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Understanding the Message

Sri Guru Granth Sahib and applying it in our lives

he Third Annual Conference on the Sikh
g scripture, Guru Granth Sahib, jointly hosted
by the Chardi Kalaa Foundation and the San
Jose Gurdwara, took place on 13 September 2014 at San

Jose in California, USA.

The Guru Granth was written and collated 300
to 500 years ago mainly in the Indian cultural context
that was defined by the two predominant religions
of that time, Hinduism and Islam. The structure and
thematic expressions reflect those realities as well as the
languages, cultures, music and mythology of the times
and the place.

Yet, the Guru Granth addresses issues that are
universal as well as timeless, even as the world has
changed. Several centuries, thousands of miles,
paradigm shifts in cultures, time and space have cast
humanity into a new and different existential reality.

But the overarching theme of these symposia
remains unchanged: How does the Guru Granth speak
to us today? How does it span the gap in time, cultures,
languages and ways of thinking? How does it guide us
in interacting with our non-Sikh neighbours or our co-
religionists that seem to have taken a different path in
their lives?

Our goals and the target audience remains the same
as always. How do we deal with all of that which
impacts our existence, our sense of self, and the slings
and arrows of outrageous fortune across generations;
these are issues that Guru Granth dwells upon. And
these are the aspects that we need to parse, for the old
and for the young, for men and for women; for those
who are success-driven as well as for lives that seem to
be groping for direction.

We will not always have the answers but the
conversation will put us on the path of progress.

As in such past conferences, we welcome an eclectic
mix of Sikh scholars and lay persons; scientists and

academicians; men and women, young and old - Sikhs
all of them.

We reason together current issues that matter to us
today - and tomorrow - and those that drive our passions.
Let us even differ but in the spirit of Guru Granth:
Hoi ikatr milo mere bhai, dubidha door karo liv layee; Har
namay ke hovoh jori; qurmukh baiso safaa vichhaaye...
Guru Granth p 1185.

The Punjab, which constitutes northwestern entity of
the Indian subcontinent, where Sikhism arose, has a very
special place in the evolution of mankind. As is with the
Balkans in eastern Europe, Punjab perhaps constitutes
the busiest laboratory of genetic hybridisation in human
history.

Guru Granth Sahib, the Sikh scripture, is
manifestation of this polyglot culture amidst multi-faith,
multi-religious realities. Logically, it addresses issues
that are many and wide-ranging.

Sikhs have historically been, and arguably will
remain, a minority no matter where in the world they
make their home. An essential goal for any minority is
to work at defining an equal place at the table of society.
This goal always remains a work in progress.

How then to define and track progress towards that
goal? And how can Guru Granth, the Sikh scripture,
guide this process?

Just as good neighbours have fences between their
houses, so do productive communities. This is how a
community’s ethos develops. Yet it is also crucial that
the fences remain porous and never become walls that
seal communities and neighbours from each other. No
minority, in fact no community, can thrive or survive in
a hermetically sealed cocoon of its own making.

We need to explore and apply the teachings in the
Guru Granth, but how? It is by understanding how it
guides and moulds us for the complex world in which
we live today.



Only then can we successfully attempt to build
bridges with the others.

We need to revisit some strategies and tactics which
have been tried with varying degrees of success, while
others will be new. Still, our actions must be consistent
with the teachings of Guru Granth.

The universal vision of Guru Granth rejects no
teachings of any faith or religion of mankind except
when it diminishes others. Hybridisation of the genetic
pools, the richness and complexity of many languages,
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the competing and blending of many cultural habits
in Punjab and Punjabis are encompassed in the Guru
Granth. And much of the scripture is cast in music
from the folk rhythms of Punjab to the intricacies and
varied complexities of classical musicology of the sub-
continent. The Guru Granth incorporates ragas from
different parts of India, comfortably enhancing and
existing along with Sufi strains, Persian and Arabic
poetry besides Braj and Sanskrit. In the Guru Granth,
Islamic ideas and mythology coexist with the essence of
Hindu folklore and mythology, even though the Sikh
belief categorically does not embrace major aspects of
either. In the contemporary diaspora, Judeo-Christian
heritage impacts Sikhs in the West.

The many languages in Guru Granth also imply that
translations and transliterations in the many languages
of mankind remain paramount. This is no simple task.
Engaging with the Guru Granth, a uniquely interfaith
scripture of mankind, then becomes a consuming affair
of both the mind and the heart at the same time - and
this is essential.

How exactly does Guru Granth define common
ground with the non-Sikh world around us when it
clearly does not claim, accept or promote exclusivity of
dogma and doctrine?

These matters lie at the root of meaningful interfaith
coexistence and Sikhism'’s place in a complex world.
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Young Sikh boys in classroom, Afghanistan

Tl‘le lmport of Knowledge

Sikh means student and Guru means teacher, yet in common
stereotypes about Sikhs, education is rarely mentioned in a
positive way. The founder of Sikh religion, Guru Nanak, is
one of the greatest teachers ever born. The mass education
he started and continued by the nine Gurus who followed
him, brought about a profound social, religious and political
revolution in its wake.

How did our Gurus do this? Besides the divine grace,
we should examine the education delivery means used by
them to spread their message. These methods include use of
regional languages, poetry, music, repetition, use of letters,
role of teachers, learning in a class, learning by questioning,
graphics and many others. We will find that modern education
technology is adopting such and we must improve our secular
education system by following methods used by the Gurus.

uru Nanak indeed was a great visionary and a

teacher, inspired by Waheguru Himself. The

divine vision and educational process that
Guru Nanak presented then transformed a society which
was in spiritual and moral darkness. He questioned
faith in multiple Gods, the caste system, empty rituals,
dominance of the clergy, gender inequality and bigotry
of the rulers. He revealed a simple path based on faith
in one God, equality of all, compassion, contentment,
high moral conduct and truthful living. He and the nine
Gurus who followed him, produced a society that was
enlightened, one that worshipped one loving God and
was committed to truthful living, liberty, justice, dignity
and equality for all.

A religious, social and political transformation at
such a scale was unprecedented. How did Sikh Gurus do
this? In this article are examined some of the educational
methods that Sikh Gurus adopted. We may be surprised
to find that modern society has ‘discovered” many of the
same methods after centuries of research, trial and error
and there are many others with which we still need to
catch up.



We should consider that the field of education has
three main components: (a) Knowledge to be delivered
(b) Methods used to deliver such knowledge and ©
Methods used to measure the success of this process.
In this paper we will concern ourselves mainly with the
second, or methods used to deliver the knowledge.

The education delivery method used by the Sikh
Guru Sahibs has several significant components, many
of which are enshrined in Gurbani:

*  Use of Mother Tongue

*  Poetry, Rhymes, Singing and Music
* Listening and Practicing

*  Repetitions

*  Graphic Presentation

*  Use of Letters

e Quantification

*  Role of Teacher/Mentor Group

*  Role of Class (Sangat)

*  Learning by Questioning

*  Role of Practice

*  Getting rid of social biases against learning

We should consider significance of each of these
elements and see how our Guru jis implemented these
through Gurbani and teachings in real life.

Use of Mother Tongue: When Guru Nanak Dev ji
was born, religious teachings were imparted either in
Sanskrit or Persian, which limited spiritual learning to
only Brahmins and Maulvis. Instead, Guru ji, adopted
the language of the people to write Gurbani. Guru
Angad Dev ji perfected the Gurmukhi script so that
common people could learn and recite Gurbani as also
acquire religious knowledge without the help of priestly
classes.

It is now well recognised that early education should
be in the mother tongue of a child. Waiting for a child
to learn another language before knowledge can be
imparted will severely delay such learning and impact
development of the brain in formative years.

This issue has important implications for Sikh
children growing up in the western world. Unless a child
has a bilingual upbringing (in both Punjabi and English),
the early education on Sikhi should be given in English
as that tends to become primary language of the child.
Gurmukhi and Punjabi should be taught alongside as a
second language until the child has acquired sufficient
proficiency.

It has to be realised that language is not just script
and words but includes the social and cultural elements.

