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o
§7ikh Distinctiveness and

Ithough the matter of Sikh identity has so very long

back been decided after debate and argument
amongst Indian and western scholars, it seems o have
a political relevance for some determined sections of the
extremist RSS leadership, And from time to time, it
becomes a song and a story for them. Sikh thinkers,
theologians and historians have, no doubt, chased the
ilea out of their thought and out of their discourse, in
genpral. But like a bad dream, it keeps returning in one
form or another to bemuse the Sikh laity. This question
usually raises its head out of the fog, as it were, whenever
the Sikhs lower their defences, or when some political
urgencies of the hour drive its disputants into a fresh
bid for the Sikh corperate mind. No wonder the Sikh
leaders have reacted sharply to the recent rhetoric of the
R55 supremo, K.5.5udarshan, recently in Amritsar.

It appears as though the stunning and unexpected
victory of the BJP in Narinder Modi's Gujarat has
whetted the appetite of the Sangh Parivar for the
conquest of non-Hindu imagination, related and for the
colonisation of consciousness, Thus the ideclogues of
Hindutva having recelved a huge welcome in certain
parts of Bharat are determined, it appears, to drive the
advantage home, The Muslim masses have, accordingly,
been wilfully and schematically alienated with a view
to putting them in an adversary position vis-a-vis the
other communities. In fact, the attempt has been to treat
them as agents and spies of Pakistan, its secret allies in
the war against India. A woeful and lamentable idea,
but unfortunately, it seems o work and work viciously.
And in this imperialism of Hinduva, the Sikhs are,
because of some distant Hindu ancestory and heritage,
being considered ipso facto, already in the big fold. That
is to say, for the RS5 ideologues, it is a truism, and needs
no discussion or debate. But is it a fait accompli, as they
believe? The answer is a resounding “No”.

The RSS effort is pathetic,

It appears as though Hinduta is being equated with

being Hindustanis. In sum, all those who live under the
Indian skies, no manmer what their faith or beliefs, are
Hindus by definition. A linguistic, semantic confusion
is sought to be created. Now, the argument that we all,
who inhabit this great land of ancient and hoary culture,
are, therefore, Hindustanis, or Bharatvarsirs, if you like,
could not be countered, its validity being self-evident.
Indeed, it is a matter of pride for its atizens to belong,
tn connect with that [ndia which, as a western scholar
ance put it, is “a great idea in the human mind”. No,
there is no need to convince those who are already so
convinced. The RSS rhetoric of revival ts, therefore, quite
phoney. In reality; it only leads to regression and becomes
a fundamentalist cry. However, at another level, the same
promatees of Hindufoa shout themselves hoarse over
Muslim Jehadi ideology which governs the present
Pakistani mind, which means, in effect, that whilst their
kind of fundamentalism is healthful and progressive,
the other type is venal, alavistic, breeding terrorism in
its most vicious form. And, in their conceit, they think
that they are performing a regenerative, radical duty and
re-conditoning the Indian conscicusness, Yes, there are
millions and millions of ideologically divided and
confused sections of the majority commumity ready to
swallow this bait. That is how the BJP and its advance
guard, the B55 cadres, hope to corner all or nearly all
non-Muslim vites in the elections in some states later
this vear. And if the carefully-crafted policy succeeds,
the Parliamentary elections would then be a cake-walk.
The New Delhi throne is then for them to keep.

Before | return to the theme of Sikh identity — the
dariee of this piece — | wish to clear one thing, which is
the role of the Congress Party under the patriarchal Sonia
Gandhi. That role was gruesomely highlighted by Indira-
Rajiv Gandhi Governments in the anti-Sikh pogroms
organised by its beaders in the wake of Operation Bluestar,
the resultant Punjab tragedy, and the sequential
assassination of Indira Gandhi whom our patrietic
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FH.Hussain was pleased to call Durga, risen to save
Inddia, a new Messiah on the scene. The insightful Hindu
analysts have, time and again, pointed cut the covert or
concealed communalism of the Congress Party. This is
well proved by the fact that the Congress is as prone to
the communal virus as the BJP itself. It allots party tickels
stractly on religiows and caste considerations, Its secular
fig:leaf is always showing. And the Congress victory in
Punjab lately has many an ironic lesson for vote-
watchers.

Again, Sudarshan’s thoughtless reference to the
Narakshahi Calendar has only queered the pitch of Sikh
politics. Also, the needless controversy about Guru
Gobind Singh's Dasam Granth and his reference to the
Chandi goddess are not the problems the RS5 need to
raise it now and bring things to the bail®,

Y References to Hindu niythological, Puramic characters
wnd episodes i the writings of Gurn Goebind Singh are only
there for martial legendary talues. AD fhe end of Krishan
Avtaar, ke clearly stabes that this story was transleted with
the sole morpose of inspiring the people with the will to be
perpetual fighters i the battle for Diverma).

These are the tactics of a separatist, schismatic
p-;r]iﬁn;ﬁ. The Sikhs, while remaining proud and patriotic
people in the comity of communities in India, do
maintain perhaps the most obviously separate,
distinctive ready, sovereign in their rights and their
Nishaan and symbals proclaim their clear identity and
evolution™.

"At the end of Ram Avtagr this is made even more
emphatic when o the closmyg lines, the Tenth Master declares
that “Ever since | have united myself fo Thy feet (O Godl},
none else even pleases me. The Purans and Quran ool Thy
by the name of Rama, Rakim, and such other numergus
mamees, ik [ owe allegiance o neither of tese”,

The characters of the Puranic stories are mere Rumaens

indutva: A Scrutiny of Motives

for the grenf Gury, who becmese of their overblomn eges, fell
prey o kaal, dn the words of Dr. Diarm Pal Ashta, Gurn
Crobina Singh 15 against the belef in such gods and goddesses
as Hrey are subject to death and are, thevefore, inperfect and
poweriess).

Sudarshan reportedly asked the RSS cadres and
others to regard Gurn Nanak as the avatar for Kalyug in
the manner that they regard Lord Rama and Krishna as
avatars of the golden ages of Dweta and Treta yugs. If
s, the Hindus would do well to worship Guru Nanak's
faith and his bani®.

*(This may please some bul e Gurmal Guri who called
himself “lowest of the low' would decry and dernde His
‘eiepation”. This is the fumdamental difference. Wherens the
acfaars of the Hindu paretheon claim to be divine incarmations,
G Namak and his succeedimg Gurns emphatically deny
theis and describe Hemselves as only slaves and serfs, Instend
of calling themsetves *Aham Brafmam’, Guri Nanak declares
himself to be the Lord’s bard of o foudy caste),

And, finally, it is well-known that the Sikh scriptures
have a swi genmeris character, for unlike other major
religions, it has given an honoured place to the Hindu
bhaktas, to the Muslim sufi poets, and, more significantly,
to the songs and slokes of those lower ordets of Hindu
society which their mentor and law-giver, Manu codified
centuries ago. The catholicity of the Gury Granth,
therefore, precludes all considerations of birth, caste and
status, Which shows why the Sikh faith has emerged as
the most radical and egalitarian force in the world today.
If you want swity in diversify (our nation’s slogan, row
reduced to a serviceable clich'e), there 15 no better
example than that of the Sikh scriptures, There is the
message sent out strongly to a war-conditioned, terrorist-
ridden, neo-fascist world, teetering on the verge of
another global holocaust. @

Darshan Singh Maini
*Commented upon by Bhavee Stkander Singh
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remote and inaccessible areas of northern Sikkim were not open to outsidérs hﬂ-mcenl];,r, and =
have remained hreathtakmgly beautiful and serene over the aeons. T
= Overtime ami interaction with the Lepcha population and the local al monks, mqm-ﬂeh:‘ls ﬂfgq;n I}Imﬁ&- e
Dev ji's tm-.rel mmu_;h the region have slowly becorme knowf, but, ﬂlenuruhﬁ-ads which m
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uru Nanak Devii left Sultanpur on the first of his

Uiiss {in Sikh tradition. the term Lidiesi which is
derived from the Sanskril to mean “one who s indifferent
to or disregardiul of worldly attachments, a stoic or a
mendicant”, is used for each of the four preaching travels
of Guru Manak and so also means "a prolonged absenop
from harme™) in the vear 1500 with Mardana as his sole
companion. There were bwenty years of travelling, to the
tst, southy, north and west. At the end of each Udisé, Guru
Manak retumed to the Punjab. The common platform of
the many fanam Saklris are witness to the mteerty of Gum
Manak's vision of the Creator, He won over all antogonists
and opponents not by intellectual acumen or magical
powers, but by moral persuation and the power of loving
devotion. Guru Manak was preacher of the Divine Reality
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transcending all particularities of race, religion or dan. Gurn
Manak confinged o have reveslid fo him r|_'|1;_'|i;'||_|:- Verse
that eventually became part of the Adi Grantl, He returmed
to the Punjab around 1521 '--q,"_:.l'|'||; doiwn at I;\,,,1r|;,1:'|,'-|,'||' on
thie eastern bank of the fver Kavi

The third Lidasi bagan in 1515 when Guru Nanak and
Mardana left F»-I-l.lrpm and travelled to the east, through
what is now Mepal, to Sikkim and Tibet. Some records show
that after Tibet, he travelled to the Far East, through the
length of China, crossing the sea to Japan and then back to
China, via Manking to Mansrovar and Mt Kailash, thene-
after to Leh in Ladakh, Kashmir and back to Kartarpur in
1518, having covered over 00 kilometres,

The Morth Sikkim plateau is well above the tree line

where luxuriant forests and luscious :‘-'|I'L‘_:".‘- af @rass




disappear, The landscape has sparse vegetation and is smoweclad, arid, white,
solemn and wind sweept, During the nom-snow period, it is brownish due to an
abundance of moraine. The flora found on the plateau is unique, extremely
hardy and exguisite in is daintiness and colowrs. The plamnts flourish onlv in the
symirmer ok and -.i|'|l|'||||i".!'. LpOon rainlall, givea -F-E.'.-|'| ob colour im clusters
1] -."-'.'||_! !_*-'Il_n'. e |l|-.'. wvanlel, w |'|:|-: and vallow :'!1q.'l-||:-. "I'-"""-'\. ||'||.":'i'.-.":'- o I1'.!||.'-|1:-

| figrea !_'\-|.:|*:|-. Afe aPECie= Of TS5 and lichen

111871~

The Morth Sikldm plateau is interspersed with numerous small and med
size lakes, the most important being Gurudengmar Lake, Frmous for its religious
value 10 the local Sikkimese as well as soldiers of the Indian Army posted there
Lagend has it that locals of the place requested Gume Nanak Dev, while on his
way back trom Lhasa, to solve their perennial water and forage problem during
the winter months. The Guru touched his walking staff on a partion of the lake
thereafter that I_'._'||'|i|:1:;|._1_r portion of lake has never frosen angd forage is available

throughout the vear

I T
Bhurd arespudie aof thiar Bedf efores

the orly sy pord of Girnseok,






he high altitude plateau of
northern Sikkim is scantily
populated and forms thea present day
frontiers with Tibet. Morth Sikkim is
the largest district of the State, with
district |1|.-.'|-_1!|:|Lu1rt=T~. at Mangan, other
s being Chungthang, Lachung

and [.arh-nn-

Guru Manak Dev ji during hes
travel to Tibet and China passed
through Sikkim and spent a night at
Gangtok, From there he proceeded
northwards and en-route spent two
mights at the village of Chungthang

] AT 16 S0ET 15 kilomeles
narth of 'n.l:lr'lﬂl ot the conflwen: |

and the b northemn trade roubes from
"ll: kim to Tibet pass through these

an altitude of 6000 ft. and is dominated
by high mountains on all sides.

diameter wh

been hurded by an st atGuoru |

D=y i i o at hi= fev
after which the Guru climbed ||1t.'
bowtlder and sat dowron ik, Thoee foot
prints 3 feet apart are EKnawn as

ida Mg

While sitting on the boulder, the
Guru had his lunch consisting of rice.
Witness to this incident, the residents
ol Chungthang gathered around and

not grown in the area. Guru Manak
Dev i threw some af the le i1 rice
declared that henceforth paddy
v in this area, Till today, this
north of Gangtok
n. The villa
of this 1'-|-:'f.=| stowed upon them,
worship Guru Nanak with great
devotion.
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Gurdivaral/ Gompa Guridongniar

At the place where Gura Niorak Dep [ stivped, stands o Gurdunera madafaiaed by fhe Assam Rifles,
I harmony writh the Wikiversalify of the Guom Sahib's teachings, this koly plece has beem
cosecrated as ‘Sare Dharam Sthal”.

Flavking the colewrfully painted gate are the Punjel Regiment's bodge, the 20th battalion having
parrticipunted fn 109 comalrucl o

i

d ”ﬂf’ﬂﬁm

o Tl i el s I P N

-ﬂ'\ﬂ 'I"'r'ﬁ?'

R e

e e b b b o

of
LY SARV DHARAM STHAL
N Wa yH w9

ATYEIN AT

T ' - ""F'I.r.t'E i'r”j."- T - x
I .;.-q.-.. Y o You !H.r'I



AR

A T A4 At b e b st sy
B L B e




f
fire
% Dt Ji's foolpiie
Morasheny

Guru Manak Da
stone and also fived hi
next to the boulder, A ma

stands af this spot

nilder, The
& plebetan. In
s prroeets on e
hose water remains
e five feet and never dries

el it at the place where he is
eved toha ey Dleepak burns here
non stop. The locals are followers of the Guru and
hixz |-|'.'EII:]"|i.I'I_EIE have been translated into the local

language.

From Chungthang Gura Nanak C vent further north
east lowards Yumthang. He bathed and blessed a hot water
it the height of 17.000 ft. whis

ywernment |

spring the
attraction and the State
Inspection Bungalow near the spring,

Ciuru Manak moved north to Lhasa, now the capital of Tibet
He had many prison sed there from the custody of the
Raja of Tibet before teturning to the Punjab much later, after

having travelled in China. @

Brigadier I Singh
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Japuji Sahib is a text of first hand mystical experience. Mystical experience is noetic in nature. That is to say that |8
it provides insight into the depths of Truth unplumbed by discursive intellect. Through it, things are seen in a Ji&
| novel pattern and they seem to have new significance. Moreover, the knowledge thus gained carries tremendous sense 7
of authority. However, such experience defies expression in terms that are fully intelligible to one whe has not known
| some analogous experience. Ineffability is its hallmark. No wonder, then, that in the 38 stanzas of Japuji Sahib, the S
ineffability of the noetic knowledge has been expressed as many as 29 times.

Letus go over all these:
9] guM & sho set ) (2)
His Wil cannot be described (2%
2] =uE aH s w2 2 sfiy =i e 85 Bz @fez 1 (3)
He can't be fully discoursed; millions of mmllioers though made attempis (3)
i 1 e w26 O wEE & Al ()
Ever if I kraoaus, [ Tl finil fo explain, He cammot at ail be discoused. (5}
e ot fs it w1 & 2 =0l ugsfe | (1R)
Mione can describe the state of faith (12)
e R & g | HE =5 5o safs dg ) (2]
It is impossible to discourse about faith; it can't be scribed on any paper with @y pen (12
Haa & SaS & g | ()
The Creafor s works are beyond reckoming (16)
g Ber fisfls wd Bfe | B fifime s U8 (90)
Wh at all cam write this account; the more you weite, the more if becomes (16).
agl o w8 S Fg ) (12)
Who at all can estimate His gifta? (15}
¥) Fuel o= o =T | (18,90,95,9¢)
Hoit con |tk and talk abooct His mght 2016,17 18 15)
A0 oy &2 vty 2 | nREd T sty Bod | oty sl fafe g 0 ()
Inmumerable are Your Niames and ahodes; unreachable are Your countless spheres; declaring them ‘mnumerable’, we |#
only augment our burden (19} -
99) @8 & welse T fa 52 &y yarE | 2y sufel e i foufs Sy a9 |
The Pundit does nof knote the time (of Creation); mo account there is in e Puravas. The (Jazi is ignoront as well, for
the Karan foo 5 uninformed (19)
93} fafz =g = et 7 afa v = St | W o faedt 2 e el e At (29)
Neither Yogis nor others know it either; the Creztor who created it alone knmos (21},
43 fom =fa nimr o wodt B8 ==t B w1 (R1)
Howe can | describe You; how can § proise You? (21)
] B e 3 fmdtst 83 Sfe fem | (23)
[f woriting of the account were possible, i would have been written; howerer, those wio fried, perishead,
) mresdt el 2 mafs = undber | Edter i E vl me & e 1 (23)
The Taviders: banad your, but knoto mof your expense, mof enen as nrech as rivers and brooks ko of the ocean

*Ninhers in HEFHEHHEES uji'r to the pmms {stamzas) nfﬂ}r re:n‘#r.l'rt JTrrplp Sathib
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e ) -1 R T} o - .
U8 ] »ig 7 i Sla werg | wig E ol ugesy ) (o)
Mo end can be found of vour creation; ne end of your franscendence eitfer
5] niz awfs 33 fammfy | @EwiEE w2 el (26)
Those who yearn to comprehend Your Wimits fail in their efforts; Your end eludes all, seckers simply perish
qr ) S Qe 32 8fi | fon G w8 w2 Afi (2w)
Chely if ane coneld mafch His greatness could ome kot the Exalted One.
4 ) e e fiafmn 5wl 0 (2u)
How great s His bouety, no ome can describe
20)# & ufes nedfE el | B dhr wfranfe | [ 2u)
Chly Mhe fool il dares do describe (Him) knears what Blowes e receines
2 ) npgR HE e E e | (28)
The value of the Invaluable One i beyond description
12 &y ¥ b a=fa s v mg@ Bn e 1 (Bo)
This is the surprise that He can observe them, but they can't see Him,
23wt g 90 &0+ | (23)
You have no poter fo speak, nor even to stay silen).
oW ) Fma aifas 718 il | (gy)
None can know omything, says Nanak, without reaching tere.
U] I S T FE B AR | § 8 e i ussle o (g8)
Their (the beauties of Saram Khind) description no one omn give; who so attempts only repents.
o8 ) mEe wES sE5 A | (39)
Says Nanak, te deacribe Him is fard like sheel.
From the above lines it is apparent that of His Beatific Vision, His Will, His Revelations, His Bounty, His Gifts, His
Might, His Creation as well as its Time, His Expanse, His Writ, and His Value, nothing can be described. To attempt to
deseribe Him in any way is sheer foolhardiness, bound to fail miserably. Even the gods cannot see Him although He

can always, and in every way, observe them. We have no power o speak, nos even to keep sikent. We can only be [

4 wonderstruck with His ineffable grandeur

Reasons for ineffability
God-experience is the supreme mystical experience. A mystical experience, by virtue of its very nature is ineffable.

| First of all, everything in mystic experience is unified, linked together, explained by something else, and even explaining

g some other thing, Since there is nothing separate, nothing can be named or described separately. It is necessary to

"\ describe all at once - and that seems impossible. (e gets lost amidst the infinite number of totally new impressions

far the expression of which one has neither words nor forms.

PI. Cruspensky, in his book A New Model of the Universe considers several reasons for ineffability. He says that
miystical experience has no sides, All of it is visible at once at every point. So it is impossible to describe first one side
and then another, In addition, there is also extraordinary ]Engﬂrening of time. The usual feeling of time may continue,
but together with it or within it there appears another feeling of time so that bwo moments of ordinary time appear
separated by long periods of another ime,

When cne wishes to express or communicate, one inveluntarily employs words which in one's ondinary language

| comespond to superlatives - the best, the greatest, the most powerful, the most extraordinary and 50 on. Even such
* superlatives do not, in the least, correspond to what one sees, learmns or experiences. Yet, one has no other words, In
| fact, the experiences stay in one’s memory only for a short while, fading away very soon. Then they are replaced,

unconsciously, by the words hurriedly attached to them to keep them in memory. Very soon, nothing remains but
these words. There is yet another difficulty. For many things there are no words at all. Most often, things pass so |

% quickly that one has no time to connect them to arty words. Trying to remember what one has experienced, one E&]s
_ that one 1s remembering only an insignificant part of what had passed through one’s consciousmness, a

‘BN SR P RN AT S
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- Rm:rdm.g of experience at the very moment it appears is quite impossible. Those who tried, obtained no results,
M Nor is any kind of conversation possible during the mystical experience. Hence it can neither be communicated nor
@ dictated to someone else.

. At some stage, there appears a confusion of the objective and subjective. Unusual phenomena appear e.g. one r|:u|_'|.I
§ plunge into fight, hear voices, or experience powerful and / or weird emotions.

j  The concept of self also changes in the mystical experience, The idea of I begins to appear illusory - a kind of
y fanatic conceit or blasphemy. Only God could call Hirmself ' 1°.

Describing the ineffable
Says Guru Nanak:

wieet =t Feag w0t JE ya afoen vl sfee | Al W enEtd 90E3
| describe the indescribable who has no sign, the displeasing Lord is inomanent,

Guru Arjan Dev thus deseribes ane of his encounters with the Ineffable Lord
wiFeTR g2t Bete Yfs ot 2 wofs 5 | = Sufowr vy =y ol &8 vas e s e | qods E

7 4 Giad Hee Grent Giver, heard the prayer and simmoned the minstrel do His Presence

¥ Cazing wpon the Lord, the minstrel became rid of all pain aed privation,

- He couid nat think of nsking for anything.
& Bhai Gurdas, the great scholar and mystic of Sikh tradition has attempted several descriptions of the ineffable
} experience. Here are some fascinating examples:
oans ouE Ol gin =t = iy o, giosi s sefoed, wis s uizd
mafa i & gats wiE s B 5 fisg afk, fees 0 = Bees ofn, afz B s afzd
afim 8 ofim, 999 S g afel, s b ssla =, ufEalmufa d |
wieEs uaHeEs, fand fam, smaa virgan, sz wfawfa b | - sfim o

As [ beheld the Lord,
My senses lost their semsihility, imbelligence its imfelleckion, and counsel its opinion,
W Conmscionsness became comitose, aftentroity became imatfentive, knooledge became wninformed, movensent became static.
Patrence logt ifs forbearmnce, pride, its confidence, [ove, its passion and in devotion fo the Lovd, vanished mry sense af 'self”
Wondoraus, super-wondorons, ecstabic beyond ecstasy, marvelous heyond marvels, the experience was unending to the whmost,

And again:

¥

i

Eans A= & Beg wmaew, 9 i Eo sfavmemm wfa )
i w fonle & gt &l mafa 3, afm o froe 2 faeas B8z Y
T & Ae B gioe ofe 82 O, sva Az S Ge d s i
wia i Ufl wE v geE v, 28 A5 sl sH efa g 2 adz d o - &flm auo
Wondorous ts the vision of fhe Light emergent, splendorous its brilliance.

The eyes are unable to behold, the ears fo hear, the tongue lo speak and intellect te argue.
Millions of grandeurs tossed and furned, millions of resplemdences hid befind its shelter,
Behalding its multiforions miews, wind became frozen,

All I conld venture was ‘a thowsand salutes fo the peerless Infinity.”

8 Itmay be appreciabed how closely these 'descriptions’ mirror Ouspensky’s reasons for ineffability. Mysticexperience
g can only be experienced, not described. And it is the true Guru who can usher one to this experience.

Gurn Amardas affirms:

St wiEE SE 9 AETE St |
Your inmeffable stabe the Guru has shown me Hrrough his Word.

"

Dr, Jaswant Singh Neki




Mindset Of The Majority Cnmmunity

and the ( R
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Bhayee Ardaman Singh, the Bhai Sahib of Bagrian, wrote Hhis article which was first published by the
Creernr Wk Mission, Patiala in October 1968, This i= Ll_i"c'i.'r'.rj maore import now, three decades later,

o malady can b
)
|'|-'|l:-.'||'. Cim
vithout coming with at, Cor
iy it all as
with thiz

i |lu| |l| il It 1=
|||1|| e pig e for

have teied Lo pansramic and o
deep .=.|'u| thoughtful study by

|'|II"'|I'|'I'. i

|u PN rI Cormimimg v of

II1I pily

the mind of the rural masse

t. Bul Ilnhllllln |ll| I| 1I glement, being

vocal and influential, is spreading the disease rather fast.

It is for the wise amd frseeing infelliger
amd find ol
Withoul proper and eff
Hindu-5ikh unity,
prosperity for haj
be a lasting ph

ore the virns wk |
- treatmment of this
swaential for pr

[ Prchure abore oas faken m § i |."'_'|'|I'-I Fuimiim

Crixermeor of e Puminb. 2

Thee
Huns a
wallowed and
inko Hindudsm
'I"1||:;| |

dwn n ‘_I.l_ [ali]
assimilated by the Hi
Bt sipoe the Muslim mmvasion, comdibions have «

Vi 5 towards na
chialism, This kot
| ef man are shelved inte
ok ab this moment faced
ather pimdor Hes, bud

5 Lhe obvious

d hard 0 be

1 I Ay adtenpt

to mtroduce | ||I|l1|. I:|||.1l|.|.1|.'. or an altempl o e |.|1||||.|I| ar

b e “Shrabbery”, Bograen Hose o Simi |




3 the minorities will create further stiffness,
£ ions, heart-burning and internecine trouble and
disturh the mind and peace of the land,

Practical politics and farseving wisdom calls for carrying
'ﬂgmnm along in a spirit of comradeship, cooperation,
: coardination, brotherliness and goodwill, 2o that

minosities oo may “feel the glow of freedom® and feel

:ﬁmcl of being equal dtizens of the land.

Wil the ragoriby community, specially Bs saner and wiser
w s 0 the oocasion and set the situation right?

- Thﬁe days, all eyes and efforts are turned fowards
: about national and emotional integration, For the
nﬂeﬂf and peaceful progress of India and for preservation
af freedom, unity is of paramount importance. Any—and
mg that may tend to undermine and '|'|.'1:I|:I'i.l|'rl:|.19'l. thi
solidarity of the nation should be joslated and meticulously
‘removed. Posterity will regard this as the fest of wasdom of
ﬂﬁ”‘premnl day leadership.,
g sallies do not contribute W0 the creation of
ﬂl.l-l] happy relationships or goodwill, but give indications
deep-rooted malady. which has been spreading its virus

gna:i.nil.r since last hall century.

It is for experienced politicians, seasoned stafesmen and
‘senior leaders of public opinion, especially the saner and
‘wiser elements in the majority community and intellectual
thinkers to diagnoss the disease and prescribe the remiedy. Tt
!I‘ughhmrﬂwvdrdm The real solution lies with them.

'ﬁi&erem:es in Outlook

To come to the night conclusion, differences between the
outlook and mentality of the Hindus and that of the Sikhs,
ought to be properly understood and kept in mind. During
the period of Ramaryan and the Mahabharta, people were in
high spirits and with trends of glory, ever ready and
welcoming, nities to face and overcome conflicts with
chean minds, courage and bravery. To quobe an instance From
the Ramayan, whin Harmiman met Seeta in Ravan's caphivity,
he offered to take her away, but she refused saying it was not
right to escape stealthily like that, but instead for Ram to
come, fight it out and take her back. We have an example in
the Mahabharta also when Draupadi, after her hurniliation
in the court, refused 1o do up her hair until she had washed
them with the Blood of Dushasan. But this spirit and mindset
changed when after the battle of Kalinga, Ashoba embraced
Buddhism and abjured “the sword”, For Ashoka personally
it may have been a great move. Some people even ghorify it
a5 the day of “Realisation and Transformation.” In fact, it
umed out 1o be the beginning of the downfall of Hindu
supremacy in India. Renunciation and self-defence of
governance do not go together, but are antipodes to each
other.

Since this abjuration of the sword by Asheka and
emergence of the cult of renundiation and non-vielence, such

brave and mandy qualities and high spirits began to decline
and the Hindu outhook towards conflict resolubion underwent
a paradigm change.

Another factor which contributed 1o the development of
such mentality was affluence, love of rches and worship of
mmyir, Lakshmi. The alluvial and fertile sodl of the Indo-
Gangetic plains and other rich productive lands of India
provided them aplenty with comparatively little effort. This
made them easy-going and calculative, Goethe, the German
thinker, once said that everything in the world may be
endured except continual prosperity. The benign weather
miade them further indolent.

There was vet another factor which promoted such
tendency. This was individualism amangst the Hindus. Theire
worship and every day lives are all individualistic and that
is why their religion and interest are strictly personal and
revplve only around the seff. Loyalty has, theretore, remained
confined bo family or caste or has been, at the most, tribal or
reghonal. There being no opportunity for community
assemblage, there was litile neighbourly love or sympathy.
It is hard fact of history that there has never been what may
be called an fidian Mation or any such idea, much less any
fieelingg or gentiment, of what is called mationafism. The present
geographical or politscal India was the formulation brought
about for the convendence of British administration.

In fact, the first time a picture of India as an infegrated
iwhide was projected was when the ‘Five Beloved Ones’ or
‘Panj Pyaras” volunteered to offer their heads to the Guru at
Anandpur in 1699, They represented India as a whole,
earmdng from five regions and from five different castes, whidh
were then merged into one casteless society by the Guru.
Daya Ram was a khatri and came from Lahore in the North.
Dharam Das was a jat from Delhi in the Centre. Mohkam
(hand a calice printer belonged to Dwarka i the Wist, Sahib
Chand a barber hailed from Bidar in the South and Himmat
Rai a washerman from Jagan Math Puri in the East.

The Hindus had showly developed a mentality which
always tried to avoid conflict by even surrender, prostration,
submission and by appeaserment or compromise. They could
only harass and become aggressive towards those who
happened to be weaker, but quailed and quivered when
confronted by these who wene stronger,

This mentality, therefore, resulted in the opening of Aood-
gates to foreign tnvaders bo whom the whole country was
offered as if on a platter for plunder, booty, massacre, and
taking away of wealth and men and women as slaves. And it
rermained & one-way iraffic. [ndia was always aftacked and
mutilated, as it lay helplessly prostrate before anyone who
cared 1o invade il History records that India has never had
the courage or capability to carry out an attack across its
borders, although we try to cover this weakness and
imbecility, deceive and please ourselves by calling it our
greatness and peace-loving tendency. The first moves across




the Indus from the east to the west was made by the Khalsa
army during Maharaja Ranjit Singh's suzerainty over the
Punijab.

A century later, India’s borders shrank from the Hindu
Kush fo the Beas and then Hussaimiwala on the Sutle), and
from Druzdab-Zahedan at the [ranian border to Rajasthan in
the West, and from Burma to almost the walls of Caleuta in
the East. In the North too, Gilgit and half of Ladakh and
Kashmir have bevn eroded away

We have to hang our heads in shame when histoey records
that to avoid conflict, some Hindu rulers offered their
daughters to the Delhi soversigns to appease and please them
and Hindw men of influence and vested interests joined hands
with the tyrant persecutors of their own people.

The recent division of the country and creation of Pakistan
in 1947 are an evidence that this mentality and outlook stll
persisj, Most of our present day policies are also worked out
under this wery obsession. The Sikh outlook is exsctly the
opposite of this. They are ever ready to face —and indeed
wicome—confrontation against a bully or an oppressor of
the weak. Sikhs prefer to die fighting rather than to surrender,

The Mission

At the end of the 15th century, Guru Manak found the
country in such sorry state. His was the first voice after almost
one thousand years of slavery that was raised against tyranny
and injustice at Eminabad during Babar's invasion of India.
He not only protested against the high-handedness and
tyranny of the aggressor-invader, but also remonstrated
against the Dethi Fathans who could not protect and save
the precious country under their charge. He akso remonstrated
with the subjects for submitting like sheep and being akin o
dead men not mealising their responsibilities. Guru Nanak
complained o the Creator for bringing about such scourge
on a hapless people, The mission of the Guru was to change
this mentality of helpless imbecility and to bring about manly
quabities of self-respect, self-help, self-reliance and service to
the mevdy, with 2 will and convichion not &0 bow before brulbe
foree, injustice, tyranny, or high-handedness. The noble
saintly virtwes and Godly values were to be protected with
even one’s lives, by offering sacrifices and if called upon, by
wielding the sword. With the anchor in one God, the evil
and evil-doers were to be extirpated and the land and
ultimately the Universe, made safe for good and God-
conscious men The Gure's mission may be summed up in
these words:

To uphotd @md adevince rightenisness,

And fo enmancipate the good, “the Saimt im is”

T AEes i Beas
Tor pxterpate eoil ard ezuldivers rovd ared hrsinci.
T Wi e S )

The mission has been to create a nation of God-conscious
people, always ready with their ‘heads on their palms’, to do

service and good to others and punish evil-doers, In doing
=0, any conflict that comes in the way is to be faced and
conguered even if life itself has to be offered and sacrificed.

The Adi Shankracharya also noticed this depraved
degradation browght about in the country by this mentality
of dalf- humdbiation and avoidance of confrontation. From the
Souith to Morth and East to the West, he untiringly worked 1o
reawaken the people. But the virus had gone so deep into
the minds and braing of the people that one human span of
life was not long enough to complete the task. Although
Buddhism was banished, Jainism, a sister school of
Buddhism, managed bo escape notice of the Shankracharya
and 5o survived in the country.

It took the Sikh Gurus four generations to chisel what
was to be the ideal human. When the spiritual re-awakening
and generation of ‘'man’ and resurrection of human values
and restoration of consciousness of the self and mental, moral,
and soctal uplift was complete, the fifth Guru announced:

Tt Mercifrel Lond hath o grven the Comtmmnd,
gt g or i 1

That ne one will henceforth dominger cver and give pain to
airother,

1 Efr  fiet maen

Andd, all il mhde v pevce;
Swch betng the Rule of Merciful Lovd,

e e g fag Ber o il am 8200

After martyrdom of the Fifth Guru, the values and
principles for which he gave his life, were not sumendered.
The Sixth Guru then took up the sword to uphold and protect
the values and the light, that was thought to have been
extinguished, flared into a big blaze which ultimately
consumed its antagonists,

The finality to this mission was brought about by the Guru
in his Tenth Form when in his hand, the two swords of Miri
and Piri which were separately worn by the Sixth Gurn,
merged into one double-edged sword, the Kianda, It became
the creator of a liberated new Order when of this Khands, the
Khalsa and then the Guru himself, took Amrit in 1699 the
Guru became the Sikh and the Sikhs the Guru. It took two
hundred years to build such nucleus of society, a living
organism, with the manner to grow and prosper and
perpetually evolve, guided by common sense and Shabad e,
the omnipresence of the Guru, capable of propagating itself
without waiting for any prophets and avtars to appear.

That thi: mission of the Gurn was a complete success is
borne out by instances and happenings, a few of which |
enumerate below,

During Babar's invasion, Guru Nanak, moved by the
atrocities committed by the invader, not only protested
against the bloody aggression but even courted arrest. He
personally set the example that such a confrontation must



- ot be side-tracked and shirked or accepted abjectly, but to
be met face to face even though it meant suffering and
- sacrifice.

The martyrdoms of the S5th and %th Gurus are the

af such resurrection, regeneration, and rediscovery

of charscter and manly virtues, It should be noted that both
the Gunss had prepared their sons and successors to wield
the sword, because if passive and non-violent effort and
- sacrifice fadled, it would not mean surrender of values and
principles. “When other means have failed it becomes
incumbent to use force” The Sixth Guru was 11 years and
the Tenth was 9 years of age when they succeeded to the

Guruship.

That this spirit generated by Guru and the manner of life
nurtured and established by his nine successors, had come
o stay i evident from subsequent happenings.

In mber 1715, Baba Banda Singh Bahadur was

by the Mughal forces after the siege of Gurdas

and taken to Delhi along with 740 Sikhs. They were

executed at the beginning of March 1716, one hundred

every day. Not a single one of them, and there were even

feenagers amonget themn, abjured his faith or faltered at the
end.

In the Vadda Challughara (Great Holocaust) at Kup near
Malerkotla in February 1762, about 30,000 Sikhs were killed
by the Durranis and their native allies. But even this did not
affect the morale and the high spirits of the Khalsa who
continued the fight until final victory was won, the Mughal
Emgpire uprooted and the whole of Punjab brought under
thedr sway,

An example of this regenerated spisit is discerned when
the Durrani invader was taking away amongst the booty
some 25 to 30 thousand Hindu girls as slaves, to Afghanistan.
The Sikhs unmindful of the risk fo their lives, attacked the
Dharrard columns, rescued these helpless Hindu women from
their clutches and escorted them safely to their respective
homes.

More recently, evidence of this unsubduable and ever
shining spirit and unflinching determination and readiness
b serve and sacrifice, was provided at Jaito and Guru-ka-
Bagh during the Akali movement in the 1920s to free the
Gurdwaras.

The glorious deeds of the Sikhs, both in the Army and
the countryside during the 1965 and 1971 wars, are as
pusstanding as they are unequalled, even as others trembled
at the prospect of war,

The Evolution

We have seen that as far as the Guru's misgion was
concerned, it was an unqualified success. The revolutionary
evolution was complete. The change had affected the minds
of the people. A will was created in the masses to resist
tyranay and to live or die for the cause and freedom. IE justice

was not giver, it was to be exacted. With unflinching faith in
ane God, a frarless and useful life was to be lived.

The molto was:
Dvo mot tevrorise amy one, dor bl to domimeering by

mnyhody.
B oy o 2= afo s B v

This will to resist and never to abjectly surrender betore
tyranay and injustice, naturally brought on conilict with the
tyranmous and bigoted rulers of the country whe happened
tor be Mughals at Delhi and Hindu Rajas in the Hills. In long
drawn war, battles are sometimes won and sometimes even
lost, but it is the ultimate result that counts. And the pages
of history are overflowing with the glorious deeds of the
Guru's Sikhs and their success in uprooting the Mughal
Empire. Jassa Singh Ramgarhia and Baghel Singh
Karorsinghia with their thirty thousand Sikh cavalry (Tees
Hirzari) ultimately rode triumphantly into Delhi in 1790.

After routing the Hindu Hill Rajas at Bhangani in 1686, if
he had so wished, the Guru could have occupied the vast
territory that lay at his mercy. Similarly, if the Guru had
wished, he could very easily have taken a sizeable of the
Punjab when he helped Bahadur Shah in the war of
succession which then got him the Delhi throne.

Lord Krishna's too was a similar situation. His strategy
and direction having won the Great War for the Pandvas, he
ultimately fell to a fatal arrow in the lonely wilderness of the
Gir forest. And his brother-in-law, the nvincible and brave
Arjun, while escorting ladies of the family from Dhwarka, was
waylaid and looted by the Bheels. The teachings of the Geetn
that brought Arjun back to fulfill his duty and protect his
hanour, have been forgotten; and the Gerfa, to uphold the
ideals of which the greatest battle of India was fought at
Kurukshetra, has been pigeonholed and replaced by the
lifeless self-humiliating non-viclent ideals of renunciation of
the Gandhian brand which were themselves thrown to the
wineds in 1962 and thereafter. That was this country’s great

The lives of great men with a mission, the life of martyrs,
of service and sacrifices, are apparently beyond the
perspective and understanding of such people who have
since ruled the country.

The reason which led Guru Gobind Singh to come into
comflict with the Mughal Empire was the word given by his
father Guru Tegh Bahadur to the distressed, persecuted and
helpless Pandits at the hands of bigoted Mughal rulers, that
thetr Dharma would be profected and tyranny extirpated.
Guru Tegh Bahadur and a band of his devoted Sikhs laid
down their lives for the cause of those Pandits at Delhi—not
for any cause of their own. In the world's history of martyrs,
this sacrifice, otfered for the principles of others and not one's
own, is unique and stands unequalled. This link was taken
up by his son and guccessor, the 10th Nanak, Guru Gobind

=)
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Singgh. If he did not meet with immediate “worldly™ success,
and a long drawn conflict had 1o be fought, it was because
the Hindus had then let him down.

It were the Hindu Hill Chiefs who first started to harass
and then attack the Guru. The first battle he had to fight was
against the attack of these Hindu Chiefs at Bhangani near
Paonta Sahib. Being routed by the Guru, these Hindu Rajas
then approached the Emperor at Delhi and brought Mughal
forces to help them against the Guru, It was these Hindus
wh it the fire and the conflict with the Mughal Empire then
conflagrated info a rage.

It i interesting to note that some muslims, such as Rai
Bular and Bhikhan Shah, were the first to see the Light in the
Satguru and began exercising their influence in the Mughal
Court to bring about rapprochement, understanding and
peace with the Gurus. Some of them like Syed Budhu Shah,
Syed Beg and Maimu Khan, even fought against the Mughal
forces on the side of the Satguru as they understood his
rightful stand.

#in1 the other hand, there has always been the Brahminical
element among the Hindus that has invariably opposed the
interests, nay the very existence of the Sikhs who have been
buming their fingers in picking up chestnuts from the fin:
for them. Although professed o be brothers and calling the
Sikhs as their own, yet in fact they have never been able 1o
tolerate their existence. By calling them as “one of them,”
they have in reality meant the denial of any separate Sikh
identity. During the Chiote ghallughara (First Holocaust), the
Lahore forces were under personal command of the Hindu
Lakhpat Rai and it was at his instance that the proclamation
for extirpation of the Sikhs was issued in 1746,

Ghani Khan and Mabi Khan, the two Pathan brothers of
Machhiwara, took the Guru on a palanqguin upon their
shoulders and with the timely assistance of Qazi I'ir
Mohammad, got him through enemy lines to safety from
Chamkaur, when the Hindu and Muslim imperial forces were
in his pursuit. They had risked their lves for him, while
Gangu Brahman, an old servant of the family, and to whom
the two youngest sons of the Guru, innocent children of 7
and 9 years, along with their grandmother were entrusted,
betrayed them to the Mughal officials; the children were
cruedly tortured and put to death at Sirhind by Wazir Khan
inspite of the progests of the Nawab of Malerkotla. The Sikhs
have since remernbered, with gratitude, the noble part played
by the Nawab and demonstrated their grateful feelings as
late as in 1947 by protecting the house of Malerkotla, as

abways.

We know that the majority of Hindus are above all this
and are as dear to Sikhs as are the Muslims. Some of them
are close relatives and some even inter-marry. A great part of
the devoted, who are erroneously called sefwjdfaris, are in
Hindu form. But their voice, being noble, is gentle and is not
heard amidst the loud din of noisy skogans and propaganda
of the bgoted communalists. As this intolerant and bigoted

element belongs to the majority community, they, in a
democratic set up, masquerade and pass off as nationalists,
while the minarities when asking for even minimum support
and identity, are dubbed as communalists. This intolerance
against the Sikhs has been so from the beginning and
comtinuwes 1o be so Gl thas day.

It has been the Hindus, like Chandu and Sucha Nand,
whi kepd up a sustained propaganda in Mughal parleys and
worked up wrath of the Mughal rulers against the Sikhs,
while Muslim men of Gad, like Harrat Mian Mir and Bhikhan
Shah had exerted their influence to bring aboul
rapprochement and goodwill. It was this class of the Hindus
which Brought the Gurus into conflict with the Mughals and
later, the Sikhs with the Britishers and now again with the
Muslims whilst keeping themselves out of harm’s way!

The painful fact worth noting is that even some
“respected” Hindu leaders like Mahatma Gandhi and
Jawahar Lal Mehru treated the Sikhs with contempt and
displayed rank communalism when dealing with them. I give
just two rather incredible instances 1o bear this out.

In the mid-thirties of the 20th century, alarmed by the
spate of conversions of the untouchables to Islam and
Christianity, Pandit Madan Mohan Malviya and Dr
Ambedkar realised that salvation of the depressed scheduled
castes from the unjust oppression and crue] grinding tyranmny
at the hands of the higher castes since times immemorial,
could only lie in their wholesale conversion to Sikhism. In
their wisdom and farsight they drew up a scheme, agreed as
a pact and started to implement this. Dr Ambedkar paid visits
to Amritsar and left some of his fellow workers there to study
and understand Sikhism and its institutions. The Khalsa
College at Bombay is one of the outcomes of this. But to the
misfortune of all concermed, thiz scheme was confided to
Mahatma Gandhi on a strict and definite undesstanding not
1o let it out till the proper time. But unless the Mahatma was
swept by communalism and prejudice against the Sikhs, why
should he have thrown the confidence reposed in him to the
winds and without any qualms of conscience committed a
breach of faith by condemnnation of the scheme,.saying that
“It would be far better that the crores of untouchables of Indio gel
comerted fo lelam than Hwey beconee Sikdes.” Eventually at his
threat bo fast unde death, the entire grand scheme was stilled.

Having lost that oppartunity, followers of the Mahatma
today, when they observe their people being converted to
Christianity and Islam, in their chromic helplessness, begin
tor supplicate the Government to stop such conversions and
banish the missionaries from India, This is like old Hindu
gods who approached the goddess Dunga and beseeched her
to protect and save them, when they could not on their owm
defend themselves against the onslaught of the demons.
However, they should not forget that the presiding deity these
days is a secular “goddess”. They had better study the
thoughts of Pandit Malviya and Dr. Ambedkar again with
unprejudiced seriousness.



~ In1929, the Sikhs were given solemn assurances by Hindu
* Comgress leaders like Mahatma Gandhi, Pandil Motilal
- Mehru and Mandit Jawahar Lal, as also by formal resolution
of the All India National Congress at Lahore, that no
- canstitution of free India would be framed by the majority
 poamurnmity undess it was freely acorptable o the Sikhs. This
was repeatediy reiterated from time fo time il August 1547
- It will be worth reproducing the words uttered by Pandit
Jawahar Lal Nehru in Calcutta in July 1946, He had sasd,
“The brave Sikhs of the Punjab are entitled to special
“aonsaderation. 1 see nothing wrong in an area and a set up in
the North wherein the Sikhs can also experience the glow of
freedemn.” But when later Jawaharlal Nehru was reminded
about this, he blandly told the Sikhs thal "ciroumstances had
changed.” As if pledges are given to be dismissed when
convenient! [t is common knowledge that a circular was
issued in the Punjab soom after the partition of the country
that an eye be kept on the Sikhe, who have since been looked
upon as if they were aliens.

W the Gerti had been the guiding star, the Mahabharata
stary of Gian would not have been forgotten. Gian was an
old and pampered servant of Lord Krishna. Once his
irsolence and insubordination anneved Krishna, who wanted
o behead him. Gian ran for safety and Krishna followed in
hot pursuit. 1t was a long chase. At the suggestion of Narada,
Gian rushed to Arjun and sought his protection without
disclosing who was after him. Protection was promised and
{he word given, when he came to know that it was Krishna
who was after Gian. 50 a fight between Krishna and Arun
ersued and became so fierce and groesome that Brahma had
io come down from Heaven and intervene to stop it.

In 1965, this class of Hindus forgot the sacrifice and
martvrdom of thedr savipur Guru Tegh Bahadur and even
fhrew shones at the Gurdwara Sis Ganj in Delhil Soon after
the conflict with Pakistan, Prime Minister Lal Bahadur
Shastri and some other central leaders decided to form a
*Punjabi® Punjab, but perfidy of the bigoted Home
Minister Gulzari Lal Nanda and his elements in the
Centre manipulated to present a torso of a State (Suba)
without head, arms or legs!

| have written these lines with very heavy heart as | have
some very close and dear relationships with the Hindus.

The Malady

Inspite of all what is stated above, we find that the saner
elements amongst the Hindus have always predominated.
They have considered and treated the Sikhs as their bigger,
though vounger, brothers. During the conflict with the
Mughals most of the recruits to the Sikh forces came from
Hindis, Later se find that conversions to Sikhism were
mustly from the Hindu fold. In fact some wise and far-seging
Hindus have been advocating that at least one member of
every Hindu family must become a Sikh. On the part of the
Sikhs, they have been fighting battles for the Hindus

ungrudgingly and have always suffered for their sake. When
steel clashed and flashed, they cast their die with the Hindus
aned when the time to raise arms and show hands came, they
a]p,rq:,'s teok side w‘l!l‘l the Hindus. Then 'h"h]," still should the
Sikhs have been let down and their work and support and
sacrifices go un-appreciated and never recognised? On the
contrary, suspicion and bitterness apainst the Sikhs have
increased and are becoming acute specially since the last two
decades. Space does not permit here to narrate the shameful
story of continuwous and callous betravals of the Sikhs
throughout these vears and the discrimination made against
them in all walks of life. The particularty communal Hindus
of the Punjab, in collaboration with like minded Hindu
leaders at the Centre have been trying to keep the Sikhs under
their political subjugation. Their treatment and behaviour in
falsely declaring that Punjabi was not their mother fongue is
fust ane instance. The treatment meted ourt to the Sikhs outside
Punjab specially in Haryana, Himachal Pradesh and Uttar
Pradesh are stark realities,

Such attacks have taken another form latedy. Sikh culture,
Sikh history and tradition, the Sikh religion and the way of
life are being subtly and surreptitiously run down, ridicubed
and belitthed in books, papers, and text books. Patronage to
and promotion of apostates (patits) is another manner in
which atternpts are made to tarnish and distigure the Sikh
image, Sometimes one must sit up and think whether all those
services rendered, sacrifices suffered, and valuable and noble
blood shed for such ungrateful lot of people, were really
worth their while?

Om part of the Sikhs, if they have never been found
wanting, then why should the Hindu majority community
not have trusted the Sikhs and kept them as their shield? On
the other hand why have they always nurtured mistrust and
animosity against the Sikhs? That is the question which poses
a challenge to the majority community to find the reasons
and provide the answers, Impartial, unbiased and deep
probing is called for to find out where the virus is. Let saner
and wizer elements rise to the occasion and arrest the spread
of poisom and prescribe some remedy before it gets too late.

It is really for the majority community to win the
confidence of the minority and keep them so satisfied that
they may also be able to feel the *Glow of Independence”
and be proud of being counted as an i factor of the
country. If the national integration brought about by the
Gurus, which every true Indian very much longs for, cannot
be preserved and maintained, then everything will end in
failure, for which the responsibility will squarely be with the
majority community.

I hope that what [ have writhen & t-alrcen in the spirit in
which it is stated and wall bead to some searching of hearts
and creation of goodwill,

May good sense prevail everywhere! @

Bhayer Ardaman Singh of Bagrian
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apnta Sahib {30°-25"M. 7735 H was foumded

b Sri Guru Gobine Sing -h Sahik i Movernber
1685, having selected this serene '.*Lul.--l:l the nghi
bank of the nver Jamuna, which was in the area
offered in homage by Kaja Medini Prakash o
Mahan, situated in Sirmoor District of Himachal
Pradesh. The vears 1685 1o 1689 were flled with
greal literary creation. [n the calm environment of
Faomta, on the bank of the nver the Tenth Gum
.'-l"l}'-.md poetry of spiritual as well as martial
tenor. The court of the Guru was adormed by fily
(B Ju wals ancd wWilers, ||-'\-!.'-|||||||- e vask Heasune
of Titerature besides their own compCefions and
almast all m 1o ancient Indian classics wiere
translated from Sanskrit and other exclusive
languages into the common parlance of Brij and
Munjaba.

Writing about the natural b auty of the area, Rhai
Vir Singh described o

e environment: "The wesiern
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ank; af thee famma on nedch the
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In has Makan Kirsh Bhai Kahan Singh of Mabha,
pivies three meanings to the word Paonta. It means,
[a) stirrup or foot hiold, (b shoe, (o) car pet spread in

fromt af the door for the honourable guests so that

thew can place their foot on the carpet before
ertering (he house

Describing the silvien surmoundings
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Paiieting demicting Grru ol Simgh, af e Gurdiovira litran

Before beaving for Paonta from Anandgpur in 1685, Guru
Gaobind Singh entrusted the cane of the fortified fageli and
the sanctum within it to one Bhai Bishan Singh. More than
a century later in 1823, the Gurdwara at Sri Paonta Sahib
was re-constructed by Baba Kapur Singh, with funds
provided by Sahib Singh Sandhanwalia. However, in the
course of time, the shrine with about 120 acres of land
attached 1o it, came into the hands of hereditory matunts
who treated it as their personal fiefdom,

In 1964, a band of Nihang Singhs of Taruna Dal Harian
Velan Wale forced their way into the shrine and began
continuous recital of the Gura Granth Sahib. The mahants
eot violent, and in the ensuing confrontation with armed
goondas, eleven of the Nihangs were killed. The mahants
sought intervention of the Himachal Pradesh Government
but after a protracted struggle, the management of the
shrine was entrusted to an eleven-member commitiee in
1970, with the SGPC President as ex-officio Chairman

The present building complex spreads over an area of
over 3 acres. The main Gurdwarca Sii Paonta Sahib at the
Canlre Consists |_1-[ a “'".Iuﬂl.""." I_II_I[IIl;'l..l: PO 'I'l':lthil'l a vast
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efaere burhare bytng wves daepght ool affer thee Pl of

Hhagant, robes of foorour beslomed

rectangular hall. The inner room contains old weapons
among which a double-edged sword, a scimitar and a
matchlock are believed o have been the Guru's personal
weapons, Also preserved are two pens used by him for
writing. Other shrines incdlude “Talab Asthan’ where pay
used fo be disbursed: ‘Kavi Darbar Asthan® where fifty two
court poets used fo meed, '|i|-.-'r'.'||':|' wiorks were recibed and
discussed; and ‘Dastar Asthan” whepe after the battle of
Bhangani robes of honour were given to the Sikhs who
showed exemplery valour. Some rifts were bestowed also
on Par Buddhiu Shah of Sadhaura for his devobed service
and sacrifices and who had lost his sons in this battle
Anather shrine is.a memorial to Rishi Kalpi whom the Curu
had brought from his hermitage in the Himalayas to stay
awhile at Paonta.

From the backyard steps, Gobind Ghat leads down to
the waters of the Jumuna. Administrative offices are uncder
the portal on either flank of the entrance on the inner side
where a row of rooms are located for pilgrims with a line
of shops facing outwards. Guru kr Lmorgar is held at the
western part of the compound



Begides the daily maryada firfan, Gurbani recitals
ki F,rl-.ﬂl_{' on full-rmoon |,‘|._'|:r:1.. An annual fair is held
pn Hiola Mohalla,

{From “The Encycopaedia of Sikhism™, Harbans
Singh, Punjabi University, Patiala).

Perfidy of the hill chieftains

The pealousy of petty hill chiefs who lived in the
suprounding territories around Paonta Sahib and
aiross the piver [amuana, culminaled in the battle of
Bhangami, in 1689 Since early 1685, when Raja
Rattan Rai, the King of Asom [Assam) who was a
disciple of Guru Tegh Bahadur, came to pay his
homage o Gurn Gobind Singh ab Anandpur Sahib,
fhwe hall chiefs had mursed much envy of the ereat
Guru's position. In fact, possession of the magnificent
--h."r,:hi'lrli ]_'ﬂrl_-;{'nl,hi [1%] hErm h_l.- the H.?li.‘.'l becams the
fmam issue, Raja Bhim Chand of Kehloor, particularly,
nursed much hostility towards Guru Gobind Singh
and willingly became part of Aurangzmeb’s plot to
curh the r|hi:||.g h:ﬂ,'rl-;!;lh af the Sikhs.

The marn Gurdreara Sainh, seen from the rreerdinle.

As Bhai Vir Singh has written:

_J'I:FI'.'.r Hhe arear Fierelarin |l|f'l:rl.r|.' T:'I:_;n'.' Balnadiir, .-'|I||.:I|Il.::|'i! et ot
tire Siki ivooement wrourdd die it oo deeblr amd el e Sk awould
rever be aible to recover from the shock of the murtyrdom of the Gair,
He coufil wott conrgrreherd fad the Skl irovestent hind Divane support,
With the ermce of the Lond, Gurn Gotind Sorgh vigorony prapaginted
the Sikh faith, He depaeted prominent Sikhs for the purpose, He
encviiraged hiz disciples o perform kivtan and Dslen o religious
drsconrses, Alvory wibh s, like Fos grand fotfr Gura Horgobin, iee
liatd ewrpiiasis on strengbhening the markiod spirit, He also took special
care to apread education amog his disciples. Aurmngzel oid mot Iike
P pehiorhies, bt b onbirked B criesh e 51k opapenrend o thoud
amy dtirect mnd prevsomal moofoemnent. Thas was tie real, thiugh hiditen,
rensan for dhe Rijie's fostility. The Enmeror enconeraged i, Ohne comnes
across feints fo s effect o Jangraong Gera Gotid Soegh.

Bhai Vir Singh further clarified this point:

In Keeping with fnestractions of the Engperor, Raja Bhine Chanid
sfarfed aressing e Garn, He demnirded Bt the Grer afoelid fand
oy fo eim e dlephant and other gifts from Assam, He firbher
denvanded that the Gara showld accept condittons ailicl were apdinsr

.. aere [ilerary toovks Toene recifed ond disciissed,



Tewipornry stevetnre abote Hre Koo Darbar
Ashithan (helogebaohere Hre Gaei { commpossd
piactry af spiritival gl wmartial fanon

-

-

T i Ill.u'l"-'l'l" asp of .'.I'l'

FITe sparn ||r.||||' AYFECTICT T
fedt

pillage Mokhomoal. He Hrought Fhigsg

T M J | : 't = .
oridthioRs, fne womdd of fes mer frm .'.'|.-:'I"!||! Its snlardingig

presetn, IF he il

IR 4f |-€'r'l.' Hrese corailip o | TR R | hwe i

dif e il 1 IR, - HLR LY 1
EXCHEE IO Arrnck . L nrs WA T ¢ i e mdog

fhe frerr of Bhe enmveror:

However the petty hill chiefs fought amongst themselves
often, particularly the Rajas of Nahan and Tehn Garhwal. Raja
Fateh Shah, of Shrinagar (Garhwal) had forcibly occupied part
of MNahan territory, ruled by Raja Maidni Prakash, the thirty-
third ruler of the Skate, A gain, as recorded by Bhai Vir H"”:.::h'
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| ! "“"“__‘_h"'"_ Spurred by Aurangzeb, the hill chieftains in their eagemess
JI? aaft e il ﬂl_ll to please the Mughal, prepared for war and amassed forces
neemibering over 200000, The war plans were made during the
marriage of the |1.'|'.'.!_‘.|'|Il.'r' of Raja Faieh Shih of Shonagar with
son of Raja Bhim Chand of Kehloor, On heaning about the
imaminence of battle, most of the Pathans who had been grven
shedter and emplovment at Faonta, betraved the Gung, as did
the Udasi Seduis “who had been fattening themszelves on the
rich fare served at the langars’. Guru Gobind Singh just smiled
at this situation and stated that "The root, at any rate, exists and
the tree shall grow and bear fruit and flowers'.

The ordinary folk, disciples of the Guru and commoen men
of the congregation at Maonta, were inspired to take up arms.
These five thousand devotees wene led by the five sons of his
father’s sister, Bibi Viro, and were Sango Shah, Gulab Rai, Jit
Mal, Ganga Eam and Mihri Chand, with Sango Shah as the
Commander

Caury Gobind Singch selected the battlefield, which wene o
bz e fields of Bhangani some seven mikes noeth of Paonta Sahib,
a strafegic situation with the fver Jamuna flowing past and the
nearby, steep hills and narrow paths leading down to Bhangani.
The Guru's forces were deploved in the upper plain, leaving
the lower fields unoccupied and positioned such that their

—
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Patning depiciong bae battle of Bhumeand, in Apnl! 1689



The batthe of I”""“;-.-':"' |'-.':_'.||| ] '-.|"|| I& 168% and
raged for twelve davs, resulting in complete rout of the hil

chieftaing, with heavy losses inflicted
|

and urdvine devotion of the Guru's

iz soumid stratiei
far ssitaller force, fighting for their faith and righteousness
of thie conse, pesulbed also in M Basdliee Shah ||'||""\-.|:- il
Fagir, his brothers and soms, fizhting with great bravery
for the Gura, Makant Kirpal, also fought galla wly, having

one of the Pathan

personally challenged Haivat Khan

affioers wiho had deserted, and killing him swith a wooden

club

Ihe battle of Bhangani was decisively waon and after
sormie davs, Gurt Gobind ""\-il:_:'.h wenl bo Sadhavra o meel

and bless Savyid Budhu Shah and his family before

1 e ymd y — T 1 P—
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returming o '-.:':.||'|L||"..|' Sahib, four vears after he had left

the above of bliss

Gurdwara Bhaneand Sakhib = situated in the Aelds when
the batile was fought and is the memarial te this historic
battle, The comrmmander of the army of the Gura Sang
Shah had attained martyrdom here. Thousands of pilgrims

have smce visited Bhangani Sahib every vear

Batiles of Nadaun and (suler

The hill chieftains continued to remain hostile towards

the Sikhs. After their crushing deteat af Bhangani, thiey tried
to make amends and asked for forgiveness of the Guru
which was readily bestowed. But a vear later, onee agan

to seek favour of the Mughals, Raja Ajmer Chand, who



had sucoeeded Baja Bhim Chand and Raga Kirpal Sineh
Chamd of Kakich, joined the battle against the Sikhs: Dince
e, e Sikhis were viclorious, the Moehal General
Missain Fhan and his Hmdn todies, incuding Kivmn

|:-||u|lmI I":'i i I‘.I I".: LRl |i|l'| thoers o Ll 1 glEsarray

ifterthe birth of the Ehalsa in 16949, the hill chieftains
Tl by Ry Aqrer Chand of Bilaspur ook & delegation
fagall on Curo Gobind Singhoat Anandpur Sahib as they
felethriteneid by the Muehals on the one side and the
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In reality; the Hindu hill chiefs wens batberly against
thie creation of & casteless society of free mien and even

T mesgdrrng cerctrad doene of Gundans S0 Praoviio Sall

) fromn jiast ahaey e riners odge
feared tor the suevival of Brahminism and its steict social
structure. Thus from 1700 oawards, H11 the ensd of the Guru's
sojourn on earth, the Hindu hill chieftains, fike many jackals,
kept sniffing for every opportumnity ko attack the Guru and his
Sikhs but were always resoundly defeated, On an oocasion,
two hill chiets, Balia Chand and Alimm Chand tried fo ambush
thir Guruji and his small band of Sikhs who wene hunting for
g m the halls Agrainst odds of over T Lo o, the Sikhs
tumed the unequal fight into complete victory, with Bhai Alim
Singh killing Alim Chand with his ssword, while Balia Chand
was shot dead by Bhai Udhe Singh

After this skirmish was over, the Guru and his Sikhs carmed
e as before with thei; |'|u|'||i|'|_|_'. excursion, W



Critical Issues Confronting

— GLOYBAL SIKHISM

Wu- are living through tumultuous times of commumnal
conflict amd social unrest, times of a head=on colligaon
of minority religions with political power, times of
ceonomic advance and moral refreat. Times of
instantaneous communication and loss of credibility, imes
of alternating hope and despair. Fifty five years after
gaining independence, albeit at the cost of vivisection of
the sub Continent, we in India seem to be wandering in an
Augean wilderness.

In arder b emerge from the gloom of yester-vears into
the sunshine of a happy and united people pursuing, the
Gurus’ path as Khalsa-Sikhs, it is imperative thal we make
@ conscious and determined effort to tear asunder the veil
of myth that obscures the reality concerning our rights and
duties as Sikhs, as well as the moral and spiriteal values
that the Ten Gurus perfected through long years of sutfering
as their respanse to grim and ceaseless challenges. Ohur test
today must consist not only of the ability to comprehend
our destiny but to shape it for the future.

Birthpangs of a pluralist polity

In 50 far as the Indian Constitution guarantees religious
freedom, how is it that most minority faiths, including
Sikhism, have come under pressure to compromise their
refigious identity as the price for joining the mainstream
of Indianhond ? Why is the definition of patriotism is being
altered to conform to the straitiacket of the Hindutva code
that the state seems to have ostensibly adopted? Complex
manceuvres of powers-that-be seem o threaten not only
the Sikh way of life but the very hasis of a pluralist society
in a democratic polity. The essence of RS5-VHP-BJF axis is
the insistence on a single standand of virtue and a uniform
code patterned on the traditional symbology of the majority.

In this monograph, a comprehensive treatment of all
the tssues is neither possible nor intended. Rather, what is
being attempted qualifies, at best, as an overview, to
arrange the trends into a coherent whole, to bring some
amalysis and interpretation to trends and events of the past
few years, for the future. In so for as India i# a country of
many religions, which together constitute its glorious
htrjtage, one would like to assess the situation with
goodwill towards all and malice towards none, in the true
spirit of Gurbani:

“Ia kai heri nafie hegiana
Sagal smng ham ko ban aoyi.”

Needs for Better Understanding

There is a rather distressing ignorance among the mass
of Indian peopbe about Sikh beliefs, history and tradition.
Textbooks, mostly by Hindu scholars, perhaps written on
the assumption that, since Sikhs constitute a bare two
percent of population, just that much information abouk
their religion and history might suffice.

The mass media grudge even that. If anything, they
have, in recent times, spread a disproportionate degree of
misinformation about the Sikh ethos and lifestyle. It is
unfortunate that the electronic media, radio and television,
are not free and fair, serving mainly the State or big
business, while the print media are, by and large owned
and controlled by a wealthy but orthodox section of the
majority community. Consequently, what we read in
newspapers, whether English or the languages, has a
distinctive slant. All norms of objective reporting appear
to have been abandoned. Walls of bias and bigotry have
effectively shut out any open-minded dialogue to promote
understanding of an essentially simple and uncomplicated
faith struggling to assert its distinctive identity.

The Vision

Sikhism quintessentially is a viable, practical, moral
discipline requiring its adherents to adore and remesnber
God, treat life on earth as a Divine gift, earn an honest living
and share it with those in need. The miracle wrought by
the Ten Gurus consists in how they achieved celestial
heights of spiritual purity in a strife-torn tountry, while
inspiring their followers to make every kind of sacrifice
fior a life of freedom and righteousness and for all humanity.

At the same time, Sikhism is not just an exercise in
personal piety nor another Olympic test of physical
endurance, demanding as it is in the observance of the
Khalsa moral code. An important component, perhaps the
sine-gui-ron of the Sikh way of life, is sodal activism and
congregational participation embodied in the concepts of
Sangat and Pangat.

In any discussion of the questions of morality and ethics,
different perspectives have been developed about how a

* Taxt of the oration by Sardar Saran Singh, at the XVl Bir Memorial leciure at the India Infemational Centre, New Delhi.



person may live & good life. One response is discipline,
that is, living the moral life by being obedient to a set of
rules or laws of ethics. We could superficially term it
“legalism” in religion, which can degenerate into
fundamentalism and often become sterile as a spiritual
exercise. Such shibboleths have been roundly and
repeatedly condemned by Gura Nanak in the Ase-di-Var,
In the teachings of Sri Guru Granth Sahib, the key to a moral
and spiritual life consists in the ethical pnnﬂple that
emphasises the holiness of life; our body is the temple of
God, every human being has the right and duty to strive
for self realisation. It is towards achieving this all-important
goal that the Gurus prescribe a specific code of conduct - a
oode that demands protection, not penance of the body,
including its integral part, the Kesh, abstinence from
tobacco, indeed all harmful drugs and intoxicants. Pakl
or Amril, is meant as the essential benediction to the
observance of the aforesaid code of ethics. 1t is the spur to
the life of lovalty to the basic principle, a bond of love with
feliow Sikhs, as well as with the humanity at large. In this
nefationship all divisions and distinchions of caste, colour,
ar stakus stabion dissolve,

In the modern age, while educated people tend to seek
answers to their inner-maost questions through science and
technology, the unlettered masses cling to superstition and
ook for supernatural intervention for all their woes. The
argurnent for secularism in this modern age does not admit
of transcendentalism. Traditional ways of thinking and
speaking about God seem obsolete and meaningless. Most
people live their lives as if God did not exist. We think of
God only when we are in distress, or when there are
questions we cannot answer. (therwise, for the so-called
modernist, God has become imelevant.

But this is contrary to the teachings of Guru Manak and
Goru Gobind Singh who ignited the Divine spirit in every
disciple: “Jagat [yed Jaape Nis-Basur... *, The Gurus affirmed
that we are capable of realising and experiencing God,
howsoever subtle and beyond comprehension He may be,
The imperatives of a truthful and virtuous life are
inseparable from the Divine power. For devotees He is nit
impersonal nor an abstraction.

But in colossal ignorance of Reality, the majority of
people suffer and languish in pain and misery. So the Gurus
all - encompassing compassion calls to the high heaven for
peace

fugat Jalamda Raki Lai
Apni Kirpa Dhier
That is, the world is afire in sin, unable to accomplish

its own salvation; only Divine Grace can grant salvation.
The Guru's inbervention is the last desperate instrumentality

for showing the way. Thus Gurhani is not in conflict with
scientific thought or, for that matter, with other religions.
In fact, if the age of the Gurus had any scentific thought
and temper, it is amply reflected in the hely Scriptures, be
it with reference with the cosmos, the planet earth, the
material world, the arigin of species, biology, physics and
chemistry. The everpresent scientific and logical thought
15 the Gurbane’s chief charactenistic, Sikhism therefore does
not have to defend itself against the expanding realm of
science. On the other hand, the Gurbani states that there
are vast and immense spaces of the mind and spirit, which
remain a mystery and it will be many millennia before
scienie can explone every recess of fhe human spint,

The conflict is not so much between science and
“secularism” as in the religious practices that divide and
breed hatred and antagonism. The entire Guru Granth
Sahib is a repudiation of such falsa religion.

Famaticism in religion is merely another face of this
falsity. It is contagious. [t tends to evoke similar response
from the adversary, whether Muslim or Hindu, Our
experiense in India, both pre-partition and post-partition,
brings home the fact that nothing, is more deadly than the
frictions generated by religious passion. Pascal said it more
than three centuries ago: “Men never do evil so completely
and cheerfully as when they do it from religious
conviction.” Until now, Sikhism has been singularly free
from this brand of religious fanaticism. Indeed the Great
Caleutta killing in August 1946 witnessed the miracle of
the Sikhs rescuing both Hindus and Muslims from frenzied
mobs.

Simartional Analysis

The twin dangers that Sikhism faces today are that of
apostasy, masquerading as liberalism on the one hand,
which seeks to discard the basic discipline and
fundamentalism which takes us into a blind alley and
c-nn-;equenual isolationism on the other. Apostasy in the
guise of modernity needs no encouragement to turn the
back upon rehal-maryads, seeing these as reflective of
medieval times, rather than the Divinely inspired timeless

of the great Masters who tested the ingredients in
the crucible of life. The Gurus laid down a code that was at
once realistic and rewarding, as the guidepost for day to
day living and carving out character and spirit as close to
the Dhvine spirit as flesh and blood could admit.

Fundamentalism is founded on the concept that the

refaf maryada must be interpreted literally and placed on
an absolute plane. In some measure, fundamentalism is the
by-product of the events and trends of the last few decades.
The Sikh symbols must be seen as the inspiration to mould
the Sikh character and an aid to internalisation of the
spirttual mode,




Simce 1947 Sikhism has exchibited its share of radical and
startling features. It both reflected and contributed to the
activism and turmoil of the period. In the 1980s the media
widely publicised the theological phenomenon but
tendenticusly projected it as fundamentalism. More
deplorable was the onslaught against the established Sikh
tradition of Amrit Pracher, Official media gave it a sinister
aspect, asking the people to beware of the Amritdhari Sikh,
as if he were some kind dangerous creature perversely
determined to subvert the country! To impute motives of
subversion and extremism was calculated to win over the
majority community and cause confusion among Sikh
ranks, besides breeding disaffection between Sikhs and
other classes in India. Despite a change in the ruling class
there is yet no evidence to indicate that the said kind of
misinformation has been discontinued, or that the media
have refented, or tried to understand the true significance
of Amrit Prachar and its spiritual importance. Nor have the
multifariows Sikh organisations made any attempt to bring
home to the intelligentsia what initiation into the Khalsa
brotherhood really implies. [t i8 not too lake to try and
disabuse the mind of all men of goodwill, as to the true
nature of Stkh “baptism” Asrrit, and to mobilise the masses
te prepare for being the Guru’s Khalsa.

The tragic events of 1984 have doubtless keft an indelible
scar on the Sikh psyche. The effect on our moral and
religious fibre is distinguishable largely by the fact of
geography, whether we live within boundaries of the
Punjab or beyond, The degree of democratic freedom
available to us for practicing the basic tenets varies, so does
our response to the challenge of identity. Whereas
thousands of Sikhs apostates in Western countries have
returned to the purity of classical Sikhism as Keshadbari
and Arritdhari Sikhs, in India and particularly in the North
the confusion and look - alike psychosis seem 1o have
gripped growing numbers of those rushing into apostasy
and wilfully, if foolishly, discarding the symbels in an
llusory quest for glamour and acceptance. This paranoia
is not confined to the male of the species. Instances of Sikh
girls turning their back on the traditional cultural affinity
and seeking matrimonial alliance with families whose
culture is light-years away, are becoming comrmon.

These ominous trends seem o stem from our neglect
of Punjabi culture and language and a multi-pronged media
awault on the external Sikh identity as if in a psychologrical
war. The strategy is two-fold: to wean away the younger
generation of fedgling Sikhs by suggesting that the terror
and brutality of November 1984 could be re-enacted.
Secondly, to project the turbaned Sikh as a prototype
extremist by means of a sustained manipulation of fashion
and dress norms. In the absence of a concerted and

determined campaign by Sikh organisations to counteract
this steategry, the damage to the cultural entity of Sikhs goes
on unabated.

It is necessary to impress upon the Sikhs, within and
putside Punjab, that our vitality, creativity and vigour are
derived from our faith rooted in the Guru's chosen pﬂth.
the Scripture and the discipline. Only the most gullible
would believe that there is safety in the look-alike
anonymity of the Indian mass. It is like feeding the crocodile
in the hope that he will eat vou last, for eat you he will. The
examphe of Buddhism in India is with us, of how they were
brought to the brink of extinction not withstanding
Gautam's noble message of love and compassion.

Collision Course

The mid 19605 in the Punjab were, in some ways, a time
of spectacular economic progress, trail-blazing in
agriculture, marking the advent of the Green Revolution
andd, later, the White Revolution. It was also the time of
boom in emigration to the West turning into an
outwardbound tidal wave which seemed to peak when the
Green Revolution reached its plateau. This was the time of
supreme confidence on the seonomic plane and a sense of
accomplishment, Unprecedented numbers of youth
thronged the threshold of colleges to gain admission, while
many more quened up for passports to go abroad o jein
their kinsmen.

It was only in 1982 when the Centre’s indifference to
the rising Sikh aspirations, embodied in the Anandpur
Sahib Resolution, provoked the more radicals fo issue a
threat that the Ninth Asian Games in Delhi in the autumn
of that year, would be disrupted, that brought up an
astonishing over-reaction, not so much in Delhi, the venue
of the Games, but in neighbouring Haryana, Barricades
were raised on the G.T. Road (National Highway 1)
connecting Punjab with the capital and the high-handed
police heckled, harassed and humiliated every turbaned
traveller during several weeks preceding the Olympic
extravaganza. The roughing up of Stkhs cast a pall of deep
apprehension and resentment. The deployment of para-
military forces in the Punjab dramatically escalated the
tension and sense of discrimination. The media’s
tendentious publicity to Sant Bhindrawale’s utterances
proved a heady mixture, focussing the floedlights on the
Taksal that had hitherto been only a seminary of Sikh
thenlogy engaged in classical Seriptural studies, covering
themes of purity of moral life, The surge of popular piety
that came in the wake of Sant Bhindrawale's discourses
was largely a socio-cultural phenomenon, Sadly, this was
blown out by a curious and overzealous press, through
most of 1983, as fundamentalism in which the main articles
of faith were more political than religious.



The savage violence a;g-ain&l:ﬂh&ﬁiﬂﬁln Dethi and entire
narthern [ndia in the wake of the tragic assassination of
Indira Gandhi on October 31, 1934 left an impact of
citaclysmic proportions on the people’s psyche. The year
was & time of national trauma, marking the point of no
return for an alienated community. To cite nnl]-' one
example: no one has really cared to explain how, even on
the most favourable assumptions about Operithion Bluestar,
that gallantry awards to army personnel could be justified.

Tn his book "Wy Men Rebel™ the American sociologist,
T. Robert Gurr has argued that political violence is the
consequence of a significant gap developing between the
expectations of a given group and the willingness of the
authorities to concede them. This sense of aspirational
deprivation and cumulative frustration, in case of the
Punh, eventually brought to the surface the phenomena
of bermorism, initially manifest in the violence of reprisals.
Yet mot all youth were in the vanguard of this cult of
viodence and fewer still were protagonists of secessionism.
Some, no less disenchanted with the state of affairs, chose
to turn their backs on the country of their birth and walked
away from it in search of safer sanctuaries.

To complicate matters, the working of certain
Commissions pursuant to the Rajiv Gandhi-Longowal
accord of 1985 also contributed to such moeod of
desperation. In January 1986 the Mathew Commission
tesarted to a wholly unnecessary head count in Abohar
and Fazilka Districts which stalled the primary objective
af restoration of Chandigarh to the Punjab an the stipulated
dae in January, 1986, The Ranganath Mishra Commission
harned out to be an elaborate whitewash job to bail out the
grvernment and exonerate the ruling party bigwigs, so as
not bo pumnish those guilty of the savagery that had rendered
thousands of women and children as widows and orphans.

The Eradi Tribunal award on river waters submitted
om Januiary 30, 1987 was held back for 108 days before being
made public on the eve of elections in Haryana, after Punjab
had been placed under Central rule, The award actually
reduced Punjab's share from 5406 million acre-feet to 5
million acre-feet and augmented Haryana's share by 240
per cent! [t is another matter that the Centre's strategy
completely backfired in Haryana. But the loss of faith, both
in the Centre’s bonafides and the wisdom of the
Comamissions of enquiry presided over by the ageing sages
from India’s highest judiciary, was now total.

As these developments continued to flood upon the
Sikhs into the 1990s, we seemed to be overwhelmed with
the inequity and even to lose our confidence in the system,
resulting in boyoott of the 1991 election and installation of
a Congress government under Beant Singh in the Punjab

that soon unleashed a reign of terror and gave KPS Gill the
licence to kill innocent Sikhs in an orgy that lasted upto the
assassination of that chief minister in August 1995, The
intervention of a pro-active judiciary, on the one hand and
the SGPC's global convention of Sikhs in September 1995
turned the tide in favour of the Human Rights and towards
FESUTEETICE.

Gurmal Chetna Lehar

The problem with such an evaluation is that history is
all mixed up, each year seems to be a litthe stranger than
the one before. We are naturally frustrated - frustrated with
the government, with our leaders and fathedars and indeed
with ourselves, We turm to one another and ask, "Who is
responsible?” Are we at the mercy of some undefined fate?
We conveniently skirt the crucial message of the Gurus,
the wisdom of God manifested through the Holy Scripture
enshrined in Sri Guru Granth Sahib. We forget that God
might be working through these traumatic events to
accomplish the Divine Will in order to draw us closer to
HIM. To my mind, this message of Gurmal offers the only
certainty in this uncertain world. As we reflect upon the
times in which we live and experience the rapidity of mind-
boggling change, we seek an anchor to provide the
moorings in this raging tempest. God is our refuge in these
pﬂ'i]tﬂ.l;&. times, as we move info the new century.

Renewal

The foregoing thoughts may sound simplistic but it is
the quinbessence of the Sikh doctrine that can anchor the
ship of Sikh faith and enable us 1o face all odds with
confidence and trust There is a great psychological securty
in being able to stand on so firm a foundation steeled in
the furnace of martyrdom and sustained by Amrit of 1699,
Here, let us examine just one precept laid down by Guru
Gobind Singh: .

Most of us apply the Khalsa ideal only at the leved of
the physical attributes, on the Five K's. We seldom go
beyond the symbolism - to the culture, moral and spiritual
planes that guide ws for a life of truth, purity, service and
continence which the Tenth Master has defined in his
Gurhmi. He asked that we use Gymneh-ki-badini or the
sword of knowledge, to tear apart ignorance and
superstition. To be armed with knowledge we must know
our mother tongue Punjabi, in the Guemukhi script and
understand the language of the Scriptures.

[f today's Khalsa cannot recapture the sacrificial spirit
of the Scriptures, they will lose its authenticity even if they
observe the externalised code. Unless we imbibe the
essential spirit, we have no right to expect the Guru’s Grace
for which we daily pray. The contemporary generation will
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acknowledge and accept the postulates of Gurmat only
when the symbolism is matched by the practice of purity
of character, social equality, readiness to do good deeds,
and a total absence of fear. Guru Gobind Singh [i turned
his tragedy into triumph when he wrate his letter of victory
to Emperor Aurangzeb, The most significant feature of the
Zafar Nama of Gum Gobind Singh [i 15 its transpanent
honesty and noble courage. It remains, to this day, the most
lucid and moving explanation of the life-long struggle of
the Tenth Master and of the resort to sword when all other
means had failed.

Every dav [ meet young people whose disappointment
with the performance of their parents, gurdwara priests
and Sikh politicians has turmed into virtual disgust. The
current spate of apostasy and setback to Sikhism and Sikh
institutions must inspire in us the faith that the Right
deféated for the time being is stronger than the evil
triwrnphant, for ulimately the Truth must prevail. T have
no doubt about the outcome of our strugghe even if our
motives al present are misunderstood and our methods
mismatch the times.

Time for Introspection

The media has in the past - more from ignorance than
malice - promoted the fiction that anyone who is baptised
with amrif in order to become an mmritadlar is intrinsically
a fundamentalist. In Sikhism the amritdhari is the norm,
not the exception. His qualities must not only be beneficent
but appear to be so. He must think and act right. Tolerance
is his watch-word. Some of the so-called fundamentalists
hold that if liberalism was allowed free rein, not only would
the Sikh identity be jeopardised but Sikhism itself would
be imperilled. One has only to remind oneself of the
universality of the Gurmat to perceive how fragile this
argument is. Sikhism is an inclusive religion not an
exclusive social club. In fact that is how the religion
developed, and that is how it still functions, The greatest
merit of the Gurmat spirit can be seen at the langar in any
Sikh shrine. The controversy about whether langar should
be taken sitting an the floor or on benches, is unwarranted.
Whereas the Byran ki reet forbids a noa-Hindu - even a
Harijan - toenter the holy shrines at Tirupathi for a glimpse
of Lord Venkateshwara's image, or at Guravaywr in the
Seuth, the only condition for entry into a gurdwara
anywhere in the world is that no intoxicants be carried
inside, the shoes must be discarded and the head covered
as 2 mark of reverence, Sinner and saimt, Hindu and
Muslim, white and black, all are free to enter and partake
of the prasad- the Guru's benediction.

Exclusiveness takes the pernicious form of divisiveness,

striking at the very root of our unity. ks manifestations are
many: the Jat : non-Jat syndrome, the reappearance of
casteism, the matrimonial barriers and other soqal evils,
The treatment of Mazhabi Sikhs in rural Punjab is a perverse
example of the Brahmanical inroads in our socio - cultural
fabric, still practiced because we regard them as people at
the lower end of the socio -spintual scale, You cannot sccept
one principhe of Garmaf, while violating another principle
and still call the organisation as the Khalsa Panth. If the
media have done a great disservice by giving currency to
the idea that Sikhs are a sect of Hinduism, we as Sikhs have
dane greater disservice by clinging bo the divisive practices
that are the very antithesis of Sikhism,

Strategy

Questions must be answered and practioes reversed; at
beast the related issues must be brought out in the open
and not swept under the carpet. Sikhism will lose its charm
if it were to revert to exclusivist isolation. As it is, we have
allowed sections of Indian people to drift away from
commumnion with Sikhs; many who used to visit Gurdwaras
regularly and listen to the Divine kirtan, now keep away.
A bizamre provision in one version of the maryada forbids
a Sahapdhari from singing Garbar hymns in the Gurdwara,
The sooner we shied this intolerance, the better for us
Attendance in the gurdwara {and 1 am not talking of the
queues al the historic shrines in the capital) has sharply
declined. Inter-community contact has become scarce,
breeding suspicion and mistrust. Urban or rural, the Sikhs
seem to be cheerfully reverting to alcoholism, apostasy and
rank materialism. In Punjab, the consumption of liquor s
said to have risen 750% over the decade 1985295, if the excise
statistics are any guide. Among the first acts of the Akali-
BIP rule in Punjab in 1997 was lo auction the liquor vends
for a record revenue. Forgotten was Sant Bhindranwales
purification campaign, even as the Sikh Students Federation
squabbled and the intellectuals looked on. This deadly
trend towards intoxicants must be reversed.

Simarional Dyvnamics

One of the basic doctrines of the Khalsa is to resist
injustice and tyranny. Where the oppressor is unrepentant
and incorrigible, retribution is permissible. Guru Gobind
Singh Ji deputed Banda Singh Bahadur to Sithind to put
an end to tyranny and oppression rather than to avenge
the death of his two younger sons, as is touted by some
history books. Likewise, it would be wrong to place an
absolutist interpretation on the Tenth Guru’s worship of
weaponry. Beyond the apparent extolling of the armoury,
the Master meant to instill chivalry and heroism in the face
of heavy odds, not the installation of another set of idols
made of steel. Let us acknowledge the psychological and



ural conditioning of historic events in all fairness to the
The use of weaponry against the innocent, the
p and unarened is clearly a repudiation of the spint

rjﬁnﬂm&lmmt]‘rewhrrctufthe current crisis can be
iplete without dealing with the relationship of Religion
The term “secular” in the Preamble to the Indian
ion, read with Article on freedom of religion, does
just that government may not show favouritism
y one refigion but may respect all equally; rather it
ing that the government must be neutral in the matter
rion, neither aiding nor hindering religion. [t means
| persan may be religious in any way that he or she
5 without government interference. Freedom means
anly may a person believe as he or she chooses,
tsuch beliefs must be put infe action. This is all that
ths want from governments—no interference, no
rance, only neutrality. Those who accuse us of mixing
tion with politics will be well advised to disengage
selves from the construction of the Ram Temple at

As for the laws of the state, in principle all laws must
'ﬁﬂh}*ﬂ.ﬂtmmhum:.mﬂhmmﬂmmt]m
A just law is that which is consistent with moral law - it
- enhances and uplifts society, A law is unjust when it does

not measure upto ethical principles of justice, when it
: . ates and degrades the human personality and
- when it is applied to one territory, or community, and not
to all, TADA was one such law enacted in 1985, solely
 against the Sikhs.* Striggle against urjust laws has to be
peaceful bul unceasing detention without due process of
law and fake encounters are immoral acts. Popular support
must be mobilised to restore the rule of law.

Gurmat, or the Guru's path, tells us that inspite of the
 chas, and repression by unjust laws, God is incharge of
the uriverse, not God of the Sikhs, or Hindus, but God of
- all humanity That is the most reassuring fact of life, Not
only does it provide confidence but engenders optimism:
“Charhdi Kali” which is the lifeblood of Gurmat. To be God
accepted, God realised is our best reason for living the
tighteous, compassionate and dedicated life demonstrated
and demanded by the galaxy of Gurus from Guru Manak
Dev Ji to Guru Gobind Singh Ji. Only such life can be
meaningful for the individual, the family, the sodety, the

*Even as fhis goes o press, 4 Defhi cowrt has (om 21 February
2003} framed charges against the Akali Dal (Amrilsar) President
and Lok Sabha Member Sinrranjit Singh Mimn under TADA for
kis speech deflivered at Bangla St Gurdware in Aprd, 1991

country and the human race. We may be passing through
the age of gene mutation, of technology, of space
exploration, of computer miracles, of energy crisis and of
environmental pollution. But nothing can save human:it].'
as can the humane principals enshrined in the Guru Granth
Sahib. Hope springs from the Sikhs' capacity for sacrifice
and suffering, for God and ethical valoes, which is
legendary. Cur faith in truth and divine justice must be
rekindled. Such faith is an essential ingredient of cultural
and psychological rehabilitation.

Preparedness to face harsh realities and the courage to
uphold the true character of Sikhism in all its glory are the
imperative needs of the new times as we step across the
threshold and into the new century.

Let us give up petty-fogging interest in the pursuit of
selfish gains and let us extend the Gurus’ love to all the
disciples and win over all denominations. Let us make
unity, amity and goodwill the cornerstones of our
relationship with other communities in the true spirit that
huma.rut:.r i one race, Let us stand firm in our resolve to
achieve our goals in the 21st Century, for these goals
intersect with practically every aspect of the future of the
Sikhs. @

Saran Singh, LAS. (Retd. )
Chisrmum Alam Science Trust
Editor, The Sikh Beview

Calcutia
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SIKH HERITAGE MUSEUM

in. Washington-D.C: -

Wﬂlk o the misch awaibed World Sikh Heritage Museum was started in Washington during June 2002, A dayv-long
seminar-cum-workshop had been earler organised by Dr Paul Michael Taylor of the Smithsonan Institution

[iv st thie pace for its ambitious project, Mrs Jaswinder Kaur Chatha and Mrs Kamaljit Chaudhary presented a chy e bo
the Instibube. Dr Marindar Singh Kapany of The Skl Fowndmbion of USA, signed an agreement to hand over artefagts fram his
'pl.‘T‘i-:'lIL':l possessEon ko the Sikh Herilage Museum, and also arreed to contribute § 500,000 to the Smithsonian Institution

fowands maintenance of the new musewm.

Amaong those present at the seminar and the subsequent function held in the evening, was the Indian Ambassador to the
U5A, Lalit Mansingh, as also the Minister for Cultural Affairs of the Embassy of Fakistan in the USA. While Mr Mansingh
eulogised the contribution of Sikhs, the Pakistani diplomat promised all assistance and support for preserving the VET}
many Sikh hertage buildings in Pakistan,

Sardar Tarlochan Singh, then Vice Chairman, National Commission for Mimorities, inaugurated a day-long seminar. The
participants, inchiding academicians, technoceats, historans and others, inspected and approved the site earmarked for the
Sikh Heritage Museum before the actual start of the ground work, Dr NS, Kapany informed that the arganisers of Asian
Heritage Museum in San Franciseo hiad also decided to include a permanent Sikh Ari= q;&ll:_-r_._

Some months sarlier, Dr Paul Michael Tavlor, whao is the Director of Asian History |:'||,:;r.':|1'|'1||_' and curator of the
Smithsonian Museum, had visited Delhi, the Punjab and Chandigarh to give final shape to the proposed Sikh Heritage
WMuseum



Inaugurating the seminar, Mr Tarlochan Singh stressed the importance of setting of the Sikh Heritage Museum and
galleries in all those cities the world over where Punjabis in general and Sikhs in particular had settled in large numbers.

Others who spoke at the seminar on the preservation of Sikh heritage were Dr Jeewan Singh Deol from Cambridge
University in England; Ms Gurmest Rai from Mew Dethi, Ms Goetika Kalha from the Punjab, Dr Amandeep Singh Madra
from London and  others,

Il was lamented at the seminar that there were hardly any heritage buildings left in the Punjab 1o be preserved! For
example, the only surviving heritage building in the Golden Temple complex in Amritsar, besides the Hari Mandar, was the
Ramgarhia Bunga, The invaders over the centuries—and now the SGPC—were blamed for destroving or damaging the
other heritage buildings in the Comples.

[t was suggested that Qila Mubarak of Patiala was really the only intbernational heritage building in the Pungab which
cosld be |'l|:'i.'“||?r'-. e |:"l. the Wiorld HI?'rI'..'Ih:, Fowrndatioe, 'l.-fr T’n‘lq_u_h.'m H“"i‘:-h & hua._;.;{#—lu.:-rh abouil th Mubarak were
mnanimoushy :'IEL'E'].'Ih.‘d by the particpants.

This has been manifested in the fact Qila Mubarak is the main venue for the Patiala Heritage Festival which takes place
dunne Februay 2{03.

The Smithsonian

The Smithsonian Institution in
Washington DUC. is the world's largest
museurn and research complex, with 16
museums and galleries under its banner,
This unique museum iz unrivalled in the
world and has tens of millions
of wisitars every yvear. The Smithsonian's
collections, containing 142 million objects
are stagpering in their breadth, depth and
meaning for the public. The
smithsonian's Mational Air and Space
Museum has the maximum number of
vigihors and others include the Mational
Museum of Mational History, Freer
Gallery of Art, Mational Museum of

information about the Smithsonian in six languages, free brochures on various
American Hidory. Hirdhhovn Museym  Museums, scale models and electronic wall maps of the city of Washington,

and Sculpture Garden, the Renwick n.C

Gallery and National FPestal Museum. The Mational Museum of Mational History {seen above) iz very large, i=
granite-faced and designed inclasscal beac-arts shele and was opened in 1910,
The wings were added in the 1960 and under the dome 1= a sax-story high
$k._'.-'|1|: atram,

The Smithsonian Institution's
Museums are open 364 days a year, from
9.00 am to 5.30 pm and admission is free.
The Institutions’ original home is the The gallery on Asian culture has many artifacts from Japan, China, Indonesia,
Castle on the National Mall where there  ywhile these of Melanesia, Micronesia and Polynesia, make up the Pacific cultures,
are interactive touch-screens with ;

"
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"'I"he Narinder

flaft o righly Dr. and Mrs Brijiuder Singh Kocihar, D, Paul Taylor, Dr. A

ik 8. Chinttha,

Mz, Rafinder Kawr Eeitly, Dr. Jusuinder K. Chibthe, D Chruary e My, Guediy Singls Malik.

R}%iiudr: Kaur Keith wanted to celebrate her sister's love
or the arts and leave something behingd for generations
o come and she did 50 on 18 _|.:|1|_|.1.r:,' 2003, With a % 100,000
donation, Eajinder Kaur's contribation towards the newly
commissioned Sikh Galtery at the National Museum |_';|'
Natural History, the largest single donation to the project, is
in memaory of her sister, Nannder Kaur Keith who passed
away two months earlier when both sisters were visiting
India.

Narinder Kaur Keith was the Director of Physical
Education for women's colleges i the Punjab. She left India
in 1970 to join her sister who was already settled in the United
Stabes and went on to work for the [MF at the World Bank
and the Montogomery Maryland library before her retirement
in 1967, heltping build fountains in the Freer Asian Art Gallery,
another kumdation entitled Chissfong (Urdu for fountaing and
be fix a Buddha statwe as well

Even lh-::uug:n. Rajinder Kaur haz worked with the
Smithsonian in the past, she only found out about the Sikh
Gallery pTﬂEEL from a childhood friend and Sikh Heritage
Foundation membes, Monorama Kochhar

Planning for the World Sikh Heritage Museum project
beggan in 2000 s0 as to preserve and present historical artifacts
of Sikh Heritage and this has grown since into a progressive
movenent of heritage outreach, with events celebrating Sikh
academics, musicians, visual artists, and heritage. Enlisting
scholars and donors from India, Pakistan, the United

Kingdom, Canada and the United States, the Sikh Gallery
wrill be the first long-term gallery of Sikh Art in Morth America
and will bosst collechions from around the world valwed al
over 5 3 million,

Singe its first fund raiser in 201, the project has raised
over 5 500,000 in pledges from donors across the country.
Lmique to any Gikh-related char b, thie project has also drawn
support from the Indian and Pakistan missions in Washington
DU as well as corporate sponsors such as Sony and Pepsi,
“Havimg corporations and donors stand behind a minority
culture of India savs a lot aboul the strength of our disspora
in the United States. We are proud to share our rich heritage
with the world in order to foster greater understanding
between all people” statis Manorama Kochhar, member of
the Sikh Heritage Foundation.

"The Sikh Heritage Prodect ks not just aboat Sikh history
it's- about the world's |'||--t||r_|.' W are commatted to create a
vene for the world to bearn about cur rich and unique culture
through its manuseripts, jewellery, weapons and visual arts”,
states Soun Singh Chaudhary another member of the Sikh
Heritage Foundation,

Thz progect has hosted academic conferences and cultural
benefits in Washington D.C., San Francisco and Los Angeles
and plans to formally open its gallery in 2005, The
Smithsonian Sikh Heritage Gallery is a joint effort with the
Sikh Heritage Foundation, a non-profit dedicated the
preservation of Sikh artifacts in India, Pakistan, and the
United States. &



In The Sikh Spirit at The Smithsonian

is arms stretched wide, a look of passionate

concentration on his face, Jeevan Singh Deol
danced, balanced on the shoulders of his fellow Sikhs,
As coordinator for the Sikh Heritage Project of the
Smithsonian Institution, Deol was the man of the
moment during the formal dinner at the National
Museum of Natural History, ane of the several world-
famous institutions of the Smithsonian at Washington
DuC.

Turbans bobbing, silk saris and salwars swishing,
the Sikhs attending the dinner gathered in a crcle to
dance traditional bhangra music, clapping
thythmically as a counterpoint to Lal Singh Bhatti’s
elegant drumming on the dhol. A singer keened in
Punjabi; amplified, his voice echoed down the empty
cormidors of the museum.

Sikhs were in high spints, having feasted on a slide
presentation of their religious and artistic heritage.
Colourfully omate pages of centuries-old illuminated
manuscripts of their scapture, the Adi Granth, with
handwriting from the Gurus of their faith, were
projected on a screen in the silent Baird Auditorium.
These treasures, Deol warned in a nearly musical
Canadian accent, will be lost if the 100 or s people in
the room "did not do something about it”.

Since they paid § 150 to % 250 each for tickets to the
gala, it is probably safe assumption that they do want
to preserve the Sikh culture, not just in the United
States, United Kingdom and Canada, where many of
them now live, but also in India and Pakistan, where
they or their forebears were bom. Sikhism is a 500-
year-old, casteless, monotheistic religion with roots in
the Indian sub-continent.

Pakistan’s Deputy Chief of mission, Zamir Akram
and the Indian Ambassador, Lalit Mansingh, attended
the gala dinner, despite the uncomfortable diplomatic
air between their neighbouring countries,

The Smithsonian’s Sikh Heritage Project, set up in
X, was the beneficiary of the event. Paul Michael
Taylor, Director of the Asian cultural History
Programme at the Smithsonian, said the project’s first
phase, now underway, is the identification and
collection of artifacts for exhibit in a window in the
museum’s Hall of Asian Peoples. “It's a lean-and-mean

fund so far. We've managed to do a lot with not much
money”, Taylor said.

Jeevan ol has been to India and Pakistan to
request loans of often-neglected and badly damaged
manuscripls, paintings and other objects from the two
governments. Several speakers estimated that 90 per
cent of Sikh treasures “have vanished”. A few have
sold on the international art market, but the bulk of
them don't exist anymore. Most of them are gone
because of neglect and climate”, said Deol, 29, of
Vancouver, B.C., a Cambridge scholar and one of a
small number of Sikh history experts in the world.

those who have supported the formal affair
is Chirinjeev Singh Kathuria, one of the financiers
behind MirCorp, the first company to send a tourist
into space, Kathuria said in a brief speech before dinner
that he was proud to be a member of the faith, which
makes up only 2 percent of India’s population, “Being
a Sikh helped me a lot, especially in dafing”, poked the
inbernet mogul. “People think you're a prince or
Sinbad or Aladdin”. '

Chirinjeev Singh sat next to the Indian Ambassador
while waiters served succulently sweet gulmb jamin
ifried dry-milk dumplings dipped in honey sauce),
mango ice cream and rice pudding for dessert

Kathuria observed that the turbans and heavy
beards typical of traditional Sikhs are what many
people associate with the face of India. The merging
of the New and Old worlds of Sikhism were apparent
in the programme. It included a Punjabi folk song by
celebrated ]:rﬂrfnmed Surinder Brar and a hip-hu;:l-
flavoured dance by the University of Maryland's
Bhangra team, winners of the Washington “Bhangra
Blowout competition”. A sleekly chic deejay in a shiny
satin suit shared space the a more traditional-looking
bearded man in a formal embroidered kirfa.

They all sat down to dal (lentils) and rice served
with tandeori chicken, saag (spinach), baigan
(eggplant) and roti (bread) on the side. At the end of
the evening, they gathered to clap, dance and celebrate
themselves for saving what they can of the past.

Lisa Allen-Agostini
in the Washington Fest

(4]
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¢ principle of organization is a part

of the Sikh peligion, A Gikh is mot only
ko Jook ko his individual character but is also
to shoulder his responsibilities as a part of
the corporate body of the Panth. This is
evident from the form of congregational
worship and the daily praver of Sikhs,
wherein the Sikh invokes, after God, all the
ten Gurus and the deeds of those great
Sikhs who have suffered for the Panth, It
brings befor: his mind the present organic
life of the community, with its different
associalions and meeting places scattered
everywhere, thus steeping himself every
day in the association of those whao
constitube e |l.:~.| and |;"|r|'.-u:'|'|| |'|'|‘\.I‘:II'_I. ol
the Panth. This institution entails certain
additional disciplinary outfits in the shape
of baptismal forms and vows, which are
often msunderstood E:'-q_'llph" cannot easi i:-'
understand how it &5 that, while in Asz 41
Var the Guru ridicules certain forms and
symbols, the Sikh religion has yet ot ifs
own which it congiders as regular part ol

it= eomstihatyon

It is true that if rehgion were only a
matter of mdividual concern, these wiould
be no need of forms or -:L'|'|'|-:'l|:-|h. Bui
religion, as taught by the Gurus, is a foroe
that not anly ennobles individuals but
binds them togethier oo work for nobility in
thie world, And an |l.'3.‘_:.'||'|i.-'.'||i:l.-' i th
means of enlarging the possibility, scope,
and affectiveness of this work. Inorder that
an organization may itself work effectively,
it is necessary that the individuals invalved
with it should be able to keep up their
attachment to the cause and a sufficient
amount of enthusiasm for it 1t is, however,
a patent fact that men by thedr nature are
=0 constriubed that they cannot keep their
||._-1_='|||'|:.‘;.h hi:.-,hl_-. --\.I|'|:|I'|5 Iar a ||.1t"._!.'I time at a
stretch. Reaction is inevitable, unless some
means are devised bo ensure the conbinuity
of exertion. This is whene discipline comss
im, 1t keeps up the spirit ol individuals
against relaxation in times of trial and
meaintains their lovalty to the canse even m



['5]

eaoments of distress. This discipline, or what is called esprif
de corps, is secured by such devices as flags and drills and
uniforms in armies and certain forms and ceremonies in
relighon. Uniformity is an essential part of them. They create
the necessary enthusiasm by appealing to the imagination
and sentiment and work for it in moments of depression,
They are a real aid to religion, which is essentially a thing
of sentiment. Man would have no need for them were he
only a bundle of intellectual and moral sense; but as he
also has sentiments and imagination without which the
former qualities would be inoperative, he cannot do
without articulating his ideas and beliefs in some forms
appropriate to the sentiment. These forms must not be dead
but a living index of his ideal, awakening in him vivid
intimations of the perscnality that governs his religion.
They should be related to his inner belief as words are to
their meanings, tears to grief, smiles to happiness and a
tune fo a song. It is true that sometimes words become
meaningless; when we no longer heed their sense or the
language to which they belong, they becomes dead. [t is
true that sometimes tears and smiles are only cloaks for
hypocrisy and a tune, a mere meaningless jingle. But there
is no denving the fact that when their inner meaning is real
and we are sincere about it, they do serve as very helpful
inferprebers. Forms are the art of religion. Like art of nature,
these forms impose certain limitations on the ideal, but at
the same time they make the ideal more real and workable
for general use

Sometimes, however, when the forms are determined,
not by necessity of uniformity, which i3 30 essential to
discipline, but by the local or racial causes, they narrow
the applicability of the ideal, create division and
exclusiveness whereas they should have helped men to
unite. When the spirit in which they had been originally
conceived dies out, they become mere handicaps to religion
and the people who use them would be well advised to
abandon them, A telescope certainly helps in looking at
things far in the heavens, but when its lens becomes so
defective that mstead of helping the naked eye it proves
an actual hindrance in its way, then the telescope must be
put aside.

It were such forms that Guru Manak asked the Hindus
to discard. The custom of taking food within cooking
squares must have begun in the desire to eat in clean places,
which is very desirable. But by the time of the Guru, it had
become merely a sign of exclusiveness and had no reference
to cleanliness. Similarly the caste-systern must have grown
out of the economic necessity to carry on their vocations

differently, but it became condemnable when it tied down
certain people bo a lower social position, simply because
their forefathers had once been forced to submit to it. The
sacred thread was also like a symbol of exclusiveness. Such
forms onlv seared the spirit of religion in India and
alienated the people from God. It was right, therefore, that
the Guru should advise the people to destroy customs
which made them forget God and set up barriers between
man and man.

However, the Sikh forms were not conoeived in any
spirit of exclusiveness, or as something essential to the
spiritual advancement of the individual soul.

They were simply appointed to serve as aids to the
preservation of the corporate life of the community and
any man who liked to serve humanity through the Sikh
Panth could wear them. It i5 possible for a man to love
God and cultivate his individual soul without adopting
these forms but if he wants bo work in a systematic manner,
not only for his own advancement but for the good of others
as well as in the company of Sikhs, he must adopt these
disciplinary forms of the arganization, It is possible for a
single wrestler 1o acquire bodily strength equal to that of
four soldiers in uniform, but this cannot be used &8 an
argument against the formation of armies and the use
among them of uniforms and other such things for the
promotion of joint action. If the same wrestler were to train
aned establish a band of stout men like himself for some: set
purpose, he would o that certain forms and signs, which
b had originally worn as his simple requirements, begin
to appear on his followers dresses too, not as useless
gewgaws, but helping maintain their esprit de corps and a
pride in their work. Similarly Sikhs, who are the soldiers
of Guru Gobind Singh and whose religion is surcharged
with his personality, find the uniform womn and ordained
by him as a real help in playing their part as units of the
Parthic organization.

This help comes from the appeal made to sentiment by
the process of association and not through any inherent
efficacy of the forms themselves. This association is not with
places or things, but with an everliving personality that
itself is a symbxol of the Highest Personality. As is God, so
is the Guru: and as is the Guru so must be the follower.
Wearing long drawers ensuring briskness of movement in
tirnes of action and serving as an easy underwear at imes
of rest; an iron ring on hds right arm as a sign of sternness
and consfraint; and a sword by his side as an instrument af
defence and as an emblem of power and dignity, the Gury
presented an impressive picture of a simple but disciplined



soldier. He, however, combined in him the saintliness of
the old rishis with the sternness and strength of a knight.
Therefore, like his predecessors, he kept long hair, which
the world over has always been associated with saintliness.
A comb was a simple necessity for keeping the hair clean
and tidy, These were the forms with which the Sikhs were
Invested at the time of their baptism, in order to look exactly
Tike their Mastes, as they were required to behave exactly
like him.

A study of the history of the Sikhs down the ages till
the present, would reveal how effectively these baptismal
torms, with the accompanying vows, have aided the
members of the community in keeping themselves united
and their ideaks unsullied even in times of the greatest trial.
While keeping the Sikhs associated with their Guru and
maintaining his spirit among them, they have not produced
any naprowing effect on thear beliefs and modes of worship.
Rather, as history tell us, changes for the worse have always
synchronized with the want of insistence on the baptismal
vows, This was in the days of the Sikh rule, when luxury
and power tempted our people to consider the vows to be
toa demnanding for them. They lost their identity as Sikhs
and became as superstitious about God and His worship
as they had been before the time of the Guru. With modem
revival the Sikhs have found themselves again and with
the old faith in the efficacy of the baptismal vows they still
believe that God is one and that there is no worship more
pleasing to Him than the heartfelt singing of His hymns.
All worship and ceremnony, whether in temple or at hime,
whether on birth, marriage, or death, consists of nothing
alse but praying and chanting hymns. Could anything be
simpler?

Some people while admitting the necessity of some
farms in religion, do not approve of the particular forms in
vogue and want the Panth 1o do away with them or invent
some new ones in their place, which may be more suitable
to the modem conditions of the society. This is a mere
caprice, imported from the secular spheres of life, of ever-
changing fashions. They ignore the universal fact that in
religion whatever has once been accepted as an integral
partof its constitution cannot be changed or dispensed with
without changing or dispensing with the religion itself, This
difference between social fashions and religious form is
owed to the fundamental differences between the natures
of their origin. Fashions oniginate with different generations
each of which has got an equal authority with respect to
others; therefore no one generation can bind another in the
observance of a particular fashion. Each generation is
competent enough to invent its own mode of dress or

behaviour. But in religion all ebligations originate from its
founder whose authority cannot be set aside except by
himself or by a successor wielding equal authonity jointly
with him. In Sikhism any one of the ten Gurus, being equal
with the others, was fully qualified to change or modify
any rule set down by his predecessors; but after the tenth
Guru, the supreme authority was divided and came to rest
with the Panth and the collective teachings of the Gurus.
The Panth is Guru only in conjunction with the teaching,
and cannot be said to be the sole arbiter of its destiny. No
Generation of Sikhs, therefore, is competent enough to
supercede the authority of the word or any genuine dictum
handed down by the Gurus.

Then is there no pessibility of reform in religion? Yes,
there is. You can reform the doctrines and the practices
obtaining at a particular time by removing the
unauthorized accretions which have gathered round the
original core through the ignorance of the followers, but in
each case you will have to show that you are not removing
anything original, but only the unnecessary interruption
made by others without the Founder’s consent. The Sikhs,
in the course of their recent reforms, have done away with
such observances as the shradhs, suwfak, Janey, etc., because
they were able to show, by referring to the original sources
that these were unauthorized accretions and that Sikhism
had nothing to do with them. But they cannot similarly
effect reforms to the Holy Granth, or make any additions
to it from the writings of the modern saints and holy men,
although by doing so they may be apparently following
the examples of the Gurus in making the Book more
comprehensive and up-to-date. Similarly they cannot add
a new Guru to the list of the original ten, nor withdraw
their allegiance from any one of them. The position of the
Sikh baptism and the baptismal forms is also equally
UNCOMPTOMISIng, .

All the care that was needid was taken by the Gurus in
order not to encumber their religion with unnecessary
forms, but the few that they did find necessary to
incorporate in the scheme of their religion are an essential
part of the Sikhs' religious outfit and they can in no case
dispense with them without going out of the pale of
Sikhism. You may say that they are not as important as the
belief in one God and ether spiritual doctrines. But
important they certainly are; and their importance, as
shown already, lies in the help they provide in the
maintenance of the Panthic organization, which is so
essential a part of Sikhism. @

Professor Teja Singh
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criticism from many quarters. ]]'H. L -rth.ti-:'-ru 15 nol just a sacred book. [t i

good governance of the country. Whenever and wherever bottlenecks have ocourred, these were sought 1o be removed by
amendments to the Constitution. S0 much so, even Article 368 which lays down the procedure for amendment was also

amenided S0 as o make th truly parliamentary! The constitution papers issued by the Mational Commission on the

1ssues which relate directly to the healthy body politic and society are definitely positive signs on the terrain of deliberative
ate, Amongst the august audience, those who are familiar with the contents of the papers must have known the determinate
ent b which the Review Commission has braced itself to proceed.




Being Vice Chairman of the National Minority
Commission,” | am present here in my personal capacity in
this gathering of academic luminaries. My views are not to
be taken as that of the Commission. | am concerned about
Ihe conditions of minorities in the country. The credit goes
finthe forefathers of the Constitution who created a secular
State considering it as right rebuff to the plausibility of
theocratic assumptions, Partition of the country was seen
a5 a defeat of a secular natiomalist visson. [t seems as if social
upheavals and disruptions had torn the nationalist fabric.
The communal dragon poisoned the system with its
extremely harmful fangs. Mationalist politics of the pre-
mdependence days had lost s innocence and the Muslim
League, with religion as the basis of politics and its leader
Muhammad Ali Jinnah made religion as the basis of the
country’s tragic partition. Large-scale migration of
pepulations took place on a religious basis, In such a
communally surcharged atmosphere, drafting of a
Constitution which pledged to make India “a secular and
democratic republic” speaks greatly of the social concerns
and vision of our forefathers. The concern for minonites
stems from this commitment . Articles 25, 20 and 30 were
incorporated in the Constitution as safeguards for the
minorities. In 1978, the Mational Minority Commission was
ereatid and in 1992, the Commission was made a statutory
body, standing as sentine] for the protecton of minerty
rights.

However, in spite of these pious declarations and
maorporations, India’s minorities still lack a sense of
confidence and security, The cultural and educational rights
given them are not unconditional as they have not absolute
rights in matter of admission to schools and colleges and
in maintaining, managing and controlling their educational
institutions. They do not feel free toenjoy and develop their
belief, culture and language. Minorities should be
understood as minorities in relation to the population of
the country and not the state they are living in: Muslims,
Sikhs, Christians, Buddhists and Parsis should be
considered as minorities in every State or region of the
country, In many states, the minority educational
institutions have been denied minority status. It should
have been obligatory on part of the Government to provide
this certificate to all minority-run educational institutions
Various State Governments have taken different
interpretations and in order to interfere in the management
of institutions, took undue advantage of the grants-in-aid
system for educational institutions. The interference by the

Education Departments in all these institutions has since
become “order of the day™. In certain casas even the courls
have given different judgements. Protection to minority
institutions which was guaranteed under Article 30, is far
from reality. | phead before the Review Commission that
some obligatory provision be incorporated in Article 30 so
as bo remove the confusion about this significant question.

I want to raise an important point before the learmed
Chairman and Members of the Constitution Review
Commission, which concerns the Sikh community. There
is m0 denying the fact that Hindus and Sikhs have common
ancestors. Guru Nanak Dev Ji, the founder of Sikhism, was
born in 1469 in a Hindu family, Guru Gobind Singh Ji, the
tenith Guru, created the Khalsa in 1699 at Anandpur Sahib
and by doing =0, Sikhism was given a new and true identity.
The Sikh religion, from that day on, became a separate
religion, having a sovereign doctrinal identity and given
independent status as a religion in the comity of the
religions of the world. The Sikhs and Hindus have been
living like brothers and always fought against a common
enemy, particularly invaders from the North West and they
suffered together at the hands of those marauding tribes.
The fact is that there are some similarities between the two
religions. At the time of Partition of India, they were jointly
ousted from West Pakistan and millions of Hindus and
Sikhs suffered terribly during that time. While the
Constitution of India was being framed, our forefathers,
because of some wrong impressions and keeping in view
of the gory happening of Partition, considered Sikhs as a
part of Hindus. While granting freedom to all religions in
India, they clubbed Sikhs with the Hindus in Article 25 of
Constitution. This diluted the independent identity of
Sikhism without considering it being an independent
religion. Under this Article, Explanation Il it is mentioned,

“In sub-clouse (h) of clanse (2), the reference fo Hindus
shall be construed as including o reference fo persons
professing the Sikfe, fain or Buddhist religion and the
reference fo Hindu religions institudions shall be
vonstried aceordingly.”

By reading this clause 2{b) and Explanation I of the
Article it shows that the Members of the Constituent
Assembly were not well conversant with the history of
Sikhism, its tenets, traditions and culture, The clubbing in
the clause certainly gave the wrong impression and this
has been to the detriment of the Sikhs. It has falsely affected
identity of the Sikhs and has put doubts on its independent

* 5. Terlpchn Singh was slevated to Clairmanship in Felruwry 2003
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status as a separate religion. As mentioned earlier, there
are some similarities between these two religions but
there is just no ground to club them together. The
Constitution of the country is the supreme law of the land
and whatever is written there in is taken very seriously all
over the world. Therefore, this Article has the potential of
misleading people regarding the real status of the Sikhism
as a religion. As a mark of protest then, two Sikh members
in the Constituent Assembly, who were representing the
Shiromani Akali Dal, being 5. Hukam Singh and S.
Bhupinder Singh Mann refused to put their signatures on
the final draft of the Constitution of India. Recently, the
High Court of Rajasthan gave a judgement in case of the
Jain community which was granted minority status by the
Rajasthan Government. The learned judges, quoting the
clubbing of Jains with Hindus in Art. 25 debarred the
Governritent in granting this status because “they are part
of Hindu refigion”. 1 have a lurking fear that sometime or
the other, similar may be fate of the Sikhs who are alzo
clubbed, like Jains, in this clause with the Hindus.

There is another confusion created by the combined
reading of Article 25 Clause 2(b} and explanation 11 to the
Article thereof, which provides for the throwing open of
Hindu religious institutions of public nature o all classes
of Hindus. This clause creales a very embarrassing
situation, when the “Hindu"™ institution is substituted by
the word “Sikh institution,” thus as if the Sikh Institutions
are not open to all classes of Sikhs and that Government
assistance 18 required for that purpose. In a way, it also
creates an impression of some untouchability in Sikhism,
which is completely against its principles. It is a well known
fact that from the very beginning, Sikh institutions have
been open to all classes of people, not only Sikhs but of all
other religions. Sikhism does not believe in any kind of
distinction between caste, creed and gender. Mo one 15
stopped from entering the Gurdwara or any other Sikh
institution on the basis of religion. That would be totally
against the principles of Sikhism. The wording of this
Article creates confusion, ignoring the history of Sikhism
and the nature of its institutions. The Sikkhs are also affected
by other Acts such as the Hindu Code Bill, Hindu Marriage
Act, Hindu Succession Act, etc.

It is desired that Sikhism should be harmoniously
mentioned in the Constitution of India and other Laws as
an independent religion, keeping in view its history,
traditions and culture. When Sikhism is universally
acknowledged as an independent religion, what is the point

of deseribing Sikhism in any other manner in the
Constitution of India? The Constitution Review
Commission must give proper justice to this simple and
logical demand of the Sikhs,

It has been rightly argued that it is only the minorites
who need protection and Article 30, besides some other
Articles, is intended to afford and guarantee that protection.
It may seem paradoxical, but it is nevertheless true that
minorities can be protected only if they have equality bul
also, in certain circumstances have differential treatment.
It would give them a sense of security and feeling of
confidence. Special rights were designed to create equality
because that was going to be their real effect. If minorities
are empowered, it will strengthen the ideological plank of
secularism, pluralism ared multi-culturalism, [t is also to
be understood that genuine struggles for identity
recognition are not to be confused with aggressive
regionalism.

The minarities do not arouse much concern when they
are politically marginalised, educationally backward,
socially vulnerable and economically impoverished. Any
emphasis upon safeguarding minority rights is defused by
condemning it as minority appeasement. If one talks of
minority rights, he or she is pejoratively labelled as
communitarian and traditional. It is alleged that safeguards
for the minorities and socially vulnerable groups are
obstacles in the course of nation building. Quite
injudiciously, centrism and cultural homogenisation has
been equated with India’s unity and integrity. Hence, there
is emphasis on fighting “centrifugal tendencies” and not
upon creating decentralised structures of political and
economic power. The Constitution makers sought to cast
Indian sockety and politics in the autonomous progressive
and modernising mould. But that spirit has been lost at the
alter of non-implementation. The minority rights
guaranteed in the Constitution haveé not been fully
implemented. The will to act on these is lacking, Keeping
in view a socially and politically threatened scenaria, the
Mational Minority Commission — the sentinel of Minority
rights - should be made an effective body. Eole of the
Minerity Commission has increased with intensifying
religious intolerance and the fundamentalists of various
shades and hues getting bolder.

The minorities need token representation in the
Legislative Councils. The Government of India has already
a provision of nominating two Anglo-Indians in the Rajya



Babha. 1t will be much better if a provision is made that in
i list of nomination made by the Governars in their
mespective Legislative Councils, they include members of
the minority communities in those States where they could
. be elected to the Legislative Assemblies. This will
ide a sense of satisfaction and pride, so becoming part
he Jegislative authority in the State,

Most communal tensions in the country have arisen
because of the misunderstanding by some of the freedom
ﬁ the individual bo profess, practise and propagate his
y_ﬂlglmasplmbeﬂ under Article 25, [tis not being rightly
that the right to propagate gives the right to
inate the tenets of his religion by advocacy or
but would not include the right to convert.
Taking the enormity of the problem, the Supreme Court
bad dctared that conversion to another religion by means
ﬂflmz. fraud, inducernent or allurement is a penal offence.
memnﬁmd public order, morality or health’. These
are the three limitations upon the right to propagate. The
framers of the Constitution were not aware of the misuse
of the word propagate. | have observed that this malady
has spread in various regions, The word “propagate”
should be cdearly defined so that one may not misuse it
and tries to force his ideas upon others.

The need of the hour is to increase the ability of the
sate to accommodate pluralism, to eliminate hunger, to
ensure the right to survival, universal and free elementary
education, basic health care, good governance and giving
woice o the disadvantaged and deprived, There is a need
o make effective use of science and technology, Welfare of
scheduled castes, scheduled tribes, backward classes,
women and debilitated sections is to be taken care of. [t is
an uncomfortable fact that our record in humamn
development is quite dismal. Disparities of income are
increasing. Human dignity, human security and human
sririt which formed the bedrock of the Constitution right
fram the Preamble are not getting any priosty. Henee the
recrdering of priorities is vital.

Wi have moved towards an era of national governments
as broad ooalition comprising socially heterogeneous and
politically incompatible partners. This political reality has
bath positive and negative aspects. Positive because it is
ascribed to participatory upsurge among, the marginalised
sections of Indian society and is a logical culmination of
the democratic process resulting in the unfoldment and
assertion of the India polity, 1t is negative because regional

formations do not remain confined to the regions which
creates them, They start aspiring for a share in the power
at the naticnal level, definitely at the cost of
unaccommodated ambibons of the people living in that
region. There should be some constitutional mechanism
by way of which regionalisation may not affect politics at
the national level. Otherwise fissiparous tendencies will
weaken the Indian nation. Tt should be understood that
such tendencies would weaken the regional forces as well
because their area of operation will grow unwieldy. Vabe
bank politics which leads to "ghetto” mentality and
fragmentation of the social and political system is to be
discouraged. Pocket boroughs are an undemocratic

phenomenon.

Behaviowur of certain parfiamentarians, sometimes quite
unbecoming of their representative status, is to be
constitutionally dealt with. This has not enly sullled the
face of supreme institutions, but has cast doubts on its
usefulness and etficacy as an institution. There is need to
insert a clause in the Constitution on the ethics of the
parliamentarians. The Speaker of the Lok Sabha has taken
some remedial steps, but given the enormity of the
situation, these may not suffice. Frequent resort to the
stalling of normal proceedings in the House and too many
no-confidence motions has cost the exchequer very dearly;
similarly, the frequent holding of elections in a poor country
like India just cannot be afforded.

Pledges made to the people of India have not been tfully
met. One dominant divide in the Indian society which we
knew earlier. was the communal divide. It has been
strengthened by the dendal of one’s mother tongue as well
in many cases. To our dismay, the communal divide has
been augmented by economic and caste divides. We find
pursalves on the edge of a dangerous dliff. These divides, if
not dealt with properly, will tear apart the socio-political
fabric of the State, Deterioration is to be stermed, there is
no room for complacency. | am not sermonising the majority
in just trying to highlight plight of the minorities in
particular with the proviso that minorities also have a
constitutional duty to contribute to the vitality of the nation.
Rapidly sectarian agendas will create intractable situations
for them. They should not lag behind in any National
building programmes and must be part of the Nation in its
entirity where prestige of the Nation is mvolved. Religion s
always a uniting force and should remain so. @

S.Tarlochan Singh
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Minorities

“The Government of ludia, Ministry of Social

Sustice and Empomwerment have reconstituted the
Fourth Statutory National commission for
Minorities headed by Hon'ble Chairman,
5. Tarlochan Singh vide nosification dated 7ok
Febratary, 2003, The chairperson, vice chairperson
inaed fwe members shall wisseme charge on Monday,
the 0k Febrsiary, 2003 ar 11,30 am."
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’Irh1L‘i read the release imued an @ Tfhn.larg.' AN Howeser, Sardar
Tarlachan "iin_}d'l is bong regarded as the voice of the minorities
arel being a Sikh, best rl"'|:"l.'l.!u:"|'I|!i the community and its status. The
ballowing is anextractof his most remarkable and recent achievements

Since the torching of a train at Godhra railway station on 2
February 2002 in which 5% died and which was then iollowed by the
pogram. killing of nearly 1000 mincrity persons in the stabe, there
was absolutely no dialoguee and no commundcation between the Stale
Liovernment officials and Muslim mmrnl.lnil}' activists, Both FI|1|'ti|_"=
were shying away from falking o each other. For nearly 70 days,
religicas violenoe continued unabated in Gugaral but oo instiative
wias faken and mo effort was made by either pasty be begin a dialgoue,
It was the Mational Commission for Minorities and ils then Viee
Chairman, Sardar Tarlochan Fiint;h who Facilitabed and medisted a
meeting in Ahmedabad on 13 May 2002 amongss the high Sate
Government officials, inchuding the Chisf Secretary, Home Secretarny,
Palice Commissioner and the newly appeinted Security Advisor o
the Cujarat Chiel Minister, Muzslim leaders and VHP leaders. The
mieeting was pn.a.idud awver by Sardar Tarlmcham ‘bmpp whi has the
rank of Minister of State of the Government of India and a
comnstitutional status. The mevting had the desred effect and led o
mutual dismissions which calmed and cooled the siuation. Sardar
Tarlechan ."iin;sh acted as a h.ap]?}' l'lrin.‘lp.‘- between the State Governs
ment ard the Mustims leaders fo sort out and resolve the problems,
grlevances aid issues arsing From the ermble violenoe of 2002

Twa vears earller, when some dyisches were buml i the states of
Orisza, Gujarat and Madhya Pradedsh and some priests and noens
attacked, Sandar Tarlochan Singh armanged dialogue between the RSS
WHF and Christian leaders. It resulted in the remaval of miany
misunderstandings snd calming down af the sibuation

For the Sikh community, Sardar Tarlochan Singh has been able to
get somie really very remarkable achivvements. According to the
present Constitution, whidch came into force on 26 January 195, the
Sikhs have been Hm‘urned as part of the comman Hindu lase. This
du:l.'riptil.ln is mof correck Two Sikh members of the Constituent
Aszsernbly af India, which framed the Constitubion, had red their
bt to et imcorporated in the Constitution that the Sakhs ane a separate
and distinet communily and religion, But the framers of the

e —

Constitution rode rowgh shod and did ned accept such a genalne and
the reasemable demard of the Sikhs, When the Hme [or sigaing the
Corstibution camese in Movember 1989, these bvo Sikh memibers of the
Constituent Assembly and representabives of the commundty, being
Sardar Hukam Fuingh. whio Later became Epu;'.'ul‘:cr of the Lok Sabha
and later the Governor af E.1i.'|_=d|'|:|rl._ and Sardar |'!&1|.|pi|'||i-|:'r '_-'-ingh
hann, whix Later became @ minister in the first Non-Congress State
Governament in India, in PEPSL, refused to sign the Constitution. Till
bevedlany, over half & century later, the Constitution of India still remains
without signatures of the Skh members!

In 20000, the present BIP-ked Mational Democrs e Alliamoe (NDA)
Gevernmenl beaded by Atal Behan Vajpayee foemed & Corstihation
Rewiew Commission headed by a retived Judge of the Suprere Court
of India, The Commission has recently submitbed s report (o the
Government of Irdia, dearly ennunciating that Sikhism is a separate,
distinet and independent religion. The entine credit foe this goes o
Sardar Tarlochan .‘i:ungl'l whin prr'-.:onlrr.l the Sikh case Eo the
Constitution Beview Commidites headod by Atbarmey Ceneral of India
Sedi Sorabpee on a numbser occasions, He purseed @nd angieed the
case di.ligl.'nl:ll.-' amd suicoesded in Fll.'n-:u.'ldinp; amd L':lnﬂn.'.ing the
Commission about the separate and distint identity of the Sikhs
Sardar Tarlochan Singh asgued with the Comandssson thal though the
Sikhs had thesr ooigins in 1489, thery had acquired their mdependent,
separate and distinct identity in 1659 when Gura Gobind Singh
tramstormeed Sikhism ingo the Khalsa Panth

The RS5, VHF ard other Hindu organisations have parrot-like
been contimeing to chant that fhe Skls are not really separate, distnet
and Independeont bul ane a part of the Hindus. Sardar Tardochan Singh
arpanged meelings with a high kavel 3-seenber pane] of doe RS5. With
his persuasive reasoning and genuine approach, he convineed the
RSE, the wdeolozical parent of the ruling BIF, that Sikhism is a quile
separate, Independent and distinet rellgion of its own and a
declaration bo this effect was thus made by the R55 1t was for the
first time that the apex Hinduw peganisation has publicly acknowledged
this wniversal truth abeat Sikhisen

Two vears eaclser when the new state of Uttaranchal was to be
carved oul froen Ublar Pradesh, the Sikhs living in Shaheed Uidham



Singh distict in the Terai anea of UT wanted this distrct
b b rebrined = the LI andd not transferned o the new
stale of Ultaranchal The Sikhs [ving in Udham Singh
adibrict, whe had devedoped the hitherto swampy and
depsse-ridden land inte produsctive lands with their
Rand lasour, had apprehensions that sinee size of the
b bldingy in the new state of Uttaranchal would be
sinadl, the Sikhs of the district would not remain entithed
i et big land haldings. The demand of the Sikhs
theestered b fake the shape of sn agitaton, affecting
L alllarce of the BJF and the Shiromani Akali Dal
ifadaly It was again Sardar Tadochan Singh who gave
wise counse] bo the Sikh comumunity not to palasise the
pollcy and supeedied that the federal Governmend
shotild piblicly anncunce that the siee of Land holdings
i e nesw slate of Deraramchal svoaled not be cortailed
& Bt the inferests of the Sikh would be mainkained,
Hi also suggested that o support the morale of the
Sikhe, a Sikh should be appointed as Governor,
Acoordingly, Sardar Surdit Singh Barmals was appoinded
b thi: me stabe off Uittaranchal

8 March 2000, 36 imocent Sikh men were brugally
shot dead in Chhatt Sagh Pura in the Kashmir valley,
the weery day the formes ULS. President Bell Clindon began
his lestarical wiskd 4o Indla. 1t was for the first e that
Skhs had been targeted in Kashmic The S:khk
commanueity 0 Kashmir on the whale, i well-te-do,
seflgionsty very devoled and dedicated and on very
frenadly lermes weith the majoriiy, Muslio commaunity, 1t
i= very' tare o find a Kashende Stkh whoe s a patst.
Realising Ihe implications of forced etprabion, Sendar
Taglachan Singh was defermined to preven! mass
migrtion of Sikhe from Kashmie. He suggested sonwe
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S Terloctn Smgh et Prime Midster Adof Sefurri
Vajpayee af Giondwarn Dera Sahdb, of Lafore,

With the Presidert of Indin, D AP Aldid Kinlang

preventive and corrective measures o the Jammu & Kashmir Chief Mindster Faroog
Abdullal and held meetings with the Federal Akali Mindster Sukhdev Singh
Chvdsn, which was also attended by &K Chief Minister when it was decded
that fulflest secusily should be provided in the vallages where the Sikhs resided. 2
Sikh MLA woald be inducted in the Kashmir state cabinet, and I:mp.'-:.': Trrerid
appartunities be provided to the wnemployed Sikh vouth. 5Sukhdev Singh
Dhindsa, DrFaroog Abdullah and Sardar T.-'|I|I.'l.|'|."_'ll".:II:I!£.I:I then mel Prime Minister
Vajpayes with this formda, thus preventing possibe mass migration of Sikhs from
Kashmirn, Prime Mingster Yajpayee fully approved the sugpested measures as he
to wias congermeed about the Ballout of Sikhs migrating froen Kashamdr as had the
Kashmiri pandits. Soomn, a Sikh minister was inducted in the Cabined, Sikh
popullated villages got additional security and mary unemploved Sikh vouth wers
provided employment. The unstinted credit for these meastires goes io Sardar
Tarlochan Singh

The first secular Gov'ernment in the world svas that of the Sikh ruler Sher-e-
Punjab, Makaraja Banjit ﬁi:||.'.;]1 wome 2 YTy back. His Prime Mimster was a
Muslim, Finance Minister was also a Muslim, .trrn_l.' chief was a Sikh and another
Minister a Hindu. Sardar Tarlochan Singh prepared an appropriate plan for
celebrating the 200th year of the coronation of Maharaja Rangil Singh. A nakional
committee was formed under the chatrmarship of Prme Minster Atal Behar
Vajpayee, numerows functions organdsed at national and state bevel, That at
Ammvritaar, addressed ':l:. Prime Mirgsber 'l.".1jp.:}'t~u-, wits attended I:-_'!. a c-:ln_gr['F_.'lrh;:n
at 400 peaple. It was dedded that a statue af !'.-1.'|hara_|.t Ramjit Singh. on his
horse, be installed in the Parliament House complex, Mew Delhi: all Shese efforts
too were those of Sardar Tardochan Singh

Certain books published by the Matienal Council of Education Research and
Iraining (NCEET] for hl.lm schoal students in India were found 1o contain
derogatory and baseless remarks abowt the Sikh Gurus, particulasly Gura Tegh
Bahadur who gave his life for the protection of Hindubsm, When this was brought
te the notice of Sardar Tarlochan Singh, he immediabely ok up the matker ard
gol those fakse and msiruating chapters expunged from the controversial boaks
arwl the teaching of those portions of the books banned

Sardar Tarkchan Singh has worked along, with the highest leaders of the land
all his life and is the closest Sikh to Prime Minister Atal Behan Vajpaves. He was
Presss ard Public Relatiors. Advisor to the former President of India, Gyani Zail
‘Z'Eingh. for five :.'-.'ﬂ!!i.ﬂ'l:l‘l‘t‘i.i no piditical, sncial and religiows leader “who matters®
in India whom he does not know or to wham he is mot known, He has very
friendly relations with the media, is cl-.'n.1r|1|.f |m.'|m11.1l1'.'|:'- very resoqiroeful, amd
Fn.-'hapl the most 14.'-1.|E.||11-.a|1:r'r persun for imbsrmakion, advice, consultation and
_!e:uld.:rr.'v 1]
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auja is a great grandfather with members of his

extended family living in Italy, Canada, India and, of
course the UK. He has 4 {out of six) children, 13 grand
children and 5 great gramd children,

Since joining his son and his family in the UK during
the early nineties and then losing his wife, Fauja felt he
needed to fulfill a purpose in life - an unfinished business
o to speak. Thus he started to increase his fitness work
{mainly running) which he used to enjoy and was good at
earlier in his life (before the Second World War),

Fauja took great pleasure in participating, in the anmual
series of Sikh sporting events hedd up and down the country
in the summer, marking the martydom of the Fifth Sikh
Guru (Sri Guru Arjan Dev Ji). At such events Fauja
challerged other pensioners to 100m sprints and increased
the distance to 200m or even 400m if he felt that the
opposition looked capable of it or too strong for the shorter
distance. This encouraged him to look for longer distances
b run and recreate sucoesses of his earlier davs when in
[ndia he used to run up to 10 kilometres |fm_1-m. country)
through villages and fields,

As Fiurja sees it after a short break (53 years!) he decided
to try for the marathon distance having seen coverage of

- and going stror;?!

cathon

maijor athletics events on British television By the time he
realised there was the possibility of a prestigious one {the
Flora London Marathon) on his doorstep, he had missed
the closing date by four months. His constant search for a
way to still take part was noted by 2 number of people in
his home town (llford, in London's Borough of Redbridae)
who put him in touch with Harmander Singh who was
well known locally for his involvement in numerous
community activities and his passion for running
marathons in fancy dress to raise monies for UK-based
charaties.

Harmander not only managed o put Fauja in touch
with BLISS (as Fauja said he wanted to help those least
able to help themselves and his love for life and children
best represented that) to secure a Golden Bond place for
Fauja but offered to train him in the 10 weeks that remained
before the big day.

Harmander started to assess the work to be done by
inviting Fauja to a steady run for as long as Fauja could
manage a forward moving motion that could pass for
running and then proceeded to write a daily work
programme covering a week until the following Sunday.
On that Sunday Fauja’s progress was noted with



Harmander marking out and getting Fauja to agree to weekly targets in
terms of mileage. Fauja maintained this training regime with Harmander
meompanying him once a week but the terrain chosen
was a one and a quarter mile laps
around two schools where only
anaut the quarter mile was flat, the

et being a bong hill (going up) and

a shorter downhill stretch, The first
week saw Fauja complete four laps
‘before the 3% mile run home az a
warm down. Each week the number
af even pace increased (17 minutes a
lap} before the long warm down run
home. Harmander made it easier for
Fauja by carrying the water bottles for
bath of them and suggesting the regular
inkaks,

\+As Fauja seemed to get a kick out of
being recognised, Harmander used his
‘extengive networks (in conjunclion with
Jackie Glazebrook at BLISE) to publicise
Fajua's achievernents and aspirations through
the media.

At the age of 89, Fauja ran his first marathon
with the dock showing a time of 6 hours and
3 minubes.

The following year Fauja was unible to s¢oure
& place through the lottery and was showing
extreme signs of withdrawal pains. Again
Harmander ensured he was able to run via the
Golden Bord scheme - raising monies for BLISS and
Age Concern. He finished the race with the same
lime showing on the clock as the previous yvear
despite only having eight weeks of training, but this
time it was a world best for the men in the %0+ age
category, knocking, off a staggering 58 minutes of the previous best.

Ohat of hakbit for the third consecutive year, Fauja was unable to secure
a place through the lottery but BLISS were able to offer a Golden Bomd
place to Fauja and after 9 weeks training with Harmander, Fauja at the
age of 91 took off a further @ minutes from his own previous best by
completing the Flora London Marathon in 6 hoirs 45 minutes and 31
seconds!

A typical training week fior Fauja (starting Sunday) would mean getting
up at 6 am with breakfast comprising of light toast with glucese rich syrup
and fea, after having had a small portion of yogurt. Fauja is driven to the
training location by his son having picked up his trainer on the way. After
a five minute warm up they start at 7am and complete the predetermined
number of laps come rain or shine before setting, off home where a five

mimute warm down strebch and melax session

se¢s Fauja go in for a warm bath (while
Harmander runs a further mile te his home).
Fauja would then have lunch and set off on
a short {4 mile) walkabout to his local
Gurdwara and then on to his son's business
a few mibes away from where he scrounges
a lift back home. During the week, Fauja
would go for his daily longer walkabout in
town (7 miles) in addition to his shorter (8
mile) runs on altermate days until its Sunday
again.

Fauija is looking forward to the hustle and
bustle of the Flora London Marathon 2003
and is hoping to set new records as a British
Sikh, @
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In iy ||.:-|'|ﬂ lite of extended
relationships, [ have come
across soores of persons whoin
the face of suffering develop all
manner of attitudes — from self-
pity and sell-laceration to
anger and aggression, from
relreal and alienatiom o
disdain  and  cynicism,
particularly when the period of
pain becomes interminably
long. This perhaps is natural,
for all sentient life seeks
happiness and when denied,
turms, in most cases, viciously
upon its own self, or in diverse
and dubious directions. Thus
such persons become, in the
end, masochists, sadists and
paranoiacs. A school of
psychotics, inshort, And when,
therefore, one happens to know
awoman for almost 63 years of
o and has seen her in various
aspects and forms of suffering,
it would be something very
odd or singular to say that not

only has she worn the croten of

thorms  with dignity, but also
with grace,

As she happens to be a
very dear cousin in a clan
overflowing with dramtis
personae, my sentiment, | trust,
has a very personal edge. For
to have seen her graduate from
a childhood affliction (polio in
this case),.to a state of home
saintliness amidst long spefls of
hospitalisation, operations,
injuries, losses et is to have
seen blessedness m human
flesh and frame. And [ often
marvel at her deep wells of

VIQIONARY

FORTITIINE
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humanity. It i to capture something of that ambience that [ have ventured to touch her
spirit in the evening of my life when my own condition rebukes me continually to take
a leaf out of her book of ordeals and fortitude.

Maoving on crutches and calipers, in wheel-chairs and walkers, she has managed
and exercised and calibrated her consciousness into a fine instrument of compassion
and empathy. She has thus, sublimated her suffering and instead of receiving, she has
given away vast sums of love, understanding, charity and succor to all those in need of
warmith, closeness and counsel. Mot wonder, dear Bua, as she is lovingly called by all
around her, is, in that household on the 5th floor tower in New Delhi, a figure of
adoration. And not only does she supervise the day-to-day cooking in a house full of
guests, daily shopping and washing chores, she also serves as the family’s telephone
directory, monitor and manager, keeping a watchful but benign eye over the
proceedings.

ls it surpriging, then, that a woman maimed in the cradle and unable to join school,
and hurt again and again in the long quest for leaming, ended up with a Master's
degree in Punjabi, and with a mastery over brush and paint? One has to see her series
of panel-paintings on the life of Guru Manak and the family portraits in oil and the
water-colours im cebebration of nature’s bounties of wind and water, of fowl and Bower,
to realise the nature of her splendrous personality. A couple of her paintings adomn the
walls of a state Raj Bhavan. God, it appears, endowed her so richly so as to compel one

to ponder over the ways of Providence,

Mo my tale of her F-n_n_!Lgp.ms. talenls is not done as vet. For there &5 many another
facet and form of ber creativity, many another dimension and direction. Ek.hl.'w: it ar




nod, almost the entire wardrobe in that big family that plays host
to scores of cousins, nephews and nieces for weeks is the
handiwork of dear Bua who, when she’s not singing or prayving
ar reciting hani is, hour after hour, designing, cutting, tailoring,
stitching or embroidering and knitting, whatever you can think
up of - from the lounge suits and men's designer shirts to

Pored prrischinegs by Brif Mohan Kiee, on e Jonom Sekhis of
G Mamak Der i

women's wedding dresses and lingeries, children’s frocks and
jeans and sweaters, sofa-seats and covers and quilts and covers
and quilts and what have you! It is an affluence of the imagination
on a scale hard to imagine, And imagine, there is never a frown,
a hint of annoyance or a sign of fatigue even when her sore and
aching bones set up a silent litany of pain! 1 make bold to aver
that | have yet to see a human face so wonderfully lit up from
within when a body is under an unending siege. | would go on to
add that in converting her disabilities into a sum of enviable
pusitives, she has proved that such spirits fed on manna and dew
and honey are commissioned to go far afield - away from the
cage of constraints and contingencies ~ and show to the world a
whole new range of possibilities, of endeavour and mirpama. For
in her jore de spirit | see a transparent code, a Whitmanian song of
life that seeks a passage to eternity whatever the nature of the
moadblocks and the distant horizons, Living under her eminent
surgean-brother’s roof, she has leamt to heal others with the
perfume of her persomality.

The metaphor of the road reminds me that the much sought
after Bua has twice flown to England, seen the lush English
countryside with its dreaming spires and mossed cottages in car-
ride, and in her wheel-chair, visited the shining malls and plazas,
always returning homee from her adoring niece’s home laden with
English airs, all, all enlarging her vision and her spirit.

Though the transparency of her boundless generosity is visible
in her word and style, it is more wonderfully in action when it
comes to dealing with the household young maids, village girls

from the Punjab countryside living, working and
flowering under her gentle eye. Not only does she
keep a mother's vigilance and watchfulness to ward
off adventurers and prowlers in that high tower, bul
also a tender regard for their orientation, schooling,
and grooming. No wonder, when they leave finally
to gel married, they carry a new air af metropolitan
culture and, of course, new dreams, What is more
dear Bua keeps all their wages, tips, gifts etc intact,
fully accounted for, and adds a fairly generous
amount to their wedding wardrobe expenses. And
when they leave one by one to be neplaced by their
kin, they cry, their hearls overflowing with kove and
gratitude. Dispensing radiance and warmth and
light, then, is her nature, a talent for dear life, even
in the midst of her own creature miseries.

But no self-pity in that stoic figure. And if some
friend, visitor or relation happens unfortunately to
commiserate with her, you can see a gentle frown
forming on her wide brow. No, she would be
affronted if any one touched that raw nerve, or,
mdeed, touched her sense of dignity and propriety.
She has, she affirms, lived as fully and joyiully as
hier condition and circumstances permitted her todo.
A deeply religious woman, she learnt long ago to
live in complete resignation in consonance with the
Sikh scriptural edict of bhana, acceptance of
dispensation with a sweet reasonableness.

At least some Chandigarh elders and neighbours
still recall her yearly visits to us and have never
ceased to marvel at the quality of her character. For
wherever she happens to be, there's an aura of
geniality and generosity around her. And she leaves
us all richer for her intuitive, organic goodness - the
goodness of milk and corn and honet, of music,
laughter and sunshine.

To conclude, | may sum up this story of a
troubled, but dream-touched big heart as a modemn
fable with a maral for all those who, caught in a vice
of tormenting thought soil their spirit, are unable to
Inimamise thedr sorroivs, unable bo extend largesse and
understanding. A picture of visionary fortihade, she
stands out as a symbol of character triumphing over
crippling disabilities. Fortitude helps develop one’s
moral muscles, and in her bent figure on the crutches
I see the writ of God.

As Cambell puts it, to bear is fo conquer our fafe. '@
Darshan Singh Muini
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SIKHISM and Critical Theory

Massan ity evecilie Hon Toor Gealote eibe mmennbers of the B

H ofstra University of Hempstead, New York hosted a
workshopreonference on “Hkhism and Critical Theory”

on 13 and 14 September 2002 The event was organised by
[ Arvinid '|1'|| 5 ||'||'| W anudair, -_|_||.- hiolds the Sardarmi Ealjesl
Kaur Chair in Sikh studies at Hodstra. The conference was
abtendied '.":\-.' sholars, stsdents and resaarchers in the feld o

Sikh studies, as well as by members of the American Sikh
commnii Parti :|'l.|::|- and -'|'l-:'.|':~l."|'- came from all over the
United Szates, Canada, the United Kingdom, as well as Japan

The growth of the Sikh community in Northemn America
and Western Europe over the last bwo decades has seen the
emergence of new intellectual demands for a Sikh studies
agerka in the Englsh-speaking countries, There s growing
recognition that discourse on the Sikh expenencoe shoold be
reade more mainstream, creating greater dialogue with the

community, rather than staying within the margins of
academia.

Mt comberance mtroduced naw w avs of thinking and
interpreting the contemporary Sikh expenience so that one
costald b cribical on cortain =sues without I'l.'|||'|'.]l|i.*.-'~.:1il'|'r'. one’s
commitment to the Sikh culture and religion. The engagement
with Critical Theory helped 1o present Sikh thought and Sikh
experience as not only relevant, bug in contrbuting o currenl

debates on globalisation, religion and politics.

Workshop & Conference at Hofstra Un!vers
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The warkshop wirs followed by a Public Forum session
[uring thie session, the thres '.'!1|'.|L|-r-- I TShar Singh
L.l "'~C|1!_:|1 and Dhwvinder '\-lrl;.:||:- reflected on Lhe views and
CRHPRIIET of Sikh commumnities in Canada, Mew York and
the United Kingedom respectively. They provided fascinating
presentations and stressed the need to establish stronger links

bebwien the umdversity and the Sikh community,

In his concluding keynote speech, Protessor Christopher
Shackle (pro-Director of the University of London, SC1AS)
gave a lucid and fascinating overview of the evolution of
modern Sikh studies "from its beginnings with the
pioneering work of the Singh Sabha scholars, to more
contemporary developments in North America and the
Lrnited Kinpdom™

Ihe debates and discussions throughout e workshop
WETE Viery vely and wnformative. This was the second
conference to be held at Hofstea Univer -i|:. under the
ausgices of the Sardami Kuljeet Kaur Bindra Endowed Chair
in Sikh Studies since the programme was established in
Septernber 2000 It 15 anticipated that such conferences and
prosrrammes involving academic scholars and community
activishs iy a conlintiang and o |.:..'J.li|'|'_'I I\_Ii..'lll.lﬁlll."'. will becoms

a regular feature al Hofstra University



The Sardarni Kuljeet Kaur Bindra Chair in Sikh Studies
is endowed by Mrlshar Singh Bindra and family in honour of
MrBindra's wife and family matriarch, Sardarni Kuljeet Kaur Bindia.
The Chair is established o promate the acadernic study of Sikch religion,
cuthare and h'z=_.1|_'|r_|.' and supports the appointment of a faculty member
in Sikh Studies, build the University Library's holdings in Sikhism,
J:Im.lmfe ﬁdml.ﬂr:-:lup assistance to students interested in Sikch rl:'lig:il.ll.'l
and cofture and fund anmoal conferences and lectures directed toward
the academic community i well as the general public.

Both Mr, and Mrs.Bindra were bom in Western Punjab, now part
af Pakistan. After completing a distinguished career as a senior
hecommunications engineer in India, Mr.Bindra and his wife, Sardami
Kuheet Kaur Bindra, immigrated to the United States in 1979, Along
with their sons, Mr.Bindra established an import /export business in
the garment industry and under his astute management, the Jestish
Group of Companies has evolved into a successful, diversified
enberprise with interests in apparel, commodities, real estate and hotels,

St & Saralar It Singl Wivdre sdth O, frames Sheairl il sigrimg conmany

Ishar Singh Bindra is a founder-trustee of The Sikh Forum of New
York and senior vice president of the Sr Hembamt Foannfation, He has
a rich and continueus record of accomplishments in community affairs
and las been a leading supporter of various humanitarian endeavours.
He was honovred by the Nargis Dutt Memornal Foundition, a nonprofit
prganisation devoted to the support of medical faciliies in India. He
is illso the first Indian to be honoured as “Humanitanan of the Year”
by the Interfaith Mutrition Network, a nonprofit organisation serving
the hungry and homeless.

Sardarni Kuljeet Kaur Bindra, an individual of great personal
warmth and exemplary kindness, has placed education at 1[“;1. core of
the Bindra family’s values. Mrs Bindra was so devioded to the education
ot her seven children that she sold her personal jewelry to allow them
i attend the finest schools, She takes great pride in the fact that all of
her children have distinguished themselves as professionals dedicatid
to Sikh values, For Mr. and Mrs. Bindra, the establishment of an
Endowed Chair to promate the study of the Sikh religion is a natural
outprowth of their lifelong dedication to the propagation of educational
valuies.

Sikhism and Critical Theory
Workshop Programme of Events

Friday September 13

Panel 1 : Diaspora (Chair Arvind-Tal Singh
Manadair)

Panelizts: Sunit Singh (University of Chicago)
and Sabina Sawhney (Hofstra University)
Ajit K.Mann (University of Oregon) : Narralioe
Nownrds and Post-Colorial Perspectioes: A Sikh
Perspiechie

Brian Axel (Swarthmone College) (1) Diisporic
Sichlime and (1) Foantic, or, the Witharanel of
Crifical Theory

Veinder Kalra (Manchester University}
Locmting the Srkh Pagh: Missing Identily or Mis-
{ddemetil ¥

Panel 2: Religion {Chair: Warren Frisina)
Panelist= Maula Goncalves (S0OAS) and Sunit
Singh (University of Chicago)

Arvinad-pal 5. Mandair {Hofstra University)
Transcendence and Singlh Sabha Theelagy:
Reclefimng the Terms of the "Critioa!”
Balbinder Bhogal LJames Madison
University) Questioning Hermeneubics; The
Differenace of Mowt-Dhad Treberpretation i Coierbari
Mavdeep Singh Mandair (SOAS, University
of Lonedon) Beliveen Boddies: The Dnmeinence of
Kiealsa ldenhaty

Gurnam Singh {Coventry University, UE)
Critical Perspectives on Uhe Emancipatory
Dizcaurses of Sikmism

Saturday September 14

Panel 3, Politics {Chair: Gurcharan Singh)
Panelists: Richard King {University of Derby)
and Margaret Abraham (Hodstra University)
Gurharpal Singh (Birmingham University,
LK) Retiirking the Politicn: Sikhism and Critical
[ Teery

Giorgio Shani (Ritsumeikan University, Japan)
|"I.;'_H'-:ll|||' l"L'|':-'.'I|=||H.||.'.'rJ|'-|r.'. Sikh  Diasporic
Mativalism mod e Dntermationn Order

[asdev S Ral (S HEAG) The LN auid Internal
Conflicts: A Case Study of the Sikhs

PUBLIC FORUM Speakers; T.Sher Singh,
Davinder Singh, D, 1] Fxngh

Keymote Speaker: Christopher Shackle (F.B.A.)
Closing remarks: T.) Bindra




Dr.Arvind-pal Singh Mandair

On 7 September 2000, at a cerernony at Hofstra University, Dr.Arvind-pal Singh

Mandair was installed as its first Serdirni Kulfeet Kiner Bindre Clhiade in Sikh Studies

in the Department of Philosophy and Religious Studies in the Hofstra College of

Liberal Arks and Sciences. Eslablishment of the Chair was made possible by the

generous gift of Mrlshar hin5|1 Bindea and family of Brookville, New York, An I-

[ endowed chair s one of the highest honours a faculty member mav receive from an
institution of higher education.

In addition b establistung the endowed chair, the endoswment from the Bindra
family permits the University to expand its library holdings in Sikh Studies, offer
annial *-\.:'|'||.~].'|r'-:hi§.":~ b students interested the <tudy of Sikh religion and culture and
convene confisnenoes and lectures on matlers of inferest to the academic and general
commrunities. Hodstra University, host o a student body drawn from more than 50
coagnfies, offers a curmculam rich in cultueal Lfi'.'-l.‘T:-‘iI_l.', including a wide array of |
study abroad programmes. I

DeMandair wasbomin | il.l!-i|1i.=.|'J'||.I|. Punjaby, but had previously lived in England
since he was 3 vears of age. He holds a PhD. in Chemistry from Aston University
and an MAL and Ph.D: in }1|1i:'=|'|:-.|'|p|'|j.' froim the E_i;-.i-l,-.-_-_n.i‘_:l; af Warwick. He also holds
a B5e.Honours degree in Chemistry fram Warwick, awarded Fiest Class,

After having established himself successiully in the feld of science, DeMandair
switched his profession to the study of Sikh religion and retrained in philosophy,

| theology and post-colonial theory, focusing on the study of Sikhism and Indian
religions. He then joined the School of Oriental and African Studies at the University
| of London where he worked as a research fellow in the Department of the Study of

Relighons

DeMandair has worked extensively with the Sikh community in the United
Kingdom, and has planned to launch a magazine bed by a team of voung Sikhs in the
British university sector, where he recetvrd his owm education.

mcimbers of the Hinsdra .'.?ll.'l'_',- il D, Posiives Shrindef

'I::I.I III-
(President | .'lil'.'\-l'nl |'.'I.'I."-'r"'i|'_i,l| wand odfeer oficdnds of dre Hobtra Ladoe -\.\,lr.|, af -\.'|':-|.|,-|.'a-

Savder & Sardamr lehar Smeh Bindi alon
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Han, Daoer Fervara prosending e proctanmetaon frims Gotvragy Cor

A the second conference tobe held at Hostra University
under the auspices of the Bindra Endowed Chair in Sikh
Siadies, “Sikhism and Critical Theory™ was a greal success
{1 Ay accounts. The conference was attended |."f-
scholars, students and researchers within and oultsids the
fiedd of Sikh studies, as well as by members of the American
Sikh community who came to attend this event from as far
away as Californta and Ottawa {Canada)

Before the conference, relatively few people had any
real idea of what “Critical Theory” was, let alone its
melationship to Sikhism and Sikh studies. By the end of the
conferenoe, however, most people attending the conference
had witneszed the making from the unavoidable encounter

between Sikhizm and Critical Theory: In its broadest sense

Crifical Theory refers quite simply to an important and

Hifctra Lbrrversify s @ private, liberal arls mstitution
fomnded in 1935, 1t is focated on suburban Lowg tslond, 25
miiles gt of MNew York City, holids

32 nmbional  ana |'rg.uuim'

avcreditations and hos o chapler
if Phi Bet Kappa. The Hofstra
libraries contwin 1.6 orilifon
poluemes and  are  fully
computerised. Lhe current

student populetion is comprised of
8,000 full-fime undergraduate and 5,000 part-tire and
$'ru||-.u||.‘|'_-\..'.'||f:'l|r- Hufstre's 240-acre conigris 15 d regrshered

irboretum and an acerediled musenm

Ptk o Samior£= Sardarnr dsiar Siegh B

contemparary mode of thinking within the humanities and
social sciemces that overtakes the previnus |."I'|'.|.'-|'|.:I-i:-' an
"r'.1=.'t|1n-.1u'_-u|;_:.-". AS MANY g res the former precocupaton
with methodology ensured that much of the discourse
about Sikhs and Sikhism was overshadowed by
Eurocentrist and Orientalist thinking, which has consigned
Sikh experience and the experience of Sikii to the margins

of academic dscourse

The conference introduced new ways ab interpreding
and thinking aboul traditional Sikh categories and
combempoTary Sikh CRPRCIENCE 50 that one could be solf-
critical without relimguishing one’s commitment to the Sikh
culture and religion. The engagement with Critical Theory
helped to present Sikh thought and categories of Sikh
ux}n_'r::_-l'n_l*.:a"-:II -.'-|1|!. redevant, but as actively conbnibating
to cutting edee debates in globalisation, religion and
politics. The level of debite throughout the workshop was
af an extremely high order. Posdibly for the first time,
controversial topics such as the future of Sikh politics and
educatton were discussed and debated ina mannier such
that it was possible to disagree without becoming
|,‘|i:1'.1_!_r||'|_-{'.,'||_'l|-|_'_ which has been something of a rarity in Sikh

comnbenemoes!

I a fascinating kevnote speech, Professor Christopher
Shackle (pro-Director of the Unaversity of London, SChAS)
gave awonderfully lucid overview of the evolution of modem
Sikh studies from its beginnings in the pioneenng work of
the Singh Sabha scholars, o more contemporary develop-
menis in Morth America and the United Kingdom. @



my Courage

of Conviction

hether we like to admit it or not, external

appearances play an important role im our initial
perception of a person. These include characteristics such
as thie person's colour, race, mode of dressing and manner
of speech. All these combine to create an image which is
frequently negative if thal person differs in any manner
from the norm.

I was bom into the Sikh religion that was formed in
1469 in northern India in the continent of Asia, Among its
various practices, the religion emphasises the adoption of
uncut hair that should be tied up and worn in a turban
Since many Sikhs hve in India, the religion and its practce
does not pose as a problem - at least it did mot until 1984
wheen Primie Minister Indira Gandhi was assassinated by a
Sikh. This incident seb off riots which tnggered persecutions
against Sikhs cansing immense death and terror. At the
time of these rots, many Sikhs were shom of their hair o
avoid wdentification

|-.||.|r:||'|:._": and after the reoks, | sbaried |.||.|-:'H.Ii-.:-|'|i|‘|h" rmy faith
and my beliefs which [ had been brought up to accept. |
started wondering whether or not | would ever cut my
hair. What was the price I would be willing to pay for my
hair? 1 was scared and terrified of the mobs and what they
coutld dio bo me. Would [ risk my life for my faith ar l.1.'n:ru|-.1
1 stand behind my beliefs? uumtmn-. which [ fiortunately,
never had b answer | was kept sabe and secure in my
b,

As the vears passed and everything starbed gething back
fo normal, tml‘l.dr struck. My father passed away because
of L-::-In:'-'.*.-.nnv:er "m'h mither, sister and Lmoved to California
to live with my grandparents and then the dilemma started
all over again. Living in a foreign country and following a
religion that 5 completely dufferent and mvstical fo my
peers s hard, Tt was here in United States where 1 faced
my toughest decision, whether or not to cul my hair. Lonly
had a limited time to think about my choices since schoal
wias ska r|:|_|1|_=‘I arwd the desiston had fo be made before that,
"'ri'l. I:ﬂ:|'|||'|. Wals \'I:.'r!.' HLIE"'FIIJFI_]'.I_‘ E'rt'll. ||'|:| fl'li:;:ill'l:l!'\-
erandfather said that ke would support me inany decision
that | chose bo make, | spenk davs |:|'|i|'|Li:".ﬂ aboast what i

do. | asked myself what my father would have wanted me
to do? What would make myy mother and family happy?
After days of pondering [ realised that it made no difference
what other people thought. The decision was entirely up
to me. | had o decide what to do and then [ had to live
with my decision.

[ thougit about all the reasons for which 1 would wang
to keep my hair, | am religious and this practice is a part of
ma, [E givies me strength and convictions in my beliefs and
if I did mot have the courage to keep my haie, then in
future, [ could not see myself having the courage to ciu
anvthing else that T believed in. It is my life and 1 chose to
live it in the way in which [ would be happy and proud.

Standing by my convictions was extremely tough in
Junior High School where being different is a stigma, but 1
managed to pass through that stage quite successtully. High
School was a lot easier and the term “Smurf” took on a
friendly, lighthearted connotation. It was no longer used
as a put down. [t represented me and my personality of
which | am immensely proud.

My dedsion changed my outlook on life, It made me
reabise that | was different and Hat |||_*|1'|!-; different was
great! [ have learned a lot from my experiences. They have
macke me nto a much more understapding, compassionate
vieb & strong individuwal all for which 1 am s0 very glad. 1
know that this will enable me to face greater challenges in
the Future with greater confidence

[ am glad that T had the COUrAgE to be who |l am. @

Chanbir Singh Ditingra
I Thiz young Sike living i the Uriled Shates of Americo
wrote Hiis essay for ifs school there)



Duties of a Sikh Mother as told to

ANITA DELGADO

The Spanish Maharani of Kapurthala

ELISA VAZQUE DE GEY

ANITA

The incredible story
al & Spanish woman
blessod by daostiny
‘:hlmlllhlﬂpmﬂhlm

b

Excerpt from the book by Elisa Vasquez de Gey

¥ e with my baby only forty days old, we undertook a
trip to the Holy City of Amritsar.

The royal procession from Kapurthala travelled
festively and ostentatiously in a convoy of elephants and
Ralls all the way to Amritsar, a distance of sixty kilametres
There, the Golden Temple priests gave him the name Ajit,
which is aquivalent to the French Ives, and the surname

Singh, which is the surname that all Sikhs bear and which
confers on them, according to their belief, moral strength
throughout their lives,

Furthermuose Ajif, as a good Sikh, was required to follow
the five precepts of his religion, and | my=elf would have
the responsibility of seeing that they were zealously
respected until the day he could follow them himself.




[
e

In order to avoid any irreparable omission His
Highness decided to write down for me the list of Sikh
precepts, He did this in his own hand, performing this
task in a curious blank book specially produced for this
purpose, | have it with me now. [t is blue-lined book
bearing Kapurthala's coat of arms engraved with gold on
the cover, its interior is written in the perfect hand of the
Maharaja who, using fussy French, explains to me how
important it is never to forget my recently acquired duties
as a Sikh mogher,

st cxfmminamd e five e prosrpose of meramping Jris fivir inder
Hee frerheng, There aodll draiet b im clemirliress aond order. Tihs
cxercises s pebience. This et be fulfilled. Aid iz shail be
cafled KANGA,

& Prem Emur, Misharam .;|_r'.'{.|.|_|,r1|.r|'Jr|1.'u widl e that His Rﬂ_l.u'ﬂ]
Highress the Prince Ajil Singh il alionys wear the aile
droussers, fomge mind marnone thnd Sikhs reve imferited from Hireir
ancestors. They teere cowrageotis warriars whe fought for
freedome. This will be i their remory ard he ool o this et

|

Fﬂ #her:hrt

ANITA DELGA

E MAHARANI ﬂF

Bor .

5
!ilHisf-
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This is what it says :

& Prem Kaur, Mafarani of Kaprrthalo will enswre that mobody
ever cuts one single hir from His Royol Highoess the Promee
Ajir Simgh's hody. His funir must be tied and knotted af the top
of Reiz Freauf ard comeved by i ferbar. His becrdd when i grotes
will b conbed verticmlly and Hed to the some knod swill the
rest of his hair. This muest be fulfilfed mnd & will give him
strength and discipline. Amd bhrs shall be calied KESH

L3 ]'-'n;'lrrKnur.M:n'.'.zruuf|!|"f'.'|l_|'.l.||n'l-h'r.'ﬂ1|.!|'|!l-EJrFr!h'J:'meLERLII,:'IT.l
Highress the Pringe Ajet Single will always wear, fl’rmr.'g.'mr.'r
hirs Bife, the solid from hoop Heaf froen e doy of hapbisan is abow!
his wrish, As e Prince growws the Draceler sl be repleced by
a lerger ome. This will give fim courage, temacity and brivery
in the fice of adversity. Tis nrust be fulfilled. And s shall be
clled KARAH.

& Prem Kaur, Maharo of Kmprritul il ersure thit Hiz Rogal
Highmess the Prince Ajit Singh will always corry with o comb

URTHALA

| 1 i ]

H.E Mr. Dor Altwrin Esc rul'n i, the _l.p.-;u.-_-..'.- ,-1||-,n.!lg_-.q-r.;:||1r to [nidin, relessing Hee book prblished by Hemgunt Prablisteers in New Defl,

pride. This will troin fum in cleanlimess mod order, This wdl
exercise is pokience. This st be fulfilled, Ard this ghall be
ontled KACHHA, "

¥ Prem Kawr, Makarani of Kapurthila nill ensare thict Hes Rogal
Highuess the Privce Ajit Singh will atoonys soeer all s life,
between his belt and his Kochiv, the dagger of prodection that
the good Sikd mest carny m all fimes. This will pratect him and
il ||.I{'||_|T frim tofrem the |Ja_||r .:!I" {iheration arreies. This mus! by
fulfifled, Ard this shall be colled KIRPAN.

Keah, Karafe, Kangn, Kachhy and Kirpan are the tive precepts
that every Sikh must fulfil. All five start with the letter K,
which also the initial of the word KHALSA which means the
"pure” in Urdu. This name and this language define the Sikh
nation populated by courageous men of the warrior caste, a
nation that extends from the basins of the five rivers that cross
the Pumjab.” @



$ikhs and The Rights of Women

It is most timely that this Journal dedicated its previous issue to the “Sikh Vision of Womanhood™, highlighting
the character and achievements of their piety, faith and truth. The women's nobleness in the Gura Granth
Eahib is infinite, her freedom is of the highest. In thai ssue were included the article “Pure Longing™; by
Gurukirn Kaur of Pheonix, and Petitions to the Jathedar of Akal Takhi Sahib from Harpritam Kaor of New
York plus that from Rajinder Kaur of Kuala Lumpur. The behaviour of SGPC employvees ai the Darbar Sahib
on 13 February 2003 is lamentable and completely against the principles of the Sikh Rehat Maryada.

ENFORCE SIKH WOMEN'S RIGHT TO DO SEWA AT DAREAR SAHIB JI, AMRITSAR

To:

Fresident — Hazoor Sahib Board

Withegur i ka Khalsa Wahegur Ji ki Fateh

We the undersigned urge the Shiromani Gurdwara
Parbandhak Committee (3GPC) to fully implement the
principles of Gurmat in all respects and in particular with
regard to the provision of equal ghts to Sikh women.

The Failure by the SGPC to fully implement Gurmat
principles, which are reiterated in the Sikh Reht Maryada, has
led to the tuation of non-Sikh practices at Sri Darbar
Sahit [i, the theo-political cemvtre of the Sikhs.

The observance of non-5ikh practices at Darbar Sahib Ji
has led to the erosion of the principles of Sikhr as pronouncsd
inthe Sikh Eeht Moryads and threatens the religious injunctions
of Sikhism as ordained in 56 Guru Granth Sahib Ji.

This petition seeks to redress the nght of Sikh women o
undertake all forms of seva at S Darbar Sahib [i and at all
gther Gurdvearas,

The denial of 5ikh women's right to undertake all types of
sewa at Sri Darbar Sahib Ji has continued despite the
fallowing:

¢ The SGPC's Religious Advisory Commitiee passed a
resolution on 9 March 190 o allow amritdhari Sikh
women to perform kirfan inside Sri Darbar Sahib Ji;

¢ On 9 February 1996 the Jathedar Akal Takht (along with
four other Singh Sahibans) directed the SGPC to allow Sikh

President — Chief Khalsa Diwan Armritsar,
American Gurdwara Parbandhak Committes.
Management Committees of All Gurdwaras Around the Warld.

The President, Shiromani Gurdwara Parbandak Committea (SGPC)
Members of Shiromani Gurdwara Parbandhak Committaes.
President — Delhi Gurdwara Parbandhak Committea (DGPC)
President — Patna Sahib Parbandhak Board

women to perform seva at Darbar Sahib Ji following a
petition from the Sikh sangat.

@ In 2002 the Sikh Sangat again petitioned the SGPC and
the Akal Takht to implement the 1996 Sikh religious
leaders’ directive on the Sikh women's dght fo do seva
isee www.voicesforfreedom.orgl
This issue came to a head on 13 February 2003 when two

amritdhari Sikh women, Mejindarpal Kaur and Lakhbir Kaur

from the United Kingdom, were refused the right to
participate in the Sikhasar Sahib procession at Darbar Sahib

li. The following day they lodged a complaint with the Akal

Takht Jathedar and the SGPC secking an immediate

restoration of the right of Sikh women to undertake all types

of seva at Darbar Sahdb Ji.

We hope that the SGPC will be expedient by taking
immediate steps to ensure that Sikh women can undertake
all forms of seva at Darbar Sahib Ji and all Sikh religious
insttutions. This will inspire confidence and set an example
for the Sikhs at the Purijab, India and in the Sikh Diaspora,
who take great pride and honour in upholding the Sikh Eebt
Maryada,

However, if this anti-Gurmat practice is aflowed to
continue, the Sikh sangat will be compelled to gather at the
Akal Takht and demand the implementation of the Gurmat
practices, which are reiterated in the Sikh Refrt Maryadn, and
the pesohution passed on 9 March 1940 and the directive ssued
on 9 February 1996,

ISSUED BY:

Voices For Freedom

United Sikhs

Kaur Foundation

FATEH.

Ohiford and Cambridge Sikh Alumni Association

This petition is sponsored by the above organisations.
To add your organisation Io show support for this case send email o joinSvoicesforfreedom.org

Sikh Youth of America

Sikh Secretariat

The Sikh Coalition

Sikh Council on Bebgion and Education (SCORE)
Likh Mediawatch and Resource Task Fonce (SMART).

@ & & & @&
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]Resolutio ns of
THE 5IKH FORLIM AT NEW DELHI ...

At a joint meeting of the Skl Forum and Dethi
Chapter of the Sikh Core Group in New Delhd, members
expressed anguish and distress that Sikh women are
not being permitted to perform Kirtan and Sewst at Sn
Harmander Sahib Amritsar. This step is completely
against the tenets of Gurmat: in the Sikh Religion there
is total equality between men and wornen.

When this issue was raised in the mid-20th Century,
the Dharmik Advisory Commitiee of Shromani
Curdwara Parbandhak Committee had endorsed such
equality and had decried the step in refusing women to
perform kirfan and sewa. This decision of Dharmik
Advisory Commikber was taken as back as 9 March 1940
and vs accepled by the SGPC. On 9 February 1996 on
the request of the Sangat, Jathedar Akal Takhat Sahib
and the four other Singh Sahibans directed the SGPC
that Sikh women be allowed to do kirtan and sews in
Harmander Sahib, Amritsar. Again in 2002, Sikh Sangat
requested the SGPC and jathedar Akal Takhat Sahib that
the direction given on 9 February 1996 be entirely
implemented.

It i= a matter of immense regret that in spite of these
decisions, on 13 February 2003 two amritdhari women
fronn the United Kingdom were debarmed from joining
the Sukhasim Sahib Chanki (the routine daily closing seta)
at Harmander Sahib.

The Sikh Forum and other concerned Sikhs strongly
condemn this unilateral action; such decisions concem
the entire Panth, the Sikh Maryada, Gurbani and
Religious Thought and are beyond the scope of any such
Gurdwara Parbandhak Committee.

The Sikh Forum appeals to the SGPC that Sikh
women be made welcome for performing Kirtan and
Setoa at 5m Harimander Sahib. Further, before going
against any of the various decisions taken earlier with
regard fo Kirten and sewa in 51 Harmander Sahib
Amritsar, the SGPC must obtain views of the Panth,
various Fanthak organisations and 5Sikh religious
intellectuals,

Le.General Jagfit Stngh Aurora (Retd)
Chief Justice Ranjit Singh Narula {Retd)
DirJaswant Singh Neki

Dir Maheep Singh

Sardar Anup Singh

Major General Mohinder Singh Chadha
& Pushpindar Singh

Colonel Manohar Singh (Retd)

Concerned Sikhs
.. AND AT CHANDIGARH

An emergent meeting of concerned Sikhs was held in
Chandigarh on 23 February 2003 to take stock of the situation
which has arisen owing 1o the unfortunate incident that took place
outside the SGPC office in Amritsar on 22 Pebruary 2003, where
some 500 members of Shromani Khalsa Panchayat including
women were protesting peacefully by squatting in front of the
SCPC office and reciting the Gurbani, were attacked without any
provocation by members of AISSF (Mehta) with the aid of task
force and SGPC with goonda elements.

"W gtrongly condemn the indident and take this as an attack
on the democratic principles of the Sikh religion. We feel the former
Chief Minister of Punjab and President of SAD, Mr. Parkash Singh
Badal, who was and is, working under the directions of the RS5
Chief Sudharshan has installed people on the seats of the Sikhs
including Akal Takht Sahib and the SGPC who work in
implementing the agenda of RSS and anti-Sikh forces.

We also feel that norms of the Sikh religion and its traditions
are being thrown to the wind by the Jathedars of the Akal Takht
and other Takhts and also the President of the SGPC, part of a

larger conspiracy of the RS5.

We also feel that this incident in the Golden Temple complex,
was an action in frustration by the henchmen of Badal who does
not want that the pro-ES5 structure which has been eatablished
ini the Sikh religrous institutions should be dismantled.

We consider that the peaceful protest by the Shromani Khalsa
Panchayal is a step in the right direction which should be
considered to be the start of a revivalist movement of Gurdwaras
and throwing out the Masands and pro-ESS men from the Sikh
religious institutions.

We also strongly demand that 5 Joginder Singh Vedanti,
Jathedar 5ri Akal Takht Sahib and Prof.Manjit Singh, Jathedar, Sri
Takht Kesgarh Sahib should resign on moral grounds so that the
authority and sanctity of the Takhts be maintained. We also
stronghy condemnn the inaction of local police to arrest the attackers
and in showing bias while arresting the unarmed members of
Shromani Khalsa Panchyat

We appeal to the Sikh sangat to support and participate in
this revivalist movement in restoring the sanctity of Sikh
institulions.

Justice Ajit Singh Bains (Retd.)

S.Gurdarshan Singh Grewal, Former Advocate-General, Punjab
S.Gurtej Singh (former 1AS)

Major General Marinder Singh (Retd)

5 Amar Singh Chahal, Advocate

D Mrs Sukhjeet Kaur Gill

5 Mavkiran Singh, Advocate

Prof. Gurdarshan Singh Dhillion

5 Joginder Singh, Editor Spokesmun




