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Sikh religion is unique. Its beliefs, practices, values,
discipline, in fact all elements of it are unique. There

is no indulging in theological formulation for its practice
even though it embodies unique philosophy and theology.

The Gurus called it the “superb path” (B531) and not a
“superb religion” (B5gaw). [tis a way of life demonstrated
and delineated by the Gums whose lives were lived in its
practice.

The Sikh way of living is a path of life whose manner
was recorded by the Gurus in written form (meg] s0
determining that the message could not be distorted. These
recordings, along with some writings of other people of
faith which were in consonance with those of the house of
Nanak, were consolidated, edited and compiled as the Adi
Granth by the Fifth Guru in 1604, four hundred years ago.
This unigue volume is major corpus of the Guru Granth
and spiritual repository of the Sikh belief. The Granth was
installed as the Guru by Guru Gobind Singh, the tenth
Master, in 1708,

We have to visualise the distinct uniqueness and
greatness of the path shown by the Gurus, the path which
is delineated in such magnificent manner in Sri Gurn Grantl
Safrib which contains the pivotal thoughts, the philosophy,
the purpose and intent of the Sikh faith as it embodies the
Word or Shabwad, which is the manifestation of Divinity in
Sikh ethos. It contains the writings of the Sikh Gurus as
well as of thirty other men of God, of varied faith, spread
over a period of 500 years, from the 12* to 17 Centuries
from different parts of the Indian subcontinent and as such,
is the crucible of five centuries of Indian religious thought.

Guru Granth embodies descriptions of a complete
spectrum of the way of life of the people, the social
parameters, the prevalent folk lores, the beliefs and much
moee. All these were set lo modes of Indian classical music
tradition and folk tunes such as the Vaars, Ghorsan, Alafvinia,
Sadd and others known as Dfienian in Sikh parlance. How
such folk culture was used for the transmutstion of society,
iz a unique aspect which must be researched by socinlogists
and could too be used as 2 means to propagate the Guras”
word in the contemporary world.

When Guru Nanak appeared in the 15" Century, he
saw mankind suffering in all aspects: spiritual, economic
and palitical life of the country. He protested to the Creator

(& df = @ st for this state of affairs. He denounced the
failure of local rulers to protect their people from the
ravaging brutality of invaders. He did not stop at that, but
explained in his own inimical manner, the limitations of
lite and the grandeur of the Lord, He went ahead to lay the
foundation and framework of a society totally committed
to fight political, theological, social and economic
oppression inflicted in the name of religion and rule, He
focussed especially on the caste system for its apartheid-
like framework which promotes exploitation of man based
onan accident of birth, He urged members of the two main
religious beliefs in India, the Hindus and the Muslims, to
be true fo their own faiths and practice their faith's essence
rather than being exploitative. A mast unique atbitude

The Sikh way of life is simple, really simple but
demanding. Its practice has one objective: to practise the
presence of God (Al Purakli) (8 et e fwfom aaw) and this
s0 while participating and enjoying one’s normal social
existence (e, Bl ufirfions, B2 22 =), with honest
labour, sharing bounties of the Lord and by remembering
Him. To sge, realise, leel and become one with His being
which pervades and permeates the entire creation, All
phenomenaon, happenings, oocurrances, joys and sormows
are all His manifestation: Sei Grren Gronth Satih asserts this
over and over again,

In Aasa di Vaar we find - aea7 ot 5ee3 38, su # me i,

The founder of Sikhism propagated a way of life based
on Ninem, the Ultimate Truth and Reality which is known
only through attributes, sermhmame.

EE i e B SRR, BT AW HTEE gHE |

This was a path of love and total submission to thie will
of God, of service and sacrifice, to speak for the oppressed
and stand up for fundamental human values with
irrevocable commitment.

The Sikh Gurus compesed and recited songs in God's
praise and His ghories as seen in various facets of creation,
This was the Guru's divine message. We call it Ban. These
he wrote in a booklet, a pothi which he always carried with
him and passed on to his successor who added his
compositions. This practice continued till the Fifth Guru
who consolidated the writings of the previous four, added
his own compositions and also those of the 30 other saintly
persons of various faiths,



Bani {wal) tells us that He created the Universe so that
peould fill it with Jove. The Universe is infused with the
wine- He permeates it. The world is held together by His

and Dharam, rule of law.

A thought, a philosophy, a way of life, a Panth thus can
- pnly be seen, felt or realised if it is walked on, is lived upon,
practiced Fed et eieta - uiaf. All creation is consummated
in Ik Onkar or fkomgkar, This experience of the Bani can be
had only in an organised society o9 g8 7 @i, At the
centre of such a society was installed the source of
knowledge, a compendium, a repository of guidance and
instruction. This perhaps would have been the reason for
compilation of this grand anthology of wisdom.
This Panth is a path, a Marg of total commitment. For
those treading this path there is no goang back.
o v D ol fiv 60 mx 3 Y

This is what Guru Tegh Bahadur demonstrated:
e o e v e, @ i i S m a4

Cod of the Sikh concept is defined as Timeless, the Akl
Puraift who was, is and will alwavs permeate the entire
creation, irrespective of good or evil. Guru Nanak
emphasised that in order toestablish a kingdom of heaven
on earth, any social order that is not based on moral and
ethical prineiples can not survive,

fiit ] 4 o ! w0 3, @ merger of the spiritual
and sovereign.

The thought content of this sacred book ks uniquely Laid
out. 1t begins with the Mool Mantra giving the fundamental
definition and description or essence of the Liltimate Reality.
When translated it reads:

There is one God. His name is Truth. He is the Creator
and is everywhere. Fearless, without any enemy. He is
unborn and self existent. He can be realised through His

gradce.
This is followed by the affirmation:
Truth He was, Truth He is and Truth He will be
e wh vt e, & ol o e T
Guru Nanak's Japlu)ji follows which embodies his

complete philosophy, laying down the precepts, methods
and their practice in the Sikh way of life, earning His grace.

As it continues, the Gurn Granth Salib is a reiteration and
reassertion of these fundamentals, how to practice them
with examples and illustrations given from ordinary life.

The contents of the Granth were "sealed"” by the Fifth
Guru in 1604 with the hymn called Mundmmmm, literally
meaning the seal or stamp of conclusion to avoid any
apocryphal element being inserted. The hymns of the Ninth
Guru were subsequently added by Guru Gobind Singh in
170%, before the Mundaoani resulting in the final recession.

When the Tenth Guru concluded that the followers of
Guru Manak's way of life had attained status of the
archetype man of the Guru's vision, namely the Khalsa and
the required level of new social structure had fully evolved,
he discontinued the tradition of Guruship in human form.
Shortly before his demise in 1708, he anointed the Divine
message Shabad, as documented in thiz Holy Book, as the
Guru for all Sikhs, The word, the Shalad then became the
presiding Deity in the form of Sri Gurie Granth Sahib.

The centre of Sikh thought, adoration and perhaps
worship, is the Shabad, the Word and Knoudedyge. This is the
Guru and in traditional Sikh parlance, the Shabwd Gueru.
Guru means dispeller of darkness, the guide, the light
within. All the Gurus emphasised that the mortal frame
had no particular sanctity attached to it as the Shabad s the
Guru, the Divine Light that manifests itself in the heart of
the devote when he comes into communion with the Shabad
Gurn. The pages of a book can not be deemed as the Gur.
This is subtle but significant, essential and also critical to
remember while revering this Holy Book. 1t is not the Book
but the message, the Wird, which is the Guru and as such
to be revered. To revere and worship the book would be
conirary to the Guru's directives:

1t will make them idolators, or book worshippers
8 I3 W 55 URE.

As 50 well put by the venerated Sirdar Kapur Singh:

“If  deily is defined as an fmmortal God, while a divinity
as Hurk morkal entity which possesses drvine guadities, Hioe e
muty sy that the Grambh is o Divinity, bt mof a deity amd Bhus
it cvenot be and is mot an olect of worship by the Sikhs, though
seemingly extreme reverence i showm to if as Hhe orsihie body
af Hhe Gura and ortental formal homage ©s paid fo this, as
symibolic of the Sith Soveretgniy”.

Bhayee Sikandar Singh
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r G Granth Sakulb is o sacred scriphane of the wiorkd

and Etermal Gurn of the Stkhe, Adoration and

veneration of S Gur Granth Salub 1= an arbcle of
faith with the Sikhs, I the year of 2008 will be celebrabed
leroentennial of the Canonization of Sri Gurn Granth Sahib,
Mow, in 2004, the world celebrates the (hiad-Centenmial of
the first comipilation of Curu Granth Sabhib as the sacred podfi
that contained compesitions of 26 haly poets fromeall religions
oof the sub-conlinent as the very first compilation. Because of
such an extraordinary feature, this :ia.'l'i|.'lur'|' becomes
regarded as g universel religion, Indesd, many philosophers
of the weorked and holy men consider the S Gura Geranth Sakilb

i Ehe ansque tressare asd a noble hertage for all humankind,

The sacred verses of S0 Guru Granth Sahiby are called
Ciurband, meaning the Guru’s word or the song of messages
eihrimed in S Guru Giranth Sahib. In Sikhiam, the Giru is
ther "Wisdom of the Word” and not hurman or a ook, Ged
rewvealed thie Word II|r||||5-;h |'.|||:|.' men and wormen frorm me
fi0 Hme amed the miost recent revelabions wene pul o wrikimg,
a% the ket of S Gure Granth Sahih,

l'o the hikhs, any scripture not ingrained in the Cure
Granth is wnaccegtable & the Guru's word or any authority

bo bk Pt Evenlogzyand i nod bo be recibed, s, or chisen
tor liturgy in Sikh congregations, the enly exception being
Lhie n."'h.:-l'r'I:"l'i'l'Hili-\.'\lﬂH of Guru Gobind Singh, Bhai Guedas and
Bhiai Mamd Lal, These were considered as elucidating the Gurg
Ceranth verses. These who explain the scripture or feach the
doctrines contained in the seripbure are esteemed as teachers,
the grantliis, missionaries, sainls of enlightened souls of the
Sikh refigion,

The Sikhs regard Sn Guru Granth Sahib as a complete
inviolable and final embodiment of the messape. There is b
be no word bevond gierdvmi. And this is how the Tenth Gur,
Curu Gobind Singh, spoke to the congregationon 20 October,
1708 shortly before his ascension

“Thirse too diesine Fo dhetredid B Grera shonldd flliee B Gl

Sinleily, avfivse coulesels are pisie body of te Gl ™
Hum & fum B9, 9 oes 8

Sri Gury Granth Sahib containg hymng of 36 composers
written in bwenty-two languages emploving o phonetically
perfected Gurmukhi script in 143 pages with 53117 words,
1720345 characters and 2853 lines. [t has been preserved
in it orginal format since s completion by Guru Gobind
Simgh ji in 1703.



~well accepted that religious institutions protect
elves from erosion by enshrining their tenets and
gs in some tangible form. The best and the maost
form of preserving doctrinal purity today is the use
media or in electronic storage. At the fime of the
¢ compilation, the Sikh Gurus created handwritlen
and they used this medium very wisely. If they could,
nders andl followers of the mankind’s great religions
Pvie wanbed ko compile their soriptures as one written
me as the Sikh gurus did and preserve their scriptures

- Guru Granth was composed in poetry, firstly perhaps to
revent alterations or adulterations and then reach oot to
human heart. Accosding to some writers, “its power ks
the: power of the puissant and winged word and no exegesis
or commientary or franskation can ever corvey the full beauty
ofits thought and poetry.” Poetry can be left to the culture of
fhe aeons that follow the prophet so as best to interpret the

The Gur Granth incorporates all the features o keep it
alongsiche the world's greatest scriptures. This s the only
g phure which, in spite of its interfaith nature, was dictated,
edited, proof-read, and signed for authenticaty by founders
 of the faith during their own hifi: tirme. These unique features
 belped preserve the Sikh religion throughout the numeroms
- onslaughts endured over the period of five centuries. The
Granth proved the means for continuously providing
safeguard against adulteration or extinction of the Sikh faith
during those furbulent cenfures.

Thi: fifth Sikh Guro, Arfan Dev compiled and installed
the scripture in the central shrine of Sikhism, Harmandar,
“Temple of the Infinite”. Its foundation stone was laid by a
Muslisn holy man Mian Mir. The city built around it became
known as Amritsar, popularly called “City of Golden
Temple",

The Granth compiled by Guru Arjan confadned hymns of
the: first five Gurus along with most of the saints and holy
men of medieval India. Later, this COPY Wik taken inio

salon by the Guru's rivals who did not wish to share
this freely with the mainstream Sikhs. Guru Gobind Singh
took upon himself to recreate the entire Granth. He diclated
i a Sikh scholar, Bhai Mani Singh, all verses he considered
revealed including the hymns written atter Guru Amgan. This
ook hien nearly five years at Anand pur Sahib and Damdama
Sahib, completing this in 1705, He founded the Damdama
township and established the first Sikh University to
immortalise the sacoed oocasion

On 20 October 1708 Guru Gobind Singh gave his final
sermon that conferred permanent Gurudom on the
Damdama version of the Granth. He selected the town of
Manded, & thousand kilometres away in the Deccan for this

event, Since that day, the Granth has universally been known
s 5ri Guru Granth Sahib,

The text in its original font has recently become available
electromically on many web sites for everyone in the workd
to have free access. In addition to the edition in original
Gurmukhi script, the Gury Granth is available in print and
on the web in Hindi, Sindhi and roman English
transliterations. Whereas translations in English, French,
Spanish, Punjabi, Hindi, Sindhi and German are already
available, those in Thai, Urdu, Hebrew and many Indic
languages are under preparation.

St Girru Granth Sahib contains 5994 hymins. Guru Arjan
contributed the largest number of 2216 hymns. Besides the
hyemns of other Gurus, be also included 937 hymns of fifteen
other saints and eleven poet laureates of the Guru’s court
whose compositions tallied with gospel of the Sikh faith.
Here, the Hindu, the Muslim, the Brahmin, the untouchable,
all meet in the same congregation of holy souls to create a
truly universal scripture for the world,

From the Hnguistic point of view, S Guru Granth Sahib
is a treasury of languages of the Himes that communicated
well with every segment of society. The language principally
emphoved is the language of the saints, evolved during those
periods in the Indian sub-Continent. Much of it is based upon
the local dialects, blended with expressions from Sanskrit,
Prakrit, Persian, Arabac, Bengali and Marathi.

Language of the Guru Granth allowed for variations and
enjoyed wide popularity in South East Asia. Its appeal is
found in its directress, energy and resilience. [n addition,
the Guru designed a phonetically complete grermikhi font bo
mewt the need of inscribing the multi-linguistic scripture that
also is musical

The poetry of the Granth is, in itself, a subject of the
highest consideration. Music formes the basis of the rhythms
and classification of the hymns. They follow a definite
metrical system called raggs, A g in Indian classical music
means “a pattern of melodic notes”. This form is wsed not
only to preserve the originality of the composition, &s the
poetry written in this form is difficult ko imitate, but mone so
to provide the divine experience through the medium of
music and the sounds of cosmic effects. The total number of
ritgas 6 31 The gurus thermselves creabed some of those. Under
gach raag, the hymns are arranged in different meters as
Chaupadas and Ashiapades; long poens include Chifvnds, Vars,
and Blugn verses.

The inner and integral relationship betwesn music and
verse has been maintained with scholarly rectitude and
concern. The complete musicalisation of thought was
arcnmpli.shud in scientific and scholarly manner so that i1
makes for the unusually vigotous yet flexible discipline of
ihe Cranth’s own metries and notations,  Whilst much of

|:-L|l



Guru Granth is cast in traditional verse forms {e.g. shiokas
and peadis), and could best be understood in the context of
the well-known classical riags, several hymns and songs
make use of popular folklore and meters (e.g Infaris, ghovis,
chamits, ete.).

Reading or recitation of Sri Guru Granth Sahib, known
as Gurbani pmth, is sacred for every Sikh. It is more than a
simple ritual or a complex scholarly endeavour. It permits
them connection with the Guru for spiritual guidance. They
engage intellectual deliberation to seek wisdom while they
cultivate faith in the process to receve the inner light

Reading the rhythmic poetry of Guru Granth is
considered by some as healing in itself. [k chant is frequently
prescribed to patients for relief of their ailments and fo
alleniate sickness, facilitating understanding of pain and
pleasure by “mindfulness” or "being in the moment”,

Guri Granth verses are often sung in a process known as
Kirfieri. Thus, true meaning is revealed directly to the Serat
Ispecific consciousness and awarenessof divine) through
cosmic vibrations. The body's energetic vibrations to the
singers’ voices bond them with the spinitual light of universal
intelligence. As people chant the Granth's verses, the universe
speaks to them in metaphoric images. The physical body of
the singer experiences the essence of each woed through the
oscillating energy in the brain and the calming vibrations in
the body, all caused by such sound waves, They keep the
mind focussed on the Word. They heal the physical body
and clesnse inner thoughts. The sound waves of the Gurmat
Raggs connect the mind, body, and spirit by alignment of the
physical, emotional, mental and spiritual entities. They
implant in one's payche the basis for both spiritual and mental
growth. To witness a Sikh congregation chant the sacred
hymns in unison is o see massed spiritual energy becoming
effervescent before one's eyes. This is how ordinary words
transfer into the logos and become auspicious.

In mystic literature of Guru Granth the appeal of the
nurmingss becomes ineffable, if not inexplicable. And yet the
great Sikh scripture 18 not a compendium of metaphysical
riddles or abstract theorising, For the most part it employs
the idiom of the common people and draws its imagery and
metaphors from the home, the street and the work place
everywhere. Hymns of the Guru Granth display an admirable
use of the current figures of speech apart from their metrical
richness and lovability. Imagery is taken from everyday life
and commaon occurrence to simplify subtle thoughts and
profound concepls.

Thee Gurus were lovers of nature and as such, have wrilben
wonderous descriptions of the panoramic and environmental
beauty, changes in the times of day and changes of seasons

to inculcate love for the Cow Creator, Thus they made Gury
Granth poetry an extraordinary blend of rhythm, divinity,
mysticism, immediacy, concreteness and urgency which
touches the hurman heart.

Omne of the greatest glories of the Guru Granth is it all-
embracing character. [t is a scripture compledely free from
biaz, animus and debate. Indeed, uniqueness of the Granth
iz all the more astonishing when we remember the
obscurantism, factionalism and religious fanaticism of the
period during which it was composed, with inchesion of the
songs and verses compased by @ wide diversity of holy souls,
saints, savants and bards. OF course, their hymns and couplets
rengdered im thelr own language and idiom were so dovetailed
as to find complete correspondence with themes or motifs in
the compositions of the Sikh Gurus.

The Guru Granth is unique in that it formed the world's
first interfaith and perenially universal scripture. It is indeed
a magnificent compendium of the religiows, mystic and
metaphysical poctry writhen or recited between the 12th and
17th centurbes in different parts of the East. At the same time
it is also reflection of the sociological, economic and political
conditions of the day. The satire on the reactionary rulers,
the obscurantist clergy, the fake fakirs and their ilk is
uncompromising and telling. In showing the path to spiritual
salvation, the Guru Granth does not ignore the secular and
creative life of all living beings. In addition to its mysticism
and spiritual depth, the poetry of the Gurus throws light on
the contemporary situations. [t exposes the coFruption and
degradation of socety of those times and emphasises the need
of social reform, moral rearmament and economic uplift,
Guru Granth verses advocabe a spiritual soul for the otherwise
inhumane political philesophy of the then rulers.

The conception of Guru Arjan Dev was to celebrate the
diversity in all religions and mystic experiences and, at the
same time, establish the fundamental unity of spiriteality and
faith through the seripture of Sel Guru Granth Sahib. In this
scripture he founded an integral congress of all minds and
souls fuctioning at the same spiritual vibration, He ebevated
songs of the saints, the Sufis and the bards to those of the
logos, saluting the power of the Word in whatever form it
might take to reveal the glory of the One Reality.

The Sikhs in particular and the religious world in general
are blessed to be recipients of the unicue seripture of Sei Guru
Granth Sahib, We must be humble and grateful to be chosen
by Guru Gobind Singh who assigned us the task as keepers
of the light of S Guru Granth Sahib on that Day of 20 October
18

Dr. (Bhai) Harbans Lal,
The Academy of Gura Grantlh Stilics
Artington, Texas To0T6, LISA



o institutionalised religion is free from erosion usntil
!
its tenets and doctrines have been enshrined in some

tangible and permanent form. Great religions of the world
have taken care to prepare or compile their scripture which
i sovereign and supreme in its authority, emploving the
medium of poetry to reach out bo infinity. Such is the Guera
Gronth, the sacred book of the Sikhs, that takes its place
alongside the world's greatest scriptures, the Vadis, the
Zind-Avesta, the Bille and the Crmm [ts power is that of
the puissant and winged word and no exegesis or
commentary or translation can ever convey the entire
majesty of its thought and poetry.

I all mystic literature the appeal of the numinpus and
the ineffable is inexplicable, if not incommunicable. And
vet the great Sikh scripture is not a knot of metaphysical
riddles and abstract theorising, On the contrary, since for
the most part it employs the idiom of the common people,
and draws its imagery, metaphors and symbols from the
home, the street and the market-place, its poetry has a rare
kind of immediacy, concreteness and urgency. The Sikhs
indead regard the Grinth as a complete, inviolable and final
embodiment of the message of the Gurus. There i no word
beyond the Word, And this is how Guru Gobind Singh, the
Tenth Master, addressed the congregation just before his
ASCETISION,

“(3 Beloved Khalsa, let him wha desiveth to behold the
Guru or Spiritual teacher, obey the ot Salb

This is the visible body of the Guru.”

The Adi Granth was compibed by the Fifth Sikh Guru,
Arjan Dev, in 1604 at the city of Amritsar. The second and
final version was the presentation of Guru Gobind Singh
which was finalised at Damdarma in the year 1705. He
included the hymns of the Ninth Guru, Guru Tegh Bahadur

and completed the Granth for all time, This authorised
Granth has been teanscribed and printed a number of times,
and abides. Its adoration and veneration is an article of
the greatest of faith with the Sikhs.

COne of the glories of the Guru Granth is its catholic
character. [t is a scripture completely free from bias, animus
and controversy. Indeed, the uniqueness of the Granth in
this respect is all the more remarkable when one thinks of
the obscurantism, factionalism and fanaticism of the period
during which it was composed. Perhaps it s the only
scripture of its kind which contains within its sacred covers
the songs and utterances of a large number of saints, savants
and bards. It is instructive to note that a fairly substantial
part of the volume carries the compositions of Hindu
hhagats, Muslim divines and 5ufi poets and those God-
inspired in quest of Truth and Love, Of course, their hymns
and couplets rendered in their own language and idicm,
are so integrated as to find complete correspondence with
themes or motifs in compositions of the Sikh Gurus.
Obviously, the idea of Guru Arjan Dev was to establish the
fundamental unity of all religions and mystic experiences.
It was an integral congriss of minds and souls, operating
on the same spiritual plane. To have so elevated the songs
of the biwegits, the sifis and the hiatts to the condition of
the loges was to salute the power of the Wond in whatever
form it might take to reveal the glory of God. The Gure
Granth contains the compositions and utterances of the
“high-born” Brahmins and the “proud” Kshatriyas, as also
of the "lowly” Shudras and the “unlettered” Jats. This was
at a time when the caste-system in India had almost
paralysed the conscience of man. The revolutionary
egalitarianism, so.essential in Sikh athos which such a step
symbolises, is the core creed of the Sikhs, Above all, a poetic
and mystic collage bespeaks the essential humility of the
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Sikh mind, for humility has been given a place of pride in
the table of virtues drawn up by the Gurus,

The Guru Granth is a sui generis scripture, indeed a
magnificent compendium of the religious, mystic and
metaphysical poetry written or spoken between the 12th
and 17th centuries in different parts of India. It is also a
mirror of the sociological, economic and political conditions
of the time. The satire on the reactionary rulers, the
obscurantist clergy, the fake fakirs and their like is clear,
uncompromising and telling. In showing the path to
spiritual salvation, the Guru Granth does not ignore the
secular and practical life of man.

The poetry of the Gramth is in itself a subject worthy of
the highest consideration. The language principally
employed is the language of the saints, evolved during the
medieval period, a language which, allowing for variations,
has wide currency in Morthern India. The appeal lay in jts
directness, energy and resilience, Based upon the local
dialects, it was beavened with expressions from Sanskrit,
Prakrit, Persian, Arabic and Maratha,

Another outstanding feature of the Guru Granth is the
precision and beauty of its prosody. Whilst a great deal of
this is cast in traditional verse forms (shiokas and paudis),
and could best be understood in context of the well-known
classical raags, several hymns and songs make use of
popular falklare and metres (alalamins, ghores, chmnds ete.).
The inner and integral relationship between music and
verse has been maintained with scholarly rectitude and
concern, This complete musicalisation of thought in a
scientific and studied manner makes for the unusually
vigorous vet supple discipline of the Granth's metrics and
notations.