Dr. IJ Singh has rightly argued for the need to produce
an English translation of Guru Granth Sahib for cultural
and social outreach to the Sikhs in the diaspora.

In India, many parents are enrolling children in
English medium schools and, while learning English
is important in the modern world, without bilingual
upbringing in the early years (0-5) one can hurt the
intellectual development of the child.

Use of Poetry, Rhymes and Singing: Our Gurus were
blessed with the gift of composing poetry and verse.
The Gurbani is wonderful literature in itself. Poetry and
rhymes make for engaging learning, evoke emotions
and enable easy absorption of the central message.

Our Gurus prescribed Kirtan as an essential medium
of adoration. In Sri Guru Granth Sahib, Gurbani is
set into 31 Ragas. Poetry and rhymes help develop
the so called associative memory and make it easy to
remember the message. Singing makes repetitions a
much more pleasant experience and enables the message
to be imbibed subliminally. Poetry and singing can be
an important part of secular education as well. I grew
up in India. In our elementary school, we learned the
multiplication tables by singing them. It made learning
them fun and easy to remember. The recent renaissance
of Punjabi music confirms that there is no dearth of
poetic talent among Punjabis and Sikhs. Some of that
needs to be channeled towards education. Imagine
how much fun learning would be if the classes ended
the often boring lecture with the students singing the
lessons taught in that lecture!

In the US there is a “Science Song Writers Association”
that promotes writing songs for learning science.
For more details see http;//www.memory-key.com/
improving/strategies/everyday/singing-memory.

Listening and Practicing: Hearing is a physical
phenomenon. Listening on the other hand is mindful
hearing. Listening is very important in gaining
knowledge. Gurbani lays great emphasis on listening
and practicing (FEM W3 H&MY. It is well known to
educationists that listening improves mental focus,
while practicing builds actual skills. Both of these are
required for learning.

Repetition: In Sri Guru Granth Sahib, each message
is repeated several times often in different contexts.
Repetitions help in memorisation and to deepen
understanding, which helps in imbibing the message
in one’s life. Aristotle said “It is frequent repetition that
produces natural tendency.”

Memorisation and reflection on repeated ideas has
many positive implications for our brain development
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too. Memorisation involves making neuron connections.
When a message is repeated in different contexts,
additional connections are formed reflecting those
contexts. These additional connections help in recalling
the message more easily.

Graphical Presentation: Modern graphic tools were not
available at the time of Guru Sahibs. In many instances
they used the language brilliantly to describe their
thoughts graphically. There are several examples from
Guru Nanak Dev ji's Bani e.g.

N6 % TF Ife T Shud 98 319e Hes Aad N3t i
QY HENES USE 923 93 FIIS H69R 283 Rt |
=

R Tg 3T 39" A Wg aT° A3 Sfd AT AN |l

TH ST WA WAYT, 33 39 TesIT | 33 39 I Ut
e admifa a3 33 Iresas |

A picture is worth a thousand words. Benefits
of graphics or graphic language in communicating
knowledge cannot be overemphasised. This benefit is
well recognised by modern educationists as well. It is
because of this that early learning books for children are
full of colouful pictures. Pictures from Hubble telescope of
galaxies and stars have helped increase an understanding
of the cosmos among the public. Microscopic pictures
of bacteria and other microorganism help to educate
people about the health issues.

Quantification: Guru Sahibs were very aware of
assigning quantitative qualities to their subject of
worship. Of course for Waheguru, it was always infinite,
priceless or indescribable e.g.

UG f6396 fogara, §6 AHT »fi ||
o
3HSt If3 fHf3 30 St 7t |
o
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Quantification is an important aspect of education
and Gurbani does not ignore this.

Use of Letters: Guru Sahibs have emphasised the
importance of letters.
St Y Pt ASTg | WESt fams I3 I 9 I
St fouE 98E IfE | "t fAfg Ang =ufE |

Even cavemen used graphics to convey information.
Humanity later evolved to use of letters, which form the
basic elements of reading and writing.

Through the centuries, Guru Sahiban emphasised
the importance of learning at a time when most people
were illiterate. Guru Sahiban were also well aware of the
limitations of letters, which cannot depict the greatness
and glory of God, and must be sensed by the soul itself.

Need of a Teacher: Gurbani emphasises the importance
of a teacher for spiritual education.

Ig ueHt, 9t g, I 3BT I FE |

“The Guru is the Ladder, the Guru is the Boat, and
the Guru is the Raft to take me to the Lord’s Name”

319 SAfA TIHI3 M fage st fommat i
A3MJg Trsg Wg oar gfa ye fag st i

Without proper knowledge and guidance, even the
most well intended efforts can be worthless. In these
Gurbani lines, Guru ji illustrates this with example of a
farmer who not having proper guidance is tilling and
seeding a dry field. Even after all the hard work he is
going to be disappointed. The teacher should be selected
with care.

g fier & nioe 88 &<t 378 |

Having a proper teacher is obviously very important
as well for secular education.

Importance of Sangat: Gurbani lays great emphasis on
having company with those who are also trying to gain
enlightenment.

TIIIM HS AISt 7™ A=E ferma |l

Participating in Sangat teaches one the importance
of cooperation and team work, through which one not
only reaches goals much faster but also opens up new
opportunities. Modern education realises this aspect
very well. In the US, cooperative learning is highly
emphasised.

Gursikhs yearn for the company of other Gursikhs,
justas good students seek admission to good universities.

35 3t A3 Tg Y3 A Ffod 3t wigeH I

Being involved with the wrong groups in the pursuit
of knowledge can be disastrous and there are dangers of
students being exposed to vices including drugs under
peer pressure, which can ruin their lives and careers.

SIS 91 19 off HaIf3, A STy It |

Participation in a group increases commitment,
improves focus, allows one to learn about other
perspectives on the issue and enhances learning.

Learning by Questioning: Guru Nanak Sahib was a
great teacher. He made people learn important lessons
by making them ask questions or examine their own



actions. There are several examples of these methods in
Sakhis from his life, which include the Janeau ceremony;
the Haridwar sakhi; the incident at Mecca; wealth of
Duni Chand.

Critically examining knowledge is an important
aspect of learning. Questioning encourages a ‘growth
mindset’. The education departments in most states in
the USA are implementing new education standards
called ‘Common Core’. An essential element of these
Common Core methods is that students are encouraged
to ask questions and “discover’ answers. They explore
different ways of solving the problem. Guru Ji was far
ahead of his time.

Learning by Practice: There are several Sakhis from the
lives of our Gurus which emphasise learning by practice.
An example is that of Bhai Lehna ji who later became the
second Guru, as Guru Angad Dev ji. Bhai Lehna ji, before
he met Guru Nanak Sahib, was a devotee of Vaishno
Devi, and came from a high caste Hindu family. Besides
giving Bhai Lehna spiritual knowledge, Guru Nanak
Dev ji also taught him the dignity of labour.

He made Bhai Lehna work in the fields, who would
appear wearing spotless white clothes and till the land.
Once Guru ji asked him to carry a bale of hay on his head
to the village. The hay was wet and soil was dripping
from it, which soiled his clothes. Normally this kind of
work was done by lower caste labourers but Guru Nanak
Dev ji wanted Bhai Lehna to experience labour first hand.
Similarly he once asked him to retrieve some utensils
from a dirty sewer. Bhai Lehna ji did this willingly.

Guru Gobind Singh ji once refused to take water
from a wealthy Sikh, who had never done any labour
with his hands. All these sakhis emphasise the need for
practicing what we believe in and preach. Only by doing
things do we learn the value of education.

In the diaspora, many well-off Sikh/Indian families
discourage their children from summer jobs. The
purpose of these jobs is not only to earn money but also
to acquire new skills and practice those already learned.
These jobs are a valuable part of education for life.

