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E ditorial

» GENTLEMAN

n POLITICS

squabbles, name-calling and abrupt changes at the

highest level—the Takht jathedars—have added to the
woes of the Pantl, once again in a state of moral crisis, L'affnire
Bibi Jagir Kaur, the outsted SGPC President, has tainted the
Akali polity beyond imagination. The outrage associated with
her has caused huge anxieties regarding the entire structure
and form of power now ensconed in seats of high auhtority.
The Tercentenary euphoria of April 1999 is behind us already.
I had wanted to make this issue the subject of our editorial,
but lack of certain statistical figures, and veracity of certain
facts, | have instead decided to use an article on Sardar Surjit
Singh Barnala which I'had, in fact, just completed. | trust, in a
strongly suggestive manner, that this should provide some food
for Sikh thought. That a person in top political positions can
still remain mostly untouched by the compulsions and
enticements of power, and remain, at the same time, for over
40 years or so deeply immersed in Gurbani Vichar, and seek to
conduct his life accordingly, would be something truly
marvellous. So, this may serve as a counter-point to the thesis
I had wanted to elaborate for the issue in question.

I I 1he recent happenings in Sikh politics and SGPC

Few politicians deviate into truth or honesty, and not
surprisingly, therefore, few persons of integrity and moral
vision walk into the parlours of politics which are almost
invariably associated with whoredom of the spirit. To be sure,
politics per se are the very warp and woof of civilised societies
and in their larger sweep comprehend great visions and values.
That is how when a politician does mature, albeit rarely, into a
great statesman (Abraham Lincoln and Jawaharlal Nehry, jfor
instance), we marvel at the mystery of the elements that go
into the making of such a personality. Thus, when | chose to
draw a brief portrait of a politician whom [ have known for
over 25 years, and who in the midst of the venalities of
wantonnesses and vagaries of both national and party politics
has somehow managed to preserve the authencity of his self
while holding some of the highest positions including those of
Central Cabinet Ministership, Chicf Ministership and
Governorship, 1am, therefore, tempted to treat Mr. Surjit Singh
Bamala as a gentleman worthy of note in a special way. An
advocate by profession, a “Sunday painter” and an occasional
writer, his politics have acquired a distractive edge and his
personality a distinctive style. And [ use the expression
“gentleman” in its English essence, a person who embodies
politeness, asense of honour, a concem for the feelings of others,
among other virtues. He may not be endowed with very large
talents, but the manner in which he has husbanded his given
inner and moral resources, and brought his personality to a

pitch of perceptions is a thing that compels admiration. In a
long political carcer of such dimensions and powers, he too
has bene guilty of a fax paus or two, but it was, in each case, a
question of misjudgement, not a failure of character, He remains
untainted even in the murky and muddied politics of today.

What, indeed, induced me to muse thus over his career,
character and personality was his unexpected visit to my place
on the eve of his appointment as the first Governor of the new
State of Uttranchal, a courtesy visit to see an ailing friend
confined to his rooms. He had earlier that day received the
message from the Home Minister, and he had wanted to share
some thoughts with me before the rush of things started for
the journey to Dehra Dun. As it happened, he was closeted
with me for over 90 minutes that evening, and was in a
contemplative, expansive frame of mind. And that interlude
in our traffic of thought after a lapse of three years or so proved
in the end an insightful commentary on the state of the nation,
on the moral health of the Akali leadership, and on other issues
related to the Sikhs and Punjab. As an insider, Surjit Singh
Bamnala’s narrative was clear, uncomplicated, though the idiom
remained free of acrimony, prejuidice or pique. His own
difficulties lately were not allowed to cast a shadow over the
transparency of his views and sentiments. As he sat in an easy,
wicker chair close to me, a tall handsome man in a soft safar
suit with a generous flowing white beard, he presented the
image of a serene Gursikh who had imbibed the Sikh world-
view and a humanist culture in tune with the requirements of
the moment. In sum, a sense of moral ease and a sense of
“arrival” in the evening of his life seemed to mark the
proceedings.