Theentire B whose printed version in its current form
comes bo 1430 pages, is divided into 33 sections. Whilst the
first section comprises the soulful and inspiring song of
Guru Nanak, the Japuji, a5 also a few selected pandis or
couplets, the final section is a collection of assorted verses
including the shiokas and the siiyas of the Bhalts, The
remaining 31 sections are named after well-known classical
ragas such as 5Sri, Majh, Gauri, Gujri, Devgandhari,
Difvarasari, Bilawal, Kedara, Malhar, Kalyan and others. The
division, thus, is fully based on musicology. Furthermeore,
each psalm or song is preceded by a number {mphalla)
which denotes the name of the composer-Gury from Guru
Manak onwards. The apostolic succession extends from the
First to the Tenth Guru, and the Gurus are often

reverentially referred to by their place in the order. What
is more, each Guru speaks in the name of the Founder Guru
whaose spirit prevails in his nine successors. The House of
Manak is indeed a spiritual decagon, based upon a
geometry of vision. The major hymns, fapuji (Guru Nanak),
Angnd (Guru Amar Das) Sikforan: or the Psalm of Peace
(Guru Arjan Devl, Refras (Guru Nanak, Guru Ram Das,
Guru Arjan Dev) are widely recited individually or in
congregation by the faithful as morning and evening
Prayers.

The Sikh philosophy as embodied in the Gury Granth
is chiefly a philosophy of action and deed and consequence.
The emphasis is on shared communal experience, on
purposive and idealistic involvement, The extinction of
th ego or self is the comer-stone of Sikhism. A person finds
fulfilment ar vindiction by immersion in the sea of life. Thus
the paths of renunciation, abdication, aloofness, flagellation
and %0 on, are abjured. A Sikh is enjoined upon to be an
insider, not detached. The Sikh philosophy is that of “the
Everlasting Yer”. Which is not to deny the importance or
value of contemplation and peacefulness, The ideal Sikh
cultivates these qualities in the midst of business and
engagement. He too regards the world as ultimately maun
or illusion and the life of man as a tableau of light and
shade, but the Divine goal may not be achieved except
through an acceptance of the reality of this unreality and a
proper disposition of the  allotted role im the
phantasmagoria of life. To that extent, the relative
concreteness or solidity of the world is to be endorsed as a
measure of understanding. 5o long as man has a role o
play, the artefact of that stage or theatre has to be taken for
granted. For it has pleased the Creator to effect the world
and people it with multiples of His Self.

And the whole creation moves according to a
predestined plan. Many a time has the grand show of earth
been mounted and dismantled. It is not given to creature
man to fully comprehend the essence of reality. God,
accarding to the holy Grorth, 1s Omnipresent, Omnipotent,
Cmniscient, He is the Initiator and the End. He is Self-
Creator and Self-Propeller. The individual loses state of
bliss as a result of ego and the id. Caught in the meshes of
power and self, it loses its native and true moorings and is
being tossed about by the whirlpool of ime. A soul thus
alienated from the Lord goes through aeons and aeons of
suffering. The road to heaven is only through His Grace.

Taran Singh
Punjabi University, Prtiaa



Compositions enshrined in the Guru Granth

v world rife with falsehood, sunk in superstitions and plagued by all kinds
of inequities and inequalities, Guru Nanak rang in the gospel of truth, universal
love and brotherhood.. The Founder Guru of the Sikhs and one of the greatest
and saintliest of saviours, he redeemed the soul of a moribund society that had
experienced a total eclipse, if not annihilation, of all abiding human values.

The condition of the contemporary society has been vividly described by the
First Master in the well-known words:

S Guru Nanak (1469-1539) «wu

RAAG DHANASRI

The whirke Heaven with its myriad ights
goes raund and round ny Beloved!

The Iitle stars are as paariks!

The wind fans Him,

And there rises in His temple incense
fram the hearts of a millian
flowers,

The endless masic of creation
resoinds!

A millien eves hath my Beloved|

And yet no mortal eyes!

A millian atus-feet are His,

And yet no moriad fieet!

I die-with joy of the perfume of Hs
presenced

His Flash emits a milkon perfumes|

And yet He hath na scent!

He is the Light of Life.

By the beams of His face the stars
buirn bright,

And He is the saul of evervihing,

My Arti is walting for things to be as He
willegh,

When the Master comes and stands by,
the Deane Light = reveaked!

The Maon of His Jotus-feet draws me
like @ thirsty sarang whese thirst
daily increases.

(1 God! Come and bestow on me Thy
S3ViNg grace

&ind let me repose for ayver in Thy Holyg
Holy, Maming Thes

“This mge is a knife, kings are
butchers; fuestice ath laken wings and

I|-|I|':|l

i this complelely dark night of
flsehiood B rivon of Frith s never sam

for rrse”
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Guru Nanak was born in a Bedi family at Talwandi
(Mankana Sahib) near Lahore, in 1469. At an early age he
learnt Sanskrit, Persian and the prevalent form of
Gurmukhi. He was a precoctous child with a proncunced
penchant for religion. His father, Mehta Kalu, made vain
efforts to make him lead a mundane mode of life. Thus, he
was emploved in a Government store of the Nawab of
Sultanpur where he served for 13 years.

His day of destiny of ecstatic communion with God
came in 1499, While taking his daily bath in the rivulet Bem
that flows near Sultanpur, Nanak had his illumination
through a soul-stirring vision of Almighty God. [t was here
that the Guru delivered his great sermon in the memorable
words: "There is no Hindu, there is no Musalman”. The
spiritual enlightenment enjoined on him a mission for the
propagation of which he consecrated his entire life. He set
out on his great Udesis (missionary journeys) to deliver
Gexd's message to the suffering humanity.

He toured the whole of India and many foreign
countries, preaching the gospel of true religion for rooting
out ignorance and evil. The great Guru undertook five
major missionary pourmeys in this manner.

In the course of his first long travel, Guru Nanak visited
celebrated Hindu places of pilgrimage including
Kurukshetra, Benaras and Jagannath Puri. He taught
people how to distinguish Dhirma from Adherma and
abandon such pretentious rinsals and prayers asconstifubed
the accepted religious practice of the times. During his
second journey the Gura went as far as Sangla Deep and
having done his ministry, returmed to the Punjab.

The Master's third missionary journey is known for his
discussions with repubed Kashmiri Pandits and savants and
for his visits to famous haunts of the Yogis, the Sidhas and
the Nathas in the Himalayas. The Guru preached truth and
rightecusness wherever he went

The fourth missionary journey comprised the Master's
visit to prominent Muslim shrines in Mecca, Medina and
Baghdad. After his retun to the Punjab, the Guru set out
on his fifth and final journey. This time he confined his travel
to places nearer home such as Saidpur, Pakpatian, Multan,
Achal Batala, and others. Saidpur had been sacked by
Babar’s forces. Deeply moved by spectacle of infinite
human suffering resulting from the inhuman atrocities
perpetrated by the Mughal invader, the Guru chanted
hymns of Sorrow (Khoon Ke Sohilay).

At Achal Batala, a rencwned centre of the Yogis and
Sidhas, the Guru preached the validity of all religions. For

twenty-twio years Guru Nanak propagated his faith in India
and abroad. During his 18 years' stay al Kartarpur, he
incarnated into splendid deeds the kofty ideals that he had
been preaching all his life. Thus, by his own inspirng
example, the Guru demonstrated how Raf and Yog, the
wordly and the spiritual modes of life, could be happily
and fruitfully conjoined.

Dharing his extensive missicnary journeys, Guru Nanak
exhorted the benighted humanity to pursue the path of
divine meditation. He stressed the significance of righteous
living above all other things. The Guru made men realise
that there is only one God, who is peerless. He held that
through Nam Sintran (Repeated Remembrance of God's
MName) and concentration on Shabd (the word) man could
musier courage o uphold trth in his life.

Gurs Manak disavowed all cant and blind observance
of meaningless customs, rites and rituals. The Guru averred
that they were purposeless meandering; unconnected with
the attainment of man's spiritual destiny. He rightly Laid
accent on piows practical living which alone constitutes true
religiosty.

The quintessence of Guru Nanak's philosophy bs
enshrined in his moe! muming. He has aptly emphasised the
imperative need of truth and beauty, freedom and fraternity.
According to Guru Nanak, religion implies a comemnson
between God and man. As a corollary to this, a person who
devotes himself to Nam Simran becomes virtuous and
fearless, Unsullied by ill-will or enmity, he works for the
amelioration of the weak and the down-trodden. His noble
actions give an impulse to his aesthetic sensibility. A truly
religious man of the Guru's conception is opposed alike to
serfdom and masterdom. His life is radiant with Jove and
humility, sweetness and light.

[ndeed, Guru Manak wanted to unite and nrga.l'ust his
disciples in order to give religion true solidarity. He
established sargat {congregations) at numesous places and
appointed their heads. He compiled his writings in book
form which he handed over to his successor, Guru Angad
Dy,

The Guru established a sangal at Kartarpur and
prescribed a set of values to be cherished and practised.
He also founded the great institution of langar (gratuitous
community kitchen) and spent his eamings from land on
running them. He gave living form to his doctrine of work
(kirat), Mam Sipran and the temple of bread. The Guru
pominated Bhai Lehna, his most beloved and devoded
disciple, to be the Guru after him, In the holy Granth are
enshrined 974 hymns by the First Master.




— ek Gury Angad Dev (1504-1552) 0

The mantle of the First Master fell on
Angad, the second Sikh Guru, in 1339 and he
gracedd the exalted position Hll 1552,

Born at Mate-de Saran, a village in Punjab,
in 15M, Guru Angad was originally known
34 Bhai Lehna. His parents were orthodox
Hindus and worshippers of the goddess
Durga. The most momentous and ﬂu]tlng
mement in Bhai Lehna's life came around 1531
when he met Guru Manak at Kartarpur, 5o

powerful and profound was the Guru’s divine
apedl on im that e wiound up all his domestic
affairs and devoted himsaif entirely to the
service of the Gure and of bellow-men in
whom the Lord constantly dwells. Because of
his patient and unpretentious service, he
endeared himself to the Gurg who lovingly
called him "Angad’ (of my own limb) and in

-

SHLOKA
The Warld is the abade of the True One; in it the True One abides.
Some, in His Wil Ha mergeth in Himset; others Ha destroys in His Wil
Some, in His WiIl, He rids of Maya: others in it He invohes
And who of s can say, & whom in His Mercy He'l biess,
Hanak. furns Guro-Ward bt he, whose mind He Himsealf flumines.
{Var Asa)

due course, elevated him o the Guruship,

Imbibing the 5piritnf the First Master, Guru Angad
began to disseminate the gospel of Guru Nanak
to redeem the caste-worn and custom-ridden
contemporary society, He denounced formalism and
ritualism and highlighted the edifying experience of
adoration of the Guru, service of the Guru (Grrn Sea)
and divine meditation (Nam Simran). These he
regarded as the noblest means of God-realisation.
Guru Angad held service in high esteem. Indeed, he
placed the love of God and service of humanity on
the same pedestal.

To consolidate and propagate the mission of Guru
Manak, the Secomd Master collected the celestial songs
and teachings of his predecessor which, together with
his own compositions, he transmitted to mankind.
There ane sixty-two hymns by Guru Angad in the
ekl Sihily,

Guru Angad was also a great pioneer in education.
He started a school which, besides promoting the
mowral health of the students, orgamised wrestiing and
such other manly sports. The Guru's system of
education sought a harmonious development of the
physical, intellectual and 5}1-iritua| aspects of the
human personality.

The Second Master modified and improved upon
the Gurumukhi script and made arrangements for
popularising it. He established his headquarters at
Ehandoor and under his divine spell, many embraced the Sikh faith
The Guru commended the significance of honest work and corporate
kitchens. He exhorted the Sikhs not to take to renunciation or asceticism
but to carry on the warship of God along with their worldly duties and
obligations. Thus, he strengthened the institution of Cury kn Langar or
the Temple of community dining, an imaginative measure which
enlisted all men in a league of love and service,




in Guru Angad's holy company was nominated
Guru in 1552

Bom of orthodox Hindu parents in
Baserke, o Punjab village, im 1479, Guru
Amar Das was a great pilgrim, Cnoe
he happened to listen to rapturous
chanting of Guru Manak's fapii by
Bibi Amro, Guru Angad's daughter
and his nephew’s wife. He was so
enthralled by its supernal note that
Fyi= |r'|,=:|:.|r|1!:.-' wenl s Guru Alﬁﬂﬂd,
the Sevond Master, He .‘i-]:l'f'l'lt aboul

2 yars, From 1540 to 1552 in
selfless service of the Gurw and in
deep meditation, amidst an aura of
holiness and splendour radiating
from his beloved Guru

While pn.rﬂ_'l.lg.ilhn!; the EIIHFﬂI af
Guru Manak, the Third Master laid
special stress on the service of the Gura and
contemplation of the
Lord's Mame, He asserted
that man coukd attain Sahay
(tranguility} through the
path of the holy Mame. All
doubis disappear and man
atkains Anmrda {bliss], a
shage achieved |:'|-:.' the
Bhagats through God-
realisation and  these
valwes could be acquired
only through the Guru's
Erace,

Dhorimg, thie 22 years of
his ministry, Lure Amar
Dias took a number of
significant measures fo
ronzalidate  the Sikh
religion, as also o evdear
it to the masses. To widen the soope of the movement, he
made Goindwal his missionary centre. Here he cansed a
big booii {an open well) dug and organised festivals on
the occasion of Deeoali and Barsaklii. A large number of
Gikhs from far-flung places flocked o Goindwal. Indeed
it became the first place of pilgamage for the Sikhs

Doult &5 dispeled”

Besides, the Guru set up bwenty-bwo manfis, or dioceses
in different parts of the country where Sikhism had taken
roots, Each Manji was placed under the charge of a pious

¥ Guru Amar Das (1479-1574) wF

Guru Amar Das, the seventy-three year old disciple
whi had endeared himself for his humility and simplicity

RAAG RAMKALI

Through mere deeds, poise cometh nat tothe mind,
And without potse ene's doubt |5 stilled not.

Yea, through no other decipine is the Doubt dispelied.
Howsoever many one doeth the deeds.

With Doubt is the mind stained:

Fhrowgh what discipline is if to be cleansed?

Pray, attune thysel to the Word and so cleanse thy mind
And m it chersh they thy Lord.

Sayeth Nanakc “Thus, By the Guru's Grace,

Doth poise come to the mind and one's

Sikh with whose effort the Sikh Sergafs (congregations) met daily
and chanted the Guru's hymns.

The Third Master invested the institution of Lingr
with a kind of invielable sanctity. Mo one could have
darshan of the Guru without first partaking of food
in the langar. This had the desired effect of
proclaiming and establishing the essential
equality of all mankind and negation of
caste divides. In the Guru's community
kitchen, the rich and the poor, the high-
born and the untouchable, all ate together
s members of an integrated human
family, The Guru alse fought other
rampant social evils like safi, infoxicants
and prindeh, With a view fo marking the
Sikhs as a distinct people, Guru Amar Das
prescribed a set of rites to be followed on
birth and death. The Guru also visited
Hindu cities of pilgrimage and there, too,
propagated the gospel of CGure Manak and the
Gikh way of life.

Mor did the Guru ignore the socio-economic
J!lr-::-lﬂt-':l'r'l:-. of the ]"1I.‘I.'I_|:'l]t'. He
|,1l.'rhI:I.'I.I.11'L1 E:1'|]‘l|_=rl'|r Akbar ko
abolizh the pilp;nln tax, an
oppressive measure that hurt
sentiments of the non-bMuslims
Akbar, who visited the Guru
w'ia &0 |.|4'|.-]:l|_l. i|:|'||'l:'-|":\.-'\.e'|.‘| withi
Fiis i-::h.u_lll_l;q:.'. |'h-'|T|:1l.,1,:|Li'Ir|_'|' il
community kitchen, that he
offered a gift of land for the
lapgar. The Guru politely
declined the offer, saying that
tha |IJ|IrIl|:‘I|r |:'|1_'|-::-r|g|'|.1 o the
oommon man who aone musd
manage it from his dwn hones
earnings.

: .

tnci Guru Amar Das preached
Guru Nanak's word and also
composed his own hymns. He
hened & |1|.|:|1|;I|,-'r-:'-l'|.'|.|p||-h11F'|=.:.'|:|'| e o Ehe Guarus pn*part-d i orde
to preserve and propagate the holy word, Under his direchon,
his grandson, Sahsar Bam compiled the compositions of the fir
three Gurus along with those of the Bhagats in bwo volumes,
known as Baba Mohan's pothis. There are %07 hymns by Guru
Amar Das in the Grostle Saiul,

Thus, under the aegis of the Third Master, the great
movement of Sikhism, besides ministering to man's moral needs,
algny acddresend telf to the social s



Gura FRam Das, the Fourth Master, ascended the holy
gaddi of Guru Nanak in 1574 and adorned the exalted
office fill 1581. Though he was the son-in-law of Guru
Amar Das, being marnied to his daughter Bibi Bhan,
yet he revered the Third Master as his Guru with an
umwavering fervour. Inebriated with the nectar of the
divine Now, he spurned worldly comforts, and spent
allhistime in ecstatic communion with the Loed through
muments of deep meditation.

Crriginally called Jetha Ji, Guru Ram Das was bom
in a Socdhi family at Lahore in 15334, His parents had
died when he was just a child and was then brought up
by his matemnal grandparents. He had an opportunity
bovisit Coindwal, the seat of the Thind Master, at a time
when the haoli was being dug through voluntary labour.
He immersed himself in this labour of love with verve
and dedication that he won the Guru's appreciation and
recognition. The Third Master was so highly pleased
with the disciple that he gave his daughter Bibi Bhani
to him in marriage. He served Guru Amar Das with as

2o Guru Ram Das (1534-1581) wnswe

much love and devotion as ever before, 110 was it 1574 that e

was invested with Guruship and named Guru Bam Das.

Guru Bam Das's contribution to Bm is considerable. His
compositions throb with an emotion born of love for
tellowman and yearning for God. They inculcate in the people
adoration of the Lord and the Guru. Rightly does the Master
image an ideal man as ane who had drunk deep at the fount
of Niamt and whose eyes are aglow with the love of the Lord.
He sought a consummation of the human personality through
Land-realisation,

RAAG GUIARI
| besaech thee, O true Guris, the true being, Ged's twn.
mmmmmmmmwﬂww
Take pity and awaken the Name inus.
0 my friend, my Guru, Humine my heart with the Lord's Name.
The Hame revealed bo me by the Guru is the Friend of my life;
To meditate upon Thee, O Lord, is my daily routine.
They are Thy Own and thesr Destiry fs high, who trust in Thee
and are athirst fior Thee.
They are satiated only with Thy Kame.
In the Saciety of the Hoby, their virtues shine forth.
Thery wha tasted not the Name of the Lord, they, the unfortunate
anes,
Are handed over to the Kamg
They who sought mot the Shelter of the Guru in the
Society of the holy, fie on Them! §, fie & on therr life to come!
They who were received in the sanctuary of the Giru
They were the anes so destined by God.
Blessed, Blessed is the Sodety of the Holy where | taste
The Essence of the ford, and the Name is revealed to me -

Thee Viars (Ballads) of the Fourth bMaster, enshrined im the
Guru Granth Sahib, are more than those of other contributors,
After Guru Nanak and Guru Amar Das; it was he who
expanded the range af the Rangs in the Adi Granth adding as
many s eleven to the existing ones, Notable among the Fourth
Mlaster's comtribution to Sikhism is the establishment of & pew
Chak called Gurn Ko Chak on the land gifted by Emperor Akbar
to Bibi Bhani, the Guru's wife. Later, this developed into the
citv of Amritsar, Here, the Guru starfed the excavation for
two saromars (pools) which when completed during Guru
Arjan’s time, came to be known as Smrokfisar and Aweritsar
Sogreat was the Guru’s magnetism that during his pontificate,




Amritsar became the famous place of pilgrimage for the
Sikhes,

With a view to transmitting the gospel of Sikhism as
also to meeting the expenditure incurred on the ever
expanding altruistic plans and programmes, the Guru
founded the insfitution of masands. The ofterings of the
Sikhes were collected by the presmnds who rendered these o
the G,

Guru Ram Das also deputed learmed missionaries o
establish contact with the Sikhs outside the Punjab,

Guru Amar Das had already set up 22 Majis (diooeses).
Accordingly, the Fourth Master bade Bhai Hindal and Bhai
Gurdas to begin their missionary work and preach Sikhism
at Jandiala and Agra respectively. The Guru also shifted
his headquarters from Goindwal to Amritsar, Besides, he
gob handwritben Guikes {booklets of holy hymins) prepared.
The Adi Granth contains 679 hymns by Guru Ram Das,

Guru Ram Das had three sons: Prithi Chand, Mahan
Dev and Arjan Dev, He considered the voungest son, Anan
Diev, as the ablest and saintliest and installed ham as his
sucoessor Gur in 1581,

g ————————

Cury Arjon, twe Prince of Martyrs'
and the 'F".rvn'|1|1|_='| af P, |'||‘|.'H'[|.='1'4r|.‘| =
precious life ko nurture the glory that
was to be the Sikh Panth, The Fifth
Master's life was marked by divine bliss
and sublime sacrifices, born of a sweet
acoeptance of God's Will, gifted with a
quintessential poetic afflatus and
immeasurable imaginative sympathies,
thie Guru gave the movement of Sikhism
& definite direction, perspective and
programme. He made the new faith
coeval or coextensive with the entire
gamul of existence and raised its
exquisite edifice on values for which
there is neither death nor change,

Cooru Arjan Dev adorned the sacred
throme of Gure Manak troem 1581 bo 1606,
Bom at Goindwal in 1563, he was the
youngest and noblest son of Guru Bam
[Das. He had an innate poetic sensibility
which was exquisitely displaved in the
cpisties that he sent to his father From
Lahore. They are deeply expressive of
the pangs of separation and the
exuberance of Love. The Fourth
Master's decision fo make Gura Aran
his spiritual heir was bitterly opposed
by Prithi Chand who contended that,
being the eldest son, he alone was
enbitled 8o Hhe GI.I:I'LI:'GI"IT"L Thiig, he neves
reconciled o his Vounger brother’s
installation as the Gur.

Jo% Guru Arjan Dev (1563-1606) =




Under Guru Arjan Dev the Sikh
movement registered great progress, The
Gury not only completed the construction
of the Sarowars started at 'Guru Ka Chak’
by his predecessor but also conatructed two
more Saronrs, He had the Hartonmder built

i the middle of a Sarooer and invited a
eefebrated Muslim divine, Mian Mir, bo lay
its foundation stone. Remarkable for its
architectural and aesthetic beauty and
wique in its conception, the temple with
its four doors symbolises the inborn
equality of all mankind. Indeed, it is open
te all of the “four castes” without any
discrimination. Thus, the Guru sought
dissolution of all castes and creed
dsstinctions, Unlike the Hindu shrines that
are built on a high plinth, the Herdmmder

Yea, | am estrarged with no ane; nar is
any one a siranger unto me.
- Indeed | am the friend of a1
Al that the God Doeth, with that | am
pleased, this is the Wisdaom ['ve
receved from the Sants.
Yea the One God pervadeth all: and,
Seeing Him, | am wholly in Bloom.

(the Temple of God) was built on a level
lower than that of the surmounding areas,
thereby making it incumbent upon
devotees to go down the steps in a spirit of
true humility. In addition, the towns of Tam
Taran and Kartarpur flourished under the
Guru's tutelage. He had a magnificent
sarovar built at Tarn Taran [("pool of
salvation™) and a banli constructed at
Lahore.

Gury Argan undertook tours of the
Punjab to preach Sikhism. He rationalised
the institution of the masimds anvd ordained
that every Sikh should voluntarily donate
a tenth of his income earned by his hand
work for religious purposes. The nmasainde
collected the offerings thus made and
deposited them in the Guru's treasury.

Whien thi Punjab was in the grip of drought and famine, Guru Agan persuaded
Emperor Akbar o remit the land revenue tor that year.

The mest epochal achievement of Guru Agan was compilation of the Adi
Gramtir. The Guru devoted three vears, from 1601 fo 1604, to completion of the
sublime project. He thoroughly studied the entire treasure of Gerbani, collected
the hymns and psalms of the previous Gurus and screened the sayings of the
Ehagats collected by the prevaous Gurnus. He not only put the entire Bani together
but also compiled it systematically under different ragas. Guru Arjan’s genius
tor compilation is eminently projected by the vars induded in the Adi Granth
He added shiokas to the Bam of all the earlber Gurus in order 1o elucidate their
deeper meanings. To compile the sacred sayings of his predecessors and the
Bhugats under various ragass {musical measures) obviously demanded an
unfaltering grasp of the musical measures. Besides being a notable compiler,
Guaru Arjan was also a gifted poet. More than half the holy Granth consist of his
own sayings which comprise 2218 verses. Thus his work exceeds that of the
other 15 inspired poets whose compositions are enshrined in the Adi Gramih.

The essential message of Guru Agan's hymns is meditation on Nam, The
Guru has lucidly expatiated on the concept of brahmgioni (the enlighteried soul).
According to him, this enlightenment can be atiained only through meditation
on the Lord and the Guru's grace. In depicting the attribubes of the bralmegrin,
he has compared him o a lotus Aower which immersed in mud and water is
yet pure and beautiful. Withoul rancour or enmity, he is forever courageous
and calm.

Guru Arjan set a wonderous personal exarmple by living up to his own
comcept of a brakmgiond. All his holy compesitions are characterised by humility
and tenderness. He seeks the grace of God for the fulfilment of all human needs.
With compilation of the first volume of the Adi Grinth, the Sikh religion
registered greater unity and identity. The Sikhs now treasured a unique Book or
Granify of their own and thus established a distinct and separate entity. Guru
Arjan installed the holy Granth at the Herfmander, Amritsar became the most
significant centre of the Sikh faith and the Sikhs emerged as a pristine and
powerful community,

During the period between Guru Nanak and Guru Aran, there was no
conflict between the Sikhs and the Mughal Kings. Emperor Akbar in particular
wias a man of liberal views and much respected the ideals of the Sikh movement.
But with his death and the following enthronement of [ehangir, thare was a
total reversal of policy and change of attitude.

jehangir's own writings reveal that he considered the spread of Sikhism as
a positive threal to Islam. Ina moment of fanatic frenzy, he characterised Sikhism
as a ‘shop of falsehood’ and declared that he would extirpate it at the earliest
opportunity. Thus he set about with a fanatical zeal to carry out his threat and
trumped wp the charge of treason against the Guru. With complicity of some
officials, fehangir had the Guru imprisoned and tortured to death at Lahore in
1606. The martyrdom of Guru Arjan engendered a wave of shock and fury
amaomgst the Sikhs. No single event till then had so profoundly brought home
to them the power of the sword. Under the Sixth Master, Guru Hargobind they
were militarised and prepared to face the Mughal might squarely. Thus emerged
a new stance in the history of Sikhism which led to a synthisis between Bhagutt
and Shakti (wordly power). Guru Arjan was the first Sikh Guru, who by his
martyrdom lent to Sikhism such amazing strength and solidarity as had never
been known before. As desived by the Fifth Master, Guru Hargobind was

ordained Guru in 1606; he guided and shaped the destiny of the Sikh community |

until 1645.
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—eenGuru Tegh Bahadur (1621-1675) e

In the galaxy of immaortal martyrs who gave their
precious lives to keep ablaze the ﬁnrru.-:JFF:u.th ared frecdom,
the example of the Ninth Master, Guru Tegh Bahadur
stands out with brlliant radiance. There have, doubtiess,
been other prophets who sacrificed themselves at the altar

RAAG SORATH
That man wha in the midst of gried is free from grieving,
And free from fear, and fres from the snare of delight.
Nor is covelous of gold that he knows to be dust,
Wha i neither a backbster nor a flatterer,
Nor fias greed in his hearl, nos vanity, noe any worldy
attachment,
'Whi remains at fis balance unmoved by good and il fortune,
Who mdfferant to the world's praise and blame
And discards every wishful famasy
Accepting his ot in the disinderested fashion,
ot warked upan by lust or by wrath,
In stsch a man God dwelleth.
The man on whom the Grace of the buru alights
Understands the way of contuct:
His soul, O Nanak, is mingled with the Lord
A% waker mingles with water

of their own religion, but the uniqueness of the Ninth
Master's martyrdom lies in that he courted death for

defending the religion of another faith, that of the
persecuted Hindus who had sought his shelter when t|1|.'}'
were fnrced Lo chonse betwean death and comversion. Gum
Tegh Bahadur, the second mar tyr Cauru, who was born at
Amritsar in 1621, was the youngest son of Guru Hargobind
Sahib, the Sixth Master {1595-1645],
Guru Har Rai, the Seventh Master
(1A3-61), and Guru Hari Krishan,
the Eighth Master (1656-1664)
however, preceded him as Gurus, He
adorned the sacred throne of Guru
Manak from 16684 to 1675

Curu Tegh Bahadur tounsd the
Punjab particularly the Malwa
region, and Eastern India, to preach
Sikhismy, He weent bo Assam with Raa
Ram Singh and stayed with him for
nearly two years. The Guru's family
accompanied him on this irip. Whils
procecding to Assam, he left his
family at Patna. It was here that his
only son Gum Gobind Singh was
barm in 1666, While leaving Assam
for the Punjab, Guru Tegh Babadur
broke his journey at Patna for a short
while and then retumed to the Punjab. He purchasad land
from the Baja of Kahloor at Makhowal and settled there
and named the place as Anandpur, From here be set outon
extensive missionary tours and attracted amongst others,
several Muslims to his faith.

The main theme of Guru Tegh Bahadur's sacred hymns
is Nam Simran (concentration on the Divine Blame) and
Iowe of Guiry {adoration of the Gurul. One hundred and
fifteen hymns of Guru Tegh Bahadur are in-::nrpma.tu-:i n
the 5 Guora Granth Safih.

During Guru Tegh Bahadur's ministry, Emperor
Aurangzeb intensified his fanatical plans for forcibly
converting the Hindus to Islam. This move had serious
repercussions in Kashmir, and the leamed Pandits of
Kashmir came to Guru Tegh Bahadur to seek refuge. The
Gurw advised them to go and inform Aurangzeb thak if he
could persuade Gure Tegh Bahadur toembrace [slam, they
would all willingly become Muslims. This propesal
appealed to Aurangzeb, who had already hatched plans to
bring b an end Guru Tegh Bahadur's missionary activities,
sy, he at once issued orders for his arnest,



The Guru, along with some of his companions was
finally brought to Delhi and asked to convert to Islam or
glse face the penalty of death. The Master averred that he
|d sacrifice his lafe rather than give up his faith and the
Ireedom of one's belief. Under Aurangzeb’s orders, he was
ht['mded at the place now called 5 Gamy in Delhi. His
martvrdom was vet another severe challenge to the Sikh
pansctence. It was realised then that there could be no

Shedkh Farid 15 one of those Sufi saints who ':--.- thr
5|'.'l|.||:|.u1| influence initiated me Y wivko o hike of divine
meditation. While fanatacal '-.{u*-]ll:u imadders had vialabed
the ﬁ_|."|I|.| of Islam |:l:.- their misdesds, Sheikh Farid's moble
mpact redeemed its image.

Sheikh Faridudin Masaud Shakarganj, who was born of
Bibi Kursam and Sheikh Jamatuddin in 1175 at Kothiwal
[Chawal Mushaikhan) in the district of Multan, became a
disaple of Khwaja Kutubdin Bakhtiar Kaki of Multan where
he dxf hard penance. He spent 15 to 20 vears at Hansi and
theen staved at Ajodhan which was later known as Pak Pattan,
It i here that there is the spiritual seat of Baba Farid

In recognition of his deep plety, sacrifices and his spiritual
ailI]I". Ehwaijn Bakhtiar Kaki appmnie o hirm leader of the
Clnett Chrder. His life was an excellent ax '|.|'|'|J'l|: of i shiefeg,

v Sheikh Farid (1175-1265) wrov

compromise between an insensate power imbrued with
blood and a proud people wedded to a life of peace with
honour. The sacrifice roused the devitalised Indians from
their supine somnolence and gave them a hint of the power
that comes from self-respect and sacrifice.

Guru Tegh Bahadur earned the enduring sobriquet title
af Hingd-di-Chadar or the Prafechor o i

RAAG ASA

They who love their lard with their heart afane are true.

But thay wha say one thing and do-anather, they are rackaned
Talse,

They wha are iméued wih the Love of Allaka are inebriated
with His Vision

Yea, they whi have forsaken the Lord's Name are a burden to
the earth,

The true Darveshas are thase whom the Locd Hirsell Caneth,

Blassed is their mother, fruitful Is thelr coming mnlo the workd,

Thouw art the Sustainer of the world; Infinke, Unfathoenable, 0
Lord,

Tea, they who have realised Thy Truth, their Feet | kiss.

0 Lord, | seak Thy Refuge; Thou art our Forgiing Lord:

50 Bless Thou Farid, the Sheskh, with the Baunty of Thy worship,

comtentment and humility. He lived in mud huts, ate brelad
made of jmmwr and wore simple garments which constituted
hi= only wealth. The offerings received were never spent on
his personal needs.

He was a householder with a large family of eight children
some of whom worked on the land, one was in the army, and
the: rest looked forward to ascending the Sheikh's padid, Bul
when his end came, Sheikh Farnd sent hes Musalen and Tesaby
tor Sheikh Mizamuddin at Delhi. He died on 15 Cictober, 1265
at Pak Pattan

Baba Farid had a greal fund of love and kindness for his
fellowman, the reason for which he came to be known as
Shakargan|. This sweetness i discernible in his shivkaz, There
ane as many a5 116 hymms by Sheikh Farid in the S0 Gura
Ceramih Sahib.

17
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Shri Jaidev was the renowned Bhagat of Bengal. His Gee!
Gorind is renowned for its poetic beauty and musical richness
and is sung in the Yaishnava temples. The son of Bhaj Dev and
Bam Devi, he was born in the village Kandli in district Bir
Bhoom. A temple at Kandli commemorates his memory.

The carliest reference to Jaidev's greatness is found in
Kabir's verse:

Thaur have crommed witle ey bowndless Grace, O Lovd!
Imiden, Namdeon and Sudama, the Bralwman,

sreve ‘Bhagat Jaidev (1201-1245)0ev

RAAG GLIARI
Primal Being, sublimely beauifug,
Primal Truth, all-pervading,
Supremely wonderful, transcending nature:
Why not then contemplate Him, the Redeemer,
Devote thy mind ondy te the Holy Mame
Which is the ambeosia and essence of life.
For those who remember the Loed,
There is no fear of birth, of old age, and of death.
If thou desirest to defeat the angel of death
Ared-all his ministers,
Praise and bless thy Lord,
A ra virfoous deeds.
The biliss of the Lord is unchanging,
Mo, and in the past, and in the future,
Man, if thou seskst to do virtugus desds
Renounce Thy greed, renounce thy coveling
C¥ thy reighbour's wife, all sins, all sinful desires,
And make the Lord thy refuge
In heart and in wards and in deeds
Devate thyself solely to thy Beloved Lord
Without such devotion, what profit is there
In Yoga, temple rtuals, alms, and austerifes?
[ man, repeat the Sweet Name of the Beloved
Whai is the bestower of all power wpon menl
laxdev openly secketh his refuge in Thee!
Who art now, has been, and who pervadest alll

Curuy Aran Dev also writes:
Jrideva has risen ahove his egoism.
(Brsant Makala 5)

Two of Jaidev's hymns, one in mgg Grjari and
the another in raag Maru, have been incorporated
into the Gurn Granth Sahib.



Bhakt Trilochan came of a Vaish family, There is no
manimity regarding the place of his birth but some
ns give the honour to the village Barsi near
aolapur (Maharashtra State). Others hold that, though
poam and brought up in Uttar Pradesh, he spent most of
s fime in Maharashira, The fact that tweo siokas of Kabir
ute 2 dialogse bebween Mamdev and Trilochan
s that these two sainks were comtemporaries.

il by Miya, Nam Do asieth Trilochara, his friend
erefore printect thow these sheets wrmindfil of thy Lond?
Sayeth Tritochana, O Mumdeoa!

The Lord's sseet name is ever on my lips.
A eofeile | work with my havds @nd feet
My heart duvefleth om the Divine Being.

The Bhagat speaks of himself thus:

Wil My Crrace, O Lord! were redeemed Mamder,
Fabsr and Trilachama
As were Bndra @rd Sivin.

.~ There are four hymnes of Bhagat Trilochan in the Grru

. Bhagat Trilochan (1267-1335)xmp

Thau hast gone astray in error s
usion;

Fear alf By dearping, thou knowest not

God as the Primal by,

Thou, Yo, eating in every house

Hast Eatiensd only ty body;

Far gain thoa wearest thy pasched
Coad.

For gain thy beggar's ear-ings.

mrm
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Trilochan ays: Listen, O fealish
mortals!

What doss it geall to thrash husks
instead of corn,

Grenth Sehib. In these he has condemned superficial
rituals and pretentious renunciation and stressed

‘boliness of the heart.

Nam Dev was a celebrated saint whose name was a
household word for the people of Maharashira. He was born in
the village of Marsi Bamni in the Satara District of Maharashira
ina family of calico printers. His father was Dam Seti and mother
Cona Bai, There are many legends about his piety. They say that
once as a child when his maternal grandfather was to go out
somewhere, he instructed Nam Dev to affer milk to God.

thie instructions literally, he placed a cup of milk before
the image of the Lord. With a child’s unquestioning faith and
unfaltering devotion he created such an atmosphere it s said,
that God drank the proffered milk.

During his pilgrimages, Nam Dev once came to the Punjab.
Local tradition has it that he spent a number of years in the village
of Ghuman in Gurdaspur and died here at Traudsi, in the month
of Asso, Every year a fair is held at his shrine as a mark of
hmage to his spirit.

Prior to Swarni Rama Nand and Blutgal Kabir, the credit for
spreading the thought of bivigati from Maharashira to Punjal

to Nam Dev. He wrote in Marathi as well a2 in Sant Bhacha.
Marathi Abhangas included in the Nanr Dev Gathe are sung
throughout Maharashtra. Sixty-one of Nam Dev's verses have
been incorporated in the Holy Granth under different rgns.

f

seeve Bhagat Namdev (1270-1350) v

! %Mﬁ:mﬂMHmm

Him o put up ane's tenemenl.

Yea, # one breaks with the people,

Even cne's kidred, then the Masan cometh of His gwn.

| can descrive Him net, for He abidesh in the hearts of 2, all ver
And, pray, how can the dumb one describe the taste of Nectar?
Hear thou the menks of the Masen who hath bounded

The sexs and made Dhruva eternal,

Ard rescusd Sita from the cluthes of Ravana,

Ared harvded over Lanka to Bibhikshan,

Yea, such is my Lard, the God”
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Bhagpat Sadhna was a resident of Sehwan i Sindh. T|u:-1.|ﬁh i
butcher by calling, his pety and meditation om Cod elevabed him
b Hhe ranke af a great saind

There are several myths about his myshe character. It is said
that once while he was using Saligrim (sacred phatic stone) for
wedghing meat, a Sadhu lost his temper with him and abused

him for thas sm:rilqall.-. Sadhna give that '.'Lll'el_gr'!llrr o the Sadhi
whi then discovered that Sadhna was a greak Fuaget. He was so
ermvitben with remiorss and fell so amall that he returned the shone
to Sadhna. After some time, Sadhna renoumeed has home and set
out on a plgrimage. On the way he encountered a beautiful
womian whio tried toentice him, bt Sadlea did not _',.'IE"||:| in the
temptation. She thought that hie was afraid of her husband and
hed Phae Lakber kalled But esven then, Sadhoa did not fall victim ko

e Bﬁi;y}ﬂ t Sadhng o

RAMG BILAWAL
For fhe krve of & king's Gaughiler,
A, man chsguised timaet . Visten,
Far dhe ke of her and far his gan amslions:
Yet, Lerd, Thea didst protect him Trom his shame!
O what avail are Thy Powsss,
[ Lord ol 4F She weeld,
H oy s caniot Bk b, be fargueen?
Whal choes i prolil me
To seek bar the Liee's help,
I e Lian coll betneth the jackal desour me?
The: chaiok, that ksrd
Thal can drink only rairdnogs,
Thirsteth i agomy
Far & wngle diog ol sster
Il when the bird disth
He is grven an ocean,
(0f ‘whal ervail & | to bim?
M thal my Bfe = fondering
Ard will rat Last misch donager,
How can | 5t be patient?
Wl it Feelp if a3 boat arries
When | am already droeedy
| ami notting in mryseff;
I Fave niothing 1 ofler;
There is notfing that by right
I can claim from Thee!
&1 this moment of desperation,
Sadhna, Thy servant, prayeth:
Protect me, Lord, from shamel

her evil ways, Uiberly exasperated by his integrity, she raised
i e and cry toblackmail Sadhna I,:ﬂ.I sying that he khad killked
her husband with a view o molesting her. Soon after big crowd
F;.'lt|'|{'n:v;| there, Sadhna was afreshad and his hands were cul
off. But to vindicate his honour and wphiold Eruth, 17 is sad
that G restorsd leis hards.

There is one shabad of Bhagat Sadhna in the holy Greaih
im the Balaweal marg,

Litthe is known about Beni’s date or place of birthe What
emerges from his writings is the portrait of a great saint who
dedicated himself, heart and soul, to the spiritual pursuits of life.
Unperturbed by poverty, he enjoved a life of calm contemplation
and sweet serenity. Bhai Gurdas says that Beni always lived in
solihsde enriched by moments L1Fh|:iTitu:ﬂ edificatbon. Whenever
anyone asked him about his horme, he would say thit he was a
servant of the Foval Court. It i believed that God was so phessed

gﬁ‘ﬁwiffﬁﬂéfflf Betl Lncr.

with Beni's devotion that by His Grace the king supplied the
St with all the maberial nescessities of life.

Beni was a great schodar who had made a deep shudy of the
contemporary schools of thoughl. That is why he criticised mot
only the ritualistic Brahmanical religion of his time but also the
Yo mitd,

Tharess versesof Bhakt Beni have been incorporated in the G
Gl Safiib under Sri Rang, Ramvkali and Prablusti



Where the kda, Pigala and Sushumana converge:

There is the confluence for me of Ganga, Yamuna and Saraswati,
And thera my mind bathes '

0 Saints, there one see-gth the immaculate God,

Buit rare is the ane who mounteth to the Guru and knoweth,

That there abideth the all-pervading and detached God.

0, what is the symbol of God's abode?

¥ea, there ringeth the unstruck melody of the Word,

Thera, one findeth nat the sun nor the moon, neither air nor
water,

And the [God's) word becometh manifest, though known it is
Ehrorgh the Gury,

Then Wisdom wells up within one and one sheddeth one’s el
rature;

And one drinketh the (Lord's) Mectar, Imbued [with God) in the
core of {the mind’s) shy

He, wha knoweth the mystery of this Experience,

Him meetedh the Sipreme Being, Our Lord the God,

Infinite ard boundless is the lenth Doar, vea, s the abode of
the Supreme Being.

For, In, abose all is man, and in the man his bead, and in the
head the wirdow (of the Sei),

He who's ever awake [to God), slespeth never;

And in his trance & merged the trinity of the three modes,

He, wha ershirineth in his heart the seed of the God's Mantram.,

Fﬁmﬂmnﬂiﬂwﬂmﬁuwﬂhﬂwhﬁmﬂ
{of the Absoiute Lord)

hmﬂmﬂh&mmﬁm{t&&d]mduﬂurﬂum

And discipline the five sense-organs,

And enshrine in the mind the Guru's word,

And offes his body and mind to Krishni, the God.

The hands one should look upon as the leaves and braches (of
the human tree)

And 50 one should gamble not away one’s predous birth,

And plug the source of the stream of evil,

And blaze the sun [of Wisdom). furning it back from the West,

If he beareth the unbearable (Truth), then corstant withn him
I= the fiow of Bless,

And he converseth with God, s man fo man,

At the {tenth) Doar, burnath the four-faced amp (ot Wisdom|

D the forehead is the Lotus: all around it are the jewels:

Within it abideth the detached God, the master of the three workds.

Here ringeth the white stll melody of the free sounds,

And wave the fly-brushes, and the conches blare with a mighty
rodr.

He who becometh wise through the Gure smothers under foat
the demans (of sin).

30 Beni craveth only for the name of God

_ een Swami Ramanand (1366-1467) 2w

Swami Kamanand was borm in 1366, son of Bhoor Karma and
Sushila. He was mystically inclined from his early childhood.
Educated by an anchorite, he had the proud privilege of meeting
Acharva Ragavanand, who showed him the practical path of Yog
Sadhng and is said to have became proficient in it. He visited Kanshi
where, as a mark of respect to him, people built a memorial which
stands to this day. When he retumed to Acharva Raghvananda, he
had been disillusioned of his Yaishnay thinking. The Vaishnava
Sadhu believed in Sathu Varma Asfiromag and did not allow every
individual to be entitled to perform Pujr Bhagti. Ramanand had
realised this to be wrong for Cod s the All Merciful father and can
be worshipped by anyone,

He started preaching his gospel in Kanshi. Kabir was the most
renowned amongst his disciples. Ravidas, Sain, Dhanna and Pipa
are believed 1o have been his followers even though all of them
were not his contemporaries. Mabha Das in his Shakinmeln has listed

'RAAG BASANT
th:mgdtgq maithirﬂ?
Lam happy here within e at home
My heart i no longer a pilgrim:
It hars became Bied down b itsel
Restlessly ane day | did want to go:
| prepared sandal-wood paste,
Distied aloe wood, and many perfumes;
| st out towards a bemple to worship:
Then my Guru showeed me Bad in my own beart
Whatever haly place | sesk a2 a pigrim
KB 1 fing & warship of water or shones,
Butt Thou, Lord, equally pervadest al things!
I have: studied all the el and The Pl
There ar elsewhere thou mayest seck God
I Gl i ot bere in By heart |
0 pracious Gury, | am beholden unta thee
Whe hast cutaway my docbils and my vacllstians!
Aamanand’s Lord is the all-prevashe God:
The Guru's ward removeth countless. delusions,




(13 ).

twelve followers; but, there are others who reckon the
strength of the disciples to have been five hundred. That
inclicates the nature and the extent of his impact.

Shri Ramanand was a learned Pandit. Many of his books

such as Shrr Viishnave Mofenbd Bhaskar, Sk
Fammarechan Padlit, etc, are still available,

Ohve of his hvmmins s included in the holy Crat
under Bang Basant,

| e p—

Kabir was the most celebrated revolutionary saint of the
Bisakti movernent. He condemned social and religious abuses
and emphasised the fundamental equality and fraternity of all
mankind. Born in a weaver's family of Banaras, he joined the
Bhakti fobd under Swami Ramanand's influence. Thinking that
being & low-caste he might not be considered fit o receive
initiation, he lay prostrate one day, early in the moming, along
the path which Ramanand used to follow while going to his
bath. When the Swami's feet touched Kabir's body, he uttered
the words ‘Ram, Ram'. The saint affectionately lifted him and
made him his disciple. Thereafter, Kabir got so deeply absorbed

2% Kabir (1398-1495) =0

RAAG PARBHATI
The Lord first created Light :
Fram the Lord's play all lving creatures came,
And from the Oivine Light the whale creation sprang.
Why then should we divide human creatures
Intg the high and the low?
Brother, be not in error:
(et of the Creator the Creation comes:
The Lord's Spirit &5 al-pervading!
The Lord, the Maker, hath moulded one mass of clay
Irtto vessels of diverse shapes.
Free from faint are all the vessels of day
Since free from tamt is the Divine Pattes,
The True One pervadeth 2 things
Al things come to pass as the Lord ondaineth,
He who hath understood the Divine Wil
Recognizeth anly the One Readty
And he alone is what man ought to be,
The Loed, being Unknowable, cannct be comprehended
But the Guru hath given me
A sweet joy of His presence.
Fabir sayeth : My doubls have departed from me,
I all thirgs | kave recognised the Tantless Qne,

in meditation that he began to dwell habitually in the
realms of the spirit.

Halwr has =0 Wended amil God
That nowe con dishinguish i from Ris Lord

A staunch believer in the worth of constructive
human endeavour, Kabir was opposed alike to
ritialism and asceticism. Indian society was rite with
communal dissensions, Undaunted by opposition,
Kabir fought against all the vicious influences. He
pulled up the Pandits, the Kazis and the Mulizs and




inveighed against the Jogds and Smdhus. This enraged the
Muslim Mufloans who had him arrested by complaining
i the King, Sikandar Lodi that Kabir had been preaching
what ran counter to the Islamic canon. Once an attempt
was made to drown him in the Ganges: and, on another
ocasion, hie was thrown before a drunken elephant to be
crushed to death, nevertheless, Kabir remained
unperturbed. Eventually, he became the leader of the Bhakti

Movermnent.

‘Kabir Panthis’ ‘or the followers of Kabir, with their
headquarters at Kanshi, constitute an important sect, Their
holy book Kabir Bijek is well known,

Kabir's contribution to the Adi Granth, comprising 541
different verses arranged under 17 different rags, exceeds
that of any other Bhugat. And in the absence of any other
reliable manuscript, it remains the most authentic and
precious part of his work.

Like Kabir, Ravi Das was also a resident of Kanshi and
came from a cobbler's family. In spite of his “low caste”,
Ravi Dhas rose bo a position of great honour through a life
of simplicity and piety. He never felt ashamed of his status
and fearlessly faced the mindits, who were proud of their
“high” caste. He told them that spiritual greatness is
achieved through loving devotion to the Lord and the
attainment of his grace. He boldly proclaims:

C peoyle of the city, evenane knous

! e ot cabbler by frade and fanner by coste.

Chvee of the Tomo-caste, amd wel within nry Rear!

I medibieke arporr Gowd

Again, he says:

i or Pgunded iy and seight by Bhe thought .
OF may dowr Bivth, society and deeds

O God! the Lord of the Unroerse!

O Life af mry fife! Farget me mat,

[ ever Thy Slave.

He was greatly respected during his life-time, to the
extent that even the veteran pundits of Kanshi bowed before
him. Tradition has it that Queen [halan of Mewar became a
follower of Ravi Das, But despite close contacts with affluent
sections of society, he chose to live austerely. Once someone
offered him a paras (the philosopher’s stone that turns
cheap metal into godd) and assured him that he could get
any amount of wealth by making use of it. Ravi Das asked
him to place it in a comer. When he carme to Ravi Das again
after some months, he found the saint still living in poverty.
He asked the bhokt why he had not utilised the paras. Ravi

oo Bhagat Ravi Das e
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“Griefless’ s the name of my town,

Where abide not either pain or care,

Mo anguish there of tax on goods.

Qhl how wondrous is my fatherfand,

Where there is always Peace, and Caim, O Friend|

Anrd there is not a second nor a third there, by my only Lord,

Populous as ever, its repute is eternal,

Yea, there abide only the Rich and the Content.

And there men go about as and where they wish,

They know the Mansion of their Lord, so no one preverteth
[them).

Ravidas, a mere tanner, hath been emanicipated in this land;
And, he who's his fieliow citizen is also his friend, *

Dasz remarked that for him, ‘God’s MName alome was the
paras, that was the "Kamdhen' and "Chintamani”.

He wha is the Ocean of Prace, the Tree advich yields oll
Fruits, the wish fulfilling Jewel, the Master of knmadhenu,

In whose hands are the four life-abjects, the eighteen extre-
preichine powers and fhe mine frensures

That Lowd thou fellest not uith thy ongue.

In Himdi literature, Ravi Das is known as Raidas and
his work is found under the title: Rmidas i ki Bani. Forty of
his verses have been included in the Gury Granth Sahib
under sixteen different rangs.




s ﬂﬁag&f Pipa v

Pipa bfargat (B 1426 A.Dv) was one of the followers
of Swami Ramanand. According to the history of Mewar,

he was a contemporary of Rana Kumbha, the Chauhan FAMG DHANASARY

Ko, ompinghars e het b belongsd o the [ S8 GOl Besmts S e s s

G b ; B The: body is His lemple. For me there & na going away,
peneration of Jaipal. In the Body = the place of P e i chenk bk

It i= said that Pipa was a devout worshipper of the pilgrimage Singe | have appealed o God,

gaddess Durga. Under the impact of a veteran Sadhu, O which | am the: pigrim. He who pervades the universe

he became a Vaishnava bhagot, Consequently, he In the bocly a2 the incense and  Also dwells in the body:

abdicated and went on a pilgrimage to Dwarka. The Eﬂ"ﬂﬁ: He who seeks shall find Him there.

well-known Pips Math, which is named after him, In the body is the holy oflering,  Saith Fipa: God s the primal

commemaorates his visit to the holy city. Pipa also went it b Being.

to Brindaban, The aaly hymn by Pipa included in the After searching in many regiors.  The True Guru shal reveal Him

It & anky in the body

hely Granth under Diverasard Raag advocates the search
of Parmur tofowr (Supreme Being) within oneself.

srera Bhagat Sain (1390-1440)wswew

According to popular belief, Sain was a barber by ciste

who served as a personal attendant under Raja Ram, the RAGG DHANASARI
ruler of Bandhawgadh. Bhai Gurdas, who regards him s a He wh i worshipped with céferings
follower of Gosai Ramanand, says that under Kabir's moral OF incense, mmj daritied butter.
influence, Sain, the barber, became a wigat. His nights were To Mim | am a-sacificel

consecrated to a koving adoration of the Lord while the days
were devoted to the humdrum duties at the king's durbar,

Hail, urto the Lord, al Hail

Hail ever ta the afl-pervading Lordl

The choicest lamp and the purest wick

Art thau alore, D Lard af Splendours|

It is Thy saints who kiow dvine bliss,

They speak af Thee as the dl-pervading Prmal Joy
[ God, whose baauty fascinateth me,

Walt me salely over Bhe sea ol terror,

Sain sayeth; Worship the Supreme joyl

That he was a forerunner of Ravi Dias is amply boene out by
the fact that the Latter had classed him with the great Magmts:

With Thry Grwoe, O Lord! sere redeemad

MNiremdervi, Kobir and Trifochan

As were Sadfom and Sain

Guru Arjan writes:

Jwider has abandoned ego and Soin, the borber, has been
redeented by serving the Lond selflesshy.

One hymn of Biwki Sain i% incorporated in the holy
Granth under Divmnaserd R,



Bomn in 1415 and brought up at Dhuan Magar in the Taank area of
Rajasthan, Dhanna was a Jat Zamindar, From his very childhood, he
was diligent and straightforward with deep-rooted faith in God.

It is said that Dhanna had a Brahmin neighbour who used to
worship Thakurs (idols) daily, Dhanna thought that he should also
worship like the Brahmin. 50 he requested the Brahmin to get him
ane Thakur. The pandit told him that it was very difficult because a
daily bath, putting on neat clean clothes, burning incense, reciting
hoty hymns and prayers efc., were compulsions and that this would
be impossible for an illiterate man like him. But Dhanna was not
satisfied with this answer, He pressed the Pandit again and again fo
get him a Thakur whom he might worship and to whom he could
offer milk. Ultimately, the Pandit out of sheer disgust gave him a stone
and bade him worship it as his God. The faithful Dhanna accepted it
gratefully and dmruutl].r followed the ritual that the Pandit had
prescribed. y, the bkt took a bath, put on clean clothes
and placed food before the Thakur. Mwlm'ﬂmdaepegtdemum
he prayed to the Thakur again and again to accept the food. When
nothing happened he told the Thakur that if he did not accept his
food ke too would not eat nor drink anything, They say God could
nod remain indifferent to this sincere prayer of the faithful Dhanna;
and, lo! He appeared before his devotee and partook of the food s0
lovingly proffered by him.

The simplicity, selflessness, piety and courage of the Saint Dhanna
are vividly reflected in his hymns. They show that the khagef did not
overlpok the needs of the body while seeking the graces of the spirit.
He has offered Aarta to God instead of Arti:

! ndore Ther, O Gopal my Love:

(Far) Thow Frlfitlest all whe Worsfip Thee.
| beg to Ther to Bless me with wheat flour,
That my hearl keepeth ever pleased with Thee

ST "Bﬁa‘gﬂt E)ﬁanna IR

hﬁtn&hﬁfﬂﬁmdﬂ?

Hﬁ&mamdwﬂWrﬁ’ﬁmm;ﬁ.ﬁh our
God and Master,

The she-tortaise is herself hﬁtﬁs,hﬂj.u.mma
are on the bank: and they are neither profteced
by the mother's wings nor fed upen her milk.

Buit Iy, the Beauteous, Perfect Lord, ever in Sublime
Bliss, Feedeth them foo

The worm liveth in stone, and findeth not a way of
escape:

Hirn tao, Sayeth Dhanna, the Lord Sustaineth: so fear

not thou, O my mind.

Amid [ beg also for sillken toear and alse footosar

And the foodgraing too, groam by filling e lond
sepen Rimes aver

Anrd ek, [ask also for @ minlk coew aind o baffalo oo,

And a fine Arebian Forse for me to ride Breough Thy
Wondrous earbh

Aol Task for oot ol fo look after sry howsehold;

Yo, these are my neads wiich | seek, and a3k of
Thee, O mry Beneficent God,

Three verses of Bhakd Dhammw are incloded in
the Gurw Gronth under Anse and Dfamesari mags.

Sheikh Bhikhan was a Muslim Sufi saint of Kakori, a place near
Lucknow. A married man and householder, he was held in high repute
for his piety and learning. It was under his spiritual mentor, Sayed
Mir Ibrahim, that hie pondered the problems of Shariyat-Tertkrt. During
those days the impact of the bhakti movement was universally felt.
Bhikhan, too, was deeply influenced by it. Transgressing the bounds
of rituals, b regarded bandgi (divine meditation) and storran (repetition
of the holy word) as the panacea of all human ills. His belief was:

The Lord's [mmaculate nectar-Name is the cure-all
Sfor il maladies of Hhe world.

Sayelh Bhildun, *By the Guru's Grace,
I Attain o the Door of Deliverance”™.

s Sheikh Bhikhan (1480-1573) e

0 Sowereign Lord,

e Thew my healer, and save Thy saints!
My heart i i exireme anquishc

iy head aches, my body is in a fever,

| am i such a stabe of pain

Mo human medicine can cure me.

The Name of God that & pure fectar
k= in the end the best of all medcines.

Bhikhan: thee graoe of the Guru akone
Shall we reach the harbour of our sakvation!

g



There isa scarcity of authentic matenial about the life of
Sant Parmanand. Macauliffe holds that he was a resident
of Barsi in the Sholapur District of Maharashtra. Some
scholars identify him with the Parma Nanda Das whose
name appears among the Hindi poets of Asht Cithap school.
He was a Kankabuj Brahman and a resident of Kanawj, He
studied at the feet of Swami Vallabhacharva and graduated
to be a great Vaishnava bagat and poet of Brij Bhasha. His
verses are collected in the Granth, Parma Nanda Segar.,

Owve of his shahads has been enshrined in the Adt Graontlh
under Sarang Magg.

seev. Bhagat Parmananda S

wm.ﬁmmwrpm

From hearing the Arangs?

Thou hast not acquired 2 sivgle-minded
Spirit of devation 10 thy Lord®

The hast not given alms to e wretched.
Thais hast mot put away thy lust

Thew hast not pul way thine anges

Greed of gain has not ke thes;

Thry kps e not clean of slander.

Thy outlawed shows of warship

Hawe all been utharky in vain.

Sl thow robbest men on the roads

And breakest inta mer's hauses to steal,

That thus, O criminal, thou mayest fill try bely.
Fesal, thou hast dane such fally

ks after death will eam thee an evll name!
Fram cruel viokence thou hast not freed thy mind:

Thew has not chesiched mency for Iving creatures.

Parmanand sayeth: In the compary ol the blest
Thizw hast nat jined in their haly speech!

There have been many peets bearing the name Surdas.
including the celebrated author of Swrsager and devatee of
Lord Krishna. Baut the hagad whose Word is enshrined in the
Adi Granth is a different person with the same name. He was
born in 1529 in a Brahmin family. In addition te leaming
Sanekrit and Persian, he studied music and poetry. He was
originally named Madan Mohan, but later on came to be
known as Surdas. Empesor Akbar, who always respected and
rewarded the virhsous and the leamed, made him Governor
of Sandila. His duty was to collect revenue and deposit it in
the Government freasury. Since he was a man of kindly and
charitable dispositicn, he often dobed out money to the needy
and did not bother about the accounts. Some people
complained to the Emperor, whe then took him to task.
Surdas gave wp his job and disappeared. When Akbar came
to know of his saintliness and benevolence, he sent for him.
He spent the rest of his life in meditation at Banaras where a
temple commemaorates his memaory.

[n one of his hymns, he says

"Abandon, 0 my hearl,

The compry of Haose

Wit T frrmed amay from Hae Lard.

The hymn compiled by Guru Afan under the name of
Surdas 1 m Serang Radg.

srve Bhagat Surdas v

Seicell R
S . . oo

2 W 2
Diwedl ever in Him,

To Him they dedicate body and soul,

Too Him they dedicate all possessions.

And while they exalt His Name

They enjoy divine rapture.

{n behodding the Lord

A man is set free

From all sinful carvings

And all his desires are fuliiled.

One has no need of anything else,

Having gazed on His Beauty

But they whe forsake the Beauteoys Lord

And set the desires of their hearts

On any other ohject,

Are like leeches sucking a leper |

0 Surdas, God hath taken thy soul in His keeping
And hath blest it with His Kingdom !



Bhai Mardana was a Muslim rebeck-plaver of Talwands,
the birthplace of Guru Nanak. He rendered the message of
the Guru in sweet and melodious notes, Music has a special
significance in Sikhism. All the Gurus wrote their bani in raags
and preached through kictan’. When Guru Nanak set oul
on his missionary journeys he chose Mardana as his
compandon. Thas he spent many years in the Guru's company
and won his grace. He enthralled the Sikh congregations with
the soul-shimring muske of his rebeck.

Son of Bhai Badre and Mai Lakho, he was an accomplished
ministrel and the Guru's comrade from his very childhood,
While at Sultanpur the Master made his plans for missionary
work and sent specially for Bhai Mardana, who was then at
Talwandi. The Guru bought him a rabaak from Bhai Firanda
and set out on his great spiritual mission. Mardana
accompanied the Guru everywhere.

Mot wnfrequently he got weary of the hardships and
hunger suffered during the long travels, but each lime the
Guru's holy company and kirtan restored him o genial mood
and he followed the Guru joyfully, He kept him company all
his life and died during the fourth missionary journey in

v Bhai Mardana secv.
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the barman.

Al ‘we have our deinking bouts in the socety of ego; and so are
wresied away

Let guod deeds be the pitcher, and Truth the molasses and the wine
b of the True Mame

Al virlues be the bread, cullure the bafer, and modesty be the
mead,

Manak: these eats and drinks cne receiveth through the Guru,
and they consume all ore's sins.

Afghanistan on the bank of the river Khuram, where a shrine
honours his memory. Guri Nanak performed the last rites
of his companion himself.

Mardana waz nof a mere musician but alse a spiritually
elevated soul. That is why the Guru wsed to call him Bhai”,
an expression connotive of love and regard

There are three hymns by Bhai Mardana in the Gurn
Grralh Skl under Bifwigrs Ji Var.,

Baba Sunder came from the Bhalla family of Guru
Amar Das. According to Gur Partap Surai, he was the
son of Anand and grandson of Baba Mohri. It is
generally believed that Baba Sunder collected the last
sermons of Guru Amar Das in his composition called
smdd (the call) after passing of the Guru. It is also
probable that he might have listened to a recitation of
the Guru’s sermons by the elders and given them
poetic form. Baba Sunder’s composition comprising
six stamzas is 0 be found in Rmmkall raag under the
litke Sardd. The hymn emphasizes the transitoriness of
this workd and the consequent futility of all human
tears rising from a sense of death and despair. It
suggests that every one should accept death as the
will of God. When someone is so honoured, his friends
should rejoice at his achievement.

Therefore, when God calls the Guru to His abode,
it does not behove anyone to express sorrow on such
anoccasion. The hymn presents the Sikh view of death
according to which the Guru enjoins on the followers
torecite Kirfan and bani, which alone should constitute
the last rites.

Baba Sunder swev.

..;wa ] .‘E'.-_;E:-l.-n L= ;ai.."h;::i..'
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"mmmmﬁmn_h the Lond hath Blest me s _
Yea, he akine f the Devotee, the Guru, the Purusha, wha's pleased wit the Lord's

il

Hred when he's Unibed with hes God, sithin him ringeth the Lnstruce Melody of Biss;
0 my kindred, my sons, my brofhers, dscimingtive ye fhiswise and hnow,

Trat the Wrik of God P one can erase : and fhe Gurd wil forsure enter vl bis fod®

Tew Guru 50 ondained thal his kindred be near him [fowands e doss of his earthly

He). And he instrucied fhem all thus :

*Prary weep nok for me | and he, who doeth s, with him Fll ke depleased

For, & friend 5 in bloom when he seeeth a friend honored,

Déscriminative e, and see that the Lord & going fo clothe me with Fobes: (of Etarnity|

T Gum, in his [fetime, hath passed on his frone bo the next Gura

50 fall thou at the feet of Gurw Ram Das, O my disciples, sons, kindreds and beathers™,

i the el thee fiuns said) e me, sing only $he song of my detacked God

And call in anly the Lond's Saints of ofter the Gospel of God

Yea, witer anly the Lord's Gospsl, hear only the Lord's Kame and carry me in the
hearse of Lord’s Love,

And, yea, ofer my earthly remaing (o the God's Sea ;e these be the st s ye
periomm for me”.

The Lo wars pleased with wéal the Giru spoke and be met silh Him, the Wese Purcsha,

find arointed he Fam Das of the Sodbiclan as the Guru, blessing him with the standard
ol the Froe Rord.
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Fai Babward was a Muslio bard who, i collaboration with Satta,
composed d ver in praise of the Guru, Written in RamEali mag it
commprises ebghl stanzas. It bs generally believed that the first five
stanzas wepe composed by Bal Balwand and the lact three by Satta,
the drummser ard rebeck player of the House of Manak

According bo Stkh history, Bai Balwand used bo recvie ‘Kirtan” in
the Guru's durlar, Once be asked the Gura for an excrbiband amount
of money fof his daughter’s marriage. The Guru gave him reasonabie
asssstance bt this did mot satisfy him. He started disparmging him
and cast aspersions upon the other Gurus, oo, Upon hearing this,
the Gura said that the bard had become inflated with ego, This
]}'ml.rqd a curse for Babwand whao gak stricken with flatulerce and
W in o slake nFlerﬁhleaEmi}'.ﬂmﬁﬂ:Pﬂ-kmv&utifﬂr}'Phﬂad
for these detrackoss of te Gurus, they would have their faces
blackered. S0, they went to a great Skh, Bhal Ladha, and told him
of Balwand's fall from grace. Subgecting hdmself to the prescribed
punishment by blackening his face and riding a donkey from Lahore
to Amrilsar, Bhal Ladha, accempanied by the rebeck players, sought
o restone them ta the Gumi's good grce. Afver seeing this, the Gurnu
Eﬂdnwnlmh'ugat.m:wdﬂl'niladhmdfmsawﬂubard;
who com a halkad o this orcasson. The theme of the baltsd i=
the spiritual unaty of all the Gurus, Guru Nanak: had established a
new traditson by making his tried disciple, Bhai Letfina, his successor.
Thiis he Fad lald the foundation of a new D,

Mawak esfablsad He J:l'mgd'rm' quud o garth and sef i Hre-cidasde]
of truativ om & downd fowmifion,

The first five stanzas of the composition are an elaboration of
ithiis bdea. The hallad chrenicles some of the proudest traditions and
achirvenents of the Sikh Faith, Despite its brevity, it enjoys o special
place because of the nobility of its conoeption and the felicity of its
CAPIEEEIOmnE.

e Rai tBafwand TV

s hekd over hisbeed, : in
ks he nonuples the throne of Gunship i
With unsnied devotion he served Garu Hansk :
Al fellowed the ardume path

L eaminag io undoin with God

Fnod was given e

From Lhe fiumu's msahausiibde siere.

Chat of the infinite gitis of the Lond,

He himsef partakes of much

And besstows sty on athers,

The: et of God ane sung,

And His grace, ke light, dessoenids from heaven;

A gfimpse ol you, 0 Troe Bing,

I enough to sash #ae sins of thousands of Births,

Truedy ks Gury Kanak made Angad hes successor

Henw can we desis from procksiming this inath;

Gairia Manak's sons did mot obey Fim

They turned their backs o the True Gur,

|resinc e pere el Faars,

Cieflani were Sav attiludes,

Loads of sins they caried on ther heads,

Lum Marak appoimied him the Guru.

Theough R, Masak himsell reigns a5 te Gun,

He: wha has imparbed the Guruship,

Has brought about 2l this;

Lis whe was won gnid ehe has lost?

Bhai Satta, a companion of Balwand and a drummer
by profession, was a rebeck-player of the Guru. He used to
recite kirfam in Gura Arjan’s durbar. Later, they jointly
composed a mrar (ballad) in Rambkali reag. It appears that
the first five stanzas were compaosed by Rai Balwand and
the last three by Bhai Satta, whose name fgures in the sixth
stanza. Satta says that "true charity is that which is
acceptable to the Lord™.

Satta has eulogised Guru Amar Das, Gura Ram Das
and Guru Aran Dev in his composition. The ballad
indicates that the Sikh movement was gaining momentum
at that time.

A special feature of this marr is the oneness in spirit of
the Gurus. It is also known as the Vaar of Tikka. Whenever
a new Guru was installed, this compaosition was sung.

T Bhat Satta wev.

mmﬁmﬂuwmmw=
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#ned thaugh his followers were subject b coming and geing, he himsef
was ever fresh, puer new,

The Guru Arjan s seated on Manak's Throre: Lo, how sparkles his star-
studded canapy!

Fram where the sun rises o whene it setbeth, the Gurg Tumines a the
four cormers [of the earth)

Yea, they who served not the Gury, the self-minded egotits, were
destroyed (by God).

This, yea, is the True God's Blessings on thee that thy glary hath
ireasad four-fold.

The four [Gurus) umined ther oven Bmes, and then came the Fith Guru

Arjan, their very soul



Bhatt Bani

Bhatt Bani {the hymns by the bards) comprising 20 pages, is incorporated in the concluding part of the Adi Granlh as

follows:

Swaye Swaye Swaye Swaye Swaye Total

Mahlel ~ Mahlell Mahlelll  MahlelV  MahleV
1. Kalsahar 10 10 . 13 12 54
2 Jalap : : 5 - : 5
3 Kirat - - 4 4 - B
4 Bhikha 3 - 2 ; { 7
5 Salh - - 1 2 - 3
f. Bhal - - 1 - - 1
7. Nalh - - - 16 = 16
8. Gayand - - - 13 - 13
8 Mathura - 7 7 14
10. Balh . - 2 = 3
11. Haribans i z : 2 2
10 10 2 Bl 21 123

These eleven Bhatts were very close bo the Gures, but no
autheniic information is available about their life-history. MNos
is there any mention in the biegraphies of the Gures of what
exacily their position was vis-a-vis the house of the Gures.
But the very [act that their word has been included in the
Ceiered rawdh Sahib shows that their thoughls were hield in
high esteem.

The Bhatts belonged to the Punjab and, according to Bhatt
Chromicle, they were residents of Sultanpur, where Guru
Nanak served in the Modikhana for 13 years. There are
indications that these Bhatts were the sons or nephews of
Bhikha Bhatt.

The Bhatt fani comprises Suayes in praise of the first five
Gurus under the captions Sraye Mishie Pahle Ke, Suaye Mahle
Duie Ke, ete. Although the Bhatt bani sulogizes Guru Nanak
ancd Guru Angad Dev also, there is no evidence to prove that
any of these Bhatts ever presented themsalves in Guru
Manak's dirbar or even met the Guru. Most likely, some of
them visited the Gurus during the pontification of Guru
Amardas, Guru Ram Das and Guru Aran Dev. It is possible
that one of the Bhatts, particularly Bhikha, who was the eldest
of them all, might hawve come there and chanted hymns in
praise of the Guru. It is also likely that later his sons and
nephews might have, on different occasions, met the Fourth

and the Fifth Masters. It is possible that all these Bhatts met
Guru Arjan Dev and composed hymns glorifying all the
(s,

The following hymn by Bhatt Bhikha is of historical
significance:

In search of a true saint

I veivly wandered abowl;

Recluses | encoumterad many,

Saveet-teoigmed mo doubt toere ey,

For full one wear i this saerch [ asondersd,

Nome of ther gave me e solace of spirilsal light.

I heard them talk a bof of kigh ideals

But their practice was most disqppointing.

Discarding the Name of God,

They indilged i worldly ways,

¥, oot neerd | say of Bhem?

By the Grace of God,

I Inrog found Crieru Amardas,

By Thy well | shall ever abide, O Gurn,

Because of their being devotess of Shri Ram Chandra and
Lord Krishna, the Bhatts, in their adoration of the Sikh Gurus,
spoke in images drawn from their ancestral religious
traditions:




O Wondrous and Beonieonus mid Lusross arl tho,

O Gru,

Latus-ryed, sweed-tfongued, Embellisieat with o scyriad friendiy
Hosts, yen, thou indeed

Art e oo wdomn the motfer fed with rice s cords,

The hymns written by the Bhatts reveal us that Kalsahar
was their beading light. Of the 123 Swomes that comprise the
entire Bhatt Bani, 54 were composed by Kalsahar alone, and,
that hie sang praises of all the five Gurus in his St

The Bhatt Boni, in the main, evlogises the Sikh Gurus
besides throwing light on their history, It is the spirit,
however, of the Guruship rather than the Guru as an
individual that they celebrate in their devotional
compositions. In their depiction of the greatness of the Grures,
the Bhatts were inspired by the belief that whoever ascended
the Gurugaddi inherited all the gifts and graces of the Eternal
Guru whae alone is the unchanging, indwelling soul.

Bhatts are b0 be found all over India. Their main vocation
hasd been singing the chivalry of heroes, Gradually, some well-
known Bhatts got attached to distinguished families whom
they extollad in their verses. But the bards who chanted
hymns in praise of the Gurus were not prompted by any
mercenary motives. They were ardent Stkhs who had full
faith in the greamess of the Gurus. Naturally, their hymns
were the genuine and spontanecus articulation of their deep-
roobed devotion to the Curs.

The Bhatts had evolved a distinctive and individual style,
eminently represented by the Smaws which constitute their
maost glowing tribute to the Gurus. Their peetic diction has

affinities with Brij and Sanskrit. Their style is extremely
hyperbolic, full of ornate and high-flown expressions and
rhythmic beauty, Their verses abound in allusions to Indian

mythebogy. The compositions of the Bhatts are charged with
spiritual aura.

Bhat! Bani was incorporated in the Adi Gramth which was
first compiled by Guru Arjan Dev in 1604, Obviously, it had
been written by that time and was sung as was the ballad of
Fai Balwand and Satta in Guru Aran's dirar,

Bhatt Kalsahar

Kalzahar was the most prominent Bhatt. He has written
sfuays in praise of each of the first five Gurus. [n his verses
on Guru Manak, he has called him the supreme Gura of both
the temporal and the spiritual worlds. He believed that the
Guru who had been adored by the devties, sidlns and mumis
throughout the ages had appeared from time to time for the
redemption of humanity.

While describing the greatness of Guru Angad, he says
that it was becanse of Guru Nanak's blessangs that he rose to
the highest spiritual position of Gureship and dispelled the

u darkmess of ignorance from the world.

W
I the Satyuga to, Thou enjoyed the state of Rajoga, when Thau
*deceived’ Bali, becoming a dwarf, whose form pleased Thes
And in the Trata age too, when Thou wert caled Fama of the Raghu
cam
And in the Duapar age too as Krshna, when Thou delvered Kansa
And bliest Ugarsena with a kingdom, and Thy Devotess with the siate
of fearleszness.
In the Kali age Thou wert calied Nanak, and Angad and Amar Das,
Yea, esernal and moweless & Thy rule, O Guru : Tor, such was the
command of the Primeval Lard,

In his homage to Guru Amar Das, Kalsahar says that he
becarme Guru by virtue of Nien Simreae and Guru Manak's
grace, He likens Guru Ram Das to a fount of nectar from
whenee flowed many a life-giving stream. Guru Arjan Lev's
time has been characterised as Jonak Raiye. The Bhatt says
that Guru Arjan remained calm and unperturbed even in
moments of greatest tribulations.

Bhatt Jalap

Bhatt Jalap composed five Surpes as a mark of respect o
Curu Amardas, He stressed the point that the Third Master
achieved Guruship only through Nem Sira. According to
this befief many Indian Mkt have attained the height of
spiritual glory through meditation on God's name.

W
Blessed are the fest
Which lead ane 1o Gury Amarndas;
Blessed are the hareds,
That touch the holy feet of the Guru :
Blessed is the tongue
Which sings the glory of Guru Amardas;

Bhatt Kirat

According to modern research Bhatt Kirat was the son of
Bhatt Bhikha. He enlisted in the army of Guru Hargobind
and was killed in the first battle that the Guru fought against
the Mughals.

Bhatt Kirat has written four Swayms, each in praise of the
Third and the Fourth Gurus. He prays for Guru Amar Das’s
biessings and avers that the spirit that dwelt in Gura Amar
s wias the same as imfered in Guru Manak and Gurg Angad:

Lo, God, by His Powoer, become Mamifes? fo tae world!

For, He, the Formless One, Assumied the form (of Giern Armagr
D) o s llmined. Hhe wale aworid,

The World, that i All-pervading, Haf God Revenlad Pirough
the Ligirt faf the Gueru)
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Sins abound in me,
Mo virties have |
Forsaking the nectar
| drirk poiscn,
Lt i errer and delsion am ||
Deeply attached to wife and cldreny
I heard of a lofty way
Iy the: comparry of the Gur
Meeting him, the fear of death
s ceased o exsl
Bard Kiral hath but one prayer:
Eeep me under your profection, O Guru Ramdas,

And whosoever ingathered fris Wisdom, him ke United,
drsfantareonsdy, with God.

Tt the "fronily” of MNavak s Lefan koo 0 Anged and fhe
Immacilate Guri Amar Das:

O Gura, Bhos avl my only Saviouer: bieth after Frth, I seek bt
Hey Refuge.

Bhatt Bhikha

Bhatt Bhikha composed three stanges extolling the Third
G, 1§ appears that he presented himself at Gure Amar
Das's durher at Golndwal. He was the eldest of the Bhaits,
His compositions bear out that he inspired his friends and
relatives with Guru bhakti, In one of his great Swayns the bard
sings.

M S R
Ine sarch of & frue saint,
| wainly wandered about,
Recluses | encounered many,
Sweel-tangued no doubt were they,
For full one year in his search | wandered.
More of them gave me the solace of spiritual fight.
I heard them talk a kot of high ideaks
But their practice was most disappainting.
Discarding the Mame of God,
Theesy inchdiged in workdly ways,
0, what peed | say of them?
By tive Grace of God
| have found Guru Amardas.
By Thy wil | shall ever abide, O Guru,

Bhatt Salh

Bhatt Salh sings of the spiritual excellences of Guru
Amardas inone Suvige and those of the Fourth Master in twao
Seomprs. His therne in all these is that the Third Master attained

the spiritual throne of Gure Nanak by conguering passion
and anger, greed and ego.

e
Wearing the armour of concentration,
Mounting the steed of knawisdge,
With the bow af righteousness in hand,
hind the arrows of devolion,
You, (0 Guru Amardas, this fught the battie.
With the fance of Guru's word in your firm grasp,
You have cut to pisces the evis,
O lust, anger, gresd, g0 and delusion,
0 thou son of Tejbhan, monarch of an homurable lineags,
The blessings of Guru Nanak, King of Kings, |s on Thee.
Salh proglains: the truth,
Gy Amarcas fighting thus has defeated
Satanic forces in the battle

Bhatt Bhalh

W

Countless are the rain draps from the ciouds,
Countiess the vegetation an the earth,
Countless are the Hiowers which bioom in spring.
Untathomatile the depth of the Gosan,
Courtiess the waves and ripples of the fvers,
Couniless the ways of the sum and moon,

With Shiva-ike maditation,

Ared the diving knowledge of the True Gury,

One may know all these things, says poet Bhal,
But your virfues, O Guru, are bepond comprehension
Vot alone are your o pe

A single stama composed by Bhatt Bhal in praise of Guru
Ainar Daa has been included in the Adi Cronfir. 1§ testifies to
his greatness as poet with a flawless command of idiom and
imagery. He sings of Guru Amar Das’s infinite virtwes and
imperishable greatness.

Bhatt Nalh

Bhatt Nalh is the author of 12 sweys, glorifying Guru
Ram Das. They portray the history and personality of the
Guru and also the Sikh's unfaltering faith in the Gurus, Of
all the sz, those of Bhatt Nalh are the most popular
because they voice a true devetion 1o and faith in the Guru,
The Bhatt says that the Guru's noble touch can turn all dross
imbo gold and thus bring about & moral transformation and
regeneration of mankind. He, therefore, prays to the Guru to
be benevolent and kind to him as he always is to his bmgaets,

=
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When the Guru is on one's side,

Riches do niot add fa bis greainess.

When the Guru is on one's side,

Millions of arms cannot harm hism,

When she Guru s on one's Sde,

The divine word Hlumines the soul,

Thry servant bard supplicates ths

He who mediates on the Name day and night,
Hee who comtemplates the Mame in the haart,

Is redeasad from the bomdage of birth and death.

Bhatt Gayand

Bhatt Gayand images the greatness of the Girrn Jyafi and
its history in the 13 stmyas that he composed about Guru
Ram Das. He has recounted the history of the Gura [yali in

his poedry.

WA

[} Wondrious and Beawteous and Lustrows art thou, O Guru,

Lotus-gyed, sweet-tanqued. embeflished with a myrisd friendly Hosts,
yaa, Thou indieed art the one whom the mather Yashoda fed with
rice and the curds.

Anvd when Thow wert at play and the sier bebs of thy bell tinkled, thy
mather was inboicated with joy: 5o superh was thy beauty.

And Thiow it is whio weites with the pen of death, and in whase hands
is the irresistible ‘Command’ and whase wisdom even Shiva and
Brahma seck o chenish in heart,

0 True and Ever-zbiding art Thouw, the Container of Lakshmy the
Primewal Persan ; 0 Wendrous, Beauleous and Lusirows Gura

Bhatt Mathura

I his sions Bhatt Mathura has paid tributes to the Fourth
and the Fifth Gurus. He says that the greatness of the Guru
lies in his love of and meditation on the name of the Crestor
which symbolises Truth. He is an ocean of God's Mame and
ever bathes in it like a playful child. Bhatt Mathura discerns
the same spirit in all the Gurus from Nanak to Arjan. His
saayas on Gury Arjan are very popular,

PELE2 DN

A5 long as Providence did not favour me,

50 long | wandered restiessly;

In the dreadful ooean of the dark age

My helpless soul was sinking,

Sprrow and remorse never k8 me

Arjan has come as the Saviour of the world,

My =earch for the Guru has ended.

He wha contemplates the divine Gure Arjan

Mever & a victim of the tribulations of reberth,

Bhatt Balh

Bhatt Balh has composed five suays eulogising Guru
Ram Das. He highlights the unbroken continuity of the one
unchanging spirit in all the Gurus. And all those who
surrender themselves to this spirit ane deliversd from passion
and anger, sorrows and sufferings.

WA
Conlemplating the Gury
Al darkness is dispefled.
Cantemplating the Gy
The Mame of God fils the heart day after day
Cantempiating the Gy
Diessires now burming are assuaged
Cantermplating the Gury
Ocoult powers, ning freasures and prasperity are afained,
Says poet Ball that Gury i Ramdas
Mesting in the holy congregation
Let all say - Hail, all hail to the Guru,
In whose associafion God is realsed

Bhatt Haribans

Bhatt Haribans composed two swayrs, bringing out
apiritual excellence of the Fifth Guru and the bestowal of
Gurgaddi on him when the Fourth Master's earthly sojourn
came bo an end.

W

Wheen such wis the Lord's will, {Guru Ram (s repaired ta the Abode
of God,

And God offered him Hs throne: and seated him there Himself

And all the Gods were pleased and proclaimed his Victorg

And the demons hastered aey, for, within them trembled their sinful
deads:

Yea, whosoever aftained 1o Guru Ram Das was rid of his sins,

And, this Throne (of Moral Law) and the Canogy (of Grace) passed
on ta Gure Arjan for redemplion of the world.

Extracted from: Guru Granth Ratnavali, Punjabi University, Patiala
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SUPRETY IS D00 Bl Guedas mnsernbed the Fisst COpy of e Adi
Ceranth.

enjoved the patronage of Gury Adan and under wheose

He was born at Goindval im 1551, in a Bhalla Khatri family
and som of Ishar Chas and Bibi fivani. Bhai lshar Das was one
of Guru Amar Das's cowsins and had settled in Goindval soon
atber the town was lounded in 1546, Bhai Gurdas, who was
the only child of his parents, had kst his mother when he
was only three and his father when be was 12, He spent the
garly years at Lxindval and Sultanpur Ledhe, At Goindval
he had the opportunity of listening to many men of
knowbedge and spiritual attainment who frequently visibed
the town as it was astride the
Lelhi-Lahore road and had
pecome a religious centre of the
Sikhs, He later went to Varanasi
where he studied Sanskrit and
Himdu scriptures. He was initiated
it Sikhism by Gurn Bam Das in
1579, He thereafter travelled
cutensively  wisiting  Agra,
Lucknow, Varanasi, Burhanpur,
Rajasthan, |ammu and the
Chamba hills, preaching Guru
Manak's word, Affter the passing
away of Gure Ram [as in 1381,
he returned fo the Mungab, visited
Caoindval and thenoe proceedisd o
Amritsar to pay his obeisance o
Lyuru Arjan Liey, Guru Bam hs's
sccr=sor. He made Amntsar his
Fiamae anc 1|:|m:!_r||1 s devodion
and Jove of ||,=\.'|r|'|||'||_'|, carvesd For
hirmself & pre-emiment |'-:'\n.i|||l|1
AT, the Guru's 4_‘|:u_1|,: les, When
the Goura decidied Bo |_|||1:|,1|||.' ke
Hi '.'_||| Gl b chosse Bl Gurdas
ai hrs ||:r|r||:||l.5.| vk, T|11':|.' wnrked ||.a1.:_|"|]|-:'|';1|1 thie wol e
which was .-::-|||'|1|{'|:|_'-.3 in 1ald. The entine fext in the Adi
Granth wis inseribed ||:-.' Bhai Gurdas and s F'-r|-e1|'|".'1'|.| with
the Sodbis at Kartarpur, in Jalandhar district of the Pungab.

Bhai CGurdas also participated in the kv sma, excavation
of the sarovar at Amritsar in 1577, [t was he who was chosen
ter recite the Lurus hymins to Emperor Akbar when he visited
Kartarpur in 1596-47 on his return from military
campaigning, It is said that the Emperor had been incited by
P'rithi Chand and his supporters against Lurg Arjan saving
that the hymns that he was planning to compike inte 0 volume
had an anti-Muslim tone. As Bhai Gurdas read oub verses
sedected at random, the Emperor was deeply impressed with
their spiritual content. Whien Guru Hargobind, the Sixth Gury

ve Reenrzar ( Anerrlsark,

decided to construct the Akal Takhi
{Throme of the Timeless Lord) he
entrusted the ||'|!'-L i} ||'||;.' Fwge st
revered Sikhs of the time, Bhad Gurdas
and Baba Buddha, the latber having been
blsed by Guro Momak Tmself, Guru
Hirrgobind also appointed ham te teach
his voumng son (Guru) Tegh Bahadur the
ancsent classies, Bha Gurdas lsd a baich
af Sikhs to Gwalior where Guru
Hargobind had been detained i the
Cowalior forl |1:. |:.|1||1|"r|1| _|u|1.||'.1:|'r. Hae
wis present al 'r‘-l!'l,ll\.!ﬁl.j_".‘- of e Guru's
=zomis Baba Gurditta I.-‘I,Tlril 1621) and
Baba Suraj Mall (23 April 1629). He
offered ardas at the passing of Mata
ﬂ_...,mg:l. weike of Giurn .-".ri.l'.l im 1621, and
at the time of Baba Buddha’s passinig on
17 Movember 1631

Bhai Gurdas was the bulwark of
Sikhism for many years expounder and exemplar of the Sikh
L u'l' |:||:I_" E'II.' el o RN -:'-r b il.i.l' II:JITI1II1I_'I. l:"\lll.‘l.'hII:? an
ancient texts and philosophy and devoted his exceptional
Labenits o preaching the Sikh Faith. He compesed verse which
1% waluied for s racy -\.'I_1."||' aned Eoe wvivid -e':-.|"‘:'r-'~ili-.£'| o lq'.'ln.'E'lil'l;.‘;
|'|f ||'|1_' I:;|_|r|_|:. Fl'l}- pu,h_*'.r:. . PP q.'l'l'llllq.'ll.‘ll.' I b 'al;'\lll.lll'll_'.'\-_ 11
Pundabi Varan Shar Giirdes and in Braj Kbt Smenyge, forms
part of the accepted Sikh canon and is sung along with
I-;.'l.'.!l.:'l.'l_. Hhe Ganru's weord, at |1|||_l.- |'|||'|.p';|'|."!:,'|l.il.‘:f'|.~u Ciira Afjan
put his seal of approval on this by designating it as the “key”
ter the Holy Scripture.

Bhai Gurdas, who never married, passed away at
Ceoandwal on Bhadon in August 1636,
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(suru (sranth Sahib

The Main Authority of Inter Religious Discourse

@m‘ mustclearly understand the concept of inter-religious
discourse, which means having to imbibe a completely
positive attitude towards the gualities and charactenstes of
different religions.

The main inspirational motives of inter-religions
discourse is to have a respect towards the basic principles
and tenets of all religions, to be tolerant towards their
traditions and to be knowledgeable about their ideals, goals,
principles and promises. However, it does not imply, at all,
that one should be complascent towards one's own religion.
Until we are properly aware of the sanctity, tenets and
philosophy of other religions, it will be difficult for us to be
tolerant and magnanimous about them. In our day fo day
lives, we remain not fully aware of the written or oral history
and traditions of our own religion - how then can we accept
the traditions and concepts of other religions?

The main preceptor of Guru Granth Sahib is Guru Nanak
Dev. The later verse contributions have also adopted the
norms laid down by this context, mode and manner. Tis
subject matter is philesophical, ingrained completely in the
ethos of Indian spirituality; its mode of expression is not being
parrative bul descriptive.

The hiterary discipline of Gury Gronth Sahib is lyrical. It is
very important to understand the concept of lyric in order to
fully comprehend the verses of Guru Granth Safub. It has dual
concept. fts inherent dualitics can be understood in terms of
“I-You", "self-other-self” and “speaker-listener”. The listener
or reader uniderstands the dialogue between these two entities
a5 a third person. The whaole of Gir Grimth Sahih exemplifies
this and we can discern these concepts in the verses of Garn
Gramtl Safab.

For example:

& Come et me miy Beloved (Lari)
Withumat yerie | stand Framibdad,

@ Lt somebody come and dmike me
With oy befoved {Lord)
{ shall resdily surresder myself to Him,

@ Homw can | describe youer immumierafie guaiities O Lord !
Vehatever you biess me witl, is your Wil
[ am too dgmomand to express anuthing

The spontanwity of dialogue is main feature of the holy
hoymnms, wehich is prevalent throughout between God and the
individual soul and between the deity and the devotee. There
is another type of dialogue in Guru Granth Saiul, where the
real emtitics converse with each other. One entity asks a
question and the other gives: the reply. Both these dialogue
techniques are very much in Guru Granth Safib. Guru Nanak
is. the epitomie of Punjabi heritage. There is a ransformation
from material to spiritual, from physical 1o metaphysical in
his dialogees. Neither the Gurua nor the Saints have differed
from the basic principle. The dialogue rendered by Guru is
with the self as well as with the other self. These dialogues
are about philosophical matters as well as in the form of
sermons. The messages delivered by sermons are mot directed
bo @nyone in particelar. 1t can benefit the ‘self” and ‘other
self’ both. The pilgrimages of Guru Nanak Dev are
Chnnipresent. He had discussions with various saints and
other wise men belonging to different religions. It can be
questioned as to why such dialogue is the main technicgus of
hiky verse but it is clear that only through dialogue do both
siches express their views and the hidden meaning of the text
manifests itself. Minds get cleared and the doubts and
confusions are removed. Profound meaning of the text makes
itself evident in a unique manner. The very beginming of Gl
Granth Safib is through a question answoer fechmique;

Huree cam we wmderstand dhe Tricth?
Hirey can the falsehood be dispellad?

Here the questioner himself provides the answer. Thas
dialegroe can be interpreted as being between the speaker
and Hatener. There is the beneficial and healing discourse also
in Guru Grasith Safeib which occurs between the Sidis and
Guru Manak Dev. This is not an ordinary conversation but
an electic, philosophical one. It is the discourse which s
related not ondy to “fogis” or the tenets of the Gur but the
entire of universe. Guru Granth Swhib is one such scriptune
which subtly and lucidly explains the basic principhes and
fenets of other religions.

It is clear that Gurbani has a definite dialogue with Indian
spiritualism and it is through this dialogue that Gurbani brings
forth its unique characteristics, Gurivid is compound in its
nature and not a mixture. [t takes its shape from Indian



metaphysics but at the same time retains its individuality, Tt
is simultanecusly a compound and a unsque entity, The main
purpase of Gura Granth Sehib, with repeated discourse, is to
increasingly make things clear. It does not forget the legacy,
rather keeps this alive by having discourse on it. Gure Granth
Sahib is resplendent with such discourses about all Indian
religivus scriptures, the singular such holy book which
comcentrates on discourses with other religions and beliefs.

The secular outlook of Gurir Graneth Swhib is clearly there,
atherwise hiosr can the inclusion of verses from Baba Sheikh
Farid {Sufi Saint}, Bhagat Kabir (Weaver), Jaidev {Brahmin),
Bhagat Namdev {Chhimba), Bhagat Trilocan {Vaish), Sadna
(Butcher), Saint Ravidas [Cobbler), Saimé Bheekan
(Musalman), Saint Peepa (Raja), Saint Ramanand,
Parmanand, Surdas and Bhagat Beni be manifest in Gurn
Cirantfy Safeib.

To respect a philosophy is correct but to synthesise this
in one’s own is an entirely unique matter. The verses by
bhagats have been treated at par with Guirfanr and respected
too in thee same manner, Gurn Grmth Salib is pakd obeisance
toin its wholeness, The light of knowledge of Guru Granth
Sahifr was made accessible o the world for the First time in
1604. Since then Gura Granth Swhib has been regarded as the
supremé Holy Book by devotees of Gurus, whether they are
Hindus or Sikhs or of any other religion. The destination of
#urs madd resides only with the Guru Granth and relies
mainly on discourses and the significant thing being that it
is positive in its outlook. [t is analytical but not critical.
Everything has been lucidly stated without any harsh
eriticisms, Surely even religion has its own outward identity,
assowciated with the partscular teachings of that refigion. Marry
a time these norms get alienated from their roots and thus
becomse only a display of false pretences only.

I8 15 at such fmes thit Gund cavhons and says:

A o Wi wa weeg iy Za S wEt

Bt ferar B e o sl el

iz yen wafiy s Fiy gas wvel

@S wedar 1| &y e wfr FFe

fuet e it A et @i

wifs wh fer witnr st oot wer i

vt mfis 38 oyt ul ol weliy o

s fafs el srafy siter B A sEsg 0

The above verses verify that there i no harshness or
wverity of fone, rather there is an abundance of knowledge
and understanding, The essence of human life has baen
reduced bo its daily chores only and has lost is connections
with its source. Composers of the verses have in their
inspirational manner, tried to bridge the gap between this

and ereated such an atmosphere where verification of truth
and falzehood can be done:

wniefl 3 ief we uagh sars = A ) Fi i

wite HE w2 vaghy gd B Beap

TS U g & W B UM neEe

oD 1 T S TE v wiRer et )

figrfe s fom gas Ot o st s =t o

It is clear that these composers do not hold discourse with
a particular religious sect, caste, creed or class, rather all this
is 50 clear and unpretentious that reality automatically
unfolds itself. & few verses are mentioned here, taken From
the verses composed by saints:
(2] & gun eunea i
=] sy s s} ml el )
(=) el o et g v ous s mfis @y et
iU EEX S HEE U T R e )
(2] #d e s ma ol wg = g Al
et mn A el i ot 2F gfs 7 O eeg s e
R afs g0 maw & wtehs T SR ad e
[m]) et e off gen g2 o e st
npgfa g& wf 8 g2 g2 vafa wed )
=y s g s & 1wt B T Bes w§
(2] g zo= =2l fafs S oo aere i)
few vty Afa femarf s fara v fafs undl o
(&) FFg »y gog o= 1 g0t 3 Fendt fimensry
g U 2 HAeg WEtta i
F et A o S & wEtg o)

Sidh Goshat Dialogue on Shabad

There is a formal discourse also m composition named
“Sidh Goshat” in Ramkali Raag. This exchange of dialogues
(discourse) holds a special place among all the religious
seriptures of middle ages, the first documented discourse in
Griry Graeth Sehib. Mot only that, it enjoys this special position
in the entire gamut of Punjabi literature. The values and
norems of proper discourse have been established thus. The
basis of any discourse is argument. This discourse is betwesn
the advocates of two different faiths and both viewpoints have
different logic, Guru Nanak Dev while expressing his ideas,
rises from subtle to subtlest with his arguments. Thus the
muost besutiful explanation of the word takes place. No doult
the need to understand Gierw Granth Safril as an inter-religious
discourse is felt, but since this is the main discourse which
occurred between Gura Manak and the Yogis, it becomes all
the more important to understand the intricacies of its subject.

Adi Grantl began spreading the light of knowledge in 1604
and was formally installed {or proclaimed) as the Gura

Granth Sahib in 1708, It was at that time the formal waord
Guru (Fae aig) or Cuery Granth Safib was bestowed. The
wonderful thing is that the mool question in Skl Goshaii is
related to Shrbad G o the word Guru, which later on was




recognised as Cauru by the Sikhs, That is why this Gosiaati or
discourse is of primary importance, The Sidhos questioned
Cauru i thus:
wE UE e Wi e
Sa e A e g e

The Yogi seekers wanted to know of his ideas on the origin
of creation. What was the most propitious time to attain this
knonwledge? It seemed as if the “Sidhas’ were rooted towards
the four ashrams of life - Bralimachange, Grohash, Vinmprasth
and Samps, Smmyes Ashrann was belseved fo the best time for
attainment of such knowledge. This third question that Sidhas
asked was — “Whao is your Guru? Whose disciple was he"?
Cauru ji answered all these four questions in this way:

L WA A W )
A A5 Fats gis S

"The creation started with ‘life breath’ {Prana) or air. To
attain knowledge, one does not require any pre-appointed
place or fime. Whenever the true Guru chooses to fmpart the
light of knowledge that is the most propitious time to attain
it. Sabad {the Word) is my Guru and to sing that with total
love and absorption shows my being its disciple®.

It i chear that Sebad is the primary cause of existence of
the whole creation. Mot only has Guru Nanak stated this
clearly, this fact his been corroborated by other religions as
well. More than once have Sidivw enquired Guru ji about
Shirtid.

YHE & H FHE B ST S S

fg =ity me WA
A ru wigs o] ot
fam @ =ws n

G=a . o wee =3 fofsf ey
wiEe e e = it
uEs wr e By femp
FHEE W T )

Very persistently Sidfs ask Guru ji: where does Shabad
the Word) reside? When we comvert the Sinbwd (the Word) at
a distance of ten fingers from the lips. Beyond the distance of
these ten fimpgers where is the existence of Stebad (the Word)?
[f we agree that Shabad resides in air and air in nothingness,
then nothingness cannat be understood logically. Not only
this, mind owes its existence to air, then from where does air
et its essence of life? Thus questions keep evolving out of
gquestions. In this manner, one question leads to another
question and Guru ji analytically sifts all of these. The mind
i full of ege - then where does air reside? When mind stops
wandenng, then where can one find Shabad?

“With the Grace of true Guru, this mind resides in its
natural abode”

When this mind resides in its natural abode then air i to
be Found at level of the navel or in the Fourth state of
consciousness or U= =31, the highest form of speech. Again
the question: the heart is associabed with the body, but when
the body is not there, thence is the mind? When the body
was not there and the heart which should have been there,
was abzent then at that time. mind ressded in “nothingness"”
(Fx) its natural abode, in blissful state. At that Hme it has
becomi ‘Cine’ with the all pervasive universsl consciousness
{God).

This Cashati discourse with such deep and profound
philosophy is the first such not only in Gura Gramth Safub but
alzo in all Punjabi iterature as well. This Gashaf discourse is
associated with Shafnd (the word), gets so deep at times that
it becomes difficult to comprehend. It is incredible that
composers of the verses have such expertise, extensive
knowledge that they carry on taking out layer after layer of
the birth, residence, effect, influenor and process of everything
which is contained in Shehad Haelf. Shabed takes its birth from
Sabvd (the Word} and resides in this.

This was on the Sidie Goshati, However the main part of
this article relates to inter-religious dialogue which needs
some elaboration, It was during the time of Gura Nanak Dev
that the rule of Pathans had ended and that of the Mughals
began. There was great decline in moral values among the
munlis  and other leaders of Muslim religion at that time,
who were savagely fighting among themselves. Guru Granth
Sahib preaches that there shoulkd be no false pretence in doing
Marmaz but the devotee should instead adopt a life based on
moral valwes. Such dialogue is directed at the general public.

Guru MNanak advises the people to “build a mosque of
mercy and kindness instead of cruelty, have a prayer-mat
made of faith, earn their bread throwgh todl and sweat, treat
that as the holy Koran, stay away from evil deeds, live
contended lives, observe fasts and thus evolve into a brue
Muslim®. Mot only this, he states that rather than gazing
towards Mecca, they should “do good deads, consider truth
as their vendor, kindness as their praver and all this as the
reciting of Namaz: God would certainly acknowledge those
pravers”,

Apart from the observance of fast and the reciting of
Nz, the consenting nod by the mentor is very important.
To deprive somebody of his dghis s equivalent to the killing
of a pig by a Muslim or a cow by a Hindu, The Guru or mentor
would bless one if refraining from infringing en other's rights,
Cme cannot attain heaven only by discussing, such mathers,
Liberatiom can be attained only through truthful living, One
cannot prosper through other people’s wealth. By indulging
in falsehood, one cannot achieve happiness. 1t is imperative
to followr the path of truth,



Kazis enjoy very high status in Islam, but those of that
timiee did not give proper guidance and were prone to bribery
and corruption. The reciting of Namaz five imes a day was
alse probably just pretence and nothing was gained. In fact,
the Nz should be so as to adopt truth, second to cam
homourably, third to donate in the name of God, fourth to
keep good intentions and fifth to praise God. Along with the
recitation of MNennrz, one should do good deeds thus, to be
called a Muslim,

Verses of the Bai show four dialogues relating 1o [slam.
The first is associabed with the recitation and technigue of
Manwrz. The second omne preaches on observance of fast and
rightful earning,. The third dialogue deals with the Kozis and
how they should conduct themselves, redte all five Naorz
correctly. The fourth verse stresses on the proper preaching
by religious leaders. All these dialogues are not at all critical
on the philasophy of 1slam, but rather they enjoin the
tollowers as ko what norms and values should be adopted
ard what kind of qualities their leaders should possess. e is
chear that all these dialogues point towards the general public.
These are not related to leaders but with the actions of
religious leaders and their followers.

The universal approach of Gury Granth Solud indicates
the upliftment of all humanity. Dialogues clearly indicate the
depleting condition of public life and give positive approach
tor life, guiding both Muslims as well as non-Muslims,
significant aspect of which is the Gurn Granih Sahib,
Composers of verses of Gur Granth Smhib have repeatedly
held dialogue with with the Indian classical religions:
falsehood, rtuals, pretences had so overpowered people, who
then alienated themselves from truth and were steeped with
wrong doings, even being considered as desirable objectives.
Precepts and practices of the Sanatom religion had taken a
great hold upon the people. The sensitive perception of
composers of the Granth Sahib in holding dialogue with them
all is related with ritualistic practices prevalent in society.
Taking holy dips had become common among the Samatian
fodlowers wih laid stress more on such cleansing of the body
rather than purifying of the soul. Followers of every religion
have certain norms and ethics as their guiding principles in
life, and believers of Sematen religion wear a sacred thread,
believing that the bady i thus punified.

Un ascelicism, it is stated that many renounced the world
and started living in jungles and eating herbs and plants.
They wore saffron clothes and considered them as Samsic.
However the fact is that a true Samyst “is one who is always
seeking the path of knowledge”, Such pretentious people
crave worldly plessures, do not enjoy their family lives, nor
become real renouncers, In reality, such people just wither
their lives away. The emphasis in Gura Granth Sehib is on

right and honest ways of livelihood and an outward rejection
of such as those who ane involved in cormupt practices.

People continue with caste bias, which is akin to the
spreading of poison. Human qualities and life have suffered
greatly from such caste divisions. God has created everybody
as equal, it is only man that has devised such an evil caste
system which is self destructive,

In fact, those who stress upon such false pretences are
really themselves in bondage but also force others also to
accepl it. Such people do not know the true pathway, but are
lauded as sages: & major blot on such society!

In the Brahmnical society, it has been a ritual to clean the
kitchen with cow dung, However, a person becomes impure
if within that circurnscribed area, he is touched by a “lower
caste” person. This s falschood personified.

Medieval society was patriarchal and women were badly
exploited, their gender becoming synomymous with ‘being
the exploited ones”. If woman is 50 bad why then is mankind
dependent on her upkeep and well-being? It is women who
give birth to a man, His family life starts only after getting
married to & woman, She is the primary unit of society
without which the family and society cannot function,
Moreowver, society, which places kings at the highest pedestal,
are borme by women. How then can the person with such
suprerme qualitics be considered as wicked? A powerful voice
wis raised by Guru Nanak, the lone such amongst all the
saints and sages of Bhakti movement.

Guru Granth Sahib repeatedly holds dialogue on  the
different aspects of customs and traditions prevalent in
society, a composite work which includes the verses of all
the Gurus and numerous saints and sages. This universally
holy book awakens every sect, caste and religion without
discrimination. Each question is answered systematically and
logically.

Besides Sidhy Gosatr, Guru Granth Sahib includes another
compaosition named Dwkfmd Ckar. Gura Amar Dag has
compaosed a Pafti in Roge Ase. Here Guruji holds dialogue
with teachers who are preaching to their students. The
teacher has an vital role in educational institutions. Guruii
holds dialogue with him, as well as with his mind. Guru Sahib
was opposed to ego and false pride and favoured a life of

frue actiomn.

Guru Granth Sahib has certain compositions in the genre
of folk poetry, which create very beautiful dialogues. For
example Var 5, has been composed by Guru Amar Das and
Bhagat Kabir conceming the superstiions associated with
Virs. Guru Granth Sahib has also verses relation to Thib, The
first Thiti has been written by Guru Manak Dev in Raga

(1)



Bilmal, The second one composed by Kabir ji. People had
certain superstitions refated to Ser mor and they had particular
beliefs with Thitis. These verses hold dialogue with the
teachings and philosophies of the Sanrhan religion and so
guide humanity towards taking the rightful path. This
dialogue is full of abstract entities and is nobesrorthy in that
all teachers of various sects Like Pardloes, Fozis, Pondils and
Mullas have been classified as equals, These are mainly
conceptual, the composers rving fo clear the mind of such
religions leaders of all the cobwebs and instead laving stress
on rightful actions and technigques for the attainment of
knowledge. There is o well understood  dialogue concerming
non-vegetarianism, and this has been put into proper
perspective

Guru Nanak Dey's style is not only dialogue but is
dramaticas well. Most of the times he resorts o the technique
af dialogue but sometimes he uses dramatic technigue oo,
His thearies of his life prove this such as the story of offering
water by Sun, the story of copking meal during solar eclipse
in Kurukshetra and others,

Whenever Guru ji holds a dialogue he goes to the depth
of a problem. The subject gets more and more subtle and at
tirmes, beyond comprehension of any ordinary person, “Man's
very existence is through flesh. 1t is through his parents that
mamn s conoeived and takes birth. From his birth, he recerees
mother's milk through flesh. The mouth, tongue everything
is made up of flesh. When he grows, he marries a person
made of flesh and bring home his wife and the same flesh
gives birth ko flesh : daughters, sons are formed through flesh.
Omly fools fight over flesh (meat), hittle realising that when
Hom Yagyn is performed, it is the flesh which has been
sacrificed and offered at the Yo, IF meat i ‘eal’ then how
can the “Howr Yegn® be pious™

“We have all been comceived and are borne from fesh
and we are all made of flesh”. Addressing the Perafa
{eacher), Gury ji asks him as o how could he talk so cleverly
when helacks the true knowledge. Guru ji makes Pondha
aware of the fact that he { Pandinr} does nol know the origin of
Aesh. It comes out of water. All the edible things take birth
from water, how far is it right to hate flesh?

The composers of verses have held multifscet dialogue
with Yogis. They have often discwssed about their Mudras,
khat-Bivekh, [ wanted to write abouk this topic in detail but we
have already discussed about it extensively in Sadi Goshati.
For the time being | am refraining from a formal discussion
abouk yoga philosephy, so that this articke should mot get boo
lengthy.

This is another discourse which relates itself to the Jain
religion. The composers of verses generally follow the

fellowing procedure for discourze. Firstly, they try to
unclerstand the mode and techmiguie of a religion, then they
bry to comiprihend the basic fenets and beliefs associated with
it, and then they finally present their poant of view. The poird
worth noking here is that none of the composers has negated
the Basic philogoaphy of any religion. The primary reason
Foor it is that there is one God — the pathway o achieve Him
may be through ekti, karma or knowledge. Those who
Fiodlow Ehe pasth of Maekt, express it through their hearts. They
worshdp the God residing in their hearts. This higher state of
self-surrender manifests itself in bove and this steeped in it
they attabn God by being one with the supreme consciousness.
The ultimate goal of Jain religion i5 to reach it through the
pathway of discipline. The composers have initiated a
dialegue about the philosophy of Jainism but remarked upon
such dgorous discipline of life and the living in unhygienic
conditions.

The compaoser’s main stress is on the actions (such krm),
The practice of customs and traditions by Hindus neither
apply the techniques of Yoga and nor of the Shiv worshippers
and so cannot hope bo achieve God, Guru Aman Dev says: 9%
M v wfE Ao, Guru i has not neggated the path of frugal
living and strict religious discipline followed by Jain people
rather he comsiders them as Hath Dharoris (those who follow
disciphine of the strictest kind), Guru ji stresses the recitation
of God's name only, Gury MNanak Dev has disapproved of
it Hifie of penance and the Fifth Gur has very plainly stressed
upon imporiance of the Divine Name,

Having the discerning eve, the composers are able 1o
distinguish between the right and the wrong in very balanced
way. We must keep in
mind that the
composers have talked
about those abstract
entities or concepts
which had been abused
by society. They
highlight these through
explanation of the
concepts. Being the
pioneer of the unity of
India, Gurw Grantk
Sekib  initiates a
dialogue with the
whole of Indian
Metaphysics and spirit-
wality which includes
every aspect of contemporary political-religious fife.

Dy Mokinder Kaur Gill
Former Principal Mata Sindri College, Newe Delki




Naam and Value-System of

Gruru Granth Sahib

gh my field is Islamic Studies, | have always been
interested in the study of other religions. This interest
led me to create in the Indian Institute of [slamic Studies
(which took the form of Hamdard University in 1989) a
Departrent of Comparative Religion where over the years
a great deal of interaction took place between the Muslim
and Sikh scholars, They could see how close the teachings
of these two religions are, [t is only when one embarks on
aserious understanding of the scriptures of others that one
realises that all religions have the same goal, the same ideals
and, in a sense, the same teachings. Since all religions are
socio-histarically conditioned, differences are bound to
occur. The problem is that very often these differences are
highlighted and the essential teachings and cardinal
principles are relegated to the background.

[ have been studying books on Sikhism for half a century
and have been fascinated by writings of the many great
Sikh intellectuals. Peerless are the Tenth Gury, G Golbing
Singh, and Bhai Wana Lal ‘Goya”. Guru Gobind Singh's Jap
Sahil 15 a beautiful composition on invocations. When it
was being translated into English by Mr Surendra Nath,
who was then Governor of Punjab, he consulted me
regularly to find the exact equivalents of Arabic and Persian
equivalents, as in

Careemind Kiviraj Hetrn, Gareebi] Nipaz Hein
Hereeful Shikan Hein, Hirasul Fikan Hein,

Bhai Nand Lal Goya's first piece in his Diwan or
collection of poems, which W H McLaod, has called ghazal,
is in fact a Homd or Praise of God in the manner of the
traditional Persian poets. | have read it many times, and
each time [ read it | derive a new jov. It is clothed in
beautiful, simple, effective Persian with a rhythm and
cadence all its own. | shall quote:

Hivvwri-1 Bxronelge aernard e s muea
uviger o dhaug-1 chinin aondon nabaed mara
Kefrresh ast e ki dar ynd bugeerad tiverna
cfei hasil et 6z in guniad-I kabaud nien
dr ari zwiar kv skl b ad i ivan
tighisir wod-i-tu zin zistan chi sl mara
fida st jan-u-dil-] man ba khak-1 riordum-1 pok
har an kazi ki ba sat o ali marmnd mces
mar bied hich pishan-ha zi aswmen-u semin
ki shawg-1 pu-1 awurd dar sujud mars

Chnly the lomging fo worship God has brought
pre o Hae oorld:
Bul for the oy of offering graise why showld I coer come?
Happy the life of the mam who spends
his days in rementhering God;
Without that rermembrance why should we fimger,
sinder the dome of heapen?

Withou! thal remembrance life is death,
remembrance alone o sushai me.
Wibhmt thit remembrance all that [ife offers i
emply and futile for me.

ANl Bk [ o, may heart, my life, | offer in hunrble abasement.
Tuaking the dust fromr the blessed feet af the
ane ol s fed me to you.

Mo trace of wou and [ ever seen in heqoen
abane ar our eartl below,

Linkil the desire bo befold yo,

Lord fwid me prostrote in awe ond devodion.
Without! the rementbrance of God,

O Gowa, howr et [ even live?

Gt Hhiat defiverance soon moy be ming,
that reteased I mry meek my Befoted.

Guru Granth Sakib is as close to my heart as my own
scripture. | have found mirrored in this catalytic and eclectic
Granth the teachings of my own religion and the teachings
of the great Sufis on which | was brought up. The Guru
Cranth Saib is the distiliate of the teachings of the great
spiritualists of India belonging to different religious
traditions and coming from different parts of India. the
Qur'an, the Bille and the Granth all mean ‘book’. These are
the basic books of guidance for the believers, their pade-

FIECTiT,

Curn Gt Sahil is both the fount of enlightenment
(rur-i-Batin of the Sufis of spiritual elevation) as well as a
Cermrth of social conduct, It 1 were to dwell on the various
facets of this Grrnth. 1 would need much more time and
many papers like this, however, for the present Lam dealing
briefly.

Scholars and students of theology and philosophy know
that both these disciplines have generated, especially in
the West, an intense debate which questions all the basic

beliefs that religious people in the East subscribe to. The
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German philosopher, Nietzsche, initiated ‘God is dead’
theology resulting in a great deal of philosophising about
religion. Philosophers are now caught in a debate about
the reality itself. The increasing quantum of literature on
the subject coming out of the Wiest is clear evidence of doulbt
and scepticism about everything. Just a few months back,
two titles appeared which sow doubt in our minds about
the reality of the world and even on our perceptual
consciousness and experience that we think we have. In
Is the Visual World g Grant IWnsion, a number of philosophers
and psychologists try to show that our consciousness of
the reality is false consciousness. The other tithe is Realis
mmd Anti-Reafism, in which famous schalars, like Jacques
Derrida, Michel Foucault, Richard Rorty, Thomas Kuhn,
hald that most of what we think is real is no more than
human conceptual schemes and beliets. The eminent
physically handicapped physicast of Cambridge University,
Prot. Stephen Hawking, has even gone to the extent of
saying that even God does niot know where He is ata given
time. The principle of uncertainty, propounded by
Heisenberg has thrown all the beliefs of people overboard.

In such a state of flux where nothing looks certain,
where should human mind have its moorings? Without
moorings, mankind will be like a ship without anchor
busfPeded by the waves of doubt and uncertainty on the high
seas of pure rational thinking. It is this doubt,scepticism
and uncertainty that has been the cause for of the loss of
mental peace and has brought millions of people, who had
deserted their religion, hack to their faith. It s this situation
which is luring the people to burn to religious scriptures. A
large number of people in the United States have converted
to Sikhism and in other countries, even if people have not
converted to Sikhism, they have developed an interest in
the study of the Garra Granth Sakih with great emphasis on
EX Ok, which is very chose to Islam, as is Judiasm, another
monotheistic religion. Christianity is also a monotheisite
religion, but its monotheism, pure and clear in the
beginning, was later on diluted by the Doctrine of Trinity.
Monotheism was also the basic concept in Hinduism from
the Kig Veds onwards. But later on, like Christianity, it was
diluted and gave birth to various philosophical schools,
such as "non-dualist, modified non-dualist, or frankly
dualist, all claiming to be based upon an interpreting the
true meaning of the Upanishads®, It was Sankara {8th
century AD)} who showed that the divine alone is real and
all sufferings and separations are due to maya or illusion.
It was Baba Guru Nanak (1469-1539), who preached
monotheism forcefully. In his well-known poem ‘Nanak’,
in Bang-¢-Dura, Igbal akenowledged this contribution of

The mation pand no heed fo Bhe message of Gaudam,
Failed to talue this unigue peerd
Alas, the unfortunate, remained cut off from the Voice of Truth
Just as the tree is wnmvare of deliciousness of the frui
He brought out the secret of existence whiie Indie was proudly
Steeped i ifs confemplntive discorse.

[t woms B Biwoned ansheich remaanineed snfighited by the condle of Truth
A land qobiich feited fo harness Hie wnkers of mercy.
Alas! Far the shadras, Indin i3 an abade of grief, beref! of
The milk of hume kindmess.

The Brahmuan 1s happy with wine of epoesar
The canle af Coubann 18 burning bright i alien lands.
The pantheon shoton ance again after o long Hime,

Wikly Hhe Tight of Alrafam,

Once mrore Bre cry of oo Gad ™ arose in Puna
And Inadin was shaken from its sleep by @ Perfect Mmn

The Qur'an expounds in order to bring all religions onto
a single platform, a minimum agenda is required and that
agenda is believe in One God.
sy O People of Hie Baok! Comg
Tar camimnon berms as betien us and o
That we worship mone but CGod;
That e associate no partners with Him;
That we erect nof, from amoing surseloes,
Lowds and patrons other than God™
(hir'an 3:64

Belief in One God 18 fundamental to both Islam and
Sikhism. It is from God that everything flows: the creation,
our knowledge of things, our perception of right and
wrong, our value systems. Rationalists may engage
themselves in proving or disproving the existence of God,
Religious people stand by their beliets which their religions
have given them. A Muslim is told to recognise God without
proof, and proofs require rational scrutiny. But too much
rationality can choud our vision. The famous Lirdu poet,
Akbar Allahabadi, who was a judge and a critic of modermn
Western thought and culture, wrobe three beautiful couplets
criticising the total dependence on reason:

falsafi ko balbh ke andar Khude milts nohin
dor ko suljha raha hatr aur sira milta makin

The philosopher will fail to discover God through
arguments. He is playing with a ball of badly intertwined
thread looking for the ends.

sadyon falesafa ki chunan our chunin rali
fetcin ks ki bat jafan thi wakein raki



PFor centuries, the philosophers raised ifs" and ‘buts’,
t the belief in God remained firmly entrenched.

And now a very beautiful couplet by the same poet:
Nur-i-"trfan’ agl ke parde men pimhan hoe gaw
Hash nren ama hifeb-e-rii-a janan he gava

The light of divine knowledge has been dimmed by the
blaze of reasoning. Rational understanding is a veil that
conceals God. While philosophers, theologians, scentists
have applied their rational tools to the existence of God
and the nature of God, the spiritualists have very different
tools to know God. The great Sufi poet, Maulana Jalal al-
Diin Rhumi, spoke of five higher senses over and above the
five sense we have:

| There are five more senses aparf from the fite omes we knom
The formner are like gotd and the latter like copper.

Both Islam and Sikhism realise that CGod, being Infinite,
cannot be seen. He can be understood only through his
innumerable attributes. These are called Nam in Sikhism
and al-aser al-husnn or beautiful names of God, in the
Qu'ran, In both the religions, each attribute represents a
particular aspect of God, like love, kindness, justice, efc.
Constant repetition of these names by the believers helps
in imbibing those divine qualities. Psychoanalysts have
recognised it as ‘auto-suggestion”. The Muslims are told to
imbibe in themselves the Attributes of God. My Sikh
brothers are also told to do the same by the Sikh seriptures.
If the Muslims have the books of adltr {(invoking God by
his Attributes), the Sikhs have ap Sohil - a beautiful hymn
of invocation which [ have seen being recited by many Sikh
brothers in a state of almost total ecstasy. By repeating the
Marm, a Sikh secks to nise higher spirituality, and like the
Sufi, seeks wisel or union with God.

Far the Guru teaches the disciple repehition of God's Namy;
This practice anmihilmbes his ego;
Then ke prachices medifation on the Dioine obirilubes
e intomes God's Name,

This mmtomation twith love brings aboit his assimiliton

with the super-self.

In this state, Gurmukdh need no yogic formalism for
inspiration, only wivid perception of God's proximity
procures fulfilment,

Warnak says the Gurmpkh thus becomes omniscient,

Having shown the importance of Nami, [ now turn to
'_ﬂ;evahm;;rﬂmltunnwwargmmﬁnfmdulngim

from time bo lime and from place to place as new situations
arise, In a way he is right. Most values do change, but there
are certain values which are permanent. Were is not 5o, it
woukd have been futile to hold any belief ina value-system.
W. Owen Cole and I'ritam Sm,ghﬁambh: have noted that

“value systems are based on beliefs, but the moral issues
which religions address in their seriptures often reflect the
relationship of external principles to particular historical
and social circumstances™, The value-system that is
common ko [slam and Sikhism comprises permanent values
which will hold water as long as the human race does not
disappear from the face of the earth. Some of these values
are truth, justice, rightecusness, compassion, non-violence
{physical, verbal, or emotional like ill-will). The list is long,
but all those values are there in the value-systern which
helps a man to ascend to higher levels whether mental or
spiritual.

We are living in a world where all the time we are
confronted with the mechanistic and materialistic view of
existence. Spiritual values are sidelined. It is for our
religions to re-orient our minds. Unless we develop a new
Wellenschaung or worldview as was explained at length
by the Sikh Gurus, by Islam and other spirit-centered
religions, mankind will be in for a great deal of suffering.
Instead of santokh which the Sikh Gurus tried to bring in,
we will have dutha which Buddha tried hard to root out.

The vision that the higher religions offer is both vertical
and horizontal. In our spiritual ascent, and the desire of
ultimale union with God, we cannat forget mankind on
earth, ‘Man is the measure of all things” is an old saying of
the Greek philosophers. The progress of religions will be
measured by the service they render to humanity by
removing social evils and enabling the people tg live
happily ina peaceful society.

Guru Granth Sahib, through its many beautiful and
moving shabads, urges the people to eschew evil and to
work for the spiritual, social and
even economic upliftment of the
human society Guru Nanak said:

Ghali Keai kickha hothohon de
Nanak raim pachamakl sel,

“Manak, he has found the
way to God, who earns with the
sweat of his brow and gives to
others,”
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Thp Adi Grandh, a work of divine hands and
the holiest of the holy in the Sikh faith,
enshrined later as the Gureu of the Panth and
peverid forever, S¢f G Granth Sahibvis central
to the shaping of Sikh society, guiding and
inspiring it in perpetuity. S Giirii Granth Salib
embodies the Gurus” vision of the Supreme and
at the same time provides guidance on how to
livee life 0 as ko earn His pleasure and ta merge
with Him in inseparable unity. Toa Sikh, 5 G
Crrnth Sihil is the ultimate incarmate and in this
Sacred Book he finds the fulfilment of all his
aspirations, both  temporal and the
transcendental. Sri Gura Granth Sahil, the
nucleus of Sikh thought and faith, is an entity
containing wisdom beyond time, incessantly
effecting sectarian unit and the uniformity of
Sikhs as a distinct commumity.

TheSikh Pt began with the hymns of Gur
MNanak. The devotional songs of Sufi and
Varshmaa saints and poets were its early leaves.
A simple thing as it was, Baba sang hymns and
the commune repeated. This turned into
devotional congregations. The believing minds
met and sang a verse (known as Shalad in the
Sikh tradition) and conjeintly commemaorated
His namse {the Magr}, His attributes and His great
benefaction. Thus, the devotional song came to
be the most potent vessel of the Pantt.,

Guru Manak was a great poet and a born
singer. The song and a melodious voioe were his
sole possessions. And, after He emerged from his
vizion, whabelse could be offer bt his beautifully
rendered songs! But his song was different. [t
mianifested Him, the Formbess, Manak knew Him
not, excepd His Nagws, but e caught the Nagm
pever o et it go. In His Moo there He was, and
in his song there was His Naoem and thus He
Himself. Manak said, Moo 18 the ladder, dlimb
it and reach the Highest of the High. Thus,
Manak's path was the simple path of Namm-
s, Music was it vehicle and breath and
=0ng s outer frame.




Gt Curee Grarnthh Sakil

In Collection of the National Museum at New Delhi
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Grrbwr alone wias the authentic statement of Him, the
Kirrta-Puraich.

The task of acquiring potins in which Bani had been
preserved had its own difficulties for they who had them
in their poesession were not always willing to part with
them. What prevailed in folk tradition or in mass mamaory
was either very little known or scattered far and wide,
usually at remote distances. Although teams of collectors
and scribes were always alert to rush to where a word of
Curtwir was known to exist, vet they did not always
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succeed. For collecting HBani from Baba Mohanji, the eldest
son of Guru Amardas, Guru Arjan Dev had to personally
wisit him after he initially refused bo part with it Gurs Argan,
collecting his entire spiritual strength, sang a melody
praising Baba Maohaniji, the halder of Gurus' immaortal
legacy and metaphorically as Mohan, the Lord. Baba
Mohanji finally relented. The pefiiis were carried to
Amritsar in a palanguin with great respect.

Mata Ganga, Guria’s spouse, was custodian of the
collected Bani. Guru Adan, after he scrubinised each Sabad,
dictated the final version to Bha Gurdas, who with a fine
hand served as scribe. In the process, purity of language,
correctness of theme and the pith of each verse were
rigorously discovered. The script used was Guerpni, The
Shehadd of Gurus were inlocal dialects, which were refained
as such. But, for the Sabwnd of other saints and poets the

languages originally used by them, Persaan, Urdu, Sansknt,
Brijbhasha and others, were refaimed, Theirscript dlone was
chamged bo Caermekin, and justly, for Manak’s disciples had
known them only from Grrn Mukh, the mouth of the Guru
The overtones of Islam, Vaishnavism and Sufism thal
flavoured the original verses were not disturbed. The
Germiefly so compiled was named the Adi Grantic. The Holy
Book was completed by August, 1604. After its completion
it was ceremoniously installed with great veneration at the
Harimandir Sahib in Amritsar.

Awnother otk of fle sauie rarscol, dated 7839

The Bani as contaned in the Adi Gronh was not a mere
fextoal thing. The music of the Adr Granth swells with
irresistible mystique and is full of surprises. Guru Arjun
mainly wsed 31 g and 30 rmixed mede-foems usually pre-
vailing in classical Indian music tradition. Some pwers werg
in ballad form. Guru Arjan left these to be sung in their
traditional folk farm but in specified raggs. Some others
were, however, set to the prescribed modes.

The first copy sonbed by Bhai Gurdas, affised with Guru
Arjan’s seal of authorily, the Mendavani contained in ils
474 leaves of 12" x 87 size, the poetry of the first five Gurus,
including Gurn Arjan himself, fifteen Vaishnava and Sufi
saints and poets and a few parrs and verses of the minstrels.
The Book was divided into chapters wnder the headings
of different raags within the chapters. The Shalads were
arranged in the order of sucoession of the Gurus and the
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verses included thereafler, The entire Book was paginated and its
index was prepared with the opening words of each Shabad,
evidencing great methodicity,

Faith, philosophy and ethical values, with community life,
music, poetic excellence, humanism and love constitute the very
being, the body and the soul of 5ri Gurn Granth Sahib, Initially,
copies of the Adi Granth were plain text. The preference, later
shifted from plain to illuminated bordered pages; this was some
5060 years after the Adi Granth came into being. This is clearly
evidenced by a 1666-dated copy of the Holy Book available at the
Patiala Archives. This copy not only has some illustrated folios
but its prefacing fohio also has inscribed on it the Mool Mt in
Gury Tegh Bahadar’s own hand. Itz ilumination is musch in the
Quranic fashion. A number of such illuminated copes of the Adi
Ceraveth feoim the 18th and 196h centuries, mostly in S Gurm Granih
Sahib forms, have been reported by various sources.

The MNational Museum at New Delhi, too, has
collections of a variety of illuminated copies of the
Holy Book. There are two illustrated copies which
is very significant, for the practice of illustrating Sri
Guru Granth Sakib was not much in preference. It
indicates that, however scanty, Hw practice of
illustrating the Sacred Book had begun by at least
late 15th century, as these copies must be from the
late 18th or early 19th century. One of these copies
15 small in size whereas the other one is larger, in
S1x54.5cm. folio size and dated to 1839, This highly
expansive and hence ambitious large size copy of
thv: Holy Granth seems to have been prepared by
one Sodhi Bhan Singh who has been shown
worshipping divinities in one of the prefacing folios,
The date of the completion of this copy of the Holy
Book coincides with the date of Maharaja Ranjit
Singhs death, as recorded in another folio-samvat
1896 [1839 AD] war sudi pumima Ranjit Singh Sakha
jati-jol samane, Obviously, it is either Sodhi Bhan
Singh's dedication of the Holy Granth to the
memory of Maharaja Ranit Singh or he got this copy
prepared for gifting to the Maharaja. A similar copy
with prefacing folios illustrated alike, is in
possession of the Bhavee Sahib of Bagrian, near
Mabha in the Punjab. Initially in 195%, the Mational
Museurn was able to scquire five of its illustrated
bonse folios. Then in 1961, an entire copy of the Holy
Book was purchased from Sardami Fateh Singh of
Delhi. This entire Gury Granth Sahib has 944 folios
and all the pages are profusely painted in gold, red,
yellow, green and orange. Invariably these pages
are decorated with a geometrical design border and
the Moal Mantra is painted with gold letterss in the
beginning of almost every Shatvd.

One of these folios depicts the zodiac with its
twelve astronomical divisions, represenbod here by
a twelve-petalled lotus, ten painted with the figures
of the ten Gurus with their families. The circle
created in the centre by the dreumference of the
petals contains the figure of its patron Sodhi Bhan
Singh. Two others, one attached with the bound
copy of the Holy Book, and the other one of those
five folios, depicts 31 raags, the musical modes,
which is an essential and inbegral part of Gurban,
The fourth foilo depicts God's cosmic form, very
much a Sikh concept of the Supreme, the Alkal, Karfe
Parrukly, the All-doing, All-creating Timeless One
who reveals in all forms and pervades them all.

D, Daljeet Kanr
Curator-in-Charge, Dol of Painkings
imhiome] Musenm, Sewe Oelin



People of the Book

anak, who lived in the culturally diverse Pungab of the

fifteenth century, “disappeared” for three days while
bathing in a river and was thought to have drowned. On the
third day he reappeared. He had been in communion with
the Suprerms: Being,

It 5 said that fora whole day
after his emergence from the
tiver Bein, Guru Nanak sat
silently in deep meditation,
“There is no Hindu, there is no
Muslim” are the first words he
gpake. This statement should
not be misinterpreted; Guru
Manak was not making a value
pudgment about, nor refuting,
il religmous life of the Hindus
and Muslims of his day. He was
pointing o the oneness of the
Trarecendent that translates into
the oneness and equality of
humanity. Nor did Guru
MNanak's statement propose
religiones uniformity. He was not
asking people to abandon their
faith and adopt another, but
stressing the Fundamental,
common truth underiying the
diverse Faiths and systems of
belief. His insight was to become
the F]'Li||.‘|.~i|.‘|p|'|:i|.:'.:i and ethical
foundation for his Sikhs, his
“hallowers”.

This was a simple
apnouncement, and yet @
SIE':hI:_r:I:l'."ﬂrrf ane i the confexd |;|_l|"
Indin of kis day. To a society
tar B'_!Il I‘ﬂrd__f'l'fr.'fl. e F.lrrm!'lll @ TSI |;|_l|" COMITNOR IHI'.II'IIH'I'rII‘_I.I =
it vision which transcended all barriers of creed and caste,
rice ard coudng.

Cury Manak was bom on 15 April 1469 in Talwandi, a
small village in present day Pakistan. His father, Kalyan
Chand of the Bedi clan of Khatris, was the '-"l||.-:'|gl.=' accouniant
far the local Muslim landlord. His mother, Tripta, was well
kneawn as a pious and gentle Tady, Nanak was named after
his older sister Nanaki. From an early age, Nanak was

oppased to rituals and to the caste system. Inclined towards
the life of the spint, he lost interest in the riged discipline of
formal schooling. His father, no doubt upset, sent Manak to
graze cattle. Soon the village of Talwandi was buzzing with
miraculous accounts of MNanak the herdsman which are
recorded in the jemamsaidis, the
accounts of his time and life,
and which include a
description of his revelation at
the ape of twenty-eight while
bathing in the river Bein:

As thie Primal Being willed,
Planak the devobes was ushered
info the Divine Presence, Then
a cup filled with amrit (nectar)
wag given him with the
commiand, * Mamak, s i e cup
of Manre-goarmbion (adm pials)
Dtk it ..., I dom with you and [ do
bless and exall you. Whoeper
Femembers you will kave my
favour. G, rejaice, in My Mame
druf rdelt afhers fo oo so . 1 e
bestoroed upon youl the gift of My
Marmie, Iet this be wour calling.”
Manak offered his. salutations
and sfood up,

The genesis of the Sikh
religion is traced fp this
epiphany in which Manak had
profound insight into the
existence as well as into the
nature of the transcendent. He
received “the cup of Name®,
that is, he heard the divine
Command, held the cup,
savoured its ambrosial contents and recognised the absolute
Truth. To drink the ambrosia of the Mame is to imbibe the
sapiential quality of knowledge received from the Divine.
Guru Nanak’'s experience was at once sensuous and
metaphysical

The wision of the Liltimate Oneness marked the beginning
of Guru Manak's mission. He was charged to deliver the
message bequeathed to him through the vision, a message
which essentially entails discerning and rejoicing in the
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partiches. Guru Nanak celebrated the favour of receiving the
Mame through a song of praise; and song was to be the
mexdium of his divine inspiration for ever after.

All of Guru Manak’s teaching is set forth in verse. His
genius was best expressed in the poetical attitude. No other
way would have been adequate to the range and depth of
his mood — his fervent longing for the Infinite, his joy and
wonder at the beauty and vastness of His creation, his tender
]nwhrhisf:]hwmn,hismalwﬂaﬁm and his concern
at the suppression and exaction to which the people in his
day were subject. His compositions reveal an abounding
imagination and a subthe aesthetic sensitivity,

Whatever he said, and however he said it, Nanak
acknowledged that It was divinely inspired. “As the Woed
conmes o me, that i how [ deiver it”, This poetic mode was
to be the starting point of the Sikh scripbure, the Guri Grmd,

For twenty-four years after his revelation, Guru Nanak
travelled throughout India and beyond spreading the divine
Word. He was accompanied during most of his travels by
his Muslim companion, Mardana, who played on the rebec
while Guru Nanak sang songs of intense love for the Divine
One. The dress e wore as he set out on his joumneys combined
elements of Hindu and Muslim wear, a mixture which was
symbolic of his common message for all peoples. Recognising
and accepting the religious plurality in which he lived, he
freely mixed with the exponents of different traditions.
Throughout his life, be continued to preach for a commeon
humanity which, to his way of thinking, transcended all
racial, social, religious and gender barriers and which he
wished people of all faiths to perceive and cherish. During
his extensive travels throughout India, he visited places of
worship belonging to various religious traditions = Hindu
temples, Muslim mosques, Buddhist viharas, and Sufi
khanagahs - and attended their fairs and festivals. In the Gurn
Ceranfl we comi across evidence that he met with yogis, Sufis,
and naths, When he met Muslims, be adjured them to be
faithful to the teaching of their faith; when he met Hindus,
he urged them to abide by the tenets of their own tradition.
The essential and eternal truth which lay bevond all externals
and particularisms was the core of Guru Nanak's vision of
the Transcendent One,

The rich bt simple style of his teaching drew people from
different religious, cultural and secial backgrounds. Whesever
Guru Manak went, people began to follow him, calling
themselves Sikls, a Punjabi word which means “disciple™. It
can be raced to the Sanskrit stishym and the Fali sekda. Bhai
Gurdas {1551-1636), the first Sikh historian and theologian,
viewed this new faith as “a needle which sews materials that
are ripped asunder, bringing harmony o the forn and
conflicting growps™.

At the end of his travels, Guru Manak settled in Kartarpur,
a village in the Punjab that he had founded on the nght bank

of the river Ravi, A community of disciples grew around him
here. It was not a monastic order of any kind, but a fellowship
of men and women engaged in the ordinary occupations of
life. Guru Nanak established two important Sikh institutions:
these of sangat and Lnger, Sorgal is the holy congregation
where men and women sit together to recite praises of the
Divine; fargor is the community refectory where men and
women irrespective of caste and creed, eat a common meal.
Both have been potent factors in fostering the values of
equality, fellowship and humility, and in affirming a new and
dynamic sense of “family”.

A further crucial devebopment was the appointment of a
successor. Before he passed away in 1532, Guru Nanak
announced that his disciple Lehna was henceforth to be
named “Angad”, likerally “part of his own body”. This
phenomenon is that now the writ of Angad ran instead of
Manak's; foe, the Light was same, the Way the same, only the
body had changed.” Bhai Gurdas depicts it as one flame
lighting another. For the Sikhs this process was repeated
successively until the Tenth Guru, Gobind Singh, ended the
line of personal Guruship and made the Grmih the Guru
eternal. W bearn from Bhai Gurdas that Guro Nanak carried
& manuscript of his poetry under his arm, perhaps foresesing
the need for a scripture for the growing Sikh community.
When Angad succeeded Guru Nanak, he inherited this recosd
and also composed mataphysical poetry of his own, For ham,
the divine Word had an aesthetic as well as an epistemological
value: “It is ambrosia, it i3 the essence of all, it emerges from
deep knowledge and intense concentration®, Thus, while
heightening and refining the senses, poelry akso reveals the
essence of existence itself, Guru Angad added his poetry to
that of Guru Nanak's collection, and signed it too with the
name “Nanak”. It was Guru Angad who developed the
Gurmukhi script in which the Gurir Gramtl was to be writhen,

As the sucoession of Guruship passed on, so did the verse
of orse Gura 1o the next. Each valued and nurtured the literary
cormpositions akso under the pseudonym “Nanak”, he would
pass on the poetic legacy to the next. Guru Nanak was
cherished as the founder of something new and different,
and they felt that they were simply conbimaimg; his message.

Compilation of the Guru Granth

In 1603, Guru Aran, the Fifth Gury, took upon himself
the compilation of the Gramth, Guru Afan had two reasons
for taking up this physically and intellectually demanding
task. First, he realised that the community nesded a text that
would encapsulate the Sikh workdview —a Granth (book] for
the Prnth {community ). The fellowship of Sikhs had increased
and spread, calling for a common message for it spiritual
and moral life, Gura Agan himself had travelled widely.
There had been a famine in the Punjab, so the Guru travelled
from village to village, helping people sink wells and
undertake other works of public welfare. As a consequence
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ry unader the narme of Nanak. Toe fix the seal on the sacred
d and to preserve it for posterity Gura Arjan began to
vod the Sikh literary legacy into an authorised volume.
Bhai Gurudas was called upon. Guru Arjan and he
retreated to a serene and pi spot in the thick forest
p Amiritsar and started work. Today, this site in the
southern part of the city is marked by a shrine called Ramsar.
- There was a vast amount of poetic material; selections had to
e made from the works of all the preceding four Gurus, as
‘well as Guru Arjan's own superb and extensive body of
poetry. Furthermore, whatever was in harmony with the Sikh
- Gumus, even the sayings of the Hindu or Muslim saints, was
ko 1o be included. Finally, what was genuinely composed
by the Gurus had to be sifted from what was incorrectly
attributed to them, With literary finesse and scholarly
precision, Guru Aran acted as compiler and editor while Bhai
Guirdas was the amanuensis using the Gurmukhi script of
Punjabi,

The organisation of the poetry was musical. Apart from a
bew hymns, the entire collection is organised into thirty-one
sertions, each section containing poems in one melodic scale
[rang]. These raags appear in the following order: 51, Majh,
Canrt, Aso, Gajri, Devgandiard, Bilvagern, Vadehans, Sorath,
[Mieasrd, Jarksrs, Todi, Bairard, Tiang, Suld, Bllaval, Gawnd,
Rarmkali, Nut-Naroyan, Mali Ganrr, Maru, Tukfars, Kedara,
RBhoire, Basant, Sarang, Malar, Kanra, Kalyan, Probhat, and
Jorroanti. Each measure has it particular charscteristic, its
timing and season. For instance, the first, 5ri, meaning
“supreme”, i one of the parent measures from which the
others are denved. It is compared to the philosopher’s stone,
supreme among, other stones, which transforms baser metals
into gold. It issung in the evening, when darkness takes over.
In content too, it expresses the darkness of ignorance and
superstition in which Guru MNanak's sockety was enfolded.
Seasonally, the measure 5r is associated with extreme heat
and cold, indicating an intensity of emotion. The poets in
this measure are heard expressing thedr ardent yeamning for
thie Diviree,

Within each of these thirty-one sections, the poetry of the
Gurius was organised in the order of their succession. We
know that all the Gurus signed their compositions with the
narme of Manak o show that they were continuing his work,
This was a little confusing, of course, so at the top of each
work Guru Arjan wrote Mafallis 1 if the poem was writhen by
the First Guru, Malalla 3 §F it was written by the Second Guru,
and s on. Makalls means “body”, and it indicates that the

Gurus are different bodies of the one spirit of Nanak which
‘share. S0 a poem by a particular Guru will be titled

muhrﬁenmwﬂmemgnwhi:h mhmmgtﬂmmyur

may not include the word "raag™), then by the makalla
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example with Sodar Rag Ass Mahalla 1. Sodar means “Gate”
and is the title, Asa is the rag, and Mahalin 1 indicates it is the
composition of Guru Nanak.

These poems by the first five Gurus were followed by
those af numetous Hindu and Muslim aainks.

The completion of the Granth was an oocasion of great
celebration, Later Sikh history compares the festivities with
those of a wedding. Huge quantities of kerah prosfd, the Sikh
sacred food {made of sugar, butter, waber and flour), were
distributed. Sikhs travelled for miles to witness the colourful
procession that would bear the sacred volume to Harimandir,
the tempde at Amritsar, a special place for Sikh worship, which
was the inspiration of Amar Das, the Third Gure. Waork on
the Harimandir had begun under Ram Das, the Fourth Guru,
in 1577, A structure of great architectural beauty, the shrine
was completed in Gurg Agen's period, in 1601, only three
years before the completion of the Guru Granth, The
Harimandir came to be known as the Golden Temple after the
Sikh Maharajah Ranjit Singh had it reconstructed and plated
with gold. On 16 August 1604 the Gurne Gronth was
ceremoniously installed in the inner sanctuary of the
Harimandir. Bhai Buddha, the surviving elderly and
venerable Sikh devotes of Gure Manak, actually carried it on
his head while Guru Arjan walked behind holding the whisk
over it in homage, Musicans played hymns from the sacred
fext. Bhai Buddha opened the Granth with reverence to obtain
the divine command {fndum) from it; Guru Anan stoed in
attendance behind, At dusk, the Granth was taken to a
specially built chamber. There it was placed on a pedestal
while Gurn Arjan slept on the floor by its side, Such was the
veneration shown to the Granth by the Gures themaelves.
The original copy of the zacred book i preserved o this day
at Kartarpur, a town near Jalandhar founded by Guru Agan.

The founding of the Khalsa and
Apotheosis of the Guru Granth

By Guru Afan’s time, therefore, the Sikhs ahd received
both a sacred space and a sacred fext. These were both
important in moulding Sikh self-consciousness. The
Harimandir provided a central place for gathering and
worship, The Granth gave the Sikh message a concrete form.
1t not onky became their spiritual and religious guide but akso
shaped their intellectual and cultural environment. These
were significant events crystallisation of the Sikh faith.

As the Sikh faith began to solidify and the Sikhs grew in

number, the Muslim rulers of Indis became very concermed.
Guru Arjan was imprisoned by the Governor of the Punjab,
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In 1606 he was executed. The martyrdoen of the Fifth Guru
generated a strong impulse of resistance and inaugurated a
new era of militarism. Instead of the rosary and other saintly
emblems, his son Guru Hargobind, the Sixth Guru, wore a
warrior's equipment for the ceremonies of succession. He
put on two swords: one was declared the symbol of his
spiritual {pir]) and other of his temporal {miri) investiture,
emphasising how in the Sikh faith the worldly and the other-
worldly are not separate.

This act of combining miri and piri in two swords marked
an important development in the evolution of the Sikh
community - the development in the evolution of the Sikh
community, the development of a martial spirit. Since
peaceful resistance to oppression had proved abortive, the
Guru recognised recourse to the sword as a lawtul albernative.
He raised a small armed band of Sikhs and sent out messages
that disciples in the future should come with gifts of horses
and weapons, Tn 1609, 1o defend the town of Amritsar, he
built a fortress called the Lok Gark “lron Fort”™. Another
symbol of temporal authority instituted by Guru Harngobind
was the Akal Takhs (the Throne of the Timeless Ome) in front
of the Harimandir. The Harimandir was for prayer, the Akal
Takht for the conduct of the community's secular affairs,

But it was the martyrdom of Guru Tegh Bahadur (the
Minth Guru} in Delhi that finally consolidated the martial
aspect of Sikhism. This Sikh Guru challenged the policy of
the Mushim rulers of converting Hindus by force, and for
this defence of religious freedom he was execuled in 1675.
His son and successor, Guru Gobind Singh, the Tenth Guru,
though only nine years of age then, provided vigorous
leadership to the Sikhs. His first task was to infuse new spirit
among his people.

Guru Gobind Singh fulfilled his aspiration for religious
freedom in 1699 by proclaiming the Khalsa, the Order of the
Pure. It was a casteless and self-abnegating body of Sikhs
realy to take up arms bo fight against oppression. The day
was Vaisakhi, Mew Year's Day in the north Indian calendar.
The bown was Anandpur in the Shivalik hills. Chanting verses
from the Guru Granth, Guru Gobind Singh began the new
initiation into the Khalsa by chuming water, poured into a
steel bowl, with a double-edged sword. His wife, Mata Sahib
Kaur, came forward and dropped sugar crystals into the
vessel. Sweetness through the feminine hand was thus
mingled with the alchemy of iron.

The oecasion marked a dramatic deparfure from the past
The five to whom the rites of inifiation were adminitered by
Guru Gobind Singh were given the surname of Singh,
meaning “lion” and endowed with the Five Ks. These were
kst or umcut hate, kangpha, a corb ucked into the kesha to
keep it tidy in contrast with the recluses who kept it matied
as a token of their having renounced the world; ko, a steel
bracelet symbolising strength and unity; kachia, short

breeches worn by the soldiers of that time; and Eirpan, a
sword. Their rebirth into the new order represented the
annihilation of their family (caste} lineage, of their
confinement o a hereditary occupation, of all their eartier
beliefs and creeds, and of the rituals they had so far observed,
They were enjoined to help the weak and fight the oppressor,
Guru Gobind Singh reiterated the First Sikh Guru's message
tce have faith in the One, and consider all human beings equal,
irrespective of caste and religion. In Guru Gobind Singh's
words:

1 wish you ail to embrace one creed and followr ome pith, rising
whome all differences of reltgion as now practisad. Let the foer Hirdu
enstes, wh feve different dubies laid down for them in their
scripfieres, abmidon them attopether, and adopting the way of el
help wmd cooperation, mix freely with one amother. Do not follom
the old scriptures. Let none pay homage to the Ganges and otfer
pheces of pilgrimage which are comsidenad o be holy in the Hindy
religion, or worship the Hindu deities such as Rama, Krishnn,
Brahma and Durga, bt all showld cheresh faith in the leaclings of
Guri Manak mad kis siccessors. Let ench of the four tastes recetve
mey baplisor of the double-edged sooed, et ouf of the same Dessed,
ared ool mir alpafiess froen, or comlerys! for one amother.

Gury Manak's viston to affirm and celebrate the oneness
of Ultimate Reality and the oneness aof humanity was given
practical form by Guru Gobind Singh. His verse “recognise
the single caste of humanity™ is very popular in modern imes
and is recited by Sikhs in India and abroad. The initiation
through steel was open o both men and women, Women
were also lo wear the five emblems of the Khalsa, As men
received the surmame Singh, women received the sumame
Kawr, signifying “princess”, and they retained this name
whether single or married. Thus the patriarchal structure of
society was modified. Men and women no longer traced their
lineage of cocupation to the “father”; as “Singh™ and “Kaur®
both became equal partiers i the new family of Sikhism.

Shortly before he passed away, Guru Gobind Singh made
a momentous decision, On & October, 1708 he asked his
disciples fo bring the Cranth to him. In a manner remmnascent
of Guru Nanak's appointment of Angad as his successor,
Guru Gobind Singh placed a coin and a coconut before the
Granth and bowed his hesd in veneration before it He told
the gathered community that it was his commandiment that
henceforth they acknowledge the Granth in his place. The
Granth was thus apotheesized as the Guru. Personal guruship
came to an end. Succession now passed to Guru Granth in
perpetuity. Sikhs were not to perceive Guru in any other form.
The Word alone was fo be the Guru Eternal. From that day
on, the Sikhs in their daily supplications, morning and
evening, recite: “ Acknow ledge the Guru Granth as the visible
body of the Gurus”, The Guru Granth is thus revened as both
the physical body of the Gurwes and the metaphysical corpus

of thair poetry.



Granth has been the continuing spiritual and
ity for Sikhs as well as a primary source for

Sikh scholar Harbans Singh, “the physical presence
Granth and its sublime poetry have constituted
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4 'I'heahrma which houzes the Guru Granth is called a
urdwara, literally, a door (dwara) to ultimate enlightenment
But many Sikhs keep the holy volume in their homes,
g full respect by keeping it in a separate room, on a
stal, draped in gilks. Whether in homes or in gurdwaras,
the holy book is ceremoniously read in the moring and in
the evening. It is also present at special gatherings such as
weddings, name-giving ceremonies, birthdays,
commemorations and house-blessing events. In such
functions, it is carried onto the lawns or verandahs or
drawing-rooms and paid the whmost homage, Wherever the
Book is kept or heard, that space is revered by the Sikhs. A
limez in the Guru Granth savs that paradise is where the holy
verses are recibed. The Word embodied in the Guru Granth
is present and resonates within cur own bodies.

The Curu Granth ks sebat the very contre of the gurdwarss
These vary in scale, for a gurdwara in a tiny village can be
small, and they vary in style, for a gurdwara in India could
e different Froen ore i Amerca. But even from a distance
any gurdwara can be identified by the velbow triangular fMag,
flying everhead and carrying the emblem of the Sikh Khalsa
(mighaon sohib). The emblem of the Khalsa is an upright
double-edged sword setin a circle, which in fuwrmn i encircled
by a curved sword on either side. This also appears on the
wallz, windows and doors of the gurdwara,

The traditional gurdwaras can also be recognised by their
white domes and mimarets taking one’s eyves bowards infindte
skies. They have a large courtvard which provides an
immediate feeling of expansiveness. There is a pool within
this amd the combination of transparent waters extending
horizontally and the diaphanous designs in marble going
vertically creates a calm and holistic effect. A walkway goes
around the pool, and devotees are soen bathing inthe water,
sitting on the edge saying pravers, and circumambulating in
a contemplative mood. Gurdwaras have tour doors, an
architectural stabement that they welcome people from all
four comers. There is noowomb-like chamber or altar o which
only the chosen are admitted. There are ne sculptures or
images incamating, deity in any form. The congregation can
gather inside or cutside, it does not really matter. There are

leading uwhﬁmﬁmm it s readily
present to all people from the four directions.

Just as the words of the Guru Granth are not static, in the
same way the geometric designs on the gurdwara floars and
the floral designs on its walls of marble and stone are not
closures either. Abstraction, symmetry, ehythm and repetition
are essential characteristics of Sikh architecture, Abstract
patterns make possible a passage into another world beyand
the senses. Symmetric designs serenely emerging from a
multiplicity of intricate details create a surging sentiment of
tranguillity. The black and white marble slabs upon which
the devotees walk are repeated rhythmically. 5o are the
stylised flowers and birds and arabesques and lattice-work
on the walls and sides. The structure itself repeals ils arches
and domes, pillars and kiosks, windows and storeys.
Amongst the unending repetitions that one walks upon,
touches on the sides, sees on the building, the melodious Word
i5 heard. The rhythmic repetitions create a dynamic
movement for the senses and imagination. Together they are
impelled onwards. Any feeling of uneasiness gives way to
harmony; doubts and dualities begin to dissolve; the ignorant
pevehe is inspired to discover its essential spark. Through its
fimite structures the gurdwar creates an energetic movement
towards the infinite Transcendent,

Whether publicly in the gurdwaras or privately at home,
Sikhs bow in front of their Book seith their leacls covered
and shoes removed. They stand in front of it in homage, or
sit o Ehe floor while the Guru Granth is always placed on a
higher platform. Amids! jovous recitations, the Guru Granth
is opened at dawn. This opening ceremony is called prakesh
kgrm, literally “making the light manifest”. Any Sikh may
pertorm prakast; in Sikh homes, the duty often rotates among,
family members, and, in gurdwaras, among the congregation.
The Book is draped in rich zilks and brocades. Tt is placed on
quilted mats, and supported by three cushions, one under
each side and one in the centre. A canopy hangs over it for
protection, and a whisk is waved over it as a sign of respect.
Those present stand humbly in front of it and recite /Andns, a
prayer of supplication. The Guru Granth is then opened at
random, and the passage at the top of the keft-hand page is
read aloud. This passage is called vak or i, the messape
or order for the day.

After dusk, the Guru Geanth is closed. The elosing ritual
is called sikhasan, which means "bo sit comlortably”. Again,
Ardns i= said and pek taken. With recitations of evening
prayers, the book is ceremoniously closed.

Div. Nikky Grnfiweder Kiwr Singh




An Art Exhibition 2004

Wintrroolours g Pritps! Sinelh

ﬁf; Hris vessel you will find Hiree things: treth, peace
i corfempdation: in Hids tee, the rectiar Huet 42 the
Mime af He Master, abach is He wplifter of all wunrking,”
Thus Cure Aran Dev summed up contents of the Gure

Ceranth Sakab im ghe Last hvmn, bebore 1'.'rli.'|;_'h thie finrs,

Art and Religion—the link is not new but dates back
many cenburics, creabing maskerpiooes i the consequent
correlabion. In mose recent fmes the legendary artist Sandar
Sabha Singh etched the Sikh Gurus inbo our collective

CONSOLENeSS

The &1 G Graurth Salvle Arr Exhilition 2004, beld o
th Caonvernmient Museum & Arts Gallery at Chandiaarh
in Ml :':. wlimwenpsed how arbisks TECL I1|'u_| r:_-l'll'n,'l
religion todav, actually commermorating H¥ vears of
Prakash L I}-.I:l.'. ot thie Adh Grantie 1 h-_'n,"-.'ni|_'|i:'.'||'.;_'i-_'|_1',-;||_-;,1
the elernal transcendental wisdom, Thiz initiative was
taken by By Designe- Ant & Archr
on muamereus Cunadwara Sahib projects the world over.
Th three day exhibation sas inaugurated on 26 March

2014,

dteciiere which has worked

LCuru Granth Sahib! How dees an artist express the
inexpressible? This is awesome indeed, much beyond an
ardinary human being's immediate visualisation. Here one 13
niot dealime with the I'I.I."II.HL':"'|..":|.i-\.':I of e S Guru Granth Sahib
sk as a :."l."i.l!\._ hwevar sacred. The creativ |r:.- [1] 4 |!'u".:rllht =k
poriray the essenice and h'r'iri: of 1= conbents, Only then dioes if

SUMpass | destran art

The 37 works by 32 artists on this haly subject did not e
the oft beaten track. Mot only do arfisis dabble n various
mediums but alsoexecute it in different styles. The works ranged
i S00 walepoodionrs, |1|||_'||1I {vibranth ol paents, fime limaes ot
pen and ink bo the raw .||'31|'.:'.|‘.::1|'| of charceal and griphical
Ehree-dimensional effects, From realistic b abstract, each work
refreshingly mses above mundane illustrations. As this spiritual
joumey progressed, the essence of Sikh culture and the colours
iof Bl Bl camee o lifes eestatic kesn, electric blue generously
showersd with heavenly huoes of gold and vibeant cofours of
thie sarth, Meditation, cvcle of life, time, desting and effort,
amritoeld, Lod within, et al from the abstract o the definitive,

thi artisis experimented with freedonm.



Ihe three-member jury, of Birender !'hln!;h Mlalhans, Bhai
sikandar Singh of Bagrian and Romesh Malhotra evaluated
e entrics in ferms of crepfivity in expression and artistic

METIE

Pritpal Singh, who shared the *Excellence Award™ with
Neeni .".'i:. reminds us through his witercolors expression
D Al baere? ayee.. " The great Baani which brings
enlizhtment amidst darkness 12 well depicted through yellow
hues, Similar thoughts are expressed in Sonal A Singh's

alluring work{which gained the commendation award)

Acrylic our cenvas - Soal A, Singh.
where e again the " Prakash” or the light of knowledge,
spreading ot far and wide, s omly ooevident. Admils Sonal,
"t experience of working on this magnanimous subject has
inspired mie bo paint many moee canyases.”

The centrality of the Harmandir Sahib, in Sikh thought,
i% ther Focus of Neenu's work. The melodious recitation of the

T

Lok

A aeadia - Neenn Vi

Baoni reverbating in the sevene environs leaves an imprin
an the contemplating mind

Interestingly, not all the artists were of the Sikh faith, an
incdicator of the fact that the message of Guru Nanak has great
universal appeal. The pereeption of this sacred Granth, of
Ranjita Bhattacharya, comes alive in her creation, which
illustrates the names of the 6 Stkh Gurus, 15 Bhagats and 17
Bhatts whose compassitions are contained in the 5o Garu
Granth Sahib, The enginality of her creative thought is

Watercolinr - Rimifity Blsarlnciwr
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Callage - Ripudamar Siglr.

renderead in a contemporary style, so different and original
from . the: commumplace.

Siddharth, well known for his use of vibrant natural
codours, which he produces himself from various vegetable
and mineral pigments, displayed his works in the “Special
Inwitee” section. His calligraphic rendering of the "Mool
Mantra", is the beginning of a mystical journey. In his own
words, *T experience the essence that sings songs to the tune
af bliss and grace, nor sad nor happy, dancing on a thin
fhread": Ananda pacya mer mayite, Safgun: main pig.

Gagan, whose creativity is one of its kind, infused the
exhibition with an element of thought His works, mainky in
pen and ink are the outpouring of his emotions. A soul in
abstract, a Sikh being represented, immune to others, but
oaie with himself, With his kirpan, immersed in Bani, the
Sikh has no desire to be recognised. So many fine dots, the
form unclear, yet they had their own elements.

=
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Prn & Ink - Gigaardiep Stigh.

Then there was this painting, bright colours, so many of
fhem so many that [ was overjoyed, It was the Gurdwara
Keshgarh Sahib, during Baisakhi celebrations.

The enthusiazm with which the artists participated is
much worth appreciating. The overpowering emaotions of the
central theme alse inspired works by people other than
professional artists. Ripudaman Singh, a student of
geography in Punjob University, pens Bamni tracing the map
of the five rivers of the Punjab. It strongly comveys the ethos
and gives full expression to the centrality of the message of
the Guru Granth Sahib.

Thre Aumircls prreseritation ceramuoy.

Owverall, a two-fold aim was achieved. One, artists were
encouraged to bring forth their creativity in this unigue
theme. Secondly, a stimuli for mass appreciation and
understanding within society towards 5Sikh art was
generated, The thought which remained long after the
exhibition was over that while the idea of expression of the
artists came through, but this was just only a first step: a
wonderful joumey beckons ahead |

Soueia D
Chnrdrgark
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f Guru Granth Sahib is an outstanding religious
seripture in the world. It 15 a unique confluence of a
large number of diverse spiritual streams, and subsumes
s well as synthesises many different faith traditions that
have diverse cultural and philosophical moorings. Besides
*the Sikh Gurus, its authors also include some Muslim Sufis,
Hindu Bhaktas, (3 majority of whom hail from the ‘low
~gastes’), and a number of Court Singers of the Gurus
“belonging to diverse religious denominations. Thus, it
‘begomes a unique pluralistic religious scripture. No wonder
then, that in spite of its voluminous size (1430 pages), it
has attracted many scholars to undertake its translation.

Trumpp as well as Macauliffe made the first attemplts
at the tranglation of substantial portions of the Granth into
English. It is generally believed that while the former could
not fully empathise with the spirit of this holy book, the
latter over-relied on the Bhai Tradition of exposition. When
Dr Gopal Singh brought out the first complete translation
of the text of this Granth, it was hailed as a remarkable feat
of labour and scholarship. A few years later, Gurbachan
Singh Talib and Manmohan Singh also brought out their
complete translations. The former was welcomed for its
elegant diction, the lather was found useful for knowing
exact literal connotations. Principal Teja Singh, another
stalwart of Sikh leaming, also started his translation, which
appeared very promising, but destiny denied him the
opportunity to complete it. While they all served some
function or another, none of thern was completely satisfying
to ome who wanted to enjoy both the formal as well as the
spiritual aspects of the Granth.

The entire Granth has a uniformly exquisite style. It
consists of elegantly thymed verse with a great variety of
mebers, 54 to the classical Indian musical system, itself
somewhat modified by the Guras. There is conswmmation
of every verse form with the Raig as well as the thematic
content. Thus, a unique harmony has been woven into its
pluralistic substance. While the Gurus have not

Transcreation of

Sri Guru Granth Sahib

By Kartar Singh Duggal - Volume 1

promulgated a formal philosophical system of their own,
they have given enough indication that some such system
has been subsumed under their compositions, That is why,
even when they employ a traditionally prevalent
philesophical term, it does rot, necessarily, connete in the
Gurus’ works what it does elsewhere, All this makes
translation of this work a rather difficult undertaking,

If Kartar Singh Duggal has ventured to try his pen for
this purpose, obviously he has not found the existing
translations completely satisfying. One can empathise with
his uneasiness. Some translators have stuck to a word for
woord tranalation, which can covey the literal sense all right,
but fails to unfold the figurative implications and the
mystical import of the onginal, Other translations have
chosen to employ archaic linguistic expression that irk the
modern reader. Some have made contrived efforts at
poeticising the prose translation. That often makes it
ahstruse, sometimes, even jarring, Since all the translations
are in prose, they fail fo convey the aesthetic elegance of
the language and the superb musical and lyrical qualities
of the original.

Dir. Duggal's Iiteary credentials are impeccable. Heis a
literary stalwart of Punjab. His versatility in the use of
various genres is well known. Even in his prose, his
sensitivity to thythm and rhyme is quite patent. His
scholarhsip of works in the relevant spiritual traditions is
evdent from his previous, shorter, works on Bulleh Shah
and Kabir. He is therefore justified in considering himself
equipped encugh to accept the challenge of rendering this
holy book into English.

He has, lhowever, chosen o Famscranke rather than 1o
translate the book. Transcreation is Far maore difficult an
undertaking than translation, It involves imbibing the spirit
of the original text fully and recreating it as a new work,
providing a form and idiom that enables the reader to enpoy
the recreted work with almost the same satisfaction as s
obtainable from the original. It is an uphill task. Puran Singh

[=--



has been the only writer before Kartar Singh Duggal, who
gave us excellent samples of transcreation on portions of
Gurbani and other pieces of Punjabi liberature, Dr, Duggal
will necessarily have to measure his transcreational skill

with his,

| have spent much time in perusing the first volume of
Dr. Duggal’s transcreation and not only enjoved itbut also
benefitted from it. His diction is simple and free from
archaic expressions; so it is easily understood, Contrary to
the practice of many translators (such, for instance, as
Swami Kama), Dr. Duggal does not employ protracted
disgressions of explain refractory concepts. Some scholars
may not find this completely satisfying, but the alternative
is either laborious footnoting or expansive explications
within the text. Dr. Duggal has chosen to refrain from both
these, That makes for smoother reading, At places, the
particular connotation of a line, term or concept that
Dr. Duggal has accepted may well be at variance with a
connotation that is more popular with scholars, but one
can be sure that Dr. Duggal would have sufficient personal
justification for it.

His transcreated version of Sri Guru Granth Sahib
provides both formal and substantial satisfaction which is
generally consonant, but nowhere far removed from that,
one derives from the original. One offen comes across
passages of outstanding lyrical beauty, with natural poise,
smooth rhyming and fidelity to the original. Here is a
random example:

If the True Gurs is kind
What you ask, you achiepe.
I the True Gueru i kind,
You never comes fo grief.
IF the True Gacru & kind,
No pain comes your oy,
If Ehe True Guera 5 kind,
You cherish epery day.

IF the True Gury is kind,
There iz no fear of deth.
If the True Guru is kird,
You have pence and mirth.
IF Hhe True Guru s kin,
You furee Hhe mime Freqsures,
IF he True Guru is kind,
Vs merging with Truth without mesure. (p-393)

Here is another example:
Wihat harm can cold do o the fire,
O night b the sun?
The dark might can stop not e moon,
Airand water, of caste, make fun
The earth i bothered not for what s offered fo it
It has every thing already got.
Says Mannk, that horour is aelcome
If it iz bestomred by the Lord, (p.355)

In general, the transcreation has been able to provide
the quality of recitation that approaches the original in
many places.

Howewver, Dr. Duggal has, in places shown a bit of over-
concern for rhyme. That makes it appear as somewhat of a
forced effort in many places. Here is one such example:

Those who rememiber and medifate on You,
They lead a percefil Fife in the worid,
They allain lberation and salvation,
Those ot dwel! on You.
Their nose of death t5 uncurled.
Those who remember You are free from fear,
All their fears are mo mare heard,
Thnoser etk shate amnd serve mry Lond,
With miy Master's divinity Hhey gef merged,
Muey a b Wessed are those who remember e Lord.
Nanax is sacrifice to them in deed and word, (p.25)

In the above passage ‘uncurled’ appears to be a
constramned rhyme. The same way, addition of 'in deed and
world' at the end of the last line has been necessitated by
the need of the thyme scheme, The same can be said about
the line *All their fears are no more heard’, That became
necessary for rhyming it with Lord’, ‘merged’ and word.
Otherwise, it seems superfluous and not even necessitated
by the original. Parenthetically, the word ‘slave’ in the
seventh line does not give the intended meaning. The use
of this term as a verb is rather tricky. One slaves af or over
some job, One does nof say, ‘slave a person’ unless one
interds to mean ‘enslave’ rather than to ‘serve as a slave’,
Fortunately, such passages are extremely infrequent in this
work.

MNotwithstanding these few lapses, which are not
unlikely tohappen ina work of such magnitude, this work
has come out to be quite outstanding and makes a
remnarkable anscranlional addition to the many translations
already available.

Dr. Jaswant Singh Neki
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Your Lord is pleased, His heart is enticed
What makes you so aglow?

Whose love has made you bloom? (pause)
You are s0 beautiful, you are the happy bride
In your home is the beloved and
In your home is good fortune
You are pure and chaste,

Hs And fe ol ws 1 s wil Hlanfs weEsTE
g e §A 1
The red gown looks beautiful on you You are the most distinguished

You are pleasing to Your Beloved,
¥ou have sublime understanding.

1 am pleasing to my Beloved and 50 1 am aglow
Sayeth Nanak, His Grace has blessed me
Listen, O friend my effort is just this
COmnly He Himself adomns and beautifies.
{pause second)

My simran incresses

5GGS p.as4
And when [ faltered Tk Cankar
Dray by day You stll stayed. The Divine energy

The rars al Neam
Flows through my veins

My days and nighes
Are filk=d with Maam
[ am in blliss
[am ot peace.

Theps are no wornlds
To exprcss gratinide
Serene silence
Tewels this bond,

Friesds want io know

The secret to thas Bliss
They feel the segeniny
Emarating frism me.

Haovw can [ t2ll them
That 1 45 o |
Bt You, my Caru
Tha hodds the kev,

Yaou hedd my hand

And showed me the way

Your Fubam was crystal clear:

Keep Moam in your heari
Hold sieadfast to Daaram
Gio about your daily life,

AL Moam immnersed
My heani became pure
Every thoupht, word and desd

Aligned efforlessly o Efvaram.

| kept walking
I thiz hlasslud way
With no expectations
I Feln blessed,

Somewhere along the way
My epo fell
The | withan me
Mystermmasly disappeared.

Mo filled every pore
Woam became my cone.
[eep within my soul
1 el the f& Onkar,

That permeates everywhers:
That resides n all.

Gor Shabad
Restz in my being

Diivine energy
Warms my forehead.

I hear whispers in the air
I hear oceans sing
[ hezar the pain of Mother Earth
I hear the Unspoken Wond

Yada Swhopaw
I w1 foel
e, Seeerbeak, INyrrane, Dva
Is mw silngar
My days and nights
Are spent in this blass

Thas 15 the secned
Tin coernal biss.

fani Kanr
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Easay Competition

Guru Granth Sahib Quadricentennial Celebrations

Essays are invited from scholars in different
parts af India and abroad on the themes:

Guru Granth Sahib and Unity of Minds

Guru Granth Sahlb and Vision of the
Ultimate

Guru Granth Sahlb and Soclal Justice

Gura Granth Sahib and Importance of
amritvela (ambrosial hour)

Relevance of Guru Granth Sahib in the
Twenty First Century

Wehite prizes ol Ba.25,0000- B 15 0006 Ra ], 000 will be awarded to
these- adiudecd First) Second.and; Thisd respectively, participation
cestificates andecopnithon Wl be gven to sl those pamicipating Inth
Compsetition

Essams an: typod form not pacieding [ 500 wirds in English, Punjabi o
Hirsdi; shesided b gent by Speed PostiiCourier o the Hony General
Secretary, Bhal Yir Singh Sahitya Sadan, Bhal Vir Singh Marg,
Gole Market, New Delhi 10001, s by 30 Septamber 2004
Exsays Wil beread by a committee odexpers and winnes ol prizes will be
inlofmed about the decision of the jury by mid-Sovember 2004
Winnerswogld be miwtedto Delhidorreseving the prises oo 5 Decembser
elulnh| |j-I!!|:lrl BEl i Smngh's Eirthdday celebration: dwands to thoso afio

arsdiiable o come and recense Lham perscnaily, Wil be sent by post

i Sponsored by S.Bakshish Singh of Vikram Overseas Ltd.



