the Editor” section and response by the Edibors based
on & “live situation” faced by 5.Hardev Singh Dadyala from
Washington, concerning wearing of a “hard hat” while working
on a construction field in Washington D.C,

Twould like §o share my experience of a similar incident which
took place with the summer of 203 at Sakhalin Island, Russia
Thee 06l Comparry Shell was inviting potential contractars to visit
a couple of existing ports for further development of & Supply
Hase and 1 happersed to be in the group which was supposed to
visit the sates along with the Shell personmel

In the invitation to tour the sites, it was clearly mentioned
that all participants should wear appropriate protective
equipment and dothing, Le. ‘Hard Hats, shoes with steed toe,
safety glasses', The invitation had been sent from Rijswiik,
Holland and the concemed persons were to traved fo Sakhalin to
acoompany us om the four,

Sinece [ wear the turban, [ could not wear a "Hard Hat" and
sent a reply be the main person concerned informing him about
my situation and [ could not wear a Hard Hat because of my
turban. The senior management of my company thought it was
a waste of time for me to send such a mail as they had met this
persen in Helland, they knew of his attibude and that he would
et even bother o reply o this message sent to me.

To their surprise and 1o miy feeling of a baitle won, | received
a call on my cell phione from the concermed person in Holland,
coupbe of days prior to the tour to the sites, He mentioned that
he went through the conbents of my mail and Shell had never
ever faced such a situation where a request had been made o
bouir the sibes wearing & burban instead of & "hard hat’ and that
actually a team of top management in the Kikswijk office held a
Wrpnarmzte discussion on how o tackle this matter,

Thoe resalt of their discussion was 1o allow me to wear my
turban ared visit the sites bat on the condition that 1 would have
fo Bill in some forms wheneby | would state that if | would get
imjured due to inadequate ion, 1 would have to bear full
respansibility and all medscal claims woubd have to be settled by
me and that Shell would not be liable for any claims raised by
i o on Ay cormpany’s behalf.

It just proves that there is always a way o get around what
you want provicied you have ypour faith im it

Yoursebe

Prablyot Singh

C1,/2511 Sushant Lok 1

CGurgaon 122002, Haryana

[

Gr,

I had & chance to go through your recent issue of Nisham
and thereafter wanted to convey my whole hearted thanks for
publishing some everds of our maugural function for a free
educatiomal centre for needy and poor Sikh girls of weaker saction
of the society at Rohnd on 13 Octolber 2003, whene Hon'Ble Lt
Governor of Delhi was the Chief Casest. ¥

Dy bethalf of all of B snl'rlt'l}' members, lam dwpl}' nhliged
by this act of vours in spreading the message of our small effort
made for the betberment and uplift of girls of weaker section,
whio shall be assets for making bright future of mamkind in the
days to come,

All the sewks of this Society are also managing the working
of 5ed Guru Granth Sahib Vidya Kender (4 fres educational centre
for needy and poor boys including free lodging and boarding
etc.) at Andheria Morh, Meheauli, New Delhi. '

[ would request yvou to please send 18 more copees of your
recent lssue of magazine Nisham (for Rohni centre and for Sri
Gur Granth Sahib Vidya Kender) for the display at these centres.

The sewvks of these centres shall be highly grateful to you,

Yiougs e,

Tirath Sangh

Sikh Humanitarian Sockety
C-1/54 Sector 16, Rohind, Delli

5,

Akilesh Mithal has a phobia about the Sikhs: (refl. article
published in The Azt Age). In his review, Mithal bells us that
Manak abhorred violenoe but Gobind Singh gave the sword to
the Sikhs. He gloats over the Purbtyas imerosmaries m the empliy
of the East India Company) clashing against the Sikhs inhattle
after battle. Finakly, he deplores the fact that the martial-races-
eyth was created by the British. May Lsaubmit to Mithal that the
phenomenan of the Sikhs becoming warriors ha after a
century of diaspora due to the tyranny of the Mughal rulers - 2
period when Sikhs were hunted and thousands wene killed before
they succeeded in wresting power from the Mughals, later
becorming the first Indians to drive the invaders back from where
they came (Rangit Singh's foray into Afghanistan). The Sikh
“defeal™ he refers b is the ikh Wars of 1584645, caused
by the treachery of some Brahming and Banias who had
ingratiated themselves into the Khalsa ranks. The British took
the Sikh campaign very seriously indeed, and it is absurd to
imagine that the Purbivas (who were merely support troops),
fought in the front ranks.

Yoursetc
Sﬂ'l"hj;ﬁf Sl'r:lgir
Culmohar Park, Mew Delhi