Everyone Can Learn: One of the greatest blessings that
GuruSahibs bestowed upon humanity was the awareness
that everyone is created by the same supreme power
and that everyone is equal and has the same potential.
This implies that by personal effort everyone can learn.
For aeons, the high caste Brahmins had exploited the
lower casts by deriding them as unfit for learning. They
made it difficult for them to learn by declaring them
as ‘untouchables’. Education was imparted in Sanskrit
and means to learn this were not provided to the lower
castes. Guru Sahibs broke that barrier and provided

education in the language of the people. Guru Angad
Dev ji perfected the Gurmukhi script so that everyone
could learn.

Stereotypes play a very negative role in education.
They lower self-esteem of the class of people they
are directed at. Even in western world, these are not
uncommon as one sees with regret.

Equality of learning extends to all fields of human
endeavours. What is important is the appropriate effort
should be combined with Grace of the Guru. Guru
Angad Dev ji propagated that tradition of langar, not
only to emphasise equality but also that sewa through
physical labour is for all and not only for lower castes.
He also prescribed physical fitness for all and did not
limit it to the “warrior class” alone. He encouraged young
children to participate in games and wrestling. Even
when Guru Gobind Singh ji patronised highly evolved
scholars and poets in his court, but as the common men
were considered too meek to fight the invaders, Guru
Gobind Singh ji dramatically reversed that by declaring
that he would “have the sparrows defeat the hawks”.

The rest is history. Guru Gobind Singh ji completed
the mission that began with Guru Nanak Dev ji. But we
should always remember that we are Sikhs, the perpetual
seekers of knowledge. Our education and learning must
continue following the principles laid in Gurbani from
our eternal Guru, Guru Granth Sahib ji and lessons from
lives of our Guru Sahibs.

Gurinder Pal Singh
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Gurinder Pal Singh is
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Across cultulres, and contine

ost Sikhs come from
families born in India.
However, during the

This is about my personal experience
as an American-born  Sikh with
parents from Christian and Jewish
backgrounds; the changing world of
Sikhi, and how people from different
cultures and continents are connecting
with this faith, along with some lessons
I have learned, and how I personally
apply the teachings of Gurbani and
Sikhi in my life - and through SikhNet.

The universal message of Sri Guru
Granth Sahib has spread through the
hearts of people all over the world,
from all religions and cultures. This
article shares a little bit of my story of
inspiration, the challenges, and also my
experience of how the Guru continues to
inspire seekers in places you might not
know through many different avenues.
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past 40+ years, many small ‘sprouts’
have sprung in various parts of the
world, coming from other cultures
and backgrounds. Like ripples
in the water they are spreading
further and further. These “seeds’ of
Sikhism that were planted and are
still growing and flourishing today
impart new meaning to the slogan
we recite after Ardaas “Raj Karega
Khalsa...Aaki rahe na koe, Khawar hoe
sabh milainge, Bacheh sharan jo hoe.”

The author as a chil with his parentf

ts.--,_-.'

What most born Sikhs do not
understand is what attracts these
souls to this path. It is quite different
when you are born into a Sikh
family and culturally are raised
in this environment. However,
when you are born in a different
culture, with different language
and religious beliefs there are many
more bridges that have to be crossed
to relate to Sikhs and this lifestyle.
If an American named Joe were to
walk into an average American
Gurdwara and ask questions,
there are major communication
challenges in explaining Sikhism in
a manner that the western mind can
understand and relate to.

I am a second generation Sikh
born in the mid-1970s in Los
Angeles, California bearing the
name ‘Guru Mustuk Singh Khalsa.’
My parents’ generation were
amongst some of these ‘pioneers’
embarking on a totally new journey
on this path of Sikhism. Both came
from mixed religious backgrounds,
my mother from a Jewish family
and my father from a Christian one,
and they were amongst some of the
early western/non-Indian people
to adopt Sikhism. They were like
many.others who were inspired by

- the Universal Message.



Young Gurumustuk Singh at boarding school

the
hardship and challenges that are the

Many underestimate

result of someone not hailing from
a Sikh family and later becoming
a Sikh. I know of many friends
who have been disowned by their
parents because they changed their
religion and gave up the ‘family
name.” Just imagine if none of your
friends and family that you grew
up with were Sikhs, and if many
of them were unsupportive of your
choice of wearing a turban, growing
your hair and living this lifestyle?
It takes attitude to make these
choices and adopt the Sikh lifestyle,
which is very different from other
upbringing.

When I was about 8 years old,
I started my own journey, going
to boarding school in Mussoorie
in India where I continued till
graduating from high school. Those
ten years really shaped me as the
person I am today and gave me
the cross cultural understanding
which helps me to serve as a bridge
builder through SikhNet. Coming
from multiple religious and cultural
backgrounds has helped me become
much more open, compassionate
and understanding of other people,
faiths and cultures. It enables me to
truly appreciate the path of Guru
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Nanak who preached of One God,
many paths and all of us being from
the same Creator.

I still get questions from many
others querying why I, a white
person, am a Sikh? It is almost as if
they have missed something, or just
could not imagine that the Guru's
message and practices would be of
value or interest for someone not
born into the faith. For me it just
shows how disconnected or ignorant
most people are regarding the value
and message of the Gurus, and the
blessed gift that this lifestyle is.

Even though I was born into a
Sikh family, it was difficult being a
young ‘white” Sikh. I would stand
out; something was very different,
particularly in India, where it was
such a novelty for people seeing a
‘white Sikh’. In America the stares
were there as well with people
wondering whom I was since I would
stand out at most places. Most kids
want to fit in, NOT stand out.

It did not help either that many
Sikhs from a Punjabi background
would pre-judge and generalise me or
the actions of any western-born Sikhs
owing to a lack of understanding
about whom we were, what we
were about, with little or no real
understanding of this community of
seekers. All that was required was
someone to have an open mind and
kind heart and look deeply to see the
same longing for the Guru, and to get
to know me and others like me, as
normal people.

Till this day, I and other ‘white
Sikhs” are generalised and lumped
into a category of not being ‘real’
Sikhs. These sort of labels and
categorisations are inaccurate and
only divide us and is certainly not
what Guru Nanak Dev ji meant,

. since he always embraced diversity

and accepted everyone for what they

_were. — —
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Amrit prachar in the USA

I am not apologetic for who I am or my daily practice as a Sikh. Whatever I
can use to become stronger and connect to the Guru I will use. Every morning
when I wake up at amrit vela, 1 start my sadhana (daily discipline) with some
exercise and yoga, stretch and wake up my body and mind, so that when I
recite the banis and do Wahe Guru simran, I am fully alert. This is how I stay
healthy and handle the stresses of everyday life and working actively on a
computer all day for SikhNet.

It is pertinent to emphasise on the enefits of exercise, a healthy body and
healthy living, _throufgh-what_eyer means you prefer. There is no ‘right” way

to a fit body and mind ahdw us to open our minds to other

B g 4000 k) g Y



perspectives, without which we
fail to grow spiritually. When my
parents and many others like them
were first learning about Sikhism
and adopting the path, they were not
armed with an instruction manual.
There was (and still remains) much
learning along the way. There was
the language and cultural barrier
that was very real. Everything from
how to tie a turban, conceiving
a Gurdwara, taking the hukam,
understanding the reason for chauri
sahib, making prashad, concepts of
langar, nitnem, kirtan... everything
was new and had to be learned.

Before the digital age, our
community relied on ‘shabad
sheets” that were distributed at
the Gurdwara which had English
translations ~and  Romanised
versions of the Gurmukhi so the
sangat could sing the kirtan and
understand the shabad. Ardas was
most often recited in English and
even Akhand path was read by
individuals in either English or
Gurmukhi (depending on their
ability). For us it was a necessity
to have some understanding and
connection with the Guru in the

language we understood. It made
the Guru more accessible to new
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“We are all meant to shine...."
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New Amritdharis after Amrit Shanchar at the 2013 Summer Solstice Camp

seekers discovering this path.
New beginnings around the world

In 2001, we posted a news article
with some pictures and write ups
about the first Amrit Sanchar held in
Chile (South America) on SikhNet.
It was very inspiring to see the faces
of these new Khalsa in this far away
land having received the gift of
Guru's amrit. I could ascertain their
love and longing for the Guru.

This same applies to youth (from
Punjabi families) growing up in the
west who feel distant from Sikhism
and who, during their times of
trying to ascertain their identity as a
Sikh, are ‘cast out’ of the community
and Gurdwaras instead of being
understood and supported. Our
detractors are many in the Sikh
mainstream as well as outside of
it. I only wish they would come
forward and see the reality for
themselves. But such is the malaise
of ninda (slander): God gave us
limited energy on this earth and we
can choose it to uplift or destroy.

In this context, the following
statement by Marianne Williamson
is very relevant and inspiring:

“Our deepest fear is not that we
1 l

are inadequate. Our deepest fear is that
we are powerful beyond measure. It is
our light, not our darkness, that most
frightens us. We ask ourselves, who
am [ to be brilliant, gorgeous, talented,
fabulous? Actually, who are you not
to be? You are a child of God. Your
playing small doesn’t serve the world.
There’s nothing enlightened about
shrinking so that other people won't
feel insecure around you. We are all
meant to shine, as children do. We were
born to make manifest the glory of God
that is within us. It’s not just in some
of us; it’s in everyone. And as we let our
own light shine, we unconsciously give
other people permission to do the same.
As we're liberated from our own fear,
our presence automatically liberates
others.”

Experiencing the Guru through
Music

Gurbani Sangeet and Kirtan is
very much an integral part of our
lifestyle and daily practice. Many
musicians have joined their love of
the Guru and their love of music as
a way to inspire and uplift people.
We are used to seeing ragis perform
kirtan in Gurdwara but it is not
usual to see non-Sikhs amongst the
audignce@ig(iurbani Kirtan:*
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Sikhs of Chile

With growing spiritual
awareness in the world, many
musicians have come forward
for sharing kirtan style music
with the masses. This has led to a
new uplifting genre of New Age
music that is meant to be sung
and chanted. Gurbani is unique in
that the recitation of these words
and mantras has the power to heal
and change a person, even if one
is unable to fully understand the
meaning. It becomes a manner
for upliftment and change for all
beings, Sikh or not.

Overthepasttenyears, musicians
like Snatam Kaur, Satkirin Kaur,
Chardikala Jatha, Nirinjan Kaur
and many others are reaching out
to an enormous audience, getting
exposed to Gurbani and thereupon
the Sikh faith. These musicians are

like ambassadors for us, sharing
values of the Sikh way of life. There
are also important events like ‘Sat
Nam Fest’, which is a music festival
that draws people from all walks of
life and is increasingly popular.

Sikhs in Brazil

Just as my mother and others,
I now see an increasing number of
people embracing Sikhism from
faraway lands including China,
Iceland, all across South America
(Chile, Brazil, Paraguay, Ecuador,
Bolivia, Peru, Argentina) Mexico
and through Europe. There is a new
generation of seekers coming forth
withsomuchloveand innocence. As
Sikhism spreads, so does the need
to share the message and wisdom
in the people’s own language, and
presented.in the context of the local
culture, so they can understand and

Singh Sahib Babaji Singh Khalsa

relate to it.

Spanish translation of Sri Guru
Granth Sahib

The Sikh community in Mexico
has grown over the past few
years. Considering the fact that



The first Akhand Paath, the traditional Sikh non-stop reading of the Sri Guru Granth Sahib, was performed in Mexico on 17 November 2006

this community of Sikhs primarily
speaks Spanish, the importance of
translating the bani into Spanish
was priority. Out of love for the
Guru and longing to understand the
Guru’s bani in their own language
became the lifelong task for some
sevadars to translate the Sri Guru
Granth Sahib into Spanish. Work
on the translation commenced in
1975 by Singh Sahib Babaji Singh
Khalsa and in translating the Sri
Guru Granth Sahib to Spanish, he
found the sense and purpose of his
life. The Guru gave him courage,
wisdom, patience and grace to go
through the physical pain without
suffering from it. Babaji Singh was
a happy man when he translated
the Sri Guru Granth Sahib from Dr.
Gopal Singh’s English translation
which had taken a period of thirty
years.

During the final years of his life,
he worked from early mornings
along with his wife Guru Amrit
Kaur Khalsa on the translations.
She remembers him working with
such devotion and love, researching
the exact meaning of every word,
hoping the Spanish speaking
community could be able to read
and understand the beauty of each
word.

Guruka Singh recounts visiting
the ashram in Mexico City and
seeing a small alcove at the back
of a classroom where the Spanish
translation of the Guru was in
prakash and available for reading.
Beyond the curtain, over the
doorway were signs instructing
people to wash their hands, to bow
and do a prayer before entering
and reading. He remembers seeing

students who had no knowledge
of Sikhi nor of the Guru, going into
the alcove to read from the scripture
and watching them emerge later
with tears streaming down their
cheeks as the Guru’s words touched
their hearts.

First Akhand Path in Iceland

On 12 August 2013 a small group
of seekers conducted the very first
Akhand Path in Iceland. Guru Suraj
Kaur describes her experience thus:

“Bringing the Guru to Iceland
started out as a deep need in my
being that I could not ignore. Once
that was settled it became very clear
that we needed to start with an
Akandh Path. If you ask me why, I
have no tangible answer; it was just
something that needed to-happen.”

First Akhand Paath held in'China
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Wadajans, Mejl Guru Amar Das, Tercer Canal Divine. Un Dies

Creador del Universo, por la Gracia del Verdadero Guru 5i la mente esta
manchada, todo esti manchado, pues no por bafiar el cuerpo, la mente
se limpia. El mundo esta siendo desviado por la duda, y extraordinario
es el que conoce la Verdad. (1) Oh mi mente, contemnpla el Nombre del
Sefior, este es el Tesoro con el cual el Verdadero Guru te ha bendecide.
(1-Pausa) 3i uno aprende las posturas de Yoga, y disciplina su ansia
sexual, no por eso logra eliminar la impureza de la mente, ni tampoco
el cochambre del ego. (2) IMinguna otra disciplina funciona para la
mente, mais que el Refugio del Verdadero Guru, Coneciendolo, la
mente de uno es transformada YV Eu Estado se vuelve iﬂd:scriptihlc. l:;)
Reza IManak, conoce entonces al Guru v vive muriendo en la Palabra

Eterﬂa, ast se quitari la suciedad del ego Yy tu mente se volvera pura. 1:4"1)

Tanslation of Vadhans Mahala & Ghar into Spanish




Another small but growing Sikh community is in Shenzhen, China.

“Last January, with a group of 16 Chinese Yoga students, we went to the Punjab.
We visited the Golden Temple, Anandpur Sahib and also performed the 84 steps at
Goindwal. Bathing in the water after reading the Japji, they had profound experience
and felt deep connection to the place, to the Guru, to the Shabd. From that Yatra,
bringing the Sri Guru Granth Sahib to China was natural, and holding the Akhand
Paath was a natural follow up. I was really surprised to see so many people who were
wanting to read the Sri Guru Granth Sahib. The Sri Guru Granth Sahib is universal
and allows people to connect back to their essence, to the essence. One love to all.”

Satmukh Singh, who started all this process in China six years ago must
be honoured for the mission.

Global Sikhi and Youth of Today

Chinese Sikhs at Kirtan

Japji
RERZ

= Ek ong kaar
“There is Only One God
| FEREA-E

Sat Naam
Truth is His Name
L RERMNET

Where do we go from here? It
starts with me and you. My hope
is that this article has helped reveal
a picture of the emerging new
generation of spiritual seekers. In
order to serve these people and our
younger generations, there is strong
need for each one of us to become
more aware of the things we think
about and say. Our words and
actions can either support or divide.
They can uplift or bring them down,
a choice of where we focus our
attention. Mistakes are part of life’s
journey and a way to learn. Our
common goal should be to support
everyone and cease the habit of
tearing each other apart. It is time
for us to stop judging something
because it differs from one’s own
frame of reference. I have striven
to follow the path of Guru Nanak
through my life, He who was ever
compassionate, understanding and
open to all. Let us all work on this
together.

h@?
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| At a Gurdwara in Mexico

Sikhs in Mexico City
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‘lzzat De Punjab 2010, Group at Espanola, performing bhangra

Gurumustuk Singh

Gurumustuk Singh, known
by many from his web blog
nick name “MrSikhNet”,
started  the  SikhNet.
com website in 1995 as a
teenager out of high school
during the beginnings of
the world wide web. He
also started the first and

: largest online matrimonial
service for Sikhs (SikhMatrimonials.com) before
any similar service like this existed for the Asian/
Sikh community. He later introduced many other
innovative and unique web services (including
SikhiWiki, Gurbani Media Centre, The Karma
Game, Audio Stories for Kids, Youth Online
Film Festival), which continue to serve the Sikh
community today.

SikhNet (a non-profit organisation based in
Espanola, New Mexico) now in its 18th year
continues to serve, inspire, educate and inform
over 20,000 unique visitors a day from all over
the world. Gurumustuk lives with his wife,
daughter, and son in Espanola, New Mexico and
continues to develop the SikhNet website with
the rest of the SikhNet team.
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Betrayal, Hurt and Forgiveness

etrayal is an intrinsic part of human
experience. Most of us experience it at some
time in our life. Sri Guru Granth Sahib (SGGS)
provides constructive guidance on how to overcome

betrayal without getting embittered and seize it as a
moment of growth.

Trust and betrayal are intertwined. Betrayal occurs
in the closest and most trusted of relationships. When
someone close to us cheats us, lies to us, abandons us,
or humiliates us, we feel let down, heartbroken and
utterly disillusioned. We feel pain such as we have never
experienced before.

The first reaction when one is betrayed is to lash out.
We want to hurt back. Our peace of mind is lost. We
want to expose the one who has let us down so terribly.
We want to get even. Our thoughts spiral down to
visions of revenge.

Epic plays have been written on the subject of revenge.
Many movies and television shows have revenge as a
central theme. Alfred Hitchcock, the master of suspense
films called revenge “sweet but not fattening. “

But is it - sweet? Indeed not. We can never get
even. Revenge only take us further down the spiral of
unconstructive actions bringing more pain and anguish.

A wise man once stated that if you seek revenge, dig
two graves - one for yourself. As long as we dwell on
revenge, we keep our own wounds raw. When we allow
anger to consume us, we lose sight of the bigger picture
and become instrumental in hurting our selves further.
Sri Guru Granth Sahib warns us of such a course of
action:

Bair birodh kaam krodh moh
Jhooth bikaar maha lobh droh
Ehaoo jugat bihane kayee janam
We have wasted several life times staying

locked in anger, conflict, slander, greed attachment.
(SGGS Page 267)

Slander is another way in which anger expresses
itself. It is an equally futile exercise. It neither makes
the hurt go away, nor resolves the conflict. Furthermore,

slanderers lose respect because no one likes them. Sri
Guru Granth Sahib condemns slandering in harsh terms:

Ninda bhali kisay ki nahin manmukh mugadh karan

It is not good to slander anyone; the foolish and
misguided engage in it. (SGGS Page 755)

The outcome, warns the Guru, of slander is horrific:
Muh kale tin nindka narke ghor pavav

The faces of slanderers turn black and they are tossed
in hell. (SGGS Page 755)

How, then do we handle betrayal and hurt? Sri Guru
Granth Sahib offers an alternative perspective, one that
has the power to shift our frame of mind from reproach
to acceptance :

Bhulan andar sab ko abhul guru kartar

As human beings, we are imperfect and full of flaws.
The only one beyond faults and imperfections is the
Creator. (SGGS Page 61)

All of us wittingly or unwittingly hurt those whom
we love. Some transgressions are minor and easily
overlooked. Others are of a more serious nature and
harder to ignore. When we anchor our expectations on
someone or get emotionally attached, we leave our selves
vulnerable. There is another dynamic at play in human
relationships. We are attached to our own perspective.
When we get hurt, we resist and deny the possibility of
any wrong doing on our part; the blame game is in full
throttle. We forget the beautiful lesson in humility that
Guru Nanak taught us to abide by in all interactions:

Hum nahin chungay bura nahin koay

I am not good; no one is bad. (SGGS Page 728)

Blame has never wrought any good in any
relationship. When betrayal occurs the tendency is to
debunk the entire relationship. One negative interaction
action becomes the entire focus of the relationship and
everything that was positive is wiped out. We relive,
regurgitate and remain stuck in the moment of hurt. We
shatter the equilibrium that keeps us in harmony with
our inner self and the cosmos. While swirling in this



This evocative sketch by the
Maharashtrian artist Chitrak
is of Guru Gobind Singh in
meditation. The supreme
sacrifices made by the Tenth
Master are incomprehensible
for normal mortals but the
Guru faced betrayal time
and again. His message has
remained universal, inspiring
. and based on the faith of
~ divine love and forgiveness.
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abyss of pain, if only we could hear the Guru’s voice that
begs the questions:

Kahe janam gavavho vair vaad

Why waste your life in hatred, vengeance and
conflict? (SGGS Page 1176)

Can betrayal possibly lead to something good? Can
it help us grow? Could it be a part of a larger plan that
the omniscient Creator is unfolding for us? Is it possible
to break out of our conditioning of hurt, betrayal and
revenge, and open our heart to a much larger and nobler
perspective?

Perhaps it is time for a new beginning. Perhaps
we are now free from a relationship that has done its
time. Perhaps it is time to shake off frail bonds and seek
something more meaningful. But before this can take
place, anger has to be resolved. Healing has to occur.
Suffering has to be transformed. Feelings of revenge put
to bed. Trust and faith in a larger plan for our good has
to unfold in our consciousness.

The key to overcoming betrayal is forgiveness.
Forgiveness, however, is not easy. It takes time and
necessitates becoming larger than we ever were, and
more empathetic and compassionate than we ever
thought we could be. It calls for trust in the Divine plan.

Beverly Flannigan, clinical psychologist and author of
Forgiving the Unforgivable presents a model of forgiveness
where both parties let go of their ego and open
themselves to listening to the other’s point of view. The
wrong doer takes responsibility and offers reparations
and assures that the offense will not be repeated. There
is an outpouring of emotion and a recommitment to the
relationship.

The act of relinquishing the ego brings healing:
Haumai mamta maar kay har rakhea ur dhaar

Subduing ego and attachment, the Lord has preserved
my heart from pain. (SGGS Page 26)

However, very often the hold of ego is strong and
like a thorn in the flesh it is hard to extract.

Sakat har rus saad na janea tin antar haumai kanda hey

The sublime awareness of the Guru'’s blessing is not
experienced when the thorn of egotism is embedded
deep within. (SGGS Page 13)

The ego presents many reasons not to forgive.
Forgiveness is seen as a sign of weakness. Itis also viewed

as an enabler of bad behavior. Very often the justification
offered to stand our ground or remain engaged in
conflict is that Guru Gobind Singh taught us to stand up
against injustice. We ignore that the tenth Guru pulled
out the sword in the face of an existential threat after all
peaceful means had failed. Guru Gobind Singh showed
immense compassion even in the battlefield where he
fought against tyranny. His arrows were tipped with
pure gold for the last rites of the individuals who died in
an attempt to kill him. Compassion for the injurer is the
bearer of “har rus” in the quote above.

The loving, merciful, and kind Creator is present
where there is forgiveness:

Jahan lobh tahan kaal hai jahan shama the aap

Where there is greed, there is death. Where there is
forgiveness, there is God, (SGGS Page 1372)

The confluence of ego, anger and arrogance
creates barriers to forgiveness. Conversely, humility,
compassion and empathy are an antidote for the calcified
heart that shuns forgiveness. Compassion, forgiveness
and love are prized virtues recommended as a pathway
to the Beloved. They also provide a fertile space in which
a profoundly healing process begins for the wounded
heart.

Our Gurus and other sages through the ages have
demonstrated how not to succumb to anger, hatred or
revenge. They have broken out of the confinement of
pain and left luminous examples of heroic acceptance.
The example of Guru Arjan Dev’s shaheedi often held
up as the epitome of grace under pressure is worth
revisiting. Guru Arjan was no ordinary mortal. He
lived and died for a higher cause. His life had a unique
purpose and mission. He was willing to be tortured to
death so millions other could live in liberty. When we
chafe at the disappointments and disillusionments in
our relationships, the mere remembrance of his last song
as he sat on a hot stove with sand pouring over his head
should snap us out of self-righteous anger:

Tera kiya meetha laagey
Whatever you do, seems sweet to me (SGGS Page 394)

Can we find sweetness in the challenges we face?
Could our experience serve a higher purpose even for
our self? Can we steer away from resentment and anger
and grasp at forgiveness and taste its sweet release?

Coming in contact with the Guru’s wisdom, I have been
cleansed



The fires of ego and desire have been totally quenched.

Relinquishing anger, I have grasped forgiveness? (SGGS
page 233)

Guru Arjan created a better world for humanity? Can
we create a better world for our self; a life that is not
engulfed in narcissistic anger? When we are angry and
unforgiving, we poison the ecosystem of our being. Our
very essence is tarnished by the scars we do not allow
to heal. Our emotional angst spills over and hurts those
we love.

The Guru assures us:

Ta ko dhokha kaha biapey ja ko oat tuhari
How can betrayal hurt when You protect me?

(SGGS Page 711)

When we gracefully accept what life
unfolds even if we don’t understand it at
the moment, we create the space for healing
and wholeness. We allow our self to move
on without rancor because we believe that
God'’s plan has something better for us in
store. If a relationship has ended perhaps it
was meant to be over. Its purpose has been
served and something more meaningful
lies ahead. If we have lost a job, a better
one may be in store for us. Life does, very
often, offer beautiful second chances when
we become open to them.

It is equally important to forgive
ourselves for transgressions we may have
made. Self-pity and self flagellation are just
as unhealthy as blame and accusations.
Forgiveness is particularly difficult when
the injurer is unrepentant. Unresolved rage stirs up
within us every time we cross paths with the individual
who has wronged us. It is for our own good that we need
to move forward and not remain fixated on the wrong
done to us.

Smithsonian.

Moving forward does not mean that the wrong doer
was right; it simply means that we keep faith in the
divine plan that keeps everything in balance. We have
so many gifts that outweigh the pain we experienced.
The betrayals we face are often an affront to our ego, a
rejection of our love or contributions, or a lack of loyalty.
Rarely do they pose an existential threat. Rarely do we
need to pick up the sword or prepare to annihilate. So,
let us put things in perspective.

When dialogue is not possible, when confrontation
is guaranteed to lead to further strife, when the wrong
doer is cavalier and unrepentant, remember we do not
forgive for the good of the other, we forgive for our own
well being. We move forward with a lightness of spirit
and allow grace to bear fruit in our life just like a pruned
tree that yields sweeter and juicier fruit.

Remember, too, that in our daily prayer we ask for
forgiveness for all the wrongs that we do consciously or

THE ROYAL ALCON
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unconsciously. If we don’t practice forgiveness, how can
we hope to be forgiven? There is freedom in letting go.

Let the inexorable law of karma settle the score if a
score needs to be settled.

Jessi Kaur

Jessi Kaur is the author of Dear Takuya, Letters of a Sikh boy, and The Royal Falcon, highly
acclaimed children’s books. She is the editor of Sikhpoint, (www.sikhpoint.com), a web
magazine. A theater aficionado, she produced The Royal Falcon Musical, a show that won
accolades as the first ever Sikh musical of its kind. She has traveled extensively to deliver
workshops and seminars at international conferences and Sikh youth camps. She has been
an invited speaker on Sikh tradition and culture in several interfaith and multicultural
events including Parliament of World’'s Religions in Barcelona and Melbourne, and the
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T he Pursuit of HaPPiness

Transcending Sukh and Dukh, happiness and sorrow

e all spend our lives pursuing happiness in
one form or another. The US declaration of
independence even defines the pursuit of

happiness as “a basic human right, along with life and
liberty”.

Everyone strives for whatever they believe will make
them happy. It starts with the little baby - when it is
hungry it wants milk, and it cries. The mother nurses it,
and it is happy. Later it misses its mother, and it cries
again. The mother comes and holds the baby, and it is
happy and smiles. As the baby gets older it wants toys -
perhaps the latest toys the child sees on TV. After the kids
get toys, they will play with them for a while, but they
will get bored and want newer toys. As they get older
and become teenagers, popularity becomes important to
them. They want their friends to think they are really
cool. As they get older, popularity with the opposite sex
becomes a big drive. As adults, we pursue money and
success in our careers, love, marriage and a family and
a bigger house. And we still go after toys, but the toys
may be more expensive - a flashy car, neat gadgets like
the latest iPhone or an Apple watch.

The pursuit of happiness is never ending. We are
always looking for something else, something that we
believe will make us happy. As we get what we want, we
may be happy for a while, but the excitement wears off.
We are again unsatisfied, and the search for happiness
continues.

Inarecentstudy [The Things We Think Make Us Happy...
Don’t-http://www.realclearscience.com/blog/2014/07/the_
things_we_think_make_us_happy_dont.html] it was found
that when people achieve a goal or experience a major
positive event in their life, their happiness level goes
up, but then it wears off over a few months and drifts
back to the same level of happiness as before. The study
did find a wide variation in the happiness level of the
participants, but each participant’s happiness level
tended to revert to the participant’s base level some
months after the positive event in their lives. Those who
were relatively happier to begin with eventually stayed

Our emotional state bounces around with the ups and downs that

life hands us. One moment you are promoted at work, and you are
all excited and on top of the world. Then, you go home and have a
fight with your wife, and you feel terrible!

»

happier and those who were comparatively unhappy
stayed that way.

In the words of the author of the study, Ross Pomeroy:
“Fame, talent, wealth, beauty; most people think that “if
I only had these things I would be happy’. But it turns
out that the people who have these things are not on
average happier than people who lack these things. The
grass is always greener on the other side of the fence.”

In other words, the things we believe will make us
happy do not quite get us there. As we achieve our
desires, we may find that our needs grow - or change.

Furthermore, things often do not go our way in spite
of all our efforts. Bad things happen - some things work
and some things do not.

H'EH 136 993 °9g I3 ||
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The mortal makes all sorts of efforts
but these attempts are in vain. | |
[Guru Arjan Dev, SGGS p. 286]

Happiness and Suffering - the ups and downs of life

Gurbani tells us that Dukh and Sukh, happiness and

suffering, are a part of life. Good and bad things

are going to happen; life is full of ups and
downs.
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Pleasure and pain are the two garments given, to be worn in
the Court of the Lord. | | [Guru Nanak, SGGS p. 149]

So while we chase after things that we expect will
make us happy, what occurs is according to His Hukam
or Divine Will: good fortune, bad fortune, ups and
downs.

A3cags R A de gHa i€ s afe |
I 56 B I HS' IfF I< R I 13¢

People make all sorts of efforts to find peace and pleasure, but
no one tries to earn pain.

Says Nanak, listen, O my mind: whatever pleases God comes
topass. | |39 | [Guru Tegh Bahadur, SGGS p. 1428]
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Sometimes, the soul soars high in the heavens, and sometimes
it falls to the depths [Guru Nanak, SGGS p. 876]

That is life - we are constantly tossed about on the
stormy ocean of life that Gurbani calls bhaujal, an ocean
full of the waves of Maya of material existence.

We think our happiness or suffering is caused by
external events or situations, and that is what we try
to control. But in reality it is how we react to them and
how we handle these situations that determines our
emotional state, much more than what happens to us.

The two types of happiness

There are two significantly different ways in which
we think about and use the word ‘happiness.” The first
type refers to that which give us pleasure - wealth,
success, fame, etc. This is what most of us spend our
live chasing. The words used in Gurbani for this kind

of happiness include khushi, hasna and rauna, harakh
and sog. In English we talk about pleasure and
excitement. This type of happiness is externally
driven, it depends on the situation we are in,
and it is fleeting, leading to emotional ups
and downs. This is the type of happiness and
suffering that Gurbani cautions us about. We
are admonished not to get caught up in it, but

to learn to transcend it.

There is a deeper kind of happiness, which
we refer to here as true happiness, which
Gurbani leads us towards. This happiness
is constant and deeper; it is more of an inner
mental and spiritual state than something
externally driven. In speaking of this type
of true happiness, Gurbani uses words like

anand, sehaj, vigaas (blooming like a flower), chau (as in
man chau bhaiya prabh aagam sunya), and chardi kalaa. The
phrase Chardi Kalaa is not in not found in SGGS, but it has
become an important part of Sikhi vocabulary. Gurbani
also uses the imagery of lush greenery (hariaaval). There
is a beautiful shabad man hariya khirya baag (my mind is a
lush garden full of flowers in bloom) to describe this kind
of blissful state. In English, we often talk about bliss, joy,
peace and serenity.

It is this second form of happiness - a constant,
joyful, uplifted spiritual state of sehaj and anand that we
should aspire for. This is what Gurbani promises us if
we follow its teachings in the way we live our lives.

In terms of the first type of happiness, which is
transient, and externally driven, Gurbani urges us to
learn to transcend this kind of sukh and dukh, to treat
happiness and sorrow as the same.
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One who knows that pain and pleasure are both the same, and
honour and dishonour as well, who remains detached from
joy and sorrow, realizes the true essence in the world. | |1] |
[Guru Tegh Bahadur - SGGS p.219]

It is not that we should not feel happiness or sorrow,
but that we should be able to take the ups and downs
of life in our stride. The Gurmukh learns to maintain an
even keel, a level of serenity, of aatmak adolta, a state of
sehaj no matter what happens. The Gurmukh looks at
both happiness and suffering as gifts from Waheguru.
In Japji Sahib Guru Nanak shows us how even when
the worst things happen, he accepts the Divine Will
gracefully

S TH go FE WY |l
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So many kinds of distress, deprivation and constant abuse.

Even these are Your Gifts, O Great Giver | | [Guru Nanak,
SGGSp. 13]

How do we go about achieving this second type of
true happiness, this deeper, lasting state of chardi kalaa?

Naam Simran: strategies for true happiness

The most basic strategy that Gurbani bestows on us for
true happiness is Naam Simran - constant remembrance
and awareness of the Divine Presence. Naam Simran
is a subject worthy of it own separate article, but very
briefly, this is achieved through an integrated process
that includes Naam Japna or meditating on the Divine
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Name, study and
reflection on Gurbani
or Paath and Gurbani
vichaar, kirtan and
prayer or Ardaas.

Sukh

This leads to a state
of sehaj or equipoise
and Chardi Kalaa,
with which one can
transcend pleasure and
pain and maintain an
even keel through the
ups and downs of life.
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Happiness

Kabeer, whoever Manmukh
meditates in remembrance

on the Lord, he alone is

happy in this world. Protected by the Creator Lord, he shall
never waver, here or hereafter. | |206| | - [Kabeer, SGGS

p.1375]

This graph & above simply illustrates the process
of transformation that Naam Simran can bring about
in our lives. The horizontal axis shows the spiritual
growth through Naam Simran from the initial state of a
Manmukh to that of a Gurmukh. The vertical represents
the level of happiness.

We start by being relatively unhappy, and bouncing
up and down as we are buffeted by good and bad
experiences. As we progress through our lives practicing
the teachings of Gurbani and growing spiritually, our
overall level of happiness and feeling of well being is
elevated, while the amplitude of emotional swings
is reduced. In advanced stages, a Gurmukh learns to
maintain a more constant state of bliss. When things do
not go our way, we should not despair or get angry with
others or with God. When good fortune strikes, we are
thankful.

Most of us are somewhere in the middle. We start
out somewhere towards the left end and hopefully by
Waheguru's Grace, we move along to the right and
upwards as we follow the teachings of the Guru. Our
average level of happiness steadily increases, and the
oscillations in our emotional state get reduced as we
learn to take things in our stride and maintain our
Chardi Kalaa. When something unfortunate happens we
are able to snap back quicker, and when good fortune

Spiritual growth

Gurmukh

strikes, we accept it with humility and Grace and do not
get diverted from the path of Sikhi.

Naam Simran is the core, basic path for achieving
true happiness. We will now look at some other specific
areas that we can work on, which are in fact all related
to Naam Simran.

Sharan and Ardaas

An important enabler for transcending the ups
and downs of life and maintaining our serenity is to
constantly lean on Waheguru (sharan vich aana), to
always depend on Him, praying to Him and knowing
that we can always count on Him to take care of us.
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Rising up, I am at peace; sitting down, I am at peace.

I feel no fear, because this is what I understand. | |1] |
The One Lord, my Lord and Master, is my Protector.

Heis the Inner-knower, the Searcher of Hearts. | | 1| | Pause| |
[Guru Arjan, SGGS p. 1136]

The Gurmukh knows that Waheguru is the kind,
loving parent of all. He has no doubt that God knows
what is good for us much better than we do and will take
care of us.
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You do good for us, but we do not see it as good; You are
kind and compassionate, forever and ever. You are the Giver of
peace, the Primal Lord, the Architect of Destiny; please, save
us, Your children! | |3] |

Prayer or ardaas is a great source of spiritual strength
and confidence. It is also an important part of building a
strong personal relationship with Waheguru.

Hukam

Another key component of the pursuit for true
happiness is recognising His Hukam, knowing that all
that happens is according to the Divine Will. This is an
important part of dealing with the down part of the up
and down cycle to live in tune with His Hukam and
accept it cheerfully.
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Understanding His Hukam leads to peace and happiness
[Guru Arjan, SGGS p. 281]

We have to gracefully accept whatever happens, both
good and bad, as His Hukam
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Whatever pleases You is the only good done,

You, Eternal and Formless One! | |16] |
[Guru Nanak, SGGS p. 3]

Most of the time we think of God only when things
go wrong. We treat God like a spare tyre, to be invoked
in times of trouble. We should instead think of Him as
the steering wheel of our life, who is needed all the time
to guide and shape our lives. When something goes
wrong, think of Him and offer your prayers to him.
When something goes well, think of Him and thank him.
Always remember that this all is His Hukam: He is the
steering wheel of your life.

Gratitude

Which brings us to one of the most important
components of our ‘true happiness strategy’: gratitude.
Let us remember Him not only in times of trouble, but
also when things go well and thank him for all our
blessings.

Much of the time we are unhappy because we feel
we do not have something that others have. We compare
ourselves with others in various ways. A billionaire like
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So many blessings we must be grateful for!
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Larry Ellison with a huge house worth over $200 million
looks at someone with a still bigger house and he is
unhappy that he doesn’t have the biggest house in the
world - maybe it is only the second or third biggest! So
we can always find someone who has more. We forget
that there are so many more people who have so much
less.

If we just stop to count our blessings, and remember
to be grateful for them, this can be one of the most
important steps towards a happier life.

Even when there is nothing special or unusual
happening, there are so many things to be grateful for
if we only stop to think about it. A key secret to true
happiness is to count our blessings and be grateful.

One thing thatI try to do, but don’t always remember,
is to go over all the good things that happened during
the day before going to sleep, and thank Waheguru for
them. And in the morning, thank Waheguru for another
beautiful day. The entire day goes so much better when
I remember to do that at the two ends of it.

Forgiveness

Another very important step is to learn to let go of
any grudges or anger that lingers in our hearts towards
any one.

YI FEIT S IHY T3 i
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Do not harbour ill will towards others in your mind,

And you shall not be troubled, my brothers, my friends.
| 131 | [Guru Arjan, SGGS p. 386]

We all face situations where someone has hurt us in
some manner. But if we carry that sense of hurt or anger
in our hearts, that weight becomes a major obstacle to
our own happiness and peace of mind. You sit down
for Naam Simran, and your mind runs off such that you
cannot concentrate. This hurts oneself more than hurting
the other person. Holding a grudge against someone is
like giving that person rent-free space inside your own
head!

Forgivness is so powerful, it has been equated to the
Presence of God himself: Jahaan khimaan tahaan aap.

Seva and Parupkar

Seva or selfless service and parupkar or doing good
deeds for others, which form an important part of
the Sikhi ethos, can be a powerful source of personal
fulfillment and happiness. Interestingly a study reported
that people involved in caring for others had the highest

levels of happiness: those working for NGOs, often
working in poor areas in the third world, and members
of the health sector, particularly nurses and other
assistants. These people who are dedicating themselves
to serving others led happier, more fulfilling lives than
success-driven people focused on only doing well in
their own careers.

There is more happiness in giving than in receiving.
Gurbani tells us that those who are spiritually enlightened
delight in doing good things for others:
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The God-conscious being delights in doing good to others.
[Guru Arjan, SGGS p. 273]

Seva and parupkar are not limited to volunteering
at the Gurdwara or for non-profit organisations. It can
be what we can do for a spouse, children and parents,
for friends and neighbours, or at work. The work
environment can be very competitive, but if instead of
just focusing on personal success and advancement,
we try and help our colleagues and subordinates to be
successful, we can get more self-fulfillment in our jobs,
and probably be more respected which helps our own
careers.

Of course, this only works if it is voluntary. Those
forced into serving others because of poverty or other
personal situations can instead be unhappy. Those
forced into taking care of sick parents or relatives can
become resentful and angry but those who willingly do
things for their parents, children and others are among
the happiest of people.

The perils of seeking ‘Happiness’

Now let us look at a kind of paradoxical message
from Gurbani about happiness.

As we recite in Rehras every day, Guruji tells us that
happiness can be a disease and suffering can be a cure:
dukh daaroo sukh rog bhaiya.

But how can that be? How can suffering be good and
happiness a disease?

Let us look at the downside of “happiness’, or when
good things happen or that we think will make us happy.

Often we take credit for our good fortune, thinking
it is all our doing, instead of recognising the Divine
Hukam. We get arrogant and look down upon others. It
strengthens our haumai or ego. We know from Gurbani
that haumai is one of the biggest obstacles on the path of
spiritualism.
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Ego is opposed to the Name of the Lord; the two do not dwell in
the same place. [Guru Amardas, SGGS p. 560]

We see this even in the field of religion. Some of
the most dedicated religious people can develop a
‘holier than thou” attitude, and start preaching to others
and becoming very critical of those whom they may
condemn as sinners. Some may become religious leaders
and acquire followers, but lose their own way along the
process:
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Kabeer, he has made many students and disciples, but he has
not made God his friend.

He set out on a journey to meet the Lord, but his consciousness
failed him half-way. [Kabeer, SGGS p. 1369]

Furthermore, even after we get something, we want
more. Satisfaction eludes us and we get greedy. This is
one of the reasons why nothing seems to keep us happy
for long.
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Earning a thousand, he runs after a hundred thousand.

Satisfaction is not obtained by chasing after Maya. | |
[Guru Arjan Dev, SGGS p. 278]

We also look at others who have more and then get
envious.

The more good things that happen to us, the more
we get entangled in them and life gets more and more
complicated. If you have more money, you have to invest
it wisely, and watch out for scammers who want to cheat
you out of your wealth. You have to worry about taxes,

IIT, Kharagpur.

consult tax specialists to set up clever tax shelters. If you
have a huge, beautiful mansion, you have to deal with
maintenance, get alarm systems, or if you are in India,
hire a chaukidaar. If you are leaving town, you have to get
somebody to house-sit for you.
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Those who seem to be great and powerful, are afflicted by the
disease of anxiety. | | 1| | [Guru Arjan, SGGS p. 188]

For all these reasons, what appears to be good fortune
can, in fact, distract us from the spiritual path and
actually keep us from achieving real happiness in our
life. For those of us who are blessed with these things
which are supposed to make us happy - wealth, success,
a happy family - the more God blesses us with worldly
happiness, the harder we need to work on our spiritual
side to inoculate ourselves from these downsides of
‘happiness’. We need an extra amount of Naam Simran
and a strong sense of gratitude to handle good fortune.

The readings of Gurbani

If we follow the teachings of Gurbani about
true happiness, we can aspire to a constant state
of chardi kalaa as experienced by Gurmukhs. This
is beautifully expressed in these words by Guru
Arjan Dev Ji:
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He has no pain, he is totally happy and at peace. With
his eyes, he sees only the One Lord.

He does not see any one as evil, all are good. There is
no defeat, he is totally victorious. | |1] |
[Guru Arjan, SGGS p.1302]

Dr. Inder M. Singh

Dr. Inder M. Singh is the Chairman of Chardi Kalaa Foundation, and has served on the
boards of several Sikh non-profit organisations including SALDEF and The Sikh Foundation.

He is the Chairman of Lynx Software Technologies and was CEO until 2006. He founded
Excelan, and served as its chairman, CEO and president. He was a co-founder of Kalpana,
one of Cisco’s early acquisitions. Dr. Singh has served on the boards of several high-tech
companies. He holds Ph.D. and M.Phil. degrees in computer science from Yale University,
an MSEE from Polytechnic Institute of New York, and B. Tech (Hons) in Electronics from
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T ranslation and
T ransliteration of (yurbani

tis an honour to be starting the day-long conversation

on how Guru Granth speaks to us today. Ineed not tell

you that for it to be universal and timeless, the Guru
Granth must speak to us today in America as it did to countless
others centuries ago in Punjab. Otherwise it loses all relevance.

Other speakers will parse the message; I will talk about how
we come to terms with the message.

Today, there is perhaps no continent or country where Sikhs
are not. Wherever we have ventured, we have taken our lifestyle,
family values, cuisine, song and dance, and our enterprising
spirit but most vitally along with Sikhi - a unique, universal and
timeless heritage that makes us what we are. We now enjoy the
globally connected existence of a nation without walls. And now
more than ever, Sikhs are growing up outside the linguistic and
cultural cocoon of the Punjab.

The mythological antecedents of India shaped us, not because
they were essential to Sikhi, but because mythology was the
overarching cultural context of India. This is now quite alien to a
new generation of Sikhs.

Guru GRANTH

Saue Ji

Volume 1
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We, in the diaspora, dearly value our mother tongue, Punjabi,
but within our lifespan it has diminished to a transactional presence,
limited to social banter, music and humour. We are not comfortable
enough to pick up a book of poetry, history or philosophy in it, so
we usually don’t. In English, too, our command of the language

R g v 2 veu 3. &, is largely transactional. So, the education of the mind is often
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The repository of our spiritual heritage, Guru Granth Sahib,
traditionally penned in the Gurmukhi script, contains little of
present-day modern colloquial Punjabi. With copious references
to mythology, Gurbani showcases many Indic and Middle Eastern
languages extant when it was composed 300 to 500 years ago.
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Guru Granth does not endorse mythology but is written in the
W | e et e vernacular and frames the message to resonate with the average
B ek ot 1 v ' § . &' Indian of that time. Why? Clearly, no matter the topic, teaching is
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Two imperatives emerge when we engage with the Guru Granth

' Sahib. Translations connect us to Gurbani without disconnecting

e ) _‘.-‘_-;-_-,:-._,*-,_;-'-'--,"_ us from the modern world in which we live. But there are many

languages in Guru Granth, including Arabic and Persian with

Semitic roots, and also Sanskrit, and Braj from the tree of Indo-
European languages.

Remember that India is a country of nation states that were for
much of history semi-autonomous, each with its own narrative.
Add to this mélange the fact that Indian languages, like others,
show many regional and dialectical variations. English, French and
Spanish are classic examples that are chockfull of such structural
intricacies.
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Moreover, Sikhs are “and will remain” a minority no matter
where they live, even in India. This reduces Punjabi in Gurmukhi
script effectively to a minority language that is not commonly
studied. For many Punjabis, including Sikhs, Punