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The Concept of Martyrdom in Sikhism

he literal and primary meaning of the word

raartyr in English and shahesd in Arabic is

‘witness'. This acquired its modern

cannatation during the early days of
Christianity when Christians restified to the cruth of thelr
convictions by sacrificing cheir own lives, Later, the Arabic
synonym, shaheed, also began o be wsed for “one who
dies in witness of his faith or who seals his belief with his
death while fighting against infidels”,

Sikhism extended the concept, along with its current
form and usage, by inroducing a new dimension and a
universal outlook. It set, thereby, its currency in Indian
sociery which, because of i conformist approach and
escapist tendency, had previcusly remained almost
deficient of great heroic deeds of such martyrdom and
did not cherish it in thar conpext before advent of the
Sikh Mevement,

Martyrdom, as such, has been associated primarily wich
refigion and their raditons, originating in some cases
frem indications given in cheir respective scriptures. But
all religious traditions are not endowed with this great
and prowd privilege. Ic does not seem o exist, fior Insmance,
in the speciic form and usage in Hindwism, Buddhism and
Jainism in the Indian context. However, Zorastrianism,
Judaism, Christianity, Islam and Sikhism, preserve more
or less a rich tradition of martyrdom, martyrofogy,
martyry and marcyrolacry.

In the case of Sikhism. martyrdom developed with a
significant difference, In it. the ward martyr or shabeed
diverges from it primary and limited meaning of
“testimony”. It implies and connotes, on the other hand,
a scholastic concept of martyrdom ar shahedst as a selfless
heroic deed of sublime self-sacrifice for a lofty and
righteous cause with a wniversal outlook in
comprehensive form.

According o Guru Nanak's thought, a orue martyr s
one who, imbued with simran and sevo, that is the love of
God and service of mankind, offers himself to the
oppressor for supreme sacrifice in the cause of uphalding

truth and defending dharma or rightecusness, He does
50 at all cost, in the face of challenges from any side in
order to defend. thereby, right against wrong, justice
against injustice and for serving and safepuarding any
other allied noble cause. Yvhile treading the path of
martyrdom, he shuns all pressures and inducements, bears
all tortures and torments and expecrs no material gain
or glary for himsel, his country or community.

This is 5o in Sikhism, becawse Guru Manak Dev has himsalf
assured thar

Maranu munsan surydn hagg b,

Jo hoe marani parvanan
5GG5, (Wadhans, p.579)

Martyrdom is the privilege of the heroic,
If chey die for a noble cause.

Guru Arjan Dev (1563- 1606 AD.) fifth in his apostolic
fine, remaining true e this concept and ideal, willingly
and patiently suffered inhuman tortures and martyrdom
in 18606 AD. at Lahore, under the orders of Emperor
Jehangir { 156%- 1617 &.D.) for pleading the people’s cause,
defending dharma and refusing to accept unjust orders
He preferred to submit to the Will of God and suffered
in silence, while vindicating the cawse of truth and religious
freedom, rather than yield w the unjust will and aggressive
palicy of a bigoted ruler, d

His grandson and the Ninth Manak, Guru Tegh Bahadur
(1621-1675 A.D), too, laid dewn his life as a martyr on
Il Movember 1675 ac Delhl under the orders of
Jehangir's prandson Aurangzeb ([618-1707 AD) “whose
efforts”, according o Sayad Muhammad Larif, "“were
directed to converting the whole world to the
Mahomedan faich” and wha had unsuccessfully urged “the
Sikh Guru to embrace Mahomedianism™. Guru Tegh
Bahadur volunteered to sacrifice his life in order to
defend the fundamental rights of the people, to protect
their faith and belief and so vindicate, by his heroic action,
the freedom of consclence and worship being denied 1o
them, He embodied in himself the undaunted spiric of



supreme sacrifice in the pursuit of such lofty ideals and
eternal values by which humanicy must always live.

In Sikhism, however, the martyrdom of Guru Tegh
Bahadur embodies In icself some unique features of
martyrdom, particularky in the sense that he passed
through a toreous ordeal and courted a wvoluntary death
not for the salvation of his personal self and followers
ar for the propagation of his faith and convictions but
for the faich of athers and for upholding convictions in
which he did not believe himself either on doctrinal or
on creedal basis.

By doing so, according to the autobiography of his son,
Guru Gobind Singh {1666-1708 AL, the Tenth Manak,
he "performed a heroic deed and made the supremse
sacrifice in the dark-age for protection of other’s right
to wear the sacred thread and frontal caste-marks.” He
went to the utmase limit in helping and protecting the
good and che men of falch,. Without a groan, he gave up
his head but neither his ideals nor determination. He
suffered martyrdom for the sake of religion and
rightecusness. He refused to perform miracles to escape
aviolent death, pranouncing these as unworthy acts which
fill vuwe men of God with utter shame. Breaking the
pitcher of his mortal frame over the head of the
Emperor of Delhi, he departed to the Realm of God.
Mo one else has ever performed such a noble, mighty
and glorious deed”.

These incidents of martyrdom in Sikh history are unigque,
unprecedented and unemulated, Guru Arjan Dev’s
sufferance and demise in Lahore prison exemplified the
extent of strength of dhe spiric and submission to the
Will of God, and man's ability to suffer infinite torture
with equanimity provided he is “one with the creator”,
GuruTegh Bahadur's execution in Delhi showed humanity
the necessity to rise above the divide of religions, with
premium on hurman values, man's divine right to live, pray,
worship and follow his inner dictates. The Guru thus
demonstrated sech intrinsic prasence of the divine spark
and infinice potential in man.

But martyrdom of the Sohibzodas in the winter of 1704
surpasses all descriptions. Two hundred years of Guru
Manak's way of life, nurtured, developed and matured by
his successors and brought to its zenith in 1659 by the
tenth Guru, had cransmuted the Sikdhs 1o such an intensicy
of commitment to the cause of “good™ that even the
& and B year old Sohibradas matched, If not transcended,
the levels and sacrifices of the earlier martyrs. Over the
200-year evolution of the Khalsa, the very genes of the
Sikhs had been towally transmuted.

These martyrdoms marked the pinnacle of evolutdon of
the Khalsa concept and struck decisive blows at Mughal
perfidy and the collusive Brahminical soclety. Some
historians are of the definitive view that if the Mughuls
had not taken such confrontational attitude to the
reformist, socio-religious movement of the Gurus, the
Sikhs would not have been transformed into the world'’s
greatest martial race that they then became and che
course of history may well have been different

i it is trwe thar “martyrs of a religion usually arise from
persecution and that the blood of the martyrs & the
seed of the church™, then the Sikh refigion is a classic
case. “Perhaps the mast striking example in India of the
effect of a cruel persecutien in consolidating and defining
the religious life of 2 country”, according to DrAS. Geden,
“i that of the Sikhs... who found themselves brought
inpa conflict with the dominant power of the Mughal
emperors and were forced, in self-defence, ta take wp
arms and maintain thelr exiscence and religious liberty.
they were confronted with the alternative of acceptance
of the fermula and creed of the ruling faith or
destruction. They refused to submit to either, but
endeavoured rather to maintain their freedom and rights
with the sward.

The persecution in fact ensured the effect of welding a

commaunity and organisation, in its origin purely refigious,

inter a mation of saint-saldiers. The Sant also became a
Sipahi. B

With inguts from

DrHarmam Singh Shon
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Fu:rcu battles for Anandpur Sahib were
foiaght between the Sikhs and Moghuls
over the vears 1700 to 1704, The vastly
larger and besieging Moghul armdes had been
bested by the far smaller number of Sikhs
defending themselves and the camping
Moghuls suffered in the heat of summer
followed by monsoons. They wanted to
withdraw from this endless war without
losing face and eventually sent two
emigsaries — a Maulvi and a Brahmin who
swaore by the Quran and the Geeta — that if
Guru Gobind Singh agreed to leave Anandpur,
he and his followers would be allowed to go
urkarmied. The Gurw kresy s vwas 3 riise but
decided to put their word bo trial, got some
carts Inaded with rags and animal bones and
had these covered with silk and velvet coth.

Mo soomer had these cart koads travelled a
short distanoe from Anandpur fort, there was
a sudden attack by Mughal soldiers, who
wiere, however, dumb-struck by the contients.
After a few days, the Mughals apologised and
sent the Guru a copy of their holy Koran

signed by .'!'ulill'i:li'l__E;EJi.'E, along with his letter,

promising safe passage once the Guru lefi the
fort. Guru i's Sikhs then pleaded with him to
accept Aurangzeb’s assurances. On their
repeated requests, Guru Gobind Singh agreed
to leave the fort and did, just after midnight
on M Decernber 1AM

Winter was at its severest, as Giiru
Gobind Singh departed from Anandpur
along with Mata Gujri, his four 20ns and
the five beloved ones {Pary Pyaras). Other

v folfowed in small bands. As
they reached banks of the river Sirsa, they
said their morning prayers and Aso di Var
at dawn. Although Guruji was aware of the
risk of attack by the treacherous Mughals,
he maintained the routine of ITII.IFI'IiI'Il.',
pravers. Thereafter they crossed the river
at first light.

The twoe vounger sons of Guruji,
Sahibzada Zorawar Singh and Sahibzada
Fateh Singh, however, had got separated
from their father while ¢ ing the river
Sirsa, With Guruji's revered and elderly
musthier, Matka G thisy then tavensed .:‘Iﬂ'l'_;lf-i-'_-'
thee scrub jungle hills, going south-west.
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When the Mughal forces discovered that Guru Gobind
Singh and his followens had left Anandpur, they rushed after
therr on horses, The Gaeru had already cressed the Sirsa river,
but some of his companions were still on the river bank and
fierce battles were fought at dawn, the Mughals unable to
distinguish between friend and foe and killing some of their
own in utter confusion. The valiant Sikh rear guard had
stemimend the advancing Mughal foeces.

Bhai Uday Singh held the Mughals at bay single handed,
soones of them being beheaded by the tearless warrior before
he became a martvr on the bﬂH‘fﬁl_’H

Sahibzada Ajit Singh was about o cross the river when
the Mughals closed in. Bhai [iwan Singh thundered down on
his charger, rushing at the Mughals with his spear. Under
mpact of his heree attack, the Mughal soldiers dispersed.
Back on his horse, Baba Ajit Singh, swiftly crossed the river
with lightning speed and was soon beyoand their reach.

Bonner ai Luiten oo the moad (o
Chomkouwr Sahib, December 2004

Bhai Jiwan Singh too checked the Mughals, rushing
tearlessly into their midst, displaving unique spirt in spite of
the heavy odds against him. Litimately, he also fell a martyr.

The battle waz resumed, the Mughals being under the
impression that after the loss of Bhai Uday Singh and Bhai
[iwan Singh, morake of the Sikhs would be Low, But th few
Sikhes Jeft behind still went at them so furipushy and suddenlhy
that they had to retreat post haste, fleeing for their lives,
arniclst victorious jrkies of Sikhs. A memorial was built here
much later, in ribute to the valiant deeds of the brave Sikhs
and martyrchom of Bhai Udiy Sngh and Bhai [rwan Singh.

The Mughals had Jost that hattle and retumed completely
exhausted. Guru Gobind Smgh had been watching the valour
and fighting spirit displayed by his brave Sikhs. After
crossing the Sirsa, abong with Sahibzada Jujhar Singh and a
ferw Sikhe, Guru Gobind Singh procecded further towards the
town of Ropar. Sahibzada Ajit Singh had also joined them by
now but the residents there hesitated to offer any shelter,
Thereupon, Gury Gobind Singh, Sahibzada Ajit Singh and
Sahibzada Jujhar Singh, along with the forty brave Sikhs, set
up their comp in an open and uncultivited piece of land. Very
quickly the place looked like a small army cantonment
(marked today by Gurdwara Diam Dama Sahib). Termporary
atabies were also provided for the horses Some residents of
Fopar sent ratioms for the warriors and fodder for the honses,

After the day’s ferocious and exhausting engagement
with the Mughal forces, the Sikh soldiers fell asleep after
raferas sakib, The next morming Chawdri Budhi Chand, a
ramindar af the o, who was a dedicated devobae of Guim

Gobind Singh, came to know of Guruji's arrival and
humbly requested Ciuru ji o shift his forces to his house
which was on a slight rise and  built like a small
fortress, providing some defence against attack I:M.r the
Mughal armies in pursuit. Even in those dangerous
timess, when Sikhs were being hounded by the Mughals,
there were numerous feardess and devoted Sikhs of the
Couru whe did not hesitiate to put thedr lives in danger,
offering refuge and profection.

Guruji directed his Sikhs to shift camp to Chaudhri
Budhi Chand's fortress, Chamfmir di Garfi. Arms and
weapons, as also other equipment, was loaded and
transported to the small fortress and under direct
command of their Gurui, the Sikis weneagain ready for
batthe.

Learmang of the Guru's presence at Chambaur, Nawab

Wazir Khan assembled an army of many lakhs and

mieved to Chambaur, With drum beats he annoenced

that if the Guru surrendered along with his companions,

they would be spared. Guru Gobind Singh responded by
undeashing arrows on the beseiging Mughals.

Ome General Mahar Khan put up a ladder alomg one of
the fortress walls and tried to climb up. As he raised his
head, Curuji dispatched him immediately with an arrow,
Then a Geneeal Ghani Khan came forward. Guruji aimed
his gur at him, who instantly fell dead. Sitting at a
stritegic point, Guruji directed the grim battle, keeping
Sahibzada Ajit Singh and Sahibzada Jujhar Singh on his
side, Sikh warnoers were posted an all four corners while
Bhai Madan Singh and Bhai Ganda 5ingh guarded
entrance of the fortress. Preparations were made for the



-."".|'l|-|.'||'-.:| major onslaeeght and the
Sahibzadas oo were ready for baitle

Although their numbers were miniscule
compiared with the massive Mughal army,
mowale of the Hikhs was incredibly high I|.||,'
viery presence of Caune Cobimd Singh infusing
a -\.|'i"il of invincille ¢ LT, risdy des Fago
the enemy with determination and limiess
coiirage, The Mughal cavalry were galloping
choser and raising much dust, but calm and
compaosed, Guruji carefully planned his

siradegy

Thue fisteful batthe of Chamkaur took place
arn 22 December 1706 with murderoos aback
From fhe mamy thousands of Mughals. As
the hattlia |'l='5:.|!'|. Civr Gobind Sineh started
drectmir hards of five Sikh soldiers inbo th
Mughal hordes, one after the other, Pomings deficing the boe of Chembkawr on 12 December | 704, _i‘Du:.uarrlz-rr
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proclaiming Sl S Akl as they entered Th
badtherickd

TS "»1u:|m|.= and Sikhs fought it out,
evien as arrows were unleashed at the
Mugzhals frivm the fortress, The fierce and
umeven batlle went on for over bBwo howrs,
with hundreds of Mughal soldiers slain on
the baktlefield, The first batch of five Sikh
soldiers had slaughtered hundreds of
Mugrhals before being martyred. The second
and third batches followed in quick
succession, displaying similar feats of

THLEATS .h'l I TS A r;l;_'\.l.' HfAEST B !1| [oCH .'\II..' Ililq.'.-\.

Miawab Wazir Ehan of Sichind ordered i A, 8 ==
yis army o surround the forkress, The Eg'tth ﬂ}[ﬂmuﬂﬁ 189321 FﬂI:EIEUI.H- m{hm
situation was getting erimmer by the hour, i) fert g wEiter <t s T Uy =9, EIGIEL R L 'ﬁﬂtﬂ‘

The remaaning Sikhe pleaded with Gurmg e
i E Pl with LT e i s i it ] s o wm#ﬂag.
i withdraw from the fortress along with

b soos, A if the Guro had not heard their entreaties, by thier clarion call, Saf Sr Akal resounided over the battlefield
drew thair allention K Hhe --|'I|-|||':.| mander m which his "'.|||;.:"..||-|' diers surmounded the vou v sahibeada rom all
wnrriors were hghting, When the Sikhs repeated thedr siddes, The brave zon, however, held them at bay 81, running
|-.'.|l|-'-|. Curdi asked thermn, "Whach soms are Yo 'x"n_'-|'-'|-'.-_'h il of farroaws, skarbed w |-||,"||:_'L his swords. Biding on his
to? Al et :-l"ll.'l.'l I'I'l:'\. dear soms”, and they so s o to horse, the Sah |"'-"|'n.'-'l-"-::'!:"li into the ".I':'_'=u -.-||'I.I-

el by their Lord till the last challenging them, warding off attacks but his horse was

previously injured, The Mughal soldiers then closed inon

Then Sahibzada Ajit Singh sought his father's fiiin, i thie sahibeada became @ martvr on the battledicld z
permission to go the battlefield, Gurop gave him his :;_.
Blessngs and sent a batch of aight Sikh warrioss with him Luru Lobind Singh was watching the beave fight that his =

valiamt som had put L agannst hes adversaries. As the som .

v the 1%-vear old Sahibrada Ajit Singh and Tis sacritsoed his like, Gumndi exelaimed Sef Se0 Akl aned Bowed I.--':.*--I

|

QTN caimie out of the eate of the Chamkaur fortress hies hieod 8o e ".|||||'_'!l'_'.



Gurdwara Katalgarh Sahib at Chamkaur.
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Inly fien -uuh-. Were ]l ft i t|1- L.'I-I'l '- ur fort and they
rtuation, he

must leave the fort. Five beloveds (Pa 5) passed a
resolubion that the Guru should leave the zame night. The
aru and chele, both e boweed before thear decsion, bul
latd down condition that while departing from the
firtress, he would openly challenge the enemy ared ot beave

shealthil ¥

(L I._d:1|:u| |||h_||-‘|-|-| u1L11.1||tﬂJ'.1. sonie of his

|r-q||_||'||_1|_1'.‘ im the dirk nigh, ".'lunh.ul soldiers rushed after Il'u-

T

{_-;|'||_'|i;rr-;| lr:h shod an arrow and the torch we
to find their way, the Mughal soldiers
Cobind Simgrh covered a kng dists

The seven Sikhs who wese befl in I|||. |l'-"'[rL‘-'1 wrere invtenl
i sacrifice their lves, 1.|| soidiers
launched an all-out assaull. The |'|.'.'.r|d ﬁ.ﬁl |_|{'
Akal | They engaged the enemy in the grim final
[ ughals were sliughbered betore they
fiwa .I_'H_"I_llll-l'll" (}] %14 ;
O of the sey rl]'| Sikhs who laid down thei ;
ambkaur, had the plume attached to his turban .1||-:| Ilu'

ached the
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Martyrdom of Younger Sahibzadas

Through the din of battle, on the banks of the River Sirsa,
other members of the family of Guru Gobind Singh had gol
separated. The two younger sons Sahibrada Zorawar Singh
and Sahibzada Fateh Singh, accompanied Guruji's revered
miother Mata Gujri, passing through thick forests and difficult
hilly tervain.

Adfter an arduous journey Mata Gujr along with the two
Sahibeadas, reached the hut of a Muslim water carrier, Kuma.
He requested Mataji to bless his humble cottage by staying
there. Since it was getting dark, she decided to stay there for
Ehwe nikit wwikh her grandsons.

However and most ominoaesly, the Gura's old domestic
servant, Gangu arrived the next moming and requested Matag
to go with him to his village, He assured her that their
whereabouts woubd not be known o the E:mpl.'“!l'i'll"':-i officials
and they would be quibe safe there. After walking the entire
day, they reached village Kheri in the evening. However, the
treacherous Gangu had instead headed straight for the
Kotwali at Morinda, saying that e desired to comvey some
confidential information. Gangu revealed that Curu Gobind
Singh's mother and his two young sons were hiding in his
house, The Kotwal was pleazed 1o get such news, called his
constables and sent therm with Gangu to apprshend them

Even as thiey wiene being tken away, Mata Gujn embraced
the tweo }'uunp. Sahibzadas who were full of spirit and quite
ready to go. A crowd had collected outside, Gangu's house,
who wias skanding aside with downcast eyes, people cursing
him for his betrayval. Onlookers were captivabed by the divine
looks and thie graceful bearing of Mataji at this Gme of agomy.