Yes, soon enough our reminiscenes of the past that
traversed the territories of the dragon-ridden days in Punjab
held the imagination captive for a while. | did not bring up
particularly a couple of events, and tragedies that had once
brought us closer to each other, though the echoes and the
residues did colour my thought and words. And the events in
question—the editing of a special issue of The lustrated Weekly
of India, Bombay (for which | used to write regularly at one
time) on the menace of militancy in the early eighties in Punjab
and the underlying causes and possible remedies, and the
assassination of Sant Harcharan Singh Longowal after the
Rajiv-Longowal Accord in the wake of “Operation Bluestar”
and the horrendous happenings, remained there as meat for
my muses. Mr. Surjit Singh Barnala had helped me a great deal
in the the preparation of that Weekly issue, which incidently, in
its new lean format carried an impressive picture of Sant Jamnail



Singh Bindranwale (with a long spear in hand) on the cover-
page and soon became a collector's item. As for the Longowal
tragedy, [ happened to be too close in point of time to that
‘martyrdom’ to remain untouched. On the fateful day, I
received a telephone call from Barnala Sahib, the new Chief
Minister of Punjab, to reach his residence for an express meeting
with Sant Longowal, due to arrive there in an hour or so. That
meeting remained somewhat hurried and incomplete and
another meeting was fixed for the next week. Ah, but that was
to be the last word, for he was shot dead by some militants the
same evening. And | poured out the sense of outrage and the
general outery in my telegraphic weekly column in The Sunday
Observer of Bombay. | remember how Vinod Mehta, the then
editor had in a lightning midnight call woken me up, and how
I had sat down at my faithful little Olivetti to type out, amidst
tears, my story till the small hours of the morning.

Before | come to a strange, unbelievable experience in Mr
Surjit Singh Barnala’s brief stay in Madras as Governor of Tamil
Nadu during the Prime Ministership of V. P. Singh, one
significant episode which among many other things, reflected
strongly upon his Akali credentials also turned up in his
account. When Morarji Desai formed the first Janata
Government after the humiliating defeat of Indira Gandhi and
her party in the 1977 General Elections, he wanted the Akali
members of Parilament to join the Janata arty and work only
under that rubric and discipline. And when Mr. S5 Barnala, in
particular, rejected the proposal out of hand, the intransignet
and stern Morarji Bhai threatened to leave the Akalis out in
the cold. It was, as Surjit Singh Barnala, later told me, Jai
Prakash Narain who had to pull up the stubborn Prime
Minister, and remind him of the unparalleled sacrifices of the
Akali leaders and ranks during the infamous Emergency of
1975, which, in the first instance, had made it possible to oust a
ruthless, authoritarian and arrogant Indira Gandhi from power.
Surjit Singh Barnala made it quite clear that the Akali identity
had to be maintained at all costs.

However, the incident in Madras, 1 think, was the real story
of his evening with me, a story of stories, that | wish to share
with readers of the Nishaan. Mr. Barnala himself could hardly
endorse it even when he vouched for its “truth”. Soon after his
assumption of office, a astrologer from Coimbatore sought an
urgent interview with the new Governor despite Mr. 55
Barnala's clear instructions against the whole tribe of
soothsayers, palmists and so on. For as a devout Sikh, he had
never, unlike other politicians, sought their services. Still, as a
matter of courtesy, he heard a story of predictions which he
laughed out of court at that time, but which did prove right in
amost astonishing way. In brief, the keen-eyed, intense-looking
Brahmin observed that (a) Mr. Surjit Singh Barnala’s
governorship was but a small thing in itself, though it had a
supra-rational symbolic importance whose meaning had to

unfold itself soon, (b) that he was not going to occupy the Raj
Bhavan for long, (c) that the V.P. Singh's government would
fall, (d) that the ambitious and adventurous Chandrasekhar
would defect, and form a ‘pirated’ government with Rajiv's
machinations, (¢) and then the return of the Congress to power
would be without Rajiv Gandhi as Prime Minister, Considered
then, the predicted chain of events naturally struck him as too
fantastic to merit attention.

Which brings me back to what the Coimbatore man, who
soon after vanished from view never tobe seen or traced again,
had said about Mr. 5.5. Barnala's providential "mission” in
Tamil Nadu and its larger dimensions. The meaning of the
“sign” began later to dawn upon him when on a state visit to
the holy town of Rameshwaram, he was taken round to an
obscure, dilapidated little monument which had been raised
in memory of Guru Nanak Dev’s visit to the South during his
phase of long travels. A Tamil priest, knowing not a word of
Gurmukhi, however, had been opening an ancient copy of the
Guru Granth for the daily prakash with due ceremonies—a long
tradition in that family.

This then, was the pilgrimage which Mr. Surjit Singh
Barnala had been “commissioned” to perform and initiate a
renaissance of Sikh thought in the South of India. For indeed,
as Surjit Singh Barnala observed, he had the state archives
scrutinized, and set into motion a machinery for the retrieval
of the land once a part of that monument. And thanks to his
Governorship there, he was soon able to mobilise the Sikh
sangat of the southern states to raise a splendid edifice—a
gurdwara with rooms and amenities for the pilgrims who now
visit the place in thousands each year. And if that was “the
mission” of the astrologer’s word, he had done his bit with a
sense of deep devotion. And the setting up of a Chair for Sikh
Studies at the Madurai University was but only one more step
in that direction. The “design” had come to take shape or form.

In some manner, Mr. Surjit Singh Barnala considers his
Uttranchal appointment “a call” to duty and service even in
circumstances of constraint and compulsion. The Udham Singh
case and the unrest amongst the Sikh settlers, in particular,
could, at best, be only a point to consider, ithas nomore thana
symbolic value. However, it does give “the Sunday painter”
an opportunity to find time for putting the brush to canvas
and let his imagination of reverence roam over the Kumaon
and Garhwal mountains, as, indeed, over the hallowed places
like Nanakmata and Hemkunt where the First Sikh Guru and
the Tenth Master left marks of their feet respectively. And there
too, he may find time to do his memoirs, having once wandered
around incognito for months during the years of the Punjab
tragedy and found an eager publisher in Penguin India, the
picaresque story of a gentleman in politics.

Darshan Singh Maini
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A Bequest,
A Prayer

It’s for You, O Lord to erase

The old text, and wash away

The dirt of days riding

. Like a shy thief

% In the attics of my mind

5 And soiling the copy of belicf.

Let these ambivalent intimations
Take a form, a stance, a style
So I may raise the pen high
1o hotst the Nishaan of trust
And shake it in the blue skies

Where ends the story of our dust.

I wait now for the April breeze
When the greening of my soul starts,
A time when the water turns red
Iiibhe vats of our hearts,

And blushes, like a bride
Amazed, waiting in alien parts.

Darshan Singh Maini

fn afflicted by an obscure neuro-

W spinal disease since mid-1993. All
medical means and an operation gave
him no relief of any kind, and he has
continued in crippling pain, confined to
his rooms for the last four years or so.
Godd'’s mercy has at last materialised and
the “curse” appears to have been lifted.
Although still in considerable pain, and
unable to mave around freely, his spirits
are now “on the swing."
Nishaan'’s readers wish Prof. Darshan
Singh Maini, many years af inspired
writing!

Executive Editor
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. clash between the indigenous Hindwand theinvader Muslim
r.'iwllzal:iuns marked by hatred and intolerance, was at, its
he:ght in the sub continent. .

The Gurus rejected niual:sm and laid stress on the essence _

of religion.

‘MoxorreisM : There is only One God (Ik Onkar). HE is
" the Creator of the Universe. He loves H15 creation and is
immanent in it. - i

Wortp View : This world is not an illusion as preached
sometimes. It is real. “Since'He Himself is real, so is His
creatiom.”

Truthrur Conpuct : Guru Nanak says, “Truth is higher
than everything; Higher still is truthful living."

Goat oF Life : It is not personal salvation after death, but
the status of gurmmukh or sachiar attuned to the Will of God to
be attained in this life.

*for entire mankind and leads to its selfless service. A

- 5ikh is committed to, eguality and jush:e He is

enjoined upmytn ﬁght for dharma or righteousness

and, if nemaaary to make the supreme sacrifice for

the cause. In fact, it was the Gurus who introduced
martyrdom mﬂm Indian religious tradition.

Huma® Dicymy ; Life is valued as a gift of God to

* be lived with honour. “ He who lives with dishonour,

does not deserve the food he eats,” says the Guru.

STATUS OF Wiosien : Women have been given perfect
equality with men. The Guru pleads, “How can you
consider her inferior when she gives birth to kings ?”

SoctaL RespoNsiBILITY : Sikhs accept social
responsibility as a duty, “Liberation for self as well
as for the world" is their creed. Politics is not taboo. It
is necessary to bring the 'Kingdom of God' on earth.
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Special features of Siknism are in:

Universatism : Guru Nanak's teachings are universal,
applicable and valid in all situations - social, political or
geographical, and for all times. Stress is on eternal values.

Stasap Guru : This is a unique contribution to religious
thought. All the ten Gurus were one. The Word (Shabad)
revealed by God through them, now enshrined in the Guru
Granth Sahib, is the Eternal Guru.

Tue Saint Sovoier : Side by side with meditation or
Naam Simran a Sikh is expected to defend justice, equality
and freedom, with force when necessary.

Orcumenism : The Guru claims no exclusive authority
to liberation. He seeks the cooperation of all faiths. He says
“The world is aflame. Shower Thy Grace, and save it though
whichever door it is possible.”

The Past

Guru Nanak, founder of the Sikh religion, appeared
towards the end of the fifteenth century, when Lodhis ruled
over the northern part of the sub continent. The times were
marked by political slavery, social divisions based on caste
and religion, and a clash between two major cultures. The
Hindus constituted the vast majority, but were ruled by
the alien Muslim minority who, with superior military
strength, had invaded India nearly seven hundred years
earlier from the outside and conquered the sub continent
without much resistance. Hindus, with their caste system
and the widely held belief in aliimsa, were no match for the
invaders who had no such inhibitions. Hatred between the
two communities was at its height. Hindus called the
Muslims malechihas (barbarians), while the latter called the
Hindus kafirs (non believers). There was no meeting
ground. The rulers were following a policy of repression
and forcible conversion of their subjects, The Hindu society
was divided into castes, and the lower castes (Sudras and
Vaishas, were treated by the superior castes as worse than
animals.

Guru Nanak with his prophetic vision, observed the
misery and suffering of the common man, resulting from
political subjugation, social discrimination, religious
mistrust, hatred and ignorance. The suffering was not
confined to India. As Bhai Gurdas says, the Guru saw the
whole world virtually aflame. The Guru's sensitive mind
felt the pangs of the sufferings of the masses. His heart
melted with compassion, and he set out on his long
itineraries known as udasis to offer solace to the afflicted
populace through the divine message of love peace, justice
and equality, service and sacrifice. His benevolence knew

no boundaries, geographical, political, social or religious.
His travels covered places as far as Assam in the east, Sri
Lanka in the south, Mecca in present day Saudi Arabia and
Baghdad in the west, and Tibet in the north. His message
was received with open arms wherever he went. The
presence of his followers in all these places upto this day
bears ample testimony to the universality of his message.
Guru Nanak is unique among prophets in the sense that
he attracted an international following in his own lifetime.

The Gum Successors

The Guru was dealing with a society completely
demoralised by centuries of political slavery and religious
repression. The Guru in his lifetime had explained his
system and recorded it in his bani, and those who came in
contact with him had benefited from it. He had also
provided a model for individual life by his own example
and for corporate living through a settlement he established
at Kartarpur, which also became the headquarters of his
mission. However, much more was required. The Guru
aimed at complete transformation of the society from one
of helpless cowardly victims of repression to that of strong,
confident and self-respecting saint-soldiers ready to resist
injustice and high-handedness from any quarters, This
could not be achieved in one generation. The Guruy,
therefore, decided to appoint a successor to carry out his
mission. In fact, nine successors followed one after the other
and over two centuries later, the Khalsa - the Guru Panth -
took the final form.

The Khalsa

The Khalsa became an organised body of saint-soldiers
committed to the divine cause of righteousness and ready
to make the supreme sacrifice in the defence of dharma and
the weak. Following the example of the Gurus, the Khalsa
revolted against repression and forcible conversions. They
suffered unprecedented hardships and torture and faced
genocide at the hands of the rulers during the 18" century.
Perseverance and deep faith in the Gurus and their cause,
meant that the Khalsa not only survived, but came out
victorious and set up the Khalsa empire or Sarkar-¢-Khalsa
in North India, under Maharaja Ranjit Singh, which brought
peace to the people of the troubled land after several
centuries. Unfortunately, because of treachery, the golden
era did not last more than half a century, and the Empire
fell to the British in 1849.

In the struggle for India’s independence, Sikhs
contributed the major share of sufferings and sacrifices in
the form of jail terms, exiles, torture, death sentences, in
the run upto 1947. However, Sikh aspirations for an
autonomous status and an honourable place in the Indian



Union were not realised, since the Congress leaders went
back on the assurances given to the Sikhs to that effect.
Even at the time of reorganization of states on the basis of
language in 1936, a scparate state was denied to Punjabis
for no other reason than that Sikhs would be in a majority
in such a state. The Sikhs had to launch a protracted struggle
to eventually get a truncated Punjabi Suba, with no control
over its capital, water resources and power. Thus the Sikhs
are still engaged in a struggle for autonomy and return of
large Punjabi-speaking areas left out of the depleted Punjab
stale.

Looking at the past, Sikhs have every reason (o be
inspired by their history. It was the Sikh Gurus who
imparted the values of equality of and social justice to
society. It was the Sikhs who, under the inspiration of the
Gurus, sealed the North Western Frontier of India against
aggression from foreign invaders that had plagued the
subcontinent for thousand of vears. It was they who fought,
and eradicated the evils of this caste system, untouchability
and the abhorrent practice of sati. It was the Sikhs who
fought for human rights and freedom of religion. It was
the Sikhs who freed their places of worship from the corrupt
mahants and stooges of the British Government in early
20th Century.

A result of the recent past is the large scale migration of
Sikhs to other countries and there is now a sizeable and
ever increasing Sikh diaspora in parts of the world, making
them a truly international communily.

Present Situation

Despite its past glories, the Panth faces numerous
problems during the present times. Although the Shiromani
Akali Dal (SAD) runs the government in present Punjab in
a coalition with the BJP, and is also a partner in the National
Democratic Alliance government at the Centre, the “glow
of freedom” the Sikhs have struggled for, is still not visible.
The infamous Operation Blue Star and the repression that
followed continue to cast their painful shadows on the Sikh
psyche. The Panth is divided into several political parties
as well as religious sects. The SAD was originally
constituted to look after the political interests of the Sikh
community. It has, however, opened its doors to non-Sikhs,
and is, at the moment, more worried about its secular image
as a Punjabi party. This has considerably diluted its right
to be the sole representative of the Panth. As a result other
“Akali Dals” have appeared, which have only added to
the confusion.

There is no unanimity on the long term political goals
of the Sikhs. While some sections demand a sovereign

independent state, others prefer autonomy within the
Indian Union. The SAD has favoured the Anandpur Sahib
Resolution of 1973, subsequently modified in 1978. The
Hindu majority, however, considers this secessionist, and
is in no mood to concede the demand.

There are challenges to Sikh identity, and concerted
efforts are afoot 1o treat the Sikhs as a sect of Hindus. The
Rashtriya Sikh Sangat wing of the BJI" is busily engaged in
confusing the Sikhs on this issue. The Sikhs resent this as
an attack on their identity.

Then there is the problem of apostasy, particularly
among the Sikh youth, Under the influence of the West and
T.V. culture, alarmingly large numbers of Sikhs have
dropped the most visible and essential requirement of
Sikhism - the unshorn hair,

The Sikhs outside Punjab as well as Sikh diaspora
outside India have their own peculiar problems. Besides,
there are millions of “tribal” Sikhs like Vanjaras, Sikligars,
Lobanas, Tharus, known as Nanak Panthis, who are in utter
neglect and abject poverty in several states of India, notably
Madhya Pradesh, Rajasthan, Uttar Pradesh, Guijrat,
Maharashtra, Andhra Pradesh, Kamataka, and elsewhere.
They have received no attention from the Panth, and are
vulnerable to influence of missionaries of other faiths. To
the list of problems must be added the recent controversies
over the Dasam Granth, Nanakshahi Calendar, All India
Sikh Gurdwaras Act, Sikh Personal Law, seating
arrangements in langar, the authority of the Takitt jatiedars,
and so on.

These problems should cause serious concern among
the community and its leaders, but are by no means
insurmountable. What is alarming, however, is that we are
not prepared and organised to deal with these problems,
which demand solutions and decisions at the Panthic level.

But who is the decision-maker at this level? Is it the
SGPC? Is it the jathedar of Akal Takht? Is it the council of
high priests? Is it the SAD or its President? Or is it an
individual who happens to control major Panthic
organizations through political authority? It is difficult to
give a categorical answer to any of these questions in the
affirmative.

While authority of the Akal Takht is accepted by all
without question, there is no such unanimity on the
absolute authority of its jathedar. In fact, we do not have
enough evidence in history to show that this position was
at all created, or approved of, by the Guru, Also, the spirit
of Sikh thought does not provide for any dictatorial
authority to an individual, however highly placed. This
could be abused by an unscrupulous incumbent as was
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done by Arur Singh in honouring the man who
had ordered the Jallianwala Bagh massacre in
1919.

The SGP'C, often called the Parliament of the
Sikhs and is no doubt the most representative
body of the Panth, is the second alternative. This
too, however, is not the ideal choice. Sikhs
abroad, and even the Indian Sikhs outside
Punjab, Haryana, Chandigarh and Himachal
Pradesh, are not represented on it. Its mode of
election does not attract men of the required
religious calibre among Sikhs. Further, the fact
that the SGPC elections are fought by political
parties, the goal becomes political authority or
hegemony of a group, not management of
gurdwaras or serving the Panthic interests. In
view ofithis and also because of the existence of
other bodies like the Delhi Sikh Gurdwaras
Management Committee, the claim of SGPC as
the sole representative of the Sikhs is difficult to
sustain,

With regard to the council of high priests as
the central decision-making body of the Panth,
nobody is clear as to who are the members of
this council. Are they the jathedars of the five
taklits? History does not support this tradition.
In fact, until a few years back, there used to be
only four faklits, And the two lakhts (Patna Sahib
and Hazoor Sahib) had no jathedars. They had
their high priests who were not under the control
of the SGPC and seldom attended the meetings
of the council. According to tradition, high priests
of these two taklits are not supposed to leave their
deras, and the best they could do was to depute
their nominees with the approval of their
respective managements. While we consider this
alternative, we should also not forget that there
are no qualifications prescribed for the high
priests, nor are there any satisfactory procedures
for their appointment. Not infrequently, their
appointments result from political convenience
or compulsions of the party in power.

It is clear that there is no agency to represent
the Sikh Panth and to take decisions on its behalf,
which is acceptable to all. During the Gurus’
times, the Sikhs looked to the Guru for guidance,
direction and decisions. When the Guruship was
vested in the Guru Granth Sahib, it was
stipulated that the Guru Panth or a representative
body of Sikhs would take decisions on its behalf.
This was the intention of Guru Gobind Singh

when he nominated five pyaras to go with Banda Singh Bahadur on
his expedition to the Punjab. However, in the post-Banda Singh period
when Sikhs had to face repression and exile, this institution could not
be formalised. The concept was revived during the mis! period when
the heads of various misls used to meet at the Akal Takht on Vaisakhi
and Diwali to discuss their problems and a common agenda for the
Panth. Their unanimous decisions used to be called gurmattas and were
accepted by all as decisions of the Panti. This practice was discontinued
by Maharaja Ranjit Singh for his own reasons, and has remained
redundant since.

This vacuum is responsible for the prevailing confusion and
uncertainty. While there are too many persons or agencies to claim
leadership, there is none enjoying the authority of the Panth.

Itis clear that, for a solution of the present as well as future problems,
we have to fill this vacuum. An agency has to be crated that can
represent and speak on behalf of the Panth. The SGPC being the biggest,
and comparatively the most representative body, should take an
initiative in this direction. With the cooperation of the DSGMC and
other major organizations of Sikhs like the Chief Khalsa Diwan,
Damdami Taksal and others, the SGPC should convene a meeting of
their representatives to discuss this issue. Sikhs abroad should be
adequately represented on it. An Apex Body should be created and
procedures for its functioning be clearly laid down, The role of takiits
and their jathedars should be defined, as also their qualifications, tenure,
mode of recruitment, privileges, and so on.

This Apex Body should be assisted by Advisory Committees
consisting of eminent Sikhs and experts from different disciplines, for
advice on religious and other technical matters. No decision should be
made without reference to these Committees. It should not be forgotten
that only sound decisions taken in the interest of the Panth will attract
compliance. On the other hand, decisions taken in haste, based on
personal prejudices, and without adequate thought to possible
consequences, are more likely to be defied. Unfortunately, some of the
decisions taken by leaders during the recent past, belong to the latter
category, and have caused divisions in the Panth and immense damage
to its prestigious institutions.

[t is hoped that the SGPC will take the initiative on the above lines.
If the proposed Apex Body of the Pantlt can be set up, it may be the
biggest gain of the tercentenary, and the trauma suffered by the
community in recent years will not have gone in vain.

The list of problems mentioned above is by no means exhaustive.
New problems may continue to arise. But once we have an agency ora
body fully representative of the Panth to deal with them, there is nothing
to worry about.

Political Goal

While this issue should also be decided by the above proposed body,
it seems necessary lo make a few observations in this regard.

“We are not Hindus”, Bhai Kahn Singh thundered in 1897! In fact,
Guru Nanak had left no doubt about his religion being an independent



revealed faith, when he refused to sear the sacred thread of
the Hindu faith, and when he declared that he looked upon
people as ‘neither Hindus nor Musalmans’. Guru Arjun
Dev later reaffirmed this when he said:

We neither are Hindus nor Musalmans;
Our body and life is Allah-Rama’s.

The independent identity of the Sikh faith is recognised
by all responsible persons and organizations. Stray voices
continue to rise claiming Sikhs to be a part of Hindus, Such
voices deserve no notice, and should be ignored.

That the Sikhs are a nation is also not seriously disputed
anvmore. According to Gokal Chand Narang, “"Guru
Gobind Singh created anation...”, “... when | say the creation
of a nation, | mean the words to be taken literally, for when
Guru Gobind Singh began his work, there was no such
thing as @ Hindu antion.”

In the 18" and 19" centuries, the Sikhs established a
powerful state over a vast territory in North India. The
subsequent loss of the ferritory does not mean loss of
nationality as well.

In a brilliant analysis of the question of Sikh nationality,
Dr. Gopal Singh concludes: “As I have mentioned earlier,
the three incidents of the 1980s have finally consolidated
the national consciousness among the Sikhs. It is difficult
to foresee a dilution in this consciousness, because in these
incidents, the Sikhs as a community suffered humiliation,
unforgettable psychological blows, physical injuries, and
loss of life and property.

“Therefore, I am of the view that Sikhs today are a
nationality like any other nationality in India. | would be
happy if someone comes out with a definition of nationality
which Sikhs do not fit into.”

As a nation and with distinct religious identity, the Sikh
claim to a homeland or a sovereign state follows naturally.
However, the concept of sovereignty has undergone a
considerable change since the Second World War. The so-
called independence has vielded place to interdependence.
Not long ago, Europe housed over a dozen independent
sovereign nation states, fighting one another to their mutual
ruin and destruction. They have, in their own interest,
agreed to drop part of their sovereignty, and decided to
manage their defence, foreign affairs, and currency
collectively. Movements within Europe are free, as is the
trade, to the advantage of all. They are well on their way to
becoming the United States of Europe, on the pattern of
the United States of America.

We too can learn from their experience. Instead of
fighting for a small independent state, sandwiched between
two hostile neighbours and with no access to the sea, it

may perhaps be more prudent to work for a federal
structure in India in which the federating units have
complete autonomy within. Some common subjects like
defence, international affairs, currency, and so on, could be
entrusted to the federal government. This demand is shared
by most other states as well. The membership of this union
should be made so attractive that even neighbouring states
of the subcontinent would like to join it. The federating
units may even be encouraged to seek membership of the
United Nations in some form, Which will give the Union
added support in the UN. With this kind of freedom and
autonomy, no state will ever want to secede from the Union,
even if provision to this effect may exist in the federal
constitution. The willingness of partners will constitute the
real strength of the Union.

The whole of India (the sub-continent : ed) is the home-
land of the Sikhs. The first recorded reference to the word
‘Hindustan’ was in the bani of Guru Nanak, who traversed
the whole of India and much farther beyvond its borders,
Sikhs have their holy shrines spread throughout the Indian
subcontinent. By confining ourselves into a small isolated
state we do not want to lose access to these shrines, as has
happened in the case of the gurdwaras in Pakistan.

We have made tremendous sacrifices for the
independence and defence of India. We cannot afford to
throw away the gains of our sacrifices. Economic
considerations and the interests of Sikhs living outside
Punjab in India and abroad, also demand that the Sikh
homeland be a member of such a federation.

Intemational Scenario

Peace has eluded mankind ever since the dawn of
history, The twentieth century witnessed two world wars.
Huntington, who has made comprehensive study of the
prevailing world situation says:

“World War I or the Great War was the ‘war to end all
wars’ and to make the world safe for democracy. World
War I, as Franklin Roosevelt put it, would ‘end the system
of unilateral action, the exclusive alliances, the balances of
power, and all the other expedients that have been tried
for centuries - and have failed.” Instead we will have ‘a
universal organization’ of ‘peace-loving Nations' and
beginnings of a ‘permanent structure of peace.” World
War 1, however, generated communism, fascism, and the
reversal of a century-old trend toward democracy. World
War [l produced a Cold War that was truly global. The
illusion of harmony at the end of that Cold War was soon
dissipated by the multiplication of ethnic conflicts and
‘ethnic cleansing,’ the breakdown of law and order, the
emergence of new patterns of alliance and conflict among




states, the resurgence of neo-communist and neo-
fascist movements, intensification of religious
fundamentalism, the end of the ‘diplomacy of smiles’
and “policy of yes’ in Russia’s relations with the West,
the inability of the United Nations and the United
States to suppress bloody local contlicts, and
increasing assertiveness of a rising China. In the five
years after the Berlin wall came down, the word
‘genocide’ was heard far more often than in any five
years of the Cold War, The one harmonious world
paradigm is clearly far too divorced from reality to be
useful guide to the post-Cold War world.”

In the changed environment, culture appears to
play a dominant role in determination of relationships.
“In the post-Cold War world, states increasingly define
their interests in civilizational terms. They cooperate
with and ally themselves with states with similar or
common culture and are more often in conflict with
countries of different culture. ...

“Now that a Marxist-Leninist Soviet Union no
longer poses a threat to the Free World and the United
States no longer poses a countering threat to the
communist world, countries in both worlds
increasingly sec threats coming from societies which
are culturally differat.....

“As of early 1993, for instance, an estimated 48
ethnic wars were occurring throughout the world, and
in 164 ‘territorial-ethnic claims and conflicts
concerning borders’ existed in the former Soviet
Union, of which 30 had involved some form of armed
conflict.”

A "global war of involving the core states of the
world's major civilizations is highly improbable, but
not impossible. Such a war, we have suggested 