On armival at the Kobwrali in Sichind, bata Guin and the
twio Sahibzadas were lodged in a nearby tower, a bitberly cold
ropm for the night. The little grandsons listened o heroic
tales of bravery and sacrifice from their affectionate
grandmother, founding of the faith by Guru Nanak, the
unigue martyrdom of Guru Arjun Dev and Guru Tegh
Bahaclur, Sahibzadas Zorawar Singh and Fabeh Singh heard
about the episodes from Sikh hastory related to them by thear
revered grandmaother. On the ideals established by the Gunes,
the two Sahibzadas assured Mata Gujri that they would stand
bv their faith and follow their illustrious father. Mataji
achmired her grandchildren’s courage and determination. They
then recited the sacred evening Sikh prayer, Ralmes and Kirfan
Salilir. Mearwhile, at great risk to his life, ane of the Guru's
devotees, Bhai Mok managed to send milk for Mataji and the
Sahibzaces,

[The mext moming, police fook the fvo young boyvs o the
Mawab's Court. Mataji embraced her grandsons, blesed them
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and asked them to |||‘:|'|-.'-||1 the sacred traditions of the
Gurus., The two Sahibzadas pledged to do so and
departed cheerfully, walked to the court beldly along
with the constables. As thev reached the court, they
neticed that the main gate 1'.'.::- closed and there was :||'||.-.

a small opening for gaining entry to the Court. The

Sahibzadas stepped forward and went inside without

bivarire thedr heads,

T e = L '1-... .,.,__._-'
Gurduwardar Brangar! Salil,a.oh:

Glirdwang Fateliparh l'-'|'|J:':i e =

The Nawab's Court was in session. As the two
Cakibradas al-e:|'\-|,'|,~.| inzde, ‘.:'q} :.;ln'ln.'|| the courliers with
their salutation Wihe Gurw 1 K Khalsn, Welke Gurn [f Ki
Fatelr, the hall resounding to their exclamation, those present
greatly impressed by their fearless behaviour,

Drvessed in saffron shirts with kirpans ssorm reund heir

waists, the fair Sahibzadas looked sweet and innocent




Gurdwara kot Sovup Sahib where
Malo Duyriy and e poung
Sahihzodos were cremated

e jealy rerminy e[ =




n was taken aback at the Qazi's

r Khan again tried to persuache the bovs and
o are shll young and insocent. I is your time for
our advice

r hearts content and be blesse

|_'11i|,|'_rr'|||.'-::.| and Fun. I Lt listen
life in this world toy
glorkons life in Paradise",

Sahibzada Zorawar Singh resp

are fAghbing against tyranny and injustice. We are the sons
of Guru Gobhind Singh, the grandsons of Guru Tegh
Bahadur and descendants of Guru Arjun Dev, We shall
follow in their footsteps. We

for the protection of pur faith”

Are ready for any SaCrinoe

Une of the Hindu officials Dewan Sucha Mand, walked up
o thie Sahibeasdas s adosd thaem, "I vou are reloased whern
will your o Sahibzada Zorawar Singh replied “Wee shall go o
thie bomesbs, :_'.|:|||_-:' a fiw Sakdhes, T SO |'1:-\.-.. hirses and then
come and face vou and your allies on the battlefreld”. On
hearing this, Dewan Sucha Nand cbserved, "o you know that
worar Eather has boen slain™T Both the brothers reacted, "Moo

can kil uar respecied Rither, he will remver fall inbe youer Feands”

ihzadas then said, “We don't meed ary a
a1, Listen carefully, Linkil ) ical regi
nn fighting .

comnpletely wiped out, we shall g
[ i Mand addressed the M
serpent and & his young ones would not be wis
aiimg kids gerow up, they oo will rebel ag
1ent. They must be punished and on no account

should be redeased”.

The conrtiers were amazed at the lack of fear or ansieby on
the VO faces evin ||'.-||;_'" it was mow a matter of lile and
dizath, The "k.ll.'..||l.||;.'|-:'| said B I'.‘x";;ll.’.. Yo have heard the
impertinent answers given by them to Sucha Nand, [t woukd
riot b e o mebesese e Theey' are sume foscondtinue the banner
of revidt, Jike their father, when they grow up

[he i had also listerved bo the conversation that tooX
|':_||_.-|_'|,-;'.-.'-_'~_'|1 Dewvinn Sucha Boand and the two infand sons of
Couri Goband Singhe. AHer some deliberation he promouncea
his judsement and ordered that they be bricked alive ina

wall, The Sahibeadas heard the sentenoe without disnay but

the courtiers recoiledon this harsh judrement. The Chaz

advised the Mawab that thie bosg be



Mawab nf Malerkotla for carrying out the deed since his

brother had met hig end af the hands of the Gura and he

cotld now have his revenge by gotting his soms buried alive

Wawab Wazir Khan addressed Sher Mohammad Ehan, the
Mawab of Malerkotla and conveyved the Qazi's oeders to him
"|||||r brother lost |||- life at the hands of Gurn Gobind I'I"' .
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"You have rightly upheld the -'I'.,:,|1| v and honour of your
revered Hrmdfathu and your valiant father. May God ever
abicdke with v,

Myiext TG TTENE the Sahibzadas were taken to the
Mawab's court. The Nawab asked them again, "I hope
you have made up your mind o embrace Islam,
otherwise, as you know, vou will be bricked alive”. The
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the executioners tried to prevail upon them but the boys were
unflinching in their determination and told the executioners,
“Raise the wall fast and so bury the Mughul Raj quickly. Den't
delay for a minute®, Thereafter both of them started reciting
fapii Salib while the wall was going up, brick by brick.

The wall went up higher until it reached their chests. The Nawab
and Qazi approached them and said to them in affectionate tone,
“There is shll time for you bo save your lives, just recite the kafma
and the wall will be pulled down immediately™,

Martyrdom af e poung Sohibzodas

“We shall never give up our faith, death does not frighten

Tears flowed from the eyes of onlookers, as they observed,
“Blessed be the mother who gave birth to such children®,

The executioners became nervous: "They are now 50 neanng
their end. There is no need to raise the wall further, Why not cut
short their agony by beheading them? It is already getting dark”.

The wall was pulled down. They brought the unconscious
Sahibzadas out, laid them flat on the ground and, in an instant,
martyred them.

People in the crowd were aghast, sighing in dismay, “What
cruglty! How shall they answer, for their crime in Allah's Court™

The twio Sahibzadas had attained martyrdom. Mata Guili, who
was sitting in meditation in the tower, too breathed her last. The
messenger who came with the news of the martyrdom of the

Sahibeadas found that Mataji had attained salvation.

Theere was great commotion in the lown of Sirthind, with pent up
Fury at the atrocious crime. People were unanimous in prodicting that

this heinous act heralded doomsday of the Mughul
Empire. They admired the incredible courage and
steadiastness of the brave sons of Guru Gobind Smgh,
“What determination at this young age! They did not
flinch from thedr faith in spite of several allurements by
the Mawab and O

The same evening, Dewan Todar Mal, a eweller
went to Mawab Wazir Khan's court for permission
to cremate the dead bodies of the two Sahibzadas
and Mata Gujri. The Nawab agreed on condition
that the Dewan paid for the required piece of land
by spreading as many gold mofners as would cover
the entire place. The Dewan accepted the terms
and brought bagfuls of gold coins. He marked the
site and spread coins on the land selected for
eremation. The two martyred young sons of Guru
Gobind Singh were cremated along side their
lowing grandmother,

There is no paralbel in the annals of human history
to the martyrdom of such young boys. Sahibzada
Fateh Singh was less than six years old (born 1659
and Sahibzada Zorawar Singh just over eight, bom in
1656). They laid down their lives in December 1704,
bricked alive but unflinching in their faith before
tyranny of the Mughul Empine.

Guru Gobind Singh was in the forests of
Macchiwara when news of the martyrdom of his
infant sons reached him. On hearing this, he pulled
out & plant with the tip of his arrow, symbolising that
this tragedy heralded uprooting of the Mughul
Emgrire in Inclia.

To the Emperor he was soon fo write: “It matters
little if a jackal, through cunning and treachery,
succeeds in killing two lion cubs, for the lion himself
lives to inflict retribution”. Guru Gobind Singh then
addressed his followers: “T have sacrificed four sons
for the survival of thousands of my sons who are
very much alive”.

Marking martyrdom of the Sahibzadas three
hundred years L::tl:rr in Decembser 200, there were
rmany hundreds of thowsands of Gura Gobind Singh's
sons gathered at Chamkaur Sahib and Fatehgarh
Sahily, site of the epic battles and martyrdom.

The Mughal Empire has long disappeared into the
dusi.

[Based ont " Supreeme Sacrifice”,

Izsued by Dharmic Ekta Mission New Dethi
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hedhree-day bercenbenary observance of martyrdom of

the Sahibzadas and Mata Guri began on 24 December

2004 with rebizpous fervour and Alfiped Pafi at Jyod
Switrup Sahib b Fadehygarh Sahib

[n first day of the Shvhesdy Jor Mels, many lakhs ot
desotees thronged Gurdwara Fatehgarh Sahib and Gurdwara
Jyobi Swarup Sahib.General 5 F Rodrigues, Governor of the
|5'|,||'1:||_1, paid obessanoe at Gurdwara Fatehgarh Sahib, deviolees
hetdirg inngar kvt and reciting Gurbani 1t was estimated that
maore than 25 lakhs visited the gurdwaras during the 3 days

H-'.'l:|:|||_:-'.:_~, spirik was mamifest and for the first wme, no
=e'|!’1_'-=\._. sfalls, conbemenoes nr commamiby dchens ware allowed
o the roads, nor koudspeakers nor games, only with pure
Gurbani relaved from the Gurdwara Sehab.

The Governor inaugurated an exhibition ceganised by the
district administration and visited varipus stalls at the
exhibition. Later he released a spedial issue of the bi-monthly
magaeane, it Chebra dedicated to martvrdom of the

Shiadas

Hundreds of Imrgirrs were organised by ail sections ot
society and by overseas Sikhs, The District Caltural
Society, in ._._'-l'!::llu,!r.zl,|:||| with the district administration,
' it and kirlan darbar at the main pandal and

|!I:|;_.Il1i-\.l_":|
an o o pall was also started there. Free bus services
were provided for women and senior citizens from naka
points to the Gurdwara Sakib. Main atbrecton of the mels
:.-.'.'.:. the Heht and 2ound Programme, Sirland k1 Dyestian

organized by the Public Relations Depariment.

Devotess from all over the country and abroad  paid
their obeisance at Gurdwara Katalgarh Sakib to
commemorafe the 300th vear of martyedom of the

Sahibzadas,Chankaur Sahih being decorated with saffromn
banners, flags and hoardings, depicting the Khalsa faith.

The fivee historical gurdwasas there, Kinalaar Sl Gler
Smhieh, Dmdama Swhib, Tarn Salil and Rarjifgark Salnk, were

the centre of activity, with paeth and Grfar from davwn to dusk

[<|'u||:- |_|I'-.||_'~1 S, In||_|-.:._, '"-||_~.|_-~.. 11 1 Ch -.g|-:"- il s,

cominued e visit the town theoaeghout te day. A negar brlar
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by Mihang Sikhs on horses, carrying
traditional weapons, sports events
and martial arts were organised by
the SGPC.

Presentation of the Genge Sagar
and weapons were exhibited at
Kalalgarh Sakib amidst beating of
drums from elephants and Nihangs
riding horses were withessed on the
concluding  day  of  Shakepdi
BRI PR

Thousands of devotees had a
glimpse of Ganga Sagar brought by
Ral Aziz Ullah Khan, an MP from
Pakistan. *I belong to the family
from Raikot to whom Guru Gobind
Singh had gifted Gamge Sagar 300
years age, [am humbled by the
welcome and respect shown by the
devotees. Gumgr Sagar will also be
exhibited during Shaleadi Simomitgam
at Fathegarh Sahib and at Raikot in
LuscAhiana.”

Major Singh, a Nihang, wearing a
35 kg turban, was centre of attraction
during the procession, He took four
hours to dress up and has been
wearing this turban at every religious
function held in the Punjab since
19497,

The Nihang procession was led by
Surjit Singh of the Buddha Dal which
began their march from Ranjitgarh Sahib,
The Mihisngrs, wiho bedonged to different
-;1rj_r|._||1i3..|l;i|,|1.'|_~q. i Puergab, passed through
various parts of the town and reached
the sports stadium to exhibit their niding
skills and satka,

Thousands of devaotees partici-
pated in another procession which
began from Katalgarh Sahib
Gurdwara amd passing through all
histosical gurdwaras

Braving inclement weather and
intersive cold wave, mone that 30 lakh
pilgrims visited the Shafeids for Mefr.

.}
Lakhs of devotees frvveied to Chamiiour Sdfab in December 2004,

Chief Minister Amarinder Singh has announced the setting up of & super
speciality hospital for children at Fatehgarh Sahib, a tribute o the younger
Sahibzadas. The hospital will be equipped with the latest equipment, qualified
and experienced physicians, surgeons and consultants. {7



I

ven as lakhs of Sikhs from all over the world

congregated at Chamkaur Sahib to pay tribute fo

the two elder Sahibzadas of Guru Gobind Singh and

other Sirghs on the historic ¥¥th anniversary of their

prartvrom, they also withessed hosy the SGPC has virtually

otoliterabed the g:'h_'.:ll, histarical monumenis associated with the
battess frighit by the G, his Sahibeadas and folloswers.

Historical buildinges, including Clhainbanr-de-Garid, also
farned as Kaghlid Garfa, from where Guna Goband Singh, his
twi elder Sahibzadas and other “Singhs"” fought great battles
against the armies of Mughals and Pahari Rajas, have been
removed from the scene over the years and instead replaced
by oo Gurdsearas, made of marble.

For most Sikhs visiting the historic land, 1t was
disappointing when they wene niot be able o seeany structure in
thee fowen where Guru Gobind Singh spent those two most crucdal
davs - December X)and 21=m 17 There is notrace of e held
where the battle was actually fought as Gurdwara Ketalgerds
Salib hias comie up there. Somme opined that instead of Katelgar
S, it sheouiled be re-named as Gurdwara Shahadim

M trace of the original history of the Guru's period has
been beft by those wha were mads the custadians of Sikh
heritage. All old buildings surrounding the origmal Garhi
have been demolishied to build this new gurdwara, “Future
generations will never forgive those who have plaved such
havoc with Sikh
hetstage”, lamented a
Silkdh hisborizn,

The Garhi belon-
ged o Kai Sahib

Chaudhary Roop
Chand ane his brother
Chauvdhary Jagat
Singh, They were

Rajputs, who had
|||i;._'||.'|‘.|1i. b e Pumijaky
trom Amber
faipuar in 1134, Their

elders were granted

near

f iH|'.I-\. over B5 v i5.|.'|5.:l."-
im the Chambkaer Sahits
belt by rulers of that
i,

Chaudhary Roop

Chand's descendants -

NG HAVOC WITH HERITAGE

el B -
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Mihinder Singh, his son Bhup Chand and his grandson Arjan
Singth — now live & short distance from Gurdwara Garhi Sahib,
Muohinder Singh is from the sixth generation of Roop Chand
Mohmder Simgh's brother Krishan Kumar and his son Bhim
Singh also reside here. Seventy-year-old Mohinder Singh says
that Chaudhary Roop Chamd wias a regular visitor b e Saina
Devi temple, a short distance from Anandpur Sahib. On his
way b Maima D and back, Chavdhary Roop Chand used fo
pay his respects to Gura Gobind Singh, at the Arendpar Sahi

o

"Historans have nod done justice with our elders and a
wrong picture has been F-.ll,::‘.s_'-._l of them ™, ey sav, Chaudharys
It e cnvriership of 65 villages im 1852 when the land of these
villages was allotied o e (secfs) by @n olficer, Kala Kai
But this bown even now has a significant presence of the
Chaudhary families.

Atter leaving ."'.||._||'||_||,:-||| Sahik, Guru Gobind Singh
arrived at Chamkaur Sahib on 20 December 1704, and
ca n':Ppu_'I m i :h.:'|:_'||| l::_'h,'.n_i-._'nl that belomgped 1o the Chaudha ry
family. Al that place now, Gurdwara Damdami Sahib has
been built, From the |_l.|;.;||, fhie Guru and his men shifted to
the Garhi for battle preparations. In the battle, that
continued for bwo days, the two elder Sahibzadas - Ajit
Simh (16} and Jujhar Singh (14) - attained marbyrdom along
with three = Bhai Mohkam Singh, Bhai Himmat Singh and

= - v () T i
Bhai Sahib Singh - of the first P Plaras, §5
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by Bandia Singh Bahacurarrived at Kiratpur, Wazis Khan tried

o block the arrival of the Majha and Doab Sikhs moving
towands Sirfind with the help of Nawab Sher Moharmmad of
Maler Kotla, but his forces were decisively defeated by the Silchs
at Ropar. His three brothers, Khizar Khan, Nashtar Khan and
Wali Muhammad Khanwere killed and he himsetf wes wounded.
The Sk b weom the iy buat withous koss of ime, they hurried
southward to join their leader as soon as possible. While the
northern Sikhs were fighting against the Afehars of Maler Kotla,
Banda Singh marched upon Banoor which offered noappredable
resistance and which fell before him. Banda Singh was highly
pleased to leam about the glorious victory at Ropar and marched
ourt & few miles from his camp, the memorable link-up taking
place between Khara and Banoor on the Ambala-Ropar moad.

I"l'ﬂk" summerof 1710, after crossing the Sutley, the Sikhs led

Reinforoed thus, Banda Singh prepared bor the final assukt
50 & bo punish Wi Khan and by waste the town of Sirhind,
where the two innocent Sahibzadas of Guru Gobind Singh,
Forawar Singh and Fateh Singh had some years before boen
brackied alive by Wazir Khanat the imstance of Sudha Nand Kl
and through the treachery of Gangu Brahimnn, the servant
companivn of the Cur's mother and the two Safrildes

Thee huoly Sikh cruesace against thecondernmed aty of Sidhind
and its Governor was now reaching its climax. Preparations for
the attack on Sichind were soon complete, infusing great spirit in

thi: Khalisi. Fearful, the Nawab of Sachind got the nephenw of his
Hindu Wazir, Sucha Mand o infiltrate along with a thousand
mien into Banda Singh's camp pretending lovalty to him but
actually planing to assassinate him at the (-afllec'st possible
oppartunity. Banda Singh, a man of simple faith, had given them
trust and integrated them inko his force. In the meantime, Wazir
Khan concentrated every possible defensive measure for the
protection of Sirhind - and himself. He had combined four or
five nobed frpdars and oradirs with himself and collected as
large a mumber of men as he possibly could and then proclaimed
febad o redigious war, against the kafirs or infidels. A large nurmber
of ghzis or religious warriors from far and near responded to
the call and in a few days inmumerable religious volunteers, in
addition to the regular forces of his own and his allies, were
concentrated at Sichind. Wazir Khan collected lange stores of
camnon balls and gun-power and mobilised a long train of artillery
and elephants to confront the Sikhs, According to Khafl Khan,
Wazir Khan had a force of 15,000 men to which were added
another 3000 ghazis,

Bamda Singh Bahadur had noartillery and noelephants, nay,
noteven the required number of horses for his men. Only a few
af his men possessed matchbocks. Long spears, armows and
swordswere theonly weaporsof war that the Sikhs wereequipped
with, Hosvever, indomitable courage, an unsarpassable assef of
Banda Singh and his devoted Stkhs, made wp for their meagre
resources. He mostly depended for success upon the spirit that



b ke weoaald be infused in the minds of his men at the very
sight of the city associated with the cold-blooded murder of
the young sahibzadas of their Guru, The exact strength of the
Sikch force cannot be ascertained, but their keadership was in
the hands of tried and devout followers of Gura Gobind
Singh, Wagir Khan came out to meet the Khals with his large
force and an innumerable host of jehadis. Both the armies
cam face o face on the plains of Chappar-Chird on 12 May,
17KL

Banda Singgh Bahadur entrusted command of his Malwa
Sikhs o Bhai Fateh Singh, Karam Singh, Dharam Singh, Al
Singh and Sham Singh and himself occupied a place on a
mound nearby to watch and direct movernents of his army.
Az spon as the battle began and the Mawab's artillery opened
fire, manybrigands and irregulars, for whom only the fure of
booty had brought them there, took to flight. The next to
desert were the one thousand men of the treacherous nephew
ofSucha Nand, which temporarily caused a little confusion in
the Sikh ranks. Banda Singh then rushed forward and
personally bed the attack The Sikhs were very encouraged by
this bold movement of their leader and with the loud cries
singing God's praises, they fell in compact ranks upon Wazir
Khan's army, advanced swords in hand against their line-up
of elephants and brought some of these down. The defenders
were unablie bo withstand the ferce and repeatid attacks of the
Sikhs and many of thern were killed in the battlefield. Sher
Muhammead Khan and Kinaga Al of Maber Kotla were also klled,
and complete confusion abounded in the imperial ranks. Wazsr
Khan made noattempt toescape, but tried torally his men. At
last he et Baj Singh face to face and struck at him with his
spear. Baj Singh caught hold of itand wounded the Khan's horse
m the forehead. Wazir Khan then dres hisbos and hit Bey Singh,
an the arm and drawing his sword triedto slash at him, Fateh
Singh, whio was waiting nearby, gave Wazir Khan a sharp cut
from the shoudder to the waistand he fefl down, mortally stricken.
Horwesver, acoording to Macauliffie and the authos of Semj Prakest,
Winzir Khan was killed by Banda Singh with the armow given bo
hieny by Guru Gobind Singh.

As soon as Wadr Khan fell, his army paniced and fed. Wazir
Khan'sbody was tied oa ropeand dragged through the streets
and ted toa tree fior the vultures to feast upon. Akitharat-e-
Durfar-e-Muanlla, dated 13, May 1710, reconded that “the battle
began inthe moming and ksted until late afternoon. Wazir khan
waswounded by arrows and bullets and then fell dead. His son
ind son-in-law also perished. His son fled o Dethi with some
memberzof the royval family, leaving behind the hoands of wealth
accurmulated by his father. Onseeing the fall of Wazir Khan, the
imperial army took to flight leaving behind their horses, arms,
feits, cannons and other implements of war which wene faken
owvies by the Sikhs™,

Waar Khan's hiead was stuck upon a spear and lifted high
up by a Sikh whao took his seat in the deceased's howdah
Wazir's troops on beholding their leader’s head tremblhed and
fled in dismay and despair. The Sikhs fell upon them and
there was terrible ca FIE, Blood flowed nok |_:||'||:l.-' in the
battlefield but along a wide track up to the city of Sirhind
Khafi Khan writes that in the course of flight, not a man of
Wagzir's army escaped with more than has life. Horsemen and
footmen fell in droves under the swords of the Sikhs who
pursued them info Sirkind.

Thue Shich battle wis apainst lyroay, med another fith;

seen here i entronce o the mawssleurn of Ahmed Shah (Sheikh Abmed
Mupadchid AW Sovd), the most mapnificknt of such buidings which
revnoimed urdouched during the rozing of Sidsnd in 1710 and remams
standing, in 2004, as & did before the battle.

Wazir Khan's army was totally routed. The victorious
Banda Singh and his Sikhs were masters of the field. They
ascribed victory to Wale Gura, the Almighty and their loud
and joous shouts rent the air. They now fell upon the city of
Sirhind which was about ten miles from the field-of battle
and reached the city by nightfall. The gates of the city were
closed. The cannons mounted on the walls of the fort
commenced bombsardment, The Sikhs laid siege to the place.
Sucha Mand, the Hindu Pesfkar of Wazir Khan, was one of the
principal objects of the Sikhs. Severe fighting fook place on
13May and the Sikhs succeeded in breaking open some gates.
On 14 May, Banda Singh's troops entered the town andthe
enermy was put ko the swond and entire streets were pulverssed
Thwe Sikh crusaders were much energised by the haunting
murder of the young Sahibzades of Guru Gobind Singh. The
memaory of that ghastly act naturally ignited their fury. The
victorious Sikhs , could not be restrained and so the city of
Sirhind was ravaged and razed to the ground with
unremitting severity the Sikhs wreaking vengeance on this
city of evil. B3

Harlvars Kawr Sagoo
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artyrdom or dahadal is the high tragedy of supreme

sacrifice made for one’s Eath and thus bears wilness

its truth and to one’s own passionate adherence bo

it. Implicitly, a martyr or a shaliid is one who by courting

martyrdom bears witness fo the truth of his faith and to his

oW unswerving commitment and allegiance to it. Implicit in

martyrdom is one’s willingness to withstand aggression or

persecution and meet death or, short of that, suffer privation for

upholding that commutmient and any other dghteous and noble
CALEE,

The term martyrdom has roots in the Greek wond “maertys”
which stands for “witness”. There was, it seems, no equivalent
of the word ‘martyr’ or martyrdom” in any of the Indian
languages untl Sikh traditions adopted the word ‘shofdat’,
borrowed from the Arabic, which also means lestimony or
affirmation. It seems difficult to believe that there was no
concept of martyrdem in Indian tradition until Sikhism took
this term from a Semitic tradition, Chering and following the
Aryan invasions of India, both the invader and the invaded
mizht have fought against each other, believing strongly in the
truth of their struggle and showing their deep cormmitment bo
the cause of that truth. However, there is no specific Indian
word in pre and post-Aryan era available to refer to one whao
Fought and died for such a cause, o for certain values.

The pre-Vedic and non-Yedic indigenous faiths, Jainism and
Buddhism, also suffered persecution at places at the hands of
Aryans: the Aryans bebieved in the truth of the revedatory Vedas
and the natives mcluding the sramimic traditions of Jainism and
Buddhism, might have been committed to whatever their faith.
Mary followers of the indigenous refigiors might have suffered
privation and even death for their commitment to a faith they
believed in, but there was, as it appears today, no berm to
dhemode this, However, o the other hand, there has been in India
a tradlition of self-inflicked suffering with a view to purifying
one's own inner self or to awakening the conscience of the
oppressor tyrant. There have been numerous instances of self-
destruction by many holy men for the purpose of checkang the
tyrant from committing evil. In fact, the concept of satgral
used as a political weapon by Mahatma Gandhi during the
twentieth century has also its seeds in this background.
Hoewever, thas kind of sacrifice cannot be called martyrdom or
shuthikat i thee true semse of the ferme it containg some elements
of martyrdom, but lacks the major element of suffering

Concept and Tradition of
Martyrdom in Sikhism

persecution and getting killed at the hands of the tyrant.

Ancient Inclian history is also repbete with examples of many
& struggle taking place between Good and Evil. The presence of
the human element, suffering and supreme sacnifice by the
human were, of course, the central motif in that struggle. But
we also find that intervention by the Divine must invariably
take place on behalf of the Good, thus minimising the
sigmificance of human suffering and sacrifice and giving credit
for everything to the Divine. The tradition of self-inflicted
suffering and torture and the divine intervention in all the
strugghes fought for the sake of truth and values are the bwo
muost important reasons which perhaps explain for the absence
of any Indian equivalent for shalmd or shahadal.

At the time the Sikh faith originated, there were two
prominent refigions — Hinduism and Islam - prevalent in India.
Mo doubt, in the pre-Aryan India exasted an organised religious
life based on its own philosophy of life as shown in the Rig
Vedic reference to the smmamims. The Anyans soon dominated the
Inchus Valley dvilisation but the accultusation between the two
ethnic groups gradually gave birth to a world-view dominated
by the Vedic tradition. This world-view favoured bfe-negation
and workd-negation, and religion became devoid of any social
conbext. The divoroe from socal reality reduced religion o a set
of arid beliefs and lifeless rituals. The voice of truth got lost in
the din of clashes of the mutually contradictony philosophical
doctrines expounded by numenos sects and sub-sects that had
emerged. The practice of renunciation resulted inthe moral
degeneration at the individual and social levels. The social
structure was horizontally divided into four different caste
groups. Sexism existed as a system of marginalisation of
woman. This sexist discrimination against ber becarme all the
worse when she happened to belong 1o the so-called lower caste
or besser priviliged class in society.

The doctrine of life-negation and world-negation brought in
its wake moral and ethical bankrupbcy in soco-religiows terms
and subjugation in political life, The Muslims who came o India
as traders in the south soon urmed invaders m the north-wess
and then conguerors and rulers of India. It was Babar who
irvvached India in 1526 and caused much death and destruction,
unleasing inenpressible atrocities and o o He mestives,
During the Guru-period, Akbar has been the sole exeeption of
being a [fheral king. The pendubum swung toward bigotry and



intolerance, coercion and oppression during almost all
other regimes. There was as early as the Sultanate period
an athemnpt for the cormplete imposition of the sharfat nule,
and the royal chronichers tried to give Islamic garb to any
palitically expedient action, In kater yvears, destruction of
places of worship of and imposition of the probection tax
{jizia) on non-Muslims and the forcible conversion into
Islam weere common features of the Mughal rule even
though all this distorted the social struchure as envisioned
by their prophet. Such oppressive policies resulted in
persecution of non-Muslims, creating among masses a
sense of discrimination and hatned. Even though the Sufis
did make attempts, quite feeble though, at creating an
atrmosphere of inter-religious tolerance and goodwaill, the
entry of slam into India has on the whole been marked by
an ughy recurrence of religious infolerance and perssotion

G Nanak, the founder of the Sikh faith, happened to
be an eye-witness to Babwar’s iivasion and the suffering
cansed in its wake. He protests in his hymns, collectively
knowwm as Babar Vi, against this uncalled for death and
destruction. But the truth that Guru Manak had received
froem God, the truth he had been sharing with mankind in
general and the truth he himself lived stood for the
spiritual urdty and ethric equiality of entise Burmanity: there
was no place for such tyranny and oppression, injustice
and violence by man against man. That is why the Guru
ratsexd his volce in protest and wanted others to follow this
path because this was the path of truth and love. In
another of his bymins, Guru Narak wants those desirous of
treadling the path of love to be ever ready to “saerifice their
bend”

Thus, from its very infancy Sikhism has stood for
truth, for Aghteousness and exhorted its followers to fight
against those who subwert the truth. The Sikh scripture, on
the whole, articulates the general framework of struchure
within which the ideal of social reformation is to be
realised, It is also normative in that it serves as the basis
of the code of condiuct and ethics for the followers. These
latier bogether constitube the Sikh way of life and one such
constituent prescribed is that this world being the
dwelling-place of God must be transformed into Sach
Khand, where the values of equality, love, justice and
dignity should prevail; the devotees must neither put
others to fear nor own to anybody’s fear and they must
not shrink from making the supreme sacrifice in a holy
cause. The death of heroic men is holy, should they lay
down their Eves for a righteous cause, says Guru Manak.
At another place in the scripture, Kabir reiterates the same
ke In a Titthe different way as he says:

spooggant clirnarn bafio pario siisane ghao.

Hret jo muandio s b oo ko dou;

suira 50 palicharin jo loe din ket e,

i pueryie farti praed eshabn na ol Krefi.

The hero, entering the field,
Fights on without quailing,
Knonw that man fo be a true hero
Who fights in defence of the defenceless;
Hackexd Firrib by lirmb, he still not flees the field.
SG05p 116

Gur Gobind Simggh, in one of the conchuding verses of his Chana
Cheritra Lkt Biles, seeles the divine blessing bo ever do noble deeds
and b abile 1o lay donwn his life for the sake of rightecusness.

ket st By o thai sulbd karmian be kabaluan na taron,
ot clerer a0 b Ko wndschund Keved aprani jif ke

i sochatio apdne T mana ko i kelach T gt wckaro,
b i i imuath masian bt i vm e i fuagh o,

Lared, Cerant ooz this boore

Mever may 1 tum back from dghtemsness;

May [ never tum back in fear when facng the foe;
May [ ever instruct my mind to chant Thy praises;
And when the end arrives,

My 1 fall fighiting on the field of battle.

To stand up Io a righteous cause, to stand up in defence of the
hapless and defenwceless, to be willing to make even the supreme
aacrifice for the sake of a cause held dear by a fellow ctizen, all this
requires a lot of courage and fearlessness. The scriphure repeatedly
exhiorts man o be fearless and give up cowardice.

Thus, in Sikhism, one is required to be brave and courageous
encugh to stand up against all kinds of injustice, oppression and
highhandedness. One rust be willing to suffer privation and even
meet death fighting against these and such other evils, with no
personal motive or interest attached to that fight. In fact, true
martyrdom, in Sikhism, kies in the willingness to suffer without
flinching. Sikhism prefers non-violent resistanoe o begin with, but if
all peaceful means fail to make the oppressor see resan, the resort o
swiord s also justified. Guru Nanak and his sucoessons prepaned thesr
disciples fior this with a view to erecting a social setup where values
of equality and love, justice and tolerance, compassion and self-
respect prevail

History provided first such opportunity in the Sikh tradition
when Jahangir ascended the throne of Delhi. He succeeded Akbar
(1542-16015) who was known for his liberal religious policy and the
Sikh chronicles also refer to his amicable relations with the Sikh
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Gurus. However, Jahangir was nol liberal and tolerant, rather he
was under the influence of the orthodox clergy. He soon got
alarmed by the growing influence of Guru Arjan Dev, as he
wrote in his Tuzk:
So many of the simple-minded Hindus, nay, many foalish
Muealima too had been fascinated by the Guru's ways and
feaching. For mamy yenrs the thought had been presenting fself
bo sry v Hhad exther | showld put an end bo Hhis faise fraffic
ar that he be brought fnfo the fold of Islem,

He goes on to add that :

| fully knew of his heresies, and [ ordered that fe shoald be

brought into nmy presence, thit his property be confiscated and
tht I shaonalid be pt o dfesath wouth forhure.

Sikhism, the voungest of the major religions of the
workd, tends to accept the plurality of faiths, acknowledges
the validity of all of them and rejects the claim of monopoly
over truth by any particular religion, whichever. It states
quite unequivocally that revelation is not religion-specific,
reglon-specific or person-specific, Tt stands for the freedom
of man to practice the faith of his choice. This ideology of
the Sikh Gurus was contrary to that of religious intolerance
and persecution followed by Jahangir and later on by his
successors, especially Aurangaib,

Clearly, this was the time for Guru Arjan Dev (1563-1606)
to bear witness to the truth of his faith and to his own
unswerving commitment and allegiance to it Guru Aran
Dev stood for the religious freedom of man and refused to
rencunce his faith when so desired by the ruler of the day.
He willingly offered himself to suffer any privation and even
meeet death for upholding his principles. As a conbempaorary
Christian missionary records, this ‘good Fope’ died,
overwhelmed by the sufferings, torments, dishonours”
heaped on him by a fanatic ruler. Thus, Guru Arjan Dev
became the first martyr of the Sikh faith. Let this be stated
here that the main cause of the martyrdom of the Guru was
the religious policy of Jahangir, while the designs of Chandu
and others were only contributory factors.

When Guru Tegh Bahadur (1621-1675), the nanth Guru of
the Sikh faith, assumed spiritual leadership of the Sikh faith
in 1664, India was ruled by Emperor Aurangzeb. A pious man
in his personal life, Aurangzeb was an orthodox Muslim who
had waded through a river of blood to reach the throne: he
had to imprison his father and kill his brothers to get the
crown. He followed a fanatical religious policy to appease
and please the Muslim orthodoxy. He decreed “to destroy
with a willing hand the schools and temples of the infidels
and put an entire stop to their religious practices and
teachings" (1660) and imposed jizya, a tax non-Muslim
population had to pay for permission to live in an Islamic
State {1679). There were many mone such edicts which aimed

at humiliating the non-Muslims. Though Aurangzeb had
nothing personal against Guru Tegh Bahadur, vet both of
them stood clearly for ideals in stark opposition to each
other. Guru Tegh Bahadur could not bear the persecution of
others and he seems to have made up his mind to resist the
Emperor’s policy of religious persecution and even to lay
diown his lifee to redeem the freedom of belief,

The decisive moment came in 1675 when some Kashmin
pandits waited upon the Guru at Anandpur. They had come
to him to complain againet Iftikhar Khan, Aurangzeb's satrap
in Kashmir, who was making en masse conversions 1o lslam
through use of force. The Guru listened to their woes and
resolved to take upon himself the omus of defending their
right to religious practice and belief. He advised them to tell
the authority in Delhi that if the Guru was converted, they
would all voluntarily accept Islam. Resolved to challenge the
royal policy of religious exclusivism and intolerance, the
Guru set out for Delhi on his own . Although the Guru was
heading to Delhi, the authorities arrested him on the way,
put hirm in chains and brought him to Delhi. His refusal to
renounce his faith resulted in his public exacution in Chandni
Chowk on 11 November 1675. However, before beheading
him, three of his devoted followers were also tortured to
death before his eyes.

The resolution by the Guru to court martyrdom was
deliberate and conscious and he took this decision of his own,
The authorites intervened only after he ook up the challenge to
urdo both the evil as evil and the suffering of evil as such: the
authorities felt his teachings were strengthening resolve
amongst people, the determination to suffer hardship and even
death rather than give up their faith under coercion. It was a
peculiar sttuation of setf-prompted and meaningful sufesing for
the sake of others but to uphold a cherished ideal. The religious
history of mankind provides no other example of a spiritual
leader laying down his life for the people belonging to a

religions traditon other than his own.
In Indian history and folldore, Guru Tegh Bahadur has
always been remernbered as of the Hindu faith - a

unique example of its kind in the history of mankind.
Interestingly, there are several Sikh scriptural hymns
criticising the Hindu religious symbols of janeu and tilak
which the Brahmanical class had begun to consider as an end
in themselves, thus giving precedence to form over the spirit
of religion, but the Guru stood for freedom of belief and
practice for everpone. On the other hand, the Sikh Gurus had
nothing against Islam as such, and the Sikh scripture
unequivocally states that the scriptures of neither the Indian
nor Semitic religions can be called false, rather false are
those who do not reflect on them. The Sikh advice to a
Muslim has throughout been to become a good Muslim and
for a Hindu to become a good Hindu. Had the contemporary



political situation in India been the other way around, Guru
Tegh Bahadur would surely have made the same sacrifice for
e sk of Muslim religious freedom.

The Guru remained in perfect poise throughout his
resolve and his spiritual state reflecting full faith in God’s
will can well be imagined from a close reading of the slohs
he is believed to have composed during the days of his
captivity in Dethi. The followers who had accompanied the
Guru tos Delhi retained their unflinching faith in the CGur and
his ideads till they were put to cruel death before the Guru's
eyes. This was like a true martyr who must meet his end in
perfect poise. Interestingly, even the New Testament (John
12) while referring to Jesus's mental state on the eve of his
crucification says that his heart felt “troubled” and Jesus
himself called that period "an hour of suffering”.

Thus, Guru Tegh Bahadur and his disciples who courted
death along with him became the next martyrs of the Sikh
faith. The sacrifice made by Guru Tegh Bahadur is without
any parallel im human history. Guru Gobind Singh, his son
and spiritual successor, in his autobiographical Bachitra
Watak (¥: 1416), also testifies to it as he refers to the

martyrdom of the CGunu as an act unparalleled in histony:
Their tidak; and fowigis the Lo saed;
Gresat ddeesd the Guaru pesforsmed i the Galiyiipa;

For dharag's sake Jie performaad Has desl;
He gave auy hes hemd, Inal ol fus resolve;

Bresaking the oy pitcher an the Delli king’s hvad,
Teft e for the Reatwr Celestial;

hiame else performed the kind of vt

As did Guru Tegh Bahadur.

The tradition of martyrdom in Sikhism was climaxed
with the sacrifices made by Guru Gobind Singh and
especially the martyrdom courted by his young sons. Guru
Gobind Simgh sacrificed his entire family {including father,
mother and sons), his own life and in fact everything that
belonged to him. In his fight against the oppressive and
unjust policies of the Mughal government and the fanatical
attitude of the hill chiefs, the Guru sacrificed many of his
Sikches whom he held as dear as his own sons. Shil he had no
complaints and expressed complete contentrment in the will
of God, For example, one day when the Guru was passing
through the Lakhi jungie area after leaving Chambkaur, he lay
on the bare ground all alone and sang a hymn — pribm e nu
el meridin din kafing - expressing his satisfaction and
conbentment in the will of God.

All four sons of Gur Gobind Singh courted martyrdom

even before they were majors: the elder twio, Sahibzada Ajt
Singh and Sahibzada Jujhar Singh, were aged 18 years and 14
years respectively, when they laid down their lives at
Chambkaur fighting against the Mughal forces supported by
the hill chiefs who had pursued the Guru, violating the
sacred vows they had taken to the contrary. These young
boys were trained from their childhood to stand against
injustice and oppression and be neady to sacrifice their lives
whenever need be, It was also as part of this training that
two years earlier, Sahibzada Ajit Singh was deputed, on 7
March 17003, when he was barely 16 vears of age, to take out a
party of about 100 horsemen against the Pathan chieftain of
Bassi, near Hoshiarpur, to rescue a young Brahman bride
torcihly taken away by him

The younger sons of the Guru, Sahibsada Zorawar Singh
and Fateh Singh, were bricked alive under orders of the
Nawab of Sichind: the young boys, barely eight and six years
of age, were betrayed to the Mughal satrap of Sithind by an
ofd servant of theirs wio escorted them this way as they got
separated from their father and other members of the family
after leaving Anandpur. These young boys remained
unflinching in their faith and without any wavering of mind
preferred death ko giving up their faith when forced to make
the chosce: a lesson they had learnt from their parents, their
heritage, Their passionate commitment to their faith even at
such a young age and the stark contrast of the cruel death
meted out to them at their tender age makes their
martyrdom all the more significant and unique. No other
such example is found in the religious history of mankind.
Their grandmother who had been escorting them, faded
away from life as the news of the martyrdom of the young
ones reached her while still in captivity.

The post-Guru period in Sikh history also has a long
tradition of martyrdom as the Sikhs suffered privation and
even met death but remained committed to the truth of their
faith, to the values their Gurus stood for. In the period
following Banda Singh Bahadur’'s martyrdom in 1716, the
Sikhs were hounded and prices levied on their heads. The
invading Afghans and the local Mughal goverrmment did their
best to liguidate the Sikh community and their religion.
Stories of the Sikh persecution are many but not a single
instance of a Sikh wavering in the commitment to his faith.
That is why when their sanchine sanctorun, the Harmandar
at Amritsar, was demolshed several tirmes, the Sikhe quickly
rebuilt it and assembled there every Diwli and Baisakfd, The
more they were tortuned and oppressed, the more powerful
and determined they became and by the beginning of the
nineteenth century, had become political masters of the land
of Punjab, an unparalleled story of political power coming
out of martyrdom. [
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i i not a scholarty presentation. Mor st the stadernent of
intellectual comprehension, This is a devoted submission
on theconceptof martyrdom incredibly shewm by the young,

sons of Gurn Gobind Singf. The treatiss is based entirely on the
experienceof aSikh trying to bearn from childhood not just the
tenets of Sikhism but the very essence of our Sikh society asa
defianceof the prevailing systemofinequality, mjushioeand fyranny.
The victimised peapleof ndia facing oppression, prejudice and
tyranmy notonly from foreign nulers butalso from the* priestly™
class were lovingly taught tolift thedr spirits and come out of self-
impesed and self-condemnid inertness, While the Gurus
nighteoushy and spirttually toak upon thermsetves to speak for the
weak and the dovninodden, encouraging them tobe fearless, Curu
Arjun, Guru Tegh Bahadur and Guru Gobind Singh as also the
Sahiboadas showeed us the personificartion of Guns Nanaks words:

wlE 5 Qv fem e wtd ) firg ofe 38t ast =t el )
fog wafar g o o fig St o & =i
HHEH:

Iy tish fo pliny the game of love,
Corme oy street et wouer o on gonr palm;
it s ||.2'|I.'r'.'.:|"l:.'r'11r'&"__ﬁ'l‘:i.' ahepaf necessany.
Vour stacueldd be prepvered b g dovon yowr [ife
SGGSp412

Guiru Arjun became the first Sikh martyr for the cause of
righteousness, fulfilling hiswonds with his blood

MARTYRDOM IN

SIKHISM

Our Glorious Heritape - and Present Degeneration

ufirs v srg e dies &1 s wm
g neE t Fzen 38wl me anfin
HIe & M1l

First, apcepd b die, shed e longimg lo lroe;
Berome the dust of fect of all, e come fo e,
SCGE p N2

Theconcept of martyrdom is an automatic offshoot of the
Sikhway of life. Sinoe theSikh hasbeen Eught never focompromise
truth, shed selfishness and always engage himself inservice and
sacrifice, even at the cost of his life, martyrdom - willingness o
die- isinduded in the syllabus, But whatourGunes said and did
and what Guru Gebind Singh showed, atthe age of 9, when Guru
Tegh Bahadur offered to become a martyr for the: freedom of
worshipof Kashmir Pandits, isa remarkable manifestation of the
teachings of righteousness of our Gurus. In fact, the undaunted
manner in which the four Satubzades came out bo face death and
bevome martyrs, is a glorous chaprter in the ghorious: history of
character-building and fghteous-living along with selfless,
templation-free existence. One does not become a martyr merdly
because he dies for acause on the spur of a moment or because he
faces death as a result of commeon mutual opposition of ideas or
becavse of the personal rivalry and anger at the perpetrator of
atrocities. Martyrdom is aseal on the life of rightecusness, which
aimsatmotondy willingress kdie, but remaining always attached
bes Ehie lewwe for mankind and a selfless life working for serhaf di
Ihala, in thee service of God and Guru. -

Before | refer to the imnumerable cases of righteous people
willimgzhy gosng for martyrdom, 1think it would be befitting bogo
itk the rmanaer as (o how such martyrs came about. Thisis nota
sudden development. Cur history is replete with individuaks
leading a righteous life willingly offering Wodie for loveof the
Lol Chanbess oo G Caranth Sahil:

s Wt ot A A i & el
water fazl Fa ojtfl fag gia o swarde i
AEW Edie

{ dho oot v reny wonibhy beeing tovesied
I ety Towe of God persisds beoruse
I _-'.r'.*.llr.n-l_u.- vouths wasting awey in deth beatuse
Toeny conalid mof finll i Jooe toith the Lond
' ' SGGSp13m



wo =l ol ax afel fewfes
1w B el w1 )

Wihat if ey body is cul info preces;
{ v afri fest ey doroe of Goat btk amovry.
S5, s

Teamnot help referrng bo G Ram Dis ji's Samous shabad, oo
v ol e e prysan (G Corsanth Sahil, p.757-58) where
in inimitable style, Guruji says tam mam kot sl argr vich g
g jaka ] aem prepared to cut my mind and body in plecesand Lam
also prepared to immolate myself for the sake of meeting my
bedorved Lowd.

With these kinds of commitment to live in God, live in
live in sacrifice and live in the light of commands
of the Master, wasalmost a natural corollary. Since
the Gurus were steadfast in word and deed in terms of their
actions always matching with their words, the Sikh leamt not
anly toobey, but to imitate their lives. Guru Aran led the way
o martyrdom and we are naturally proud of him, But that he
was the first Sikh martyr is not the only high point in life, he
hiad, apart from numerous other wonders, created the nucleus
of our perpetual Guru. He comppiled the Adi Grantlrin whach be
showed unparalleled and unprecedented divine greatness
including hymins from saints of other religions not excluding
the so-calked “ungouchable” saings. He had the foundation stone
of Harmandar kaic by a Muslim divime, Mian Mis. And yet, he
didd negopt for life, when faced withoptions payment of fines
at the hands of bigoted nuler Jehangir, The value of martyrdom
isenhanced when the martyr finds peace on an iron stove on
burning stand. Not only does he not surrender to the will of
the nler but has no grudge against him and accepts martyrdom
as the will of Cxod.

When Guru Hargobind introduced mrir pir, the concept of
il wias subordinabed o pir, Le., spirituality would always
dominate temporal life. Tobe ready to die for the ighteous cause
rerained paramount when it wasconsidered inevitable to ke up
arms against the tyrannical rulers. Gurns Tegh Bahadur set three
godden rules in the willingness to lay down one’s life for
righbeousness; this was done not in so many words, but in his
gpectacular response to the call in distress miade by the Kashmiri
Brahmins then under siege to comvert bo kslam:

*  When freedom of worship is threatened, a Man of God
dhoes niod remain indifferent to the call of those whose
fiorm of worship is different from his own;

* A man of God does not merely promise to help, thus
ensuring safety for himself;

* A man of God is prepared to lay down his life, if

necessary, forupholding the rght of freedom of worship
for all human beings.

And the response was electric: “Tell Aurangzeb to convert
your Guru first.” The Guru knew that he would then to face
death, but he would have given the apparent impression to the
ruler that it wild be easier fo prevail upon one man so that all
others would sutomatically be converted.

Let us never forget the 9-year old Gobind's wallingness -
nay, exhortation - fo et his father become a martyr to save the
honour of Kashmiri Brahmins. As Guru Tegh Bahadur said,
“A great man is required o lay down bis life tosave them.”

“Whocan be greater than You, Father™ exclaimed the voung
Gobind,

Bhai Jetha and Bhai Lakhi Shah did not flinch from
respectfully cremating the head and the body of the Ninth
Guru even when in danger of death. The examples of Bhai Mati
Dias, Bhai Sati Dias and Bhai Dayvala are an eye-opener not just
fior Sikhs but for all mankind.

1 donot know why we have treated Martyrdom Days as
“festivals” by taking out processions along with holding Ak
Paths and Kirfan Darbars. The core point has been forgotten,
In fact, an martyrdom days of our Gurus, particularly, of the
Sahibzadas, every Sikh should introspectly think if he has
imbided the spirit of Siki; if the answer from within is yes, he
should bow toGurn's feet and feel blessed; if the answer isno,
the Sikh should beg the Guru to bless him with the spint tolay
down his life for righteousness, walking in the footsteps of the
Masters and our Gurmukh forefathers as indeed, of the young
and devoted Sahibzadas. | recall listening on rapt attention to
a Gursikh on his yearnings when he sang on the Sahibzadas’
Martyrdom:

e & e it e B wofimen, Fode ot el & Sy d
s |

et 8w & g & se, wdl efosd S ea 23 yg s
T |

=g 5t y=t wrag ye & sl wu Bew wlfar 49 3
I |

i 2g 8 ond snog fuems fildar 7 oot ey el ar e
nigraE fdar 7

* A message from Chamkaur Sahib (where Sahibzada Ajit
Singh and Sahibzada Jujhar Singh were martyred) reminds me
about their sacrifice; the walls of Sichind, where Sahibzada
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Zorawar Singh and Sahibzada Fateh Singh wese bricked alive,
beckon me tobe prepared tolay down my bfe for nighteousness.
The saw of Mati Das throwsa challenge to me (o live the life of
sacrifice; the cauldron in which Bhai Dayala was boiled alive
calls me to sacrifice. My Lord, tell me when will my urge for
rrartyrdom receive your nod; when would oo beboied alive?
When shall my bady receive the cut by saws and when shall |
et the opportunity to be broken on the wheel T

The singing was acoompanied by tears strearning down his
cheeks with devotion writ upon his face. Surely, every Sikh
should mark martyrdom days with such fervour.

The innumerable sacrifices of our forefathers and the
countless martyrdoms, the path of which was established by
the Sikh Gurus themselves, created an msatiable urge among
the Sikhs to live with dignity, self-respect and death-detying
righteousness. The strength came from the princples of mir-
and apiritual awakening the natural result of which is direct
conflict with byrannical forces. When Gunu Gobind Singh was
convinced that his Sikhs had learnt to live in truth, love and
honestand the rulers had leamt nothing even after their ceaseless
tyranny, he called upon his devobees to offer their heads on
that Baisakhi Day of 1699, thereby demonstrating that
martyrdom was righteousness, And our sisters did not remain
behind in following the dictates of our Guru.The Amrit
caremnony which we regard as a valuable scorer of numbers
of Amritdhari Singhs, was, to our Guru, a perpetual pledge to
live the life af jeriian mar rakiye - a |ife of humility and sacrifice
with the remembrance of God's name and willingness o die in
the cause of righteousness. We recall Guru Gobind Singh's bwo
Saflzadas, one as ardans for martyrdom and the second as
acceptance of all adversities with cheerfulness and charhi kala

Dty sion mokne ehe shiabf e e kel ma tarou na daroun arse
il e Bveoams maische bazr apoend jeet kaaroem A sikhion ape hee utrkas
et Indsnch g b sncharbon jeba ke awdh eidfarn e i f Froe rve et
feabt faafie sraTrOLTL,

Mlitar pyeare v el oo dag kehraaa, Tiadf bir rog rajayian
e v, iy refestsaans e e, Sool surafn Kharier pywin b knsmyan
i shinaa, Yierare da sabar changn, buath Ko da rehe,

Khmyal Probshda 10

I iy view these bwo shabads brilliantly describe the Guru's
concept of martyrdom. On the one hand, there is absolute
prepanedness o lay down one’s life, in line with Gura Nanak's
comcept, on the other there is a perpetual pledge to live in

righteousness with God m the heart, whatever the adversity.
When the Khalsa was creaed, these twin needs overshadowed
everything else and martyrdom became something like

ancestral property.
Druriing the 19805 urwest in the Punjab and strugrghe in recent

times, hundreds of our youth were mercilessly killed and
bortured, our sksters put bo extreme hardships, induding rape
and torture. This was tyranny of the worst order by the
establishment but not all of our people could be considered as
“martyrs” for the simple reason that many of them, while
prepared tobe killed, were not living the life of righteousniss
but were indulging in nefariows activities even against one
amother, Unrest in the Punjab during that decade, in gurdwaras
and struggles in the form of micnchas, all this will be comectly
recordid in Himes to corme, but the foolish and unnecessary,
unprecedented step of operation Blue Shar was tyranny of the
worst kind. The undefying spectacle of our sants quamelling
among themselves, making Harmandar Sahib as a shield for
tivem, akled by political chicanery of the worst kind both by
Sikh and non-Sikh political opportunists was stupidity, but to
believe that the Sikhs would take the onslaught on Harmandar
Sathib Lyings down was uther madiness, Otherwise that PM would
never have dared bo attack Sikhism's most sacred shrine,

The shenanigmms of our so-called political leaders, jathedars
and even intellectuals have proved tobe our undoing. Notonly
have webecome victims of material degeneration and personal
pelf, illegal and immoral pasrsuits, but we have also thrown up
leaders who are willing to sell themselves, sell the parth, for
the sake of ministerships, illegal gratifications and other
temptlations. 5o, the concept of martyrdom or even
righteougness has been forgotten. Ordinary Sikhs too have
become paraders of astentatious living, black money, S-star
culture with total alienation from the Guru's word and Gura's
way of life. S is now an external display of ill-gothen wealth,
dubious grandeur and dishonest practices. Such rot has been
perpetrated by Babas of deves, whom evien political leaders pay
obeisance and who benefit from their nefarious activibies,
Jatfiedars have become political tools of their political masters
in the SGPC or DGPC, members whom have come to ocoupy
seats of power by bribery, cormuption and winning vobers. Where
then i the manner of martyrdom and selfless sacrifice?

When Guru Gobind Singh created the Khalsa and himself
became a member of the Khalsa Brotherhood, subjecting himself
to dictates of the Panj Piare, it was clear that all adherents had
willingly opted for martyrdom. That is why we have legends
of our mothers and sisters whoallowed their children tobe



killed but did not budge from their righteousness. Our
 feefathers were bumt , boiled , sawn and broken on the wheels,
‘butdid rot shirk from their commitment. That s why they are
remembered with devotion inour Ardags,

Butlook at the degeneration. When the Khalsa tercentenary
‘wascelebrated, it becamea famasha between Badal and Tohra,

lathedars being replaced like small town clerks, the Sikhs
witnessing only external showmanship and the ritual amrit
gt ceremonies without any commitment to martyrdaom.
~ TheSikh President in Rashtrapsati Bhavan had notanly stuck to
s kursd in the face of Indira Gandhi's horrendous ' Blue Star”,
butsubsequently honoured those army personnel who had
‘desecrabed Sikhism's most sacred shiine. Neither the fathadars,
por those in position showed any willingness to becorme martyrs
inresisting such byranny.

Where is spirit of the woman who protested to Guru
~ (obind Singh against the order of recruiting for his army one
~ child from every family but not from the family which had
only one son? "My Lord, what fault have [ committed? Why
this injustice to me?” bewailed the lady who had anly one son
When the Guru asked the reason of her discomfiture, she said:
“Why shouldd | not have the honour of my son fighting in your
army?*

And where would you find the young boy in a queue of
Sikh prisoners to be executed, disowning his mother who had
obtained mercy for him on the plea that he was wrongly
detained and wasnota Sikh? "She may be my mother but she
pells lies. | am a Sikh and [ want to be treated like my brothers;

Ttoo want to be martyred.”

Weaneall awan: how Sikde wene subgeched bovarious indignities
after Indira Gandhi was killed and the massacres that followed,
What was the result? There were wholesale disowning of Sikh
principles. The tragedy is that even today we have not woken up.
Youthin the Puurjab are getting alienated from reigion and truth,
And who is there to show thetn dghteousness? Whois there to
g Ehis rot? Wenow have commendial bouses in gurdwaras. We
new have members running our Instibetions like schools and
hospitals, who have come o cccupy these posts by bribery,
cormaption and treachery and whom during elections, donot
hesitate to assault fellow Sikhs, Where would you now find
candidates for martyrdom?

Let me conclude this arbiche with five ohservations:

# Firstly, the concept of martyrdom is to be analysed with
rightecusness as the basis for living. And that strength is to
come from commitment to honesty, truth and faith in God.

* Secondly, selflessness has to be the hallmark, in all
circumstances, when a Sikh lays down his life for a cause.

* Thirdly, no hankering for recognition should be faken
intocorsideration.

* Fourrthly, the leadness for sacrifice and ultimate willingness o
die, has tobe partofone'straining, Tobe uncompromising indefiance
d-t].ﬂu}',u'u.‘]
m}nﬂumkmgﬂtnﬂddeﬂﬁla&khwhﬂﬂmmmm
righteousness s tolal and irevocable.

I can do little better than to recall the Sikh whom Dhave
personally seen singing about his commitmends, on the every
Buaisakhi, the Khalsa birthday:

5 GG s w3 8 Rt eeredt ermvRams B

G At oo 3 gue I & eften mow & aEfiowe A

2 Foitz wefirs promnd 2 Tea siua mimg frerfioen it
nfgara & it firsr sfos@e 3 & 3o s ne@e o)
7t it e u=at E W fedtE gy di F i

ag e il refim o) F el frms e afonan

v it s o O wem afniEea 2
AmsnriEgea @ dsoysadi2a)

wri o v i i P forer eneefiy & o

it fos feea gsfo ifw & Hweyg adi 22

“Thave tobecome the Khalsa, the type of which was created on
the first Baisakhi day.

[havetowalk on the sarme paﬂ'uwm:hhwhmdb}rl:la}-a‘jagh
amd Diharam Singh

Andwalking onwhich Himmat Singh, Sahib Singh & Mahlkan,
['wish tosacrifice my-self. My Loed, you are called my Father and
[ your son.

I'want o be gifted with the same gifts that you gave o your
Sakibzadas.

Today sy birthday, birth of the Khalsa, please shower me
your grace today, Whatever you gave to Zorawar and Fateh Singh,
please bestow the same blessimg on me too”,

I remember his bright face singing devotedly, tears rolling
chown, begging froen Guru Gobind Singh for the gaft of martyrdom.

And that Amnitdhirn Singh is my inspiration.

Bhagivant Singh Dalaeard
Tapovan, Amravati, Maharashtra
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t i obwvious for those engaged in studying the evolution of

mankind fx determine in how many myriad ways and

manners did martyedom of the voung Sahibzadas three
eenfuries hack impact on the community's consolidation and
growth as a world religion. The ten Gurus and the etemal
Cauru Caranth Sahib are the beacon of faith, inspiration and
determination, their radiance dispelling the dark age of
horrific cruelty perpetuated on peoples of the sub-continent
fior many centuries.

There are any number of individuals and organisations
engaged in maintaining the spirit of the Khalsa as
exemplified by organisations involved in perpetuating pride
and dignity amongst the new generation of Sikh youth
today. The Akal Academy at Baru Sahib in Himachal
Pradesh, along with Kesh Sambhal Pracher Sanstha have
organised Gurmat Camps for students in the mountains of
Sirmare district, while the Sarap "_‘;:I.'IIIII,'I Giirhan? and Curn
Ramdas Academy have conducted Sikh Intermational Youth
Carmps in the Doon Valley, in the foothills of the Himalayas.

a @

FAITH, INSPIRATION AND -RESOLUTION

The International Council of Punjabis have arranged Sikh
1 I.‘l."!'i'ulH'l.' L':1:1'|]'|-.. at Paonla Sahib, which bown Guru Goband
singh had established on the banks of the mver Jamuna in
Mowvernber 1685,

[he Kmiirs and Singhs have concentrated on children of
India's |.'.‘.|‘:i.|.'|l -\.'i‘l}'_. M Dielhd, haold i:'.;.; day ca s since the
prcst few years, A series of one day workshops, conducted by
stlected and committed volunteers have energised many
parents i Mew Delhi to enrol their chikdren with the Rith
and trust that they will carry the torch indo the fubure,

There are inmumerable Sikh youth camps being held in
many other parts of India and indeed the world, particularly
in the United States, Australia, Malaysia and Britain

Akal Academy

ttuated at the scenic location of Baru Sahib is this
residential school run l‘-f,-' the Ff.'i'n'll,f'n:.:l'.ll..'r Trast undier
the leadership of Baba Igbal Singh which, while



maintaning the highest standards of education, moulds
}'uun:qt.tr-rﬁ into the Sikh Wiy of life, On e one |'I-:1I1d_.
these voungsters ane made high-tech savvy, on the other
131-.*}' have a regime of regular git-rem te bearn all about
Sikhesm and being a good Sikh, thus encouraging them to
be committed to their values and becoming arritdiari

[uring the four day camps, there were lecture sessions
from %30 to 1.00 p.m. when various speakers explained to
the youngsters various aspects of Gurbani, pristine
manners of Sikhi, physical fitness and leadership values.
Amongst the learned speakers were Sardar Bhagwant
Singh Dhlawari, who elucidated on fapyi Sahib and Captain
{Navy] Mohan Singh Kohli, of Mt. Everest fame, who

Discussions and discourses on the contribution of
wommen in Sikh bore and evolubion of Sikh _t;|_1;_'i|:|'_|.' weere held,
Yarious scholars spoke about the Sikh value sysbem, equality
of mankind and wniversality of the message of the Gurus. &
dramatic visualisation on martyrdom of the young
Sahibeadas was also prisented

Chibdremy woere then taken around Himachal Pradesh for
trekking and excursions to Sohana and Shimla and alao to
Chandigarh and Pinjore.

This carmp was unicue in that it provided “lotal immersion”
to these twio hundred youngsters of impressionable age, on the
Sikh way of life and apprising, them of their history, scripture,
Eraditions and suprerme valucs,

& Surinder & Skl Pl (fifth from nght) with other members of
the cammmity,

inspired the youngsters with his achievements, courage
and commitment.

The youngsters were demonstrated the martial art of
gatka and apprised of its background, history and
importance in history. Teams of getks players from the
Fumjab demonstrated their skills to both entertain and
encourage the shxdans.,

Capr Mohan Segh Fohfl whose book "Ardaos™ hag become
a cOntinuing spiTton

Listersng to the Inctures ot comp

Sikh Heritage Camp

his Camp a8 Paonta Sahibon thebanks of the nver Jamuna

was chosen as location by the Intermational Connail af
Punjalis, organised by Kulmohan Singh, Manjit Singh and
Pushpindar Singh of the DSGRC, Chver one hundred young
boys and girks from Delhi attenced the four-day camp which
was extremely well organised and conducted.

MISH A AN
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Abdawn each day faredt pelad the voungsters recibed the
fiwgré Sahaity, prepared bmgar and then carried out saor. During
the day, lectures on Sikh history were given by Sahib Kaur
while Jitenider Fal Singh pave discourses on eachings of thi=
Gurus and Sikh culture. The evenings were spent in group
discussions, recalling historical events and their impact on

tve future, participating in &irfer and doing refiis sahil da

Guru Granth Sahib g [oken o e Gurifwerd Sdinb by [he
compers.

“Sewa he parm dharmes™ canmpers ceaniog wensik

Young Akaljot Singh's sewn

I'he voungest carmper, five year old Akaliot Singh, did his
ot s, cleaning and | ||i|';,:_ up gl ovubace the Gurdvears

-.\ II 15 I'l il |1i ILIE I VIR }_l\. -;'\l_";,'l 1 :I_!il_‘i |24 |,|l_'- S

The young boyvs and girls also wenl out on short treks
boating om the river and picises in the halls, befone the bus
Leading the campers ave Savdans ifysesa Edur drd Sdrdor FILLTTIAY back to New Delhi's Gurdwara Kakab Ganj Sahib
Shamsher Singh from where they had started some days before,




Sikh International Youth Camp

ranised by the fterimatiora Tistitale of Giriat Shilies

{IICS) at the Guru Ram Das Academy in the foothills of
Mussoarie in the Doon Valley, this pristine organisation has been
gerving the el for half-a-century, Foundied ad Lucknow in 1955,
[HCS Carnpss henve been run by the timeless Sarcar Harbhiajan Sirgh,
universally called “papaji” by the thowsands of young Sikh boys
and girls, men and women from America, Canada, Britain,
Australia, Singapore, Makaysia, Thailand, Japan and Kenva apart
from [ndia who hanve been privileged to know him.

Thee Curn Bam Dias Academy was established by Raja Singh
of Texla TV and Semi Sarlt Gerfam? and have hosted the ten-
day camps with characteristic largeness of heart and spirit. In
lap of the Himalayas, having well laid out accommodation
with modern amenities, the Academy has been the favourite
choice of Camp Organisers. In 2003, the Sikh International
Youth Camp (5IYC) had Five hundred yvoung Sikhs attending
and the 105 were Aooded with nedquests to hold another camp
in India. This, the 62~ Camp, a eleven day residential Gurmat
retreat in June 2004, vet again offered a unique experience of
the Sikh way of life, the new campers learning about essential
ikl while the “veterans” went through a mone advanced
course. Glory of the natural hair was exemplified, with the
young men persuaded ko proudly display their open keshos,
erkrraged amd heartily appladed by the voung ladices !

:'-j-'- MISH A AN
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Salute to the Misheon Sahib.
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Harjeey Singh fes his own daitaar,

Waonderfully organised and run, the campers were
;.;ru,:-u[;-;'d under leaders and adjutants and councilloss who
comducted the cosely scheduled programme over ten days,
inspired by visitors which ranged from the jatha of Bnai
Sahib Sadhu Singh to Bhupinder Singh, “Bhupps” of bhangra-
porp. There was the inspiring presence of Captam Mohan
Singh Kohli who spoke about the *power of prayer” and
announced that all royalties from his book Mimcle of Ardaas
were poing b Pingalwara.

At the concluding ceremony, the campers were lined up
on parade in salutation to the Nishaan Saheh with inspiring
kfrtian by the jathas of Bhai Sahib Avtar Singh, wio has been
bistowved with the Port Batfar award. 23

Pararmbir Simgh



Extracts from the Book
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AN RMERICAN STORY

&

EDITED BY MIKE SCHOLTI

Balancing tradition with life in America

his i & troe story of a vim Nt his g Iy balance his s OIS AT theeraly .'li'.l'lli:."'_il'.ilf:.: the |."=|'..'.l\.'.|"!l.'.‘-'.""

religlows identity in present-day America. The shory leadership i daly ke

fEled, " Lesclers up by Turban” authored by Kavi “."\-:I'l:_‘,|‘
was released in the Capital in Janurary WHIS by e, Montek B arvd beowseh ugps in Hlinois, USA, Eavi Singh gradated
."'h:'l.:!=' 4 hilawealia, D pruty Chairman of the Planning fromn the Marmion Military Academy, becoming the first cadet
Contiasion wisirire a burban to graduate from the academs

['he bk 15 compendiim of @vents in the lite of a man

b o find 2 means of balancing his traditions with the Fifie he Ravi Singh has also been an aide to the beutenant gove

An American story
[ amn an American. And [ wear a budsan. A ot of pecple think that s an ol combination. They wonder how | balanoe these
twir influences on my life: And whether 1 find my turban a poor fit in mecdern Arverica, [ have to admit, ['ve wondered, too

mewers in the words of great authors, scholars, philosophers and CEOs. But, as it turned out, the

Far vears, | searchiad for
areswer was with me all along, 1 found them in myself. In my life, In my experiences. From academics to politics b business

Al MELT TR, ATabads [T illl.:l,hi i be an Amernican. And '.|1l.':l. V2 ".I.".~.|l.'r|||,-!_'\-|.|||.| B0 WEAT I'|'|:.' turhan.

I Bligae that truth is the most '.':IiLI.'-L1|L'_4|!I vl can share wilh other |'l|‘l.'|."'||." A that's wlty Fim sha g my fruths. These
are the stories of my life that shaped my values and principles. Through trial and error, Thad te learn the hard way how to
shand up for mysell. Wearing a furban hasn't alwiys been easy, but it’s taught me some mbereting kssons about being a leader.
[ hope people can leamn something from my experiences. Not just about guys who wear turbsars, but about leadership, Because

th: Fuhure is coming and for our children's sake, we should be better prepaned to lead it

i I

SilsEr A



B — WISHAAN

Relegung the bock & Lo Morgen
at Mew Daeffii: {Teft 4o righe)

& Tirlnchon Smgh, SAmsb Sinph,
Rowi Singh, ¥ieromiE Sinph Satwey,
O, Manahar 5.1:3" Gl o
Saedor GP Singh of

Hembund Pubcotions

Rari Singh on the mike.. anmd Domdiqee Girord, Ambassador of Fronce in fadia
and state treasurer of Hhnois, a student body president, an firsd wictim of racial bias following thie 9,11 diswster. A portion
MCAA Division | golf captaim, a candidate for publie office arnd a of the proceeds from the sale of the book will be given to the
businiss Enireprenaeur. He claims that his Hl'.:‘:'!-'n.']'u'llll."l'l:.'\,l.'." the chibimer of Sodhn “wbedivsd because hewiore o ludban™.
|_'\-r|_~;|:'|;'g'_1'pt||||'|_=.._'||_1n.'-|_1l liffi ey thee LISA and makes us rethink on
winal it mians o be an Amencan Ravi Singh has written vividly about his daily exjenences,
wesrng a fudban, He saps, VI ust one PersOn 2ains a I."l.'..'ll':q.'lf

'|-|'a_' :"p‘w-| B [ 1'\!'-\.. |'l|||'l|'.*-|'||'|.‘: i.":l. Hemboumit Pubdishors, Sew kmnay 1-:]_._1;1_' rosn IE s |_1:Ic |L__ I_| T | lave ac ||||||.'-|i~n!'!q._=.‘| what |

Delhi is dedicatied fo the memary of Balbir Singh Sodhi, the hoped o achieve by writing it”. £

Turbans for everyone

I've always been interested in secing people reach their full potential. [ believe most of us just need a little push.
Today's market driven society treats us like dummies Inoking for easy answers and quick solutions. It teaches us that
success can only be defined by the number of material possessions we accumulate. But that's the casy way out. And
people whi ape .;.:i'-.'-.'n thie easy wiry out won't Bave the tools they need o achieve their long-term desines. The sum of all
my experiences — from being the first turban-wearing cadet in an American military academy to running for public
nffice with a turban to starting my own companies - have been more valuable to me than anything [ could ever buy,
Material wealth is not the answer. It's who you are - and what you do - that is priceless. In many ways, we are all
wearing our own turbans. | hope that you have gained some insight into what it means towear a turban in America
today. And 1 hope vou've gained some insight on what it means o be a leader. Good luck and God bless you and
America. This s my story. This is my search. This is my turban. This is wh | am



istening 1o Ghulam Mohammed Chand, it is
difficult to disentangle the musician from the sag

his 77-year=old mam has boen smeme verses of the

Craarti Grmndy Sineeh since e weas a bowr ot eight. Fle récifes

the nanses of the ten Sikh Curus with more ease than he
can coumd mames of the 12 Imamne His ancestors rsoe B

lineage to Bhai Mardana, the companion of Guru Nanak

1d 8o the sirains of whose ralaal he samg his hymns. Bhai
Wardana's descendants remained rabmibis toall the Sik

Guris, keeping alive the rabd tradition, preserving the

instrument from extincton. His uncle, Bhat L hanil

msed kpertan in Darbar Sahib at Amiritsar

o s tmi

Passions roused by the Partition of 194 dislocated
people from their homes amd goaded them to accept
artificial borders eviens in the realm af inner Faith. Bhai
Chand's family members beft their villagee Raja Sansi near
Amirilsar, but ook along with them the rragrance of a fath
tlat was as muach a part of their inner life as was the Faith
into which they were borm, “We did not leave Manak
behind but went closer to him™, says Bhal Ghulam
Michammed whiose home nowe 15 at Lahore, less fan 90
minutes dreive from Nankana Sahib, Guro Manak's

birthpdace

Descendand of Bial

keeps oive the rabd

|
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Bhai Ghulam Mohammed Chand
goes o Lahore whenever occasion
demands. He gives people a glimpse
of his ttm, his lore of the sacred
music when he sings at a senget hald
every Friday, in the home of a
FPunjabi poet passionate aboud
Punjabi sufi poetry.

“In my vouth I did not know
what | was singing. Now when |
sing, even to myself, | weep, The
mind yields to the strength of the
haly weord and if the fervour is truly
felt then a state of Bliss 12 reached

1E8 o L A ]
and remains, When the mind and AfEmabieR of the “Saanjhey Ranrg ! d Colowrs of Punjah with
mabar Bilam Mobammod © |

hear! are in constant consultation,

where there 18 shika and jauntl-g-

shikum, then your own heart becomes the guru, Gu dppearances make @ gura”, He quotes Baba Fand: © Kanle
means darkness and Ru is light. The one who brings mierey kipde, kale mainda Fhes/ Gumahi bfrara proin phing, lok
||5.‘_:|'|| in darkiness is a guru. Meither clothes nor khen dervish”™.

"Awal Allah noor upoy; Kudral ke salr hendey; Ed roor sel
- T st foer apgrries Kinen [tanle kg mrandey™ © “1t was Allah forest
Rabaabi Traditions and then his light; All human beings are part of his creation;

With that one light the antire world came into being/ 1s
i

B Ghulam Mofammed Chaand from Lahore
was borm and brought up in Amritsar. He is
niephew of the legendary Blui Chaand who used to
sing al the Golden Temple till the Partition. He
wag a young shagied of his Chachaji who in turn
was & shagird of Bhai undar, Baba Ghulam
Mohammad's father, They are Babealis who trace
their lineage to Bhai Mardrrae, Guru Nanak's

Hhgerio ANy AmMong them whio i _!_'llh.'\ll_l and any who 12 oy
During his recital in Mew Delhi, Bhai Chulam Mohammed
began with this shabad of Kabir, moving on to the
Compasitions of Guru Manak, Baba Farid and Guro Gobind
Simgh, Their thoughts mingle freely in the Granth Sahib and
his singing was suffused with the ambience of a time when
kirtans carried the splemnity and joy of rabeoly and of

constant companion who retained his Muslim keertan.

identity but sang Nanak's philosophy and vision.

As Babaji aptly savs "... they also call us Mirmest's A captive audience was enraptured and then near
... but Nanak said ... Mera 5i ... for who can hypnotically rose to walk slowly up to the stage. Lines of men
separate Beha Nank and Mardama...”, and women, their hesds coverad, bo make their offerings so that

he dlidd not returm home with an empty fioli (bag). “Who can fill
his fholi? 1t is he who has filled our johiis®, rose a voice in the
dark as the basket left on the stage began overflowing with

Rivaaz Ahmed on the fabla is from Pak Pattan
the land of Baba Farid. 22 years of age, he is an
extremely talented voung tabla plaver, a probépde
of West Punjab’s prolific poet Sayved Najm
Hussain, His Ustasd’s include Mazeer Ahmied Butt
Saab, Baba Mureed Hussain and Ulstasd Wapd Al

offerings, a gift from apna Punjab for bringing back Nankana's
Manak and Pak Pattan’s Farid.

“Yel duniyw jo ekfrali fai, majhey accha lagta hat”, said a

Mohammed Afzal and Amjad Hussain are Bhai visibly moved Babaji, his small evies smiling, He had returned
Sahib's nephews who have been singing with him to India after 60 years. To see people of so many faiths living
for lang, trying to keep alive, against great odds, together in one F.l':.1-.'-|.1 touched him. 1t is in this India perhaps
the tradition of the rebacbs keertan which I:EhE'}" that E'-.'ll“hii:l finds his mefier. Th“"-"ﬂh hosmee i where his family
know is their heritage. They now live in Bilalgan, lives, his work, his calling finds a flowering in a place which,

Lahore. nett 50 long agp, was also his home. (3



SEWA AND SUCCOR IN WAKE OF TH
2 TRy T

%5, W

%of 26 December 2

Dr. OF Singh Kande examésing tenam-affeced patieats ot Nagapatlinam

he Lsunami tragedy which devastated many parts of

the region, particularly India’s southern states of

|'amik :""-:-\.'Ii.1|.|_..'l'||'|l.1h|.'| P .1111.".“'\.::"._. |1!.-||'hjil..h|_'||'l._ Eerala .|r:|f
most savagely the Andaman & MNicobar Blands, bad the Sikh
coenmunity reacting in characteristic manner, both from the
Punjakr a5 also the diaspora in Sowth East Asia.

Within hoars, the Prime Mimnister of lndia Dr Mammaohan
singh had directed setting up of an integrated relief
commarnd [LRCY, with the solemn assurance that the affected
areas wold receive immediate and massive relief aid
Visiling the Andaman & Micobar [slands soon after, Dr
Manmohan Singh met victims at the Campbell Bay Relief
Camzy and assured that the asdmimistration would rebabilitage
the Islands. Mot only the affected territories of India but the
neighbouring countries of Indonesia, 5r Lanka and the
Maldives received relief supplies transported by the Indian
My, Coast Guard and Adr Force.

The team of doctors ond paramedics from the Punjab Madical Council
on arfvil of Chenno
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The Governor of Tomdl Madu, 5 Surejil Singh Bariala
persomutly fook charge af Bhe reticf operbions and afse guided Or
OV Singh Krda, President of the Pusjal Medical Copnil aio
whts the first fo arrive from the Pungab, fo Nogapattonam, which
s Mhe worst affected districk. His jettur aws intraguced to
Cagandeep Singh Bedy the Dustrict Collector, to ht'l'.:'f?l
corrdinaled relief and rehabililation work, The Nishaan iz
pretuleged o carny Bs first person meconnt from 5. Surgit Singh
Barmala, the Cooe FHT, r~.' e 2o diene.

Sardar 5.5 Rakhra, the M.LA. from Samana constituency
and iz brother, who is am N.R.1., had arranged over 100
truckioads of relief materials which started to move south
from Patiala in 2 gonds rake consisting of 24 wagons plus
four passenger coaches, with dedicated teams of doctors
and paramedics sent by the S.G.P.C. There were also many
riirses From the nursing colkege run by Prof Bakoona, as also
some 3} cooks and sevaders from the Punjab who left for
Nagapattinam in that train, The goods train took six days to
reach Trichy Kailway Station from where the relief material

was transported o Magapattinam, Medical teams wene
divided into task groups and assigned duties in the area.

Langaer was started at Nagapattinam whene about 3000
PETSONS WeTe given hot mieals EVETY MAMIng and EVEning.
Oither relief materials such as tents, Mankeis, bed sheets,
clothing, utensils, soaps, detergents, toothpaste,
inothbrushes, chappals, lanterns, torches were supplied to
needy peopbe on the advice of the District Collector without
any discrimination

There was urgent demand from Car Micobar for wheat
flour. Four truckloads of supplies which included wheat
flour, ghee, potatoes, masalas, salt, tea, sugar, blankets,
soaps, lanterns, torches, etc. was then sent by ship to
Campbell Bay. Volunteers from the Punjab worked
continuously for about twenty davs and gained much
goodwill and gratitude of the people affected by tsunami.
When returning to the Punjab some weeks later, the
remaining material was distributed to various camps in
ternples, mosquees and churches in the MNagapattinam anea

Another badly affected district was Cuddalore, whose
Dristrict Codlector Cagandeep Singh Bedi organised reliet waork
irmmediately and worked contmuoushy for 18 hours a day for
rescuee and relief. In the meantime Swami Chitanand Saraswati
from Rishkesh, who is known o me and the film star Vivek
Obenoi, came with a large team of workers, wanting to work in
thwe tsasnaimi affecked areas. T got them on to Mr Bedi and sent
them to Cuddalore and started relief and rehabilitation work
there. Since fishing boats and mets are fundamental to the life of
fishermen in the coastal area, they provided them with boats
arud mets o that they could oo Back to sea and begin life again
after that tenible day of 26 December 2004,

The Guremrmer ond DC with foherman ond fomdies of Coddoione.



To Campbell Bay, with Hope

had the privilege of hearing Bhai Esher Singh's
enthusiastic voice for the first time in five days. He had
not left a stone unturmed, The last time | called him, a
Giand of Gurdwara Kheri in the district Sangrur, Punjab
answered his cell phone. It was 5 a.m, in India. | asked to
speak to Bhai Sahib, and the Giani said "well you can listen
i him; he is doing katha in the Gurdwara™ | could hear Bhai
Sahib in the background. Beautiful words from Gurbani,
amazing conviction and purity flowing from his voice. Just

Prime Minister D, M‘u‘nﬂmirrrghmﬂ'lmurm dﬂ:t{:td
peopie ot Campbel Bay, Nicobar iskands,

the night before, he had met some key officials in the SGPC
and Punjab Government and held a press conference about
the Campbell Bay sufferings of the victims, showing thedr
plight on the media that he recorded himself and had won
their support. “What an amazing person”, | said to myseit. |
am 5o lucky to work with him; nay Uinited Sikhs are so
lucky; nay the people in Campbell Bay are in good hands
when we have a Project Leader like him. In these five days
he had travelled to Bembay, Pune, Hyderabad, Nasik and
Bangalore to show the victims” plight and needs, channelise
relief material and ask for people’s support.

He zaid that the Liniled Sids team was onboard the ship
Chremora which had just left Port Blair and was to be in
Campbell Bay in the next 48 howrs. Over the previous 15 days
United Sikhs had gathered all the essential relief supplies
based on assessments done in his first trip there and sent
three ship loads fo the islands. Now they could start proper
liregar, rebuild the gurdwara, motivate the people and help
rebuild their lives in every way possible.

Along with the team of seven United Sikis volunteers
wits Sardarmi Darshan Kaur Grewal, soon to be re-united with
her hushand she had eartier presumed dead at Campbell Bay.
Hers is an amazing story. She [iterally ran some kilometres to
escape the waves to a hill where she stayed bor the next iwo
days until the waters subsided, For the next couple of

weeks, she kept looking for her hushand without any luck.
After struggling in refief camps and losing heart she decidid
to go to her relatives in Delhi. A few days later she heard
that her husband was alive on the island. In a physically ill
condition, mentally exhausted and unable to establish any
contacts, she approached Limited 5ikfes to help take her back
to her husband. Unifed Sikhs team members took her back
home, In less than 48 hours she was home once again but for
the time being, in a family tent that Uniled Sikhs provided
far the displaced, soon in a house that they will assist the
families to re-build.

When the team landed at Port Blair from Chennai they
also met with several Sikhs and other Punjabis who had left
the islands in despair and in hope of better conditions in
Port Blair camps only to be further disappointed. They
mentioned that the situation in Campbell Bay camps was
pathetic, with diseases beginning to show up. There seemed
to be no hope, some people hoarding relief supplies while
others were not getting enough for even a meal. When they
heard about Liniled Sikhs relief plans and saw the team of
volunteers, along with Bhai Esher Singh they were inspined
once again. They decided to join the team and head back
home as well. So along with Darshan Kaur, United Sikhs

brought another group of 18 peaple back hame.

[ wanted to hear a whole lot more but the phone got
disconnected. When it rang next after 15 minutes, it was
Navneet Singh the team leader. His voice was so
enthusiastic. He was excited taking everyone back home
with a ray of hope. He updated me with other details on the
status of shipments and volureers when suddenly | heard a
microphone squeak. | asked him where are you? “On the
ship” he said. “What was that Navneet? Oh that.... We are
going to hold the evening Diwan on the deck of the ship.
Bhai Sahib just connected a microphone to the amps and the
speaker and there you go; do you hear him reciting Refiras
Sahili? We are going to motivate people, we are going to
bring them back. We are not leaving until lives are filled
with Chardi Kala again”.

Go Mavneet, | said. They need you, But call me everyday
and let me know about every life we touch. Let us know
what supplies vou need and find out about the chikdren who
have nobody left. We will take care of them. We will make a
difference.

T couldnt help being envious. | wanted to be there on the
deck of the ship sailing to Campbell Bay bringing hope to
people lives; bring them back home. Inspiring the hopeless
and being inspired myself by the words of the Guru being
recitid in the open air of the Indian Ocean by the Sikh of the
Cruru who lives for se, B5

Jaspal Singh Tiema
By e-mad frowe Diartimaith, Camada
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Cuddalore to folklore

: Saviour who came in from the coast
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Govermey Surdt Singh Bamats honds aver doouments o the tsumomi affected, (DC Gogardesp Singh Beck an the nght )

¢ was having breakfast at the Tamil Nadu

[ourismm [':'{'l.q"||||'l|'|'|l."l1| Hotel resort off the East

Cpast Road near Mahabalipuram that terrible
Sumedivy, When thie sumami struck, Cuddalore's .'if1-_1.'-.-:|r--.=ld-
collector almost became one of its first victims. Fortunately,
and 1t wiss Cuddalore’s oo, Gagandeep Singi Bedi Hived,

A5 the water swirked up to shoulder height, Bedi fought
and saved his wife, Dr Jaideep Bedi and thetr two little
daughters. But there was no time fo sit back in relief,
certainly not for Bedi. As he sped o Cuddalore in his car,
Bedi got on his mobile phone,
iS0ing instructions for he had
prasped the scalke of the tragedy,

“First, [ alerted the
Cuddalore povernment hospikal,
Anmamalai University | Iﬁ-|:':l.||
and private hospitals for
.1u~.l'--..l'.1*.:'|re as we would need
them to collect
immediately. | alerted the BSNL
to start a helpline immediately,
arrgnged for shamivanas at the
mortuary, information cenire and
waler for the relatives. | also alerted NGOs, fire service
people andd all hospital staff, because we needed all hands”,
said Bedi, who had earlser been given the Green Amard from
Chief Minister Jayalalithaa for his environmental projects in
Kanyakumari district wehen e was Collector there.

Ill!Il\.'.“I"';-

By the fime he reached Cuddalore at 11.30 a.m., all the
arrangements that he had asked for were in place. He got
into action immediately, calling community heads 1o
oversee burials, in the meantime arranging for graves and

Frhermien fomiies ot Cuddalore

night lightings. He then drove off to Parangipedtai where 115
people had kot their lives. Itwas at four next morming that
he watched the 115 bodies being buried in Parangipettai,
Later in the day, 500 bags of bleaching powder had reached
51 affected villages, carcasses of cattle had been buried and
thae surviving ones given injections.

Thirteen teams were formeed in five days for mass
cleaning. Then the relief effort shifted gears smoothly,
adding counseiling to the ongoing relief work. The week
after, it was rehabilitation work.

Bt it was not over. Bedi set himself
the immediate goal of providing
temporary housing to the sunami
victims and permanent housing in the
mext few months Bedi's efficency and
dogrenodness s falked about with, awe in
Tamil Madu. The pecple of Kanyakuman
still remember himy as “the besi
Collector they have ever had”, who
y earher had mace the distriat F-I.Hil.‘-]l‘l.‘“l‘.'.
% . He is also one of the Collectors that O
[avalalithaa is prowd of and trusts.

An engineer from the Thapar nstitute of Technology at
E‘.‘|L‘i.‘||.,‘,,,l_:.'|z;','||1|,|n_'«|_'|'_:- '::-'|IIH|I Bedi by AN his career as a lecturer
He was later awarded the Director’s Gold Medal for being
the best all-round probationer at the 1AS Training Academy,
Mussoorie. His first posting wias a8 sub-collector of Sivakasi,
followed as sub-collector of Cheranmadew, additicnal
collector of Cuddalore, Madural Corporation commissioner
aryd then the Codlector of Kanyakumari gl July 2003, &8

Spoupti [has,
The Tamies of frudia, v



GLOBAL SIKHS:

The great efforts of Global Sikhs based
in Malaysia, marks beginning of the
involvement of Sikhs in this part of the
world on humanitarian relief worlk.

Tive 26 Dicermber Asite Fnrsarmi san avams of desbrschon simesiung
anfpardsof {Tavakaed, Indonesi, S Limibea smad Sooeherar B, D the
.i.-uumiw.:*'r:"'r.:*-u.f'l.lml e s of mercy in the formm of refief efforts
frovm Muntrysia i am eshabli aJrL':I'Hlﬂ:h.!nh.' rfu Sikly Nagefatizan
Sabhas Mieleypstar — which mose bo e oconsion, sperrhanding the Clofal
Sikchs, i I bars redivf Yo B penfured diko e epicendreof
dreatructin B Acel, fnadomesin,

clually, they have been familiar with menin turbars, The
 tsunami-raviged Aceh, & province in the sprawling
Larchipelago which is Indomesia, is known for its [slamic
redentials. But the new men in turbans coming o their land are a

e sight,

*Areyoua Muslim? asks anelderly lady as Dr faswant Singh
ateruds o herin the first flew weeks following the 26 Decernber
tsumami that slammed Aceh with waves throe-stories high.

“No, P'maSikh,” he replhies

“What are you doing heneT™ asks the lady, One look and vou
can tedl something i bothering her. She's notalome, Many other
carry thie same Jook of bewilderment in their time of grief. This
ladhy lost almicst her entire famiby in thie great wanes thatsmashied
b Ao ollowing an undersea earthaquake. Aceh alome lost close
o 300000 peophe in the tragic aftermith. Henoe, the makok - the
Wby weored for an eld evly Lachy —has many ressons owonader.

“I'm here to help”, replies the 35-year obd doctor.

T Cilnden' Skl Acedy Rade” Missinn Cemine a9 Molayses
“Wheneane the Arabs" persstod the bady, lookingat histurban

D [aswant Singh i from the Glefal SkhsWimesof Meroy,an
add-hoe hamanitarian relief leam powered by a groupof Sikhs and
expatriate sathors m Malaysia, The soft-spoken doctor had signed
up b e part of the maiden team of 31 volunteers. It wasa brave
effort indveed, moving irmtoan ane thatcould bewradked by another
earthquake, walking into “Ground Zero” that could witnessan
epichermicoughreak,

They braved on, Soom, the folk of Aceh got 1o know more
about these men in turbans. They are not Arabs. They ame the Bfan
Feanifamiges of today, They are mien and women willing oo deep
into troubled areas, carrying with them aid and relief, bringing
hiope and love to people desperately inneed of it

The Glodwd Sikdes: Wares of Mercy, a mission spearheaded by
the Sikh Nowjmomr Sl Midagsin (SMNSM) has achieved
tremiendous results. This Malaysian-based Sikhonganisation whach
wasestablizhed in theeary 19608, hes shouldered a mission never
everued before. |.1!-'|'-I1|ll.l1.|:1."|.‘1."1 many of them experts in running
et caanps but with Litte koo Ilhjp'cn[hunhu.ltnrlnn relief
work, suddenly found themselves sailing across the high sea,
wmrinﬁjﬂq\bfﬂhmmﬂhlinnmluaf wirkers. Take MalkithSingh
A Jomg-time volunteersof SNSW, Malkith has organesed countless
Gurrsat camips, coondinated ruogd labies 'thml:hn‘ul!jr',auemhd
ber Farmilies in need of assisted, cooked Gurg-ko-Langar almosd
every other dayatoneGurdwamoranother, and asssting innunnng
day-to-day affairs of the SNEM, On 7 January 2005, he found
himself sailing along with 30 others on the maiden relsef mission
o thie Ciahal Sk,

Within weeks, the Gletw! Sk Wimes of Mercy tearm were
taking caneof some 10000 people in twoanss, InPukan Weh, an
islard just north of Banda Aceh, they wene assisting some 700

(B = NisHAAN -
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displaced people in 15camps. In Paroe and ils surroundiig ans
- villages facing the Indian Ocean which faced the full brunt of
the tsunami - some 3,000 villagers came under their care.,

I s bk all, thowsands of makiiks, ke the one under D
Jeeswoanit’s came, carme o know of Sikhs, Whenever they see the men
in turbans or the words Glabal 5ids, they know help hasarrived.
Motonly do they bring food, medicine and love in abundance, to
the ecstasy of the villagers, ey were amazed that the Ginbal Skis
gave them the Chran and other refigious items requined by God-
fearing Muslims. The word began to spread, carrying forwand
from place to place such name of the followers of Guna Nanak.

An inadent in Sabang, theesmall portcity i Pulan Wehwhich
acts asits forward station, illestrates this. A group o dochors
from the Glabal Sakfs: Wrnes of Meroy were left alone to carmy out
theirwork. Feefing hurgry, they walked ingo the town o buy some
food, The shop owner refused toaccept payment. “Kamu orang
pertolongan” {You are the men who bring us relief), he said. And
wien ey sev the menin turbans, or thie Glabel S8 hanner, even
Army troopes at barriers wave them on. While they may know
niothing of the Sikhs, they found them tobe honourable people,
prowiding true blue humanitarian relief, with no hidden agendas.

And, hack in Malaysia, people began talking about how the
Sikhs have joined in efforts o provide emergency aid to Aoch
Thiey are as tovhow such a small community was able o
mybilise aid and relief within such a short space of lime: Thereare
less than 80,000 Sikhs in Malkaysia which hasa population of 25
millBon. Mesws of the humamitarian work of Glaba! Slhs amd other
apencies sk began making ik mumds i other Sikh ardesaswell,
adynamic, vibrant and humanitarian image of the Sikhs.

“For years, Sikhs have been falsely branded as terrorists and
peoplewhomeant trovble, This herdous propaganda hes lingened
on,"” Global Sk Operatfions Director Harvinder Singh told team
mermnibersina mesting intheeady daysof the mission. "The Burarmi
diisaster is an opportunity to represent Sikhs around the world.
Hopefully, it will remind them of the selfless service of Bhai
Kanhaiva, mankind's first Rod Cross person”,

The etforts of Gl Sikls began immediately folkowing 26
Decernber 2004, The province of Aceh.on the island of Sumatra is
just across the Straits of Malzccs and Malaysia is its closest
nefghbour. Some key volunteers of the SNSM were approached
with theiddea of providing some form of assistance to the victins
ir At At that e, the number of dead reportid was way mach
I, still nok in the nesws as the place wiorst hit by the deadly
WiV,

Within days, a humanitarian relief agency was already in the
making. “Sabha House”, the SSh headquartersin Kuala Lumpur,

Far the ochilotres, (ot Siie had' set writing and colouring ot
ax well A provh of lades come [Breand to oy phe packing Faur aff the
Aades i gl pichuny evensmally wend dows teammeler @ Summitosan
el wovdars af dcel,

weas transformied inboan operational crisss centre. Within days,
miane than 100 volunteers were already fully engaged in various
activities. Supplies began pounngin by lorry leads, Everynookand
comierof the two-story bungalow was full of stores. A full-fedged
humanitarian relief agency wasin the making, The meeting room
it brarefoermied mio the mission s Command and Controd Centre,
whichsoonwould beoperating 24-hoursa day, probably the langest
Sikh humanitarian relief agency, in erms.of number of voluntesrs,
by go imbo action iman international iragedy. By end-March, the
Gilnbel Stkhs: Waves of Mercy would have sent some 160 vohmboers
to Aveh over seven missions, performing all kinds of refief and
rehabilitation work. Indeed, histary js inthemaling,

The energy level was simply amazing, It fed on itself. The
volunteers, mestof them with full-time jobs or people running
their own companies, came forward bo lend Hme, energy and
enpertise, Without doubt, the mission needed all the expertise it
oonild muster. Baing new tothe garme, the beaming curve wasshop,
The “torcholistwas Jenygthn: clarifyang; the relief tmining, searching
for funds and goods, coondinating with other reliel apencies, getting
the necessary approvals, and soon,

As thue mission moved on, the right people and the reduined
stuff beggan falling into place. At times, it felt that miracles were
taking place, ome after another. For the first few shipments, the
missaon needed medicnes costing millions of dotlars. Ovemight,
the supply reached theirdoors. Foodstultwasneediad. Agam donos
carne forwand. Critical bo the mission was a proper control centre.
Acouple of Malaysian Sikh army experts with the rigivt training
and experienoe carme i the pichune, Attheend, the Command
Centre was transformed intoa mission operations centre: clocks
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on the wall tefling the time at. Aceh and Kuala Lumpur, detadled
maps on the wall, dedicated telephone lines, networked
compubers bor volunteers to get going. The man responsible for
prutting Ehe Commard Cenbre indo place ws Glofal Siths deputy
operations director, Satwant Singh an international
environmentalist with a multi-nitional company,

Thesn camne: the question of how th team was going toreach
thedevastated Aceh. Large mternational agencies were already
moving to Banda Aceh, the capital of the provinoe, situated at
the tip of Sumatra. But there was information that relief teams
and stores were siranded there, Complete destruction of the
ricad nustwiork om thee west coast of the Aceh had hindered omerand
mavement.

Then what? That was ane of the most critical questions for
operations director Harvinder Singh and his team. Another
dedicated long-time volunteer, Harvinder played an
irstrumerital roke in provicing keadership tothe ieam now already
in high spirit and energised. Having put in so many collective
man-hours, they were not about to coil back. “If you want
sucress, vou have fo dosomething yvou have never done before,”
reflected Harvinde,

And that's exactly what happened : treading on paths the
vohumteens had never tread before, By sheer coincidence, Global
Sikhs were matched with the Wives of Mercy, a group of sailors
hased in Langkawi, an island on the west coast of Malaysia.
Within a week (by 7 January) the new partnership of Glahaf
St Wi of Mercy sent out bwo vessels carrying 31 volunbeers
and 150 tons of emergency supplies on their way to Aceh. The
firs beam, led by SNSM Viee President Malkith Singh, also
included a group of 10 medical personmal.

The new partnership changed the scenario, literally moving
the mission’s anchor forward, Unlike mest other agencies that
descndied upon Aceh, Gobat Sikhs now could go beyond Banda
Aceh. As thi only humanitarian aid agency fully mobile with
thuedr vessels, Clobal Sikhs set their base camp in Sabang on
the island of Pulau Weh, just north of Banda Aceh.

Some 20 days after the tsunami, the Glohal S team was
sailing along Paroe. The vilkagers caught their atention. Ever since
the tsunami incident, this village facing the epicentre of the
earthaquake had not received any relief, save for asolitary air drop
somiedavsearkier, “More than halfits population had been wiped
out. When we first landiad there, someof the children thene could
noteven walk,' says Malkath Singh, whowason hoard the yatch
et Praquietio thiat First browsght relief to the villagers.

Back onhorme ground, things wene rmoving along ak break-mck
spoed. Rigghtt from the beginning, the mission was meant tn embrace
anyoneand everyone whowarnted o serve on humanitarian rehief
weork, regamdless of race, religon or naticmality. From the onset, Globn!
Sifxhad enfisted non-Skh mernbers. Dr Tikfu Geewasusy drawing
upr i medbeine listogether with [agdeep Singh and hiswile [asmeet
Kaur. Kishore Kurmarwas gallantly handling logistics. The hushand-
wilke conpliof Tik and Stephanse were working through thenight,
alongside TarminderSingh, toget thewebsite upand running.

From the beginning, the mission adopted an inchasive route. To
keep the platiorm open ioother concermied onganisations, the feam
adopted the name Global Sikchs . SNSM Jathedar (president)
Harwinder Singh spelt outits rmission: Glbel St isa platform for
armyome who wants toserve in providing relief o the devastated
peopde of Acehand i0assist them in rebudbding their lives.” Atthat
juncture, the Ciofal Satds alliance had already included the LUnited
Sikss. { Mher Sikh organisations soon began getting invalved.

Owver the next weeks, Global 5ikhs concentrated efforts in
providing assistance to Pulau Weh and Paroe. At Pulau Wih, the
tearnembarked on several other projects, one of them forensuring

proper sanitary conditions at desplaced people’s campe.

With the operation moving from the emengency phase to the
rebuilding process, Glohal Silds sent 16 boats to Paroe's predomi-
nanthy fishing community, to put them back on their feet. More
boatsare on theirway. " Youshoubd have seen the glow.in the eyes
of the people in Paroe when they got the boats, It was simply
awesome,” said one vohunteer.

Moreimportantly, itis giving the people there something 1o
kook torward o, the four or five villages there lost most of their
family members and witnessed waves destroying their homes.
The work being done by the volunteers of the Giobal 5#fs: Wines
of Mercy i definitely making complete difference. For years to
come, the people of Aceh will remember the men in turbans who
cameas waves of mercy following the waves of destruction.

(T Colnbai Sikfs missdon in Aceh is still n progress. For mare
ifermation, wsit its website at www.globalsikhs.org or
Www snam.ofg.my. The wrifer i former SNSM secrebary and
editor of its magazine, “The Sikh”. He can be reached at

Habhajanigmail.com) &
Habajem Singh
Volunteer of “Clobal Sikhs : Waves of Mercy™
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Sikhs and the Andamans

t was initially feared that the

devastating tsunami of 26 December

2004 had wiped out the very few
aborigines that inhabit some jungle islands
of the Andaman islands. However, it 1=
perhaps not known to most peoples that
thiese aborigime trbes of the Andaman and
Nicobar islands have an age-old enmity
with the sea. There is evidence to say so.
They have a long list of festivals but none
of them dedicated to the spirits of the
sea. They have always comsidered the sea
as devil and hate it. In fact, most of these
tribals even use very little sea food to
survive. They collect their food from
foreats which is their home and most eat
wild pigz_. honey, bananas and other
eatables available in the forest area, They
never wiorshap the sea,

Interestingly, some of these tribes,
especially [arawas, whose population is
just around 270, have a strong Sikh
conniction. The legendry 5. Bakhtawar
Singh, who joined the Andaman and
Nigobar Police in 1935, played a great role
in bringing Jarawas closer to the
mainlanders. He started efforts in 1962,
when he was transfered to the bush police
and succeeded to win over Jarawas who
used bo be very hostile towards inlanders,
omly by 1974

The f9-year-old Bakhtawar Singh,
who eriginally belonged to Kaipur Majri
willagre rear Klhanre In Pungab, had said: 71

do not believe the reports that sea waves have wiped out the
endangered aborigines such as [arawas, Onges, Great
Andamanese, Sentinelese and Shomens, whose tofal populabion
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is below 800, They have a great instinct of survival™,

Jarawas, Onges, Great Andarmanese and Sentinelese live in

Ilicdellee s Southy Andamnans, about 65 km
from Port Blair. Shompens, who never
establish any contact with infanders and are
knoawvn for their hostility towards modemn
man, live in the Great Nicobar islands.
Bakhtawar Singh, who had suffered a heart
stack and got discharged from hospital pust
the day before the tumarni on 26 December,
said that he had been im contimuos touch
with Jarawas. “Tut because of old age, | had
:-:I:-'_1'|_1|::-|_~:j visiting them a few vears ago”, he
ackds. “But many of therm are my friends and
love e, he added.

It 15 a bong story just how Bakhtawar
Singh, whose son Sarabjit Singh is an
Assistant Engineer in Agriculture
Department at Port Blair, won over the
|arawas, who kill their targets with poison-
coated arrows, 1 took the risk and many a
time survived their attacks. | used to take
fruits for them. Steadily, they started having
faith im e and became my frivnds”, he said.
"1 learnt their language 50 as o converse
with them™, he added.

Okherwise abso, Sikhe have o hisborical
link with the Andaman and Micobar
[slands. About 4000 Sikhs live in thess
islands. Many of them had settled there
after release from Cellular Jail at the Hime
of Independence. The Celflular Jail was set
i by the British to lodge the freedom
fighters and others who were fighting
against them for an independent India

A largpe numbser of Sikh ex-servicemen later settled near
Camphell Bay, which was devastated by the killer waves on
26 December 20H. B3

(1% i sacly lesarmt that Bakchtawar Singh has since passed away)



Gurpurab in Pakistan

ore than 15,000 Sikh pilgrims from all over the

vvorld visibedNankana Sahib to attend the 335"

nrkhday celebrations of Baba Guru Manak al

Gurchwinr frrmt Al in late November 204 According to

Takistan Gurdwara Parbandak Committee Chairman Sardar

Mastan Singh, some 7000 Sikh pilgrims came from India,

il over 3300 wene from the UK and the US whao reached
“wkistan for the pilgrimage.

apecial security measures had been faken o avoid any
untoward incident during the four-day celebrations, plain
chothes men hisd been deploved at all important points and
police check posts set up near the main entrance to the
Caurchwara Juramn Asthan, Traffc pobioe had made arangements
o ensure smooth fow of traffic during the four-day
cekabrations, Special stalls had boen st up at the ralway station
and other places bo Bacilitabe the Sikh pilerims,

Federal Stand i|'|;."_[-.'u1'||1'|||||._w ol :._'l'.'._, |||_h|:i|_'|_' and Humaan
Ri;.‘_,h"ei". Taimman M A Bai Mansds Al sed the mann evnt of the
pestival was held at Caurdwara |'|.‘.'||Ir.'l Asfhan on November a
Ihe Sikh pilarims stayed in Pakistan for 10 days, also visiting
other holy places including Gurdwara Dera Sahib, Rohri Sahil,

Ammanabad, Curdwara Sacha Sauda, Faroogabad and Gurdwara
o Sahib at Hasanabdal,

This has been the largest congregation of Sikh pilgrims in
Pakistan smoe 1997, Besides Sikhs, large rumbers of Hindus and
Muslims also attended the festival. A majority of Pakistani
Sikhs bedonged to Nankana Sahib, Swat, Mangoed, Karachi,
Kaedrmong, Mardan, Kawalpindi, Para Chanar and Jacobabad.

In thetr colourful turbans, the Sikhs camied out Nagar Kirta
kaking the Pty with Granth Sahib from Gurdwara o Asthan
arwd carring it fo seven other gumdwaras in Nankana Sahib : Paiti
Sarhiby, Malia Sahib, Tambu Sahib, Panghwin Padshahi, Chehvin
Packshahi, Sali Sahib and Giyara Sahib

Ui Bhair wivy B the gurdwarees, the pilgrims were showened
with fower petals by hundreds of kocals standing on rooftops
of ther howses, While Sikh youngsters performed the by,
children lit crackiers on their way to the gundwaras, even as
elderly ladies were busy preparing and serving lmgar. Sikh
pilgrims visited stalls set up by the Tourism Development
Caorparation Funjab {TECE) o get information about other holy
Cuirchinarms in Wiest Pungats .
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Anarjit Singh Goraya, from Awstralia and a purmalise by
profession, said that the Sikh community abroad was very
optimistic about the ongoing peace process between Pakistan
and Tndia, He said I_I;_'I_'I-I_'I]I_" ol bl Uhe conntries wanted
b vibicd af all |_'r|.|Iﬁt.'l:|"|n:‘.|[|'|t_‘I pasiies bebhween tham, includ i|'|g
the Kashmir dispute. He said what they believed that
aubonomy b Kashmir was the only solution to the problem.
“For this, both the countries will have bo budge from their
exishing positions”, he opined.

some Hindu girls of Jacobabad said that hundreds of
them attended the festival every year | "The Liuru was our
spiritual leader as well”. The girls would rise by 3 a.m. and
after prayers, would do sewa (cleaning of gurdwara and

preparing dwg}.

Meanwhile, Pakistan’s Punjab Chief Minister Pervaiz
Elahi annpounced that Mankana Sahib would be made “a
model iown” o provide maximum facilities o visiting
pilgrims. He was addressing a sizable gathering oof Sikh
pilgrims at Gurdwara Nankana Sahib on the 535" birth
anmiversary of Baba Guru MNanak.

Evacuee Trust Property Board Chairman Pir Muhammad
Khan Bangash stated that they would construct hundreds of
new rooims in Tambu Sahib Gurdwara adjacent to Gurdwara
Janmn Asthan and land of Government Degree College had
also been acquired for the purpose he added.

He said that visas would be freely issued to Sikhs so that
they could visit their holy places in Pakistan. He suggested
that a bus service should begin between Lahore and Amritsar
and there were no delays from their side, He said a double
rail-track would be laid bebween Wagah to Mankana Sahib, A
hotel would be constructed near the Gurdwara Nankana
Sahib to cope with accommodation problem, the chief
minister said, adding that a modéern hospital would also be
vonstructed thene at a cost of Rs. 20 million,

Disrnuiang o sonwag tie denpar

The chisaf mingster said that “Sikhs and Musfires had historic
fies and shared identical beliets im their refigions: the oneness of
Cand {Tinhi) and equal treatrment to all. Vierses of great Sufi poat
Baha Farid were incorporated m the Gurns Cranth™.

Nankana Sahib-Wagah highway planned

Chairman of India’s National Minority Commission,
& Tarlochan Saingh, said that fhe West Pumab Chiet Minasher,
Marvez Elahi, has offered to construct a “super-highway”
conneching Wagah and Gurdweara MNankana Sahilb fo Bacilitage
faster irwnement of Sikh pikzrines visiing Foly shines,

With this mesw highavay, it would ke only one and a half
o o reach the shrine, which otheryise fook more than



At Nankana Sahib and Kartarpura

Sikh pilgrims visiting Pakistan to celebrate the
535th birthday of Guru Nanak also visited Gurdwara
Dt Sahib, Kartarpura, some 16 km from Marowal.

Guru Manak was born in 1469 at Mankana Sahilb
{Sheikhupura) and passed on in 1539 on the banks of
the river Ravi near Kartarpura, where now stands
Gurdwara Darbar Sahab

Guru Manak presented social reforms and taught
people to live with harmony irrespective of their
religious beliefs. That is why both Hindus and
Muslims were among his followers. [t is also believed
that Baba Guru Nanak had performed Haj to express
zolidarity with the Muslims.,

When he passed on, a dispute erupted between e
Muslims and the Hindus over his funeral, with the
former wanting burial and the latter cremation. During
this deadlock, it is said, Nanak’s body disappeared and
thiere sk lisf 1,'-1'I|'_|.I a piL"q'.‘l:' of ckoth.

The Muslims and Hindus divided the ‘sacred’
shroad in two equal pieces and performed the last rites
according to thedr customs. The Muslims made a grave
while the Hindus raised a Samadhi. Al Gurdwara
Darbar Sahib, visitors can see both the grave and the
Samadhi. A number of local Muslims regularly offer
Linfelur ok thae grave.

[Froeme Exrora, L]
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e Muroar whiere murlins Sooed' the sheoud of (e Alanatk
at Derbar Sobdy, Kovtdriueg

two and a hall howrs. He said bus services between
Amritsar and Nankana Sahib, as announced by the
Government of India, was expected to commence soon as
both goverruments were working out its modalities.

S Tarlochan Singh said 5. Mastan Singh of the PSGPC had
assured him that Rahaf saryadi in the Sikh shrines in
Pakistan was being observed in accordance with the
directions of Akal Takht.

“Facilitate easy visit to Nankana Sahib™":
Manohar Singh Gill

Former Chicf Election Commissioner and now Rajya Sabha
MP, Manohar Singh Gill has asked the Centre to undertake a
compretunsive review of the 1974 Protocol governing visits of
Sikh pilgrims to their holy places in Pakistan so that their visits
across the border became smooth and without restrichions. |

* All over the world, every government encourages and
facilitates visit to shrines and holy places”, Mr Gill said and
expressd surprise that people, wheo Sallow the Sikh faith, could
only visit Nankana Sehib all together in a delegation oinoe a vear.

“The Government should be starting regular bus services
behween Amiritsar and Lahore so that anyone possessing a valid
pessport and vis, could go to Mankana Sabab to pay obeisance
thuere”, M Gill said and pointed out that Mankana Sahib was.
only 15 km away from Labore. While it was a positive step that
India and Pakistan were starting bus services between Srinagar
and Muzaffarabad and train links between Khokhrapar and
Mumnabao, regular bus services between Amritsar and Lahore
would prove to be a great boon as they would “restore the
historical links between the bwo dties”™. B
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The First Reading of the
GURU GRANTH SAHIB
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The Frince of” Wikes ar arr

el be vz, Ask the average persen ina Beateh shopping mal

what thary knomwy about Sskhism amed thie amesseer, 1f they hanne amy
e ress af 18, weill st have bo doowibh borbans and beards
amil milifancy. Despibe the fact that thire ame cnver S0 KD Britsd

qikhs living in their midst, it is a neglected religion

B i :

Commmendatoes ard rews reporers on radioor TV will merton
: ]

Mushime and Tavs, Buddbists and Hindos: bt seddom Sikkes

Sikchs need to make the commumity aware of their existence

meiLse of the mess=are that has been entnusted (o theme Sikhs
are ok proselvtisers but they were given a message nnm Caod
that theme & only one G, who = albowe caste, race armd BT
and Hat there i o Bumandby, They feel and bBediese that thisy

Fnve: i resspromsibliby bo miake thart message knosm to the wordd

41 Eheer Albert Hall gatherimg twis Sikhs addressed this
sibect, D Ernclarjin Senph and D 1] Singh of Meswe Yok Indaris

"'~i|'|..:|‘:-|l"|:|:|:-.|||i il ikl thee melevance of the Gurs Ganth

Cahib fo life i the tventy-first oendur

v, am impartant iopec, 45
many people, whatever their ethnic origins, can see little
meaning for boday i words witten four hundred years ago,
even bess 5o the Bible or the Vedas. He provided quotations
rederring io the nature of God and e Univesse, the position ol
WL, COUREE, Pyt iy e, e, Hae rosection of polikicl,
||,'||:_'||-'.:-,|:' spcn] Fachons, the place oF contemplation m
Evervay e, exquanirmity (e exampse of Cun legn Bahadur),
and equality, Few o his non-Hikh audience, and many Sikhs
prodably did nod hitherto realise the vast range of subjects

cowened by the Gungs

el Sineh of Mew York ook as his sibect the mator
currents present in the Sikh scnpture, He raised the scripture
Erom mne than a lberary wiork, 10 the status of Guro linking
Laoid and the befiever. This may be a very difficalt concept for
ri-ikhs o e, bul il s impeslant. Tocall the corpus fimal by
nssermbied by Guiru Gobsind aifgh the Granth Sahib, is

syt actory ansd ATETEN T L Hie sz the concepbs of




MISH A AN

i
|5

Worid, grirce amd ok, (sinoe his lecture | have boen uneasy translating it
15 ‘command’), it also involves living joyfully in response to the

divine will, Not by aceident, T am sure; the two talks were

._'|I_'|||_1i|_-ll'||_'|l':.|."|. SRRAAl e |||_-.:ri|'|;-_- Hhviem, Or ||_-.::_|i||; thiEm lator 10 the

brochure, weould have & basic ||.":|-.':-|.‘:|'||'ii||:.: of thie beliefs that direcl

and i:‘:-|l re the lives ot Sikhs

Singing of Kirfan by children, Nimrat Kaur's group, an Australian

Sikh, [hva Singh, and the Dasmesh Kh: ||=: tatha from India, ensured

that rurb was experienced as well as being the subject of
irvhellectual teueght. Children from the IZ_.|| 1 Manak ‘_"q._'u,l_."._l.,l-". Sehuonl
in Haves, the onlv Sikh voluntaryv= aided school in the United

Kingdom, displayed ability, entertaimment and proper youthiul pride.

The whele programme was excellently
arvaryped amwd Eles hadl svas as fall at 5.30 pon, as il
Fad b Ehivss hoves eadser when the colebrations
b eEan. L hildren and devoasl adulls remainad
enthissiast gz hinul
lampy of the contmbutions mentioned above
are available in the eaetkent amd steful Brochure
prodiuced to scoomgany the event. [Falso aomtains

sppreciation of Sikbesm by Knstioe Pomimert,
racdio journalist who hos produced BEC
programmes on Sikhism
Sikhism "being some passages from the Gurs
Cermerhlt Smheh by Harchand Singh of Canada. 1t
may still be possible fo obtain this souvenir ssue

of The sikh Messenger. On its cover is a

cand “Glimpses of

reproduction of the beaufiu anid LU Epestry
that wias presented to Prince Charles, In the
I-:|||_'|;|'|,'\-::|||E = e Grri G

sarovar staneds the Harmandar Sahib. Mo more

sanathy Sehil, across the

Fikting: gift coukd have been given b him. Should
he not have mom for it in his o home, most ol
the audience present on 26 September woukbd by
willing to zive it a place of konour inctheir own
hicemies

e o] ooF B -.'.||||'_'\-||.'-I:|-.l||_-: (LT TN
[ il

"In this pia et arg |‘~i wced Lhree thi ngs, freth,
rbertmert and matitatioon. The mectar name of
Caoud,; the support of all, has also been put therein.
[f somenne partakes of this fare, if one relishes it,
thi ame hberabed”,

Hopefully, evervome present in the packed
et Hall eojovied Bwe spiribual fare thak '-.'..'l'\-.'-l_l
before themy, | called g0 mind the sborv of Cair
Mamak al Mu
men. At the gate members of the town brought
hirm a bewl brim full of milk, supzesting that they
had enough spirstuakity amd mesdied no more, Caum
Manak genth pl.,.ni a jasmine flower on the
apprface to demsorstrate Hiat s PTESETION Wi wald

tan, in the ressdence of eany haly

onby add Fragrance and Aavour, not cost, to
sultan’s citizens. Sikhs have enriched British
society in marey wavs, most ol all by adding
urther dimensicon to our spirituality, the Gar
Caromitiz St That is wehat | traly retished on 2

Sepdernber, A4 BT

D W Crerenr Cole
Clhichwsder, | ﬂﬁ.u il



The Punjab Games

[nde-Fak Punjab Games,

staff members aleo included three

The Pakistani plavers were put up at the =._:'l.|'|'|:|i:|

& =
Cogt: Amoincher Sinph, Chouehoer for
e §.Pambenh Sama Badm!
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Scenes at the Ist Indo - Pak Punjab Games - 2004

Thie Games borch, brought from the Wagah border, had
been welcomed inbo the city thee evening before

Chut of the 11 competitions scheduled, hockey matches
were plaved at Jalandhar while the shooting competition
took place at the Maohali shooting range. The sports cvents
took place in daylight but once the sun set, the sports
festival turnid into a culbural mela, the crgamisers having,
Laicd ouk a number of elaborale programmes. Uné Decernber,
nedind Pakstans singer Beshma and Indian singer Manpreet
Akhtar performed at the Yadvindra Sadium

Habib Azhar, coach of the Pakistan Pumjab volleytall keam
s thia the beginning of sports links between e two Pungabes
wias a good omen for kng [ashng pesce inthe region.

"Besides it would generate healthy competition which
will eventually |'||_':[1 |'l|-.'\-|1||:_ ing international slandard
plavers from this region’, he added. Mohammad Elahi,
captain of thee team said that I|'|1_':. vrpre overwhelmed
with the reception they received in India adding that
parbicipating im the Indo-Fak |"|||'|;.|'I'l Coqmes o ld baa
lifetime experience for them



Paln matches at the India-Fak Punjab Garmes recalled the
gokden era in thiearly 20th century when Patiala teams were
rated amongst the world's bes) (see Wishaen [T1/2001). The
Indian Army provided a stock 6 ponses for the match

Lhrganizers of the Indo-Fak Punjab games specially
concentrated on Polo matches played on 8 December at the
e iy laid out Polo Ground near the Patiala Civil Aviation
ik om Sangnar FBoad

According to Lt Ceneral TS Shergill the matches were
i.‘;.'l!.'.'l.! o 14 poal ||.|."di|_.:|‘| Basis ard under the Federtoon of

Tivhermatsonal Polo Rubes

[T Pakistani polo team was bed by Shah Craibalai Adam,
rivbed at 12 goals and the Indian team at 14 goals. The polo
matches revived the golden days the game in Patala, the
rol beam of Pataly havimg boasted @ rabing of 38 goals. B2
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1* INDO-PAK PUNJAB GAMES

City Events
Patiala Yadavindra Sports Stad i Opening Ceremony
Multipurpose Indoar Hall Badminton
Mohali Shooting Range Shaating,
Patiala Baja Bhalindr Singh
Sports Cormplex
Matiomal Institute of Sports Wrestling
Patiala Multipurpose Indoor Hall
Purijabi University Handball Cyeling
Patiala Raja Bhalindra Singh Wrestling
Cultural
“Purgatn Folk Music” Reshma
and Manpreet Akhtar
Patiala Prarjabi University
Multipasrpese Indoos Hall Cycling
Gymnast
Mahali Shocding Fange Shoobing
Patiala Raja Bhalindra Singh
Sports Complex Press Conference of Punjab Olympic
Association {India &Pakistan)
fiodlowed by tea with press
Mew Folo Ground [*olo
Canema Hall, Matirla Special Mowie Show
Patiala Mational Institute of Sports Athbetics
Pumgabi University Cycling
Multipurpese Indoos Hall Gvmnastics
Mohali Shooting Range Shoting
Pumgsh ! Chandigarh Stirht Seeing
Jalandhar Cyverpiam St Hockey
Stadium Burdon Park Hockey
Patiala Yadavindra Sports Stadium PPop Concert
Patiala Mational Institute of Sporks Athbatics
Punjabi University Cycling
Multipurpose Indoor Hall Warlleyall
Rajir Bhakincra Singh Sposts Complex Kabaddi(National Style]
MNational Institote of Sports Cultural Programme
PPatiala Mational Institube of Sports Athletics
Reaja Bhalindra Singh Sposts Complex Kabaddi{Circle Kabaddi)

Raja Bhalindra Singh Sports Compliex Tugof War
Yadavindra Sports Stadium Closing Cerernony



Acceptance of the
Nanakshahi calendar

ven though it was dubbed as “futuristic”, the Namsshali

calendar, which had caused some controversy in Sikh

religious cirdes prior o its implementation by the SGPC in
2005, urilikoe e Bdkrani one, is based on the“tropical year foemuda,”
will emaiunchangged.

5, Pal Singh Purewal, author of the calendar and renownied Sikh
scholar hassaid thatescept for a few indnvaduals, some gurdwaras
and certain foreign Sikh organisations, the calendar had been
irnpbemented by about 98 per cent of people and organisabons,
inchiacting the Pakistan Sikh Gurdwara Prabandhak Committee.

“The calendar is being usexd by over 100 gurdwaras in Canada,
about 130 the LSA and a lange number i the UK. Thereare only
swoor three gurdwaras in each of these countries that are yet to
implement it Those obpecting toitare mainty thie peaple whodn
notagreewith our belief that Bhindranwaleis nomore. Otherwise,
Sikhs are very enthusiastic about it across the world. Sikhs in
countries like Morway, Germany and New Zealand have also
accepted it Same is the case in Pakistan”.

“Tshould bermlised that whenever there sadangearywherein
the warld, there snever 100 per cent acceptance. For instance, the

The Chief Minster of Tard Mg Stace, M [ fopmiaithan presensing
@ Aot (o 5 Surdt Sl Borrole soon ofter e was sworn o Bhe
e Coverroe of Tomil Mad i Movermber 2004 Wil the Chief
Minsrar hor Cofsnar coleapeer o’ fpeaiers A Sabmuth wene
Jpresent e Oppontion o wid & Ao strength fo cofebete e "50-
ridied wctory i petning 5.5 Bornoke back to Tomn Mo, whick wes
accovdling fo bhe wishes of DMK President M Earnani

5" I Lives & Times Of The

Gregorian calendarwas introduced in England in 1562, but was
actually implemented in 1753 owing bo stiff opposition by some
orthodim: people”,

On the difference between the MNarniksiuisd and Bmmi calerdars,
Purewal explained that the latter was not in consonance with
Gurband; importantdays under it wiuld not always coincide with
occasions according to the Sikh way of life.

“Undher the Bikrmeri calendar, Sangrand will come 15 days later in
times to come. Whereas, there will be no difference of tirme if we
follow the Nanakshahi calendar, evenafter 10,000 vears. Toensure
accuracy and fosyncronise it with the Stkh way of life, Thave been
wiorking on the Marvskshahi calendar since 1960 and [ think it isa
mibestone in Sikh history™.

* Actually, every nation and community hasits own calendar, be
they Hindus, Christians or Baha's. In fact, most nations have two
calendars, one civil and the othes religious. In oy view, the Bilsmi
calendar isa Hindu calendar'”, conchaded. Pusewall

SGPC recognises
DamdamiTaksal group

n a significant development, the SGPC have accorded

recognition bo the group of Damdami Taksal headed by Baba

Ram Singh, whobelieves that Sant Jamail Sirgh Bhinderarwale
was inartyred during Charation Bliesher in June 1954.

Diecisions toattend the function, organisad by the breakaway
groupand held at Gurdwara Gurshabad Parkash near Batala on
2 January, were taken at an emergency meeting butboth the
SGPC and high priests stayed away from the anbim andas
organised atGurdwara Gurdarshal Prakish, Mehta Chowl, by
Baba Harnam Singh Dhunna, who was nominated s acting
Jathedar of the Taksal following demise of Baba Thakur Singh.

Jathedar Vedanti has claimed that Jathedar Igbal Singh, high
preestof Patna Sahib, Giand Bahwant Singh and Gian Tarlochan
Singh, both Jathedars of Damdama Sahib and Keshgarh Sahib,
respectively, had given their acoeptance that they would attersd
thie antim ardias being arranged at Gundwara Gurshabad Parkash
(Batala) instead of the one being arranged by Gurdwara
Gurdarshan Parkash{(Mehta Chowk), Jathedar Vedanti, however,
appeabed to the opposing groups to forget their differences as
the Damdami Taksal “had done great work to propagate Sikhism
all over the world™.
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Resource crunch and

withdraw owing to paucity of funds.

Purs Bl the foundation stone on 22 November, 1998,

and a series of water bodies for reflection at night.

pearpose.
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hirve demanded a state guarantee for the loan.

the Khalsa Heritage Complex

ompletion of the “Khalsa Heritage Memorial
Comrples”™ (KHMC) at AnandpurSahib remains in doub,

The KHMC was planned at Anandpur Sahib by the SAD-BIP
government to mark tercentenary celebrations of the birth of
the Khalsa. The US-based Israeli architect, Moshe Safdie, had
conceptualised the complex ina 100 acre scenic locaton at the
foot hills of the Shivalik range at Anandpur Sahib and Fanj

Construction work of the KHMC was expected 10be completed
within Jysars and the basac struchure spread across 23, 25 square
mieters has been constructed, comprsing a #00-seat auditoriom,
& double-storved library, galleries where exhibitions cam be held

The National [nstitute of Design, Ahmedabad, was given
contracts for interior designing of the KHMC at a costof Rs. 70
crore. The instibute had constituted a feam of highly motivated
interior designers from across the country for the project.
However, the authorities of the Institute have decided todisband
the progect team as funds have not been forthcoming and they
were being forced to pay the spedial team constituted for the

Larsen and Tubro{L&T), who were executing the construction
wiork, havee now shifted their entine staff from the construction
site of the KHMC to other projects. L& T have also raised a
claim of Rs 10 crore for the work already completed on the
project. The contract of Moshe Safdie who was appointed ata
costof $ 1 million for the project has also lapsed and he has
mearwhile writhen to the Punjab Chief Minister regarding the
damage being caused bo the basic infrastructure of the budlding.

Till v, sorme B 80 crore has been spent on the project but for
the past few years, the Stabe and Lnion Governments have falled
bo provide funds for completion of the project. The Rs 100 crore
loan sought from the Punjab National Bank (FNB) by the
Anandpur Sahib Foundation seemed to be the only hope for
furttuer progress of the propect. Although this was sanctioned in
principle by the consortium of banks headed by the PNB, they

Hurdles in declaring Golden
Temple as “World Heritage Site"

e move to gel the Golden Temple declared as a
I World Heritage Site by the UNESCO has been
delayed as a section of the international Sikh
community has raised serious objections against keeping
the dossier on the temple as a “top secret document”.
UNESCO has given credence to the objections raised by
the representatives of various Sikh organisations and has
asked the Government of India to ensure wider
participation of the community before the Golden Temple
is declared as such.

"UNESCO has been contacted by several religious groups
of the Sikh faith, based not only in India but also in the UK
and Canada who were concerned over the possible impact
of the world heritage listing on the character of the sacred
site”, The UNESCO commuenication further reads, “The main
issue raised by Sikh leaders was the lack of consultation
with the representatives of the Sikh community in the
process of nomination” and clearly mentions that the
removing of objections by consulting the representatives
of the Sikh community was required before listing the
Golden Temple as a world heritage site. “The participation
of local people in the nomination process is essential to
make them share responsibility for maintenance of the site”.

Dir Jasdev Singh Rai, a UK-based international adviser to
the Jathedar Akal Takht, who met the senior officials of
UNESCO apart from holding meetings with many Sikh
intellectuals, including SGPC members, has said that it
was unfortunate that the dossier on the Golden Temple,
sent to LINESCO was kept "locked up”. The Golden Temple
was heritage of Sikhs all over the world and hence the SGPC
could not alone take a final decision on its own without
taking the world Sikh community into confidence.

Meanwhile, in a letter addressed to Bibi Jagir Kaur, Hardip
Singh Mohali, an SGPC member, has raised serious
objections over certain contents of the dossier, He said it
was a matter of concern that the SGPC dossier has referred
to this as 'Gelden Temple® instead of describing itas a
gurdwara or the Darivir Sahib. He said the repeated mention
of 'Golden Temple’ in the dossier had created
misunderstandings. It is always to be known as Harmmrdir
Sahib,



e Chef" Mirointer off Kaenatoka, Divaram Sinph ond' Develgtemeént
Commisioner Chiraminer Singl v oiscussion wolfy Members off

the Oizens iubasive for Peoce (OIP) o Aargiane coscering ihe
Mot prodiems g the Saove wiich hove enaped recensly liowing
ancoumere i Clkamdpabe ol

Sikh population census
worries minorities panel

erturbied over th skatic Sikh population in the country, the
ational Comsnission for Minorities hasinvited seniorSilkh
religinus leaders and intellectuals for discussions on the
i and analysing the situation. Sikh religious leaders, inchuding
|athedars of the four Takhtz and intellectuals including Vice
Charellors of Punjabi University, Patiala and Baba Farid Medical
University, Faridkot, participated in a special review sessaon in
Diethi. The WCM also discussed the disturbing decline in the
papulation of Parss, followed by that of Christiars and Muslims.

Frior toholding dissussions with Sikh religious leaders, the NCM
Chairman, S Tirdochan Singh, carmed outan acadesmic analysis of the
factorsresponsible for dedine in the Sikh population, withanalysis
prepared by thecountry's top demographer Ashish Bose. “Thas will
erableus o learm about fhe real factons that had adversety atfected the
growwth of Sikch population inthe country”,

Acxomcing o3 Tirkochan Singh, the gender mboof Sikhs was not the
anly disturbirg Eacor, but e fact that the population of Sikh children
(between the age of f to 11) being kewest in the coundry was also
caging rruch concerm. This meant thatnesir futune growh of the Sikh
populabion would be limited too. According to the country's first
religion-besed cersus roport, the annial growth of Sikhs was low.
“Sinoe this is the lowest growth recorded, the NCW was taking it
seriously and wearegring toeamineall aspects. Wehavealsoirvibed
thehealthsecrvbanes of Punfaband Haryana for hobding discussions
onthematter. Apart from populabon rthers, we would alodisass

5" I Lives & Times Of The (

atherrebbed issues and sspecs like the Sikh work cultureand education
in order to have a deeper insight. “People have not taken this

demographicchangeseniously”, S TrbochanSinghadded.
PSGPC plans

ident of the Pakistan Sikh Gurdwara Prabandhak

P‘I?mmirtee [PSGPC) Sardar Mastan Sz, hes stabed that

hie weas keen tohold talks with the SGPC chief, the Akal

Takht Jathedar, the Chainman of the Mational Commmission for

Mlimorities (WO, the Shiromani Abali Tal Presidentand the Punjab
Chief hfinister.

Speaking at Nankana Sahib, Sardar Mastan Siogh hoped that all
irritants between the SGPC and the PSGPC would be removed
armicably during the discussions, The PSGPC would extend
imvitations foGiand foginder Singh Vedanti, Jathediar Akal Takhi,
Bibi Jagir Kaur, president, SCPC and SAD chief Parkash Singh
Badal bovisit Pakistan,

Oin the controversy over handing over kar e for constructing a

big serar at Mankana Sahib to the SAD (Dethi) led by 5. Parmijit

Singh Sama, 5. Mastan Singh said thatinstead of eriticising the

PSGIC, the SGP'C should come forward to participate in seor of

ottwer Sikh shrines in Pakistan which were now indilapidated
i

He said that the PSGPC would soon finalise beautification plars
of Mankana Sahib. The ke sevve of Gurdwara Chunna Mandi, the
birth place of Guru Ram Das, would alsobe started shortly.

Camp to
check drug abuse

e Guru Gobind Singh Study Circle, at Ludhiana has
conducted a three day camp to check Sikh youth from

falling prev to drugs. While a lange number of college
and senjor secondary school shudents participated in the camp,
Sikh intellectuals from the USA, UK, and Canada enlightened
them on variowes issues. The camp got off to a cobourful start
with the students saluting the nishaan sahib, taking a pledge
that they would forever consider Guru Granth Sahib as their
guru, would never take to drugs and would work towards
creating a society sans any discrimination.

Addressing the students, Jaswinder Singh Bawa from the UK
sand] thart Sikhe should tread the path todevelopment following
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their religion’s tenets. The deputy chief of the study circle,
Ranjeet Singh Walia, expressed concem over falling moral values
among the youth. He said the hure to move abrnad, attraction
towards Yestern culture and lack of awareness of their retigion,
hisdl comtributed to this problem.

D Gurbhaksh Singh from the USA presented a paper on the
Sahibzoda's martyrdom and said that their sacrifice would
comtinue o frepire people o fightagainst tyranny. S.Charangeet
Simgrh from the UK said unless Sikh youth were sensitised on
Sikh philosaphy, the decline in moral values among them could
not be arrested.

French school

expels Silkhs for turbans

Ar the Pedrce of fustice v Caminn' Pors: Bre Frenc 30 students
affected (i fo rphtl: Ramie Japh, foswir Saph, Karomveer Singh,

1 200, theee voung Sikh boys in France were expelled froma

schiol for rehusing to remove their turbans, th first Gme that

Sikhs have been foroed out of school under the controversial
new French law banning "comspicucous nefigious signsand appare]
in the classroom ™, Officials of the Louise Michel high school in
Bobigny, northeast of Paris, decded soexpel the three teenagens at
diciplinary hearings ordered by acourt, said bwyer Felix de Belloy:
Theban, which includes Islamic headscarves, fewish skullcaps
and large Christian cresses, ook effect at the start of the academic
vear. Atleast eight Mustim girts have been expedlod under the law.
Tskarmic headscarves wene the law's maim target becwse of concems
that growing Muslim fundamentalism in France was weakening,
thee mabion’s secular rooks.

Turhans had notbeen included in the marathon debate over the
measure, but Sikhs later kamed that heir biad covering alsowas
subect of the ban. A court then ordesed hearings todecide the fake
aif the boys, whio had eardier been confined toclassesin a cafeteria
apart from other students since the Sikhs had asked the court o
frrce schiool officials take action by efther accepting or expelling
b boys, Thae Sikh students had made a concession by agreemng to
wear akeskt, a smaller version of the turban, bt the disciplinary
pered did not accept it, de Belloy said.

“Link defence deals
with the turban issue” :
Simranjit Singh Mann

resiclent of the Shiromani Akali Dal (Amitsar), 5. Simsaniit

P Singgh Mann, has urged the Linson Government tolink all

defence deals with the French Governrment on the furban

s, wehich weas related to the honowr of Indians, not the Sikhs

alkone. Almostall Indiancommunities wear turbars during religious
and other sodal ceremonies.

He said that the Uindon Governmaent showld make it clear that it
would not procure any defence hardware from France till the
ban imposed on the wearing of turbans by Sikh school boys
was lifted by that country. India is a major buyer of defence
hardware including Mirage fighters, Soorpene subrmarines and
various helicopters worth several thowsand crores from France,

5. Simranjit Singh Mann deplored that the External Affairs
Mimisber, Matwar Singth, had "done nothing on the turban issue,
except for writing formal letters”. He said the tssue could be
resolved ina few hours, but what was required was a tough
stand on the matter. “Sikhs have made sacrifices to protect
France during the Waorld Wars and nobody should foeget these
sacrifices”.

European criticism
of turban ban

Fiwﬁkmtemnfhelfu:ﬁ;&m Parbiament have alleged thast
the ban on the display of “conspicucus religious symbaols™,
imcluding Sikh turbans in French schools, is a violation of
hwsman rights, in particular Articke % of the European Converbon
on Human Rights”, They have urged the French government b
rethink its ban and help religious and racial mmortes fo integrate
e fully into French society.



A Sikh school in France

ignalling happy tidings for the Sikh diaspora, the
small but obviously effective 7,000-strong French

Sikh community has found a way around their
government's ban on the wearing of turbans in schools by
prevailing upon the authorities to permit establishment of
France’s first ever Sikh school. This constitutes a major
victory for Sardar Jaswinder Singh and his French Sikh
friends, whi have been struggling relentlessly
toensure proper education for their voung
children ever since France's government
implemented a blanket ban on the use or
display of religious or communal symbals,
including the mandatory Sikh turban, in all
public and private schools. For a small number
of Sikh students the imposition of the ban
meant a virtual surrender of their religion.
Numerous arguments by community leaders
that the turban was a mandatory part of the
Sikh's attire without which a person cannot
continue fo be accepted as a practising Sikh,
were rejected by both the French government
aq well as the education authority there. Even
private schood institutions had followed their
public counterparts in strictly imposing the
ban on turbans and provoked the much
publicized incident where one school in the
Parisian suburb Bobigny expelled the few
voung Sikh boys studying there for refusing
toremove theirapparel. But now France's Sikh
community has found for themselves a clear, new direction
with the new Sikh school owtside Paris. Funded substantially
by the Delhi Sikh Gurdwara Management Committee and
ather India-based Sikh institutions, the new school will be
ready to enrol its first student before September 2003.
Perhsaps inabid 1oset a sensible example for the rest of the French
ecducation sysiem, the Siklvschool will be-open toall communities
and willl provide a rare space where religious symbols by way of
attire will no longer be taboo. Tt is distressing though that the
Indian gowermment, noww headied by a Sikh, and thesef-proclaimed
“Paliamert of the Sikhs”, the Shircmani Gurdwara Prabandhak
Commitiee at Arniritsar, hawve, desspite many daimsiand assuranoes,
faibed socoenarnmicase o the French govemiment the anguish-con s
by the turham ban.

Editorial in The Asi Age
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British Airways plan
direct flights to Amritsar

Frer his rreseting with British Foreign Secretary Jack Straw,

Punjab's Finance and Plarming Minisber Surinder Singla

as stated that British Airways are evaluating the

possibility of direct flights from the UK to Amritsar. Other

possibilities of British investrnent in the Punjab include food
processing and outsouncing by varous companies in the Stase,

Amvritsar i Fadrudey JO0F ond worked in ohe communiy kitchen
for preparing langar

‘Martyrdom in Sikhism
to save humanity’

cholars on Sikhism have appealed to mankind to seek

inspiration from the martyrs of Sikh history. Assemnibling at

the Guru Nanak Khalsa College at Kamal in February to
participate in the national seminar on “Martyrdom: Tradition of
Sikhism", Professor Darshan Singh of the Punjab University,
stressed upon the need topreserve the philosophy and traditions.
of Sikhizm. Explaining the concept of martyrdom, be said it was
not based on any religious ideology but emanated from the
soveresgn rights of an individual imespective of his commdtment
toreligion,
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Professor A.5.Kang from Kurukshetra University said
globalisation had eroded social bounds, religion, traditions,
customs and culture and therefore, in order to strengthen
the community’s roots, one has to look back to regain the
past glory. He said that martyrdom in Sikhism was a
fundamental concept and represented an important
institution of the faith. In the Sikh form, the institution
was a complete departure from the Indian tradition, which
distinguished the character of Sikhism from the earlier
eatablished religious traditions.

“It is significant that the concept of martyrdom was
emphatically laid down by Guru Nanak, and the history
of the Guru period as well as the subsequent history of
the Sikhs is an open expression, in thought and deed, of
this basic doctring”.

Dr Balwant Singh Dhillon, Chairman of the
Department of Guru Nanak Studies, Guru Nanak Dev
University at Amritsar said that the concept of
martyrdom was laid down by Guru Nanak. His hymn
calling life ‘a game of love® is of the most profound
significance. He said the tradition of martyrdom in
Sikhism was aimed at retrieving the very existence of
humanity from virtual oblivion. He was of the view that
with such sacrifices people not only learnt to live
fearlessly for their convictions but were motivated to
stand firm on “truth and humanism’.

Dr Harpal Singh Pannu, Chairman Department of
Religious Studies, Punjabi University at Patiala said: “In
Sikhism the institution of martyrdom is an integral part
of the system enunciated by Guru Manak, and the lead in
the matter was given by the fifth Guru while the sixth
Guru explained how destruction of the tyrant and
protection of the weak were part of the religion of Guru
Manak and the dictates of God. The sacrifices of the ninth
and tenth Gurus were for preserving the dentity, culture
and customs of society.

The chief guest, Dr A K Chawla, Yice Chancellor of
Kurukshetra University, gave an account of Sikh history
and the lessons to be leamt by the younger generation. Dr
Devinder Singh Dhaliwal, Principal, Guru Nanak Khalsa
College delivered the welcome address while Dr Surinder
Fal Singh from the Punjabi Department of the College
coordinated the serninar.

“Dashmesh Academy
must not fail”

ile laying the foundation of Sri Dashmesh

Academy near Anandpur Sahib some 25 vears

back, on 24 September 1978, the then President

Mr Neelam Sanjeeva Reddy, had said: “I congratulate the
founders of Sri Dashmesh Academy for the very sound
foundation on which this important edifice of learning will
rise in due course. Here academic knowledge is to be
integrated with basic training to introduce and adapt tender
minds to the complexities of later life. Tt is a far-sighted
experiment in the field of education”. The experiment did
succeed, making it one of the finest residential schools in

Punjab—but only for a brief peried.

Today, the picturesque academy spread over 215 acres in
on the brink of closure, putting the future of hundreds of
students in jeopardy. Equally dark is the future of 12%-odd
staff members who are going from the proverbial pillar to
post without any redressal of their grievances. If nothing is
done at once, 31 March 2005 may mark the end of a laudable
experiment, With so few prestigious educational institutions
around, that will be a matter of shame for everyone
connected with its functioning,

Although acute shortage of funds is given as the cause of its
poor health, insiders say that its sorry staie is actually the result
of political bickering between the present Chief Mindster and his
predecessor. Capt. Amarinder Singh and S Parkash Singh Badal
should put their rivalry aside to rescue this school. As far as
financial difficulties are concerned, they can be easily
surmounted because as litte as Rs. 1.5 crore can revive its
fortunes, All that is needed is pofitical will

If the state government cannot spare even that much, [z
reader fas opined that the recent spate of full page, colour
advertisements in most netional dailies louding the
achievements of the present State Government, wonld have cost
at fenst that much!], There is no reason why the academy
should not be handed over to the Army. It had made an
offer i 2003 o take over the academy buk was never obliged
because the management commitiee was then not agreeable
to takeover. At least now the latter must realise that the
Army conirol ks any day better than the imminent closure of
the prestigious instifution.
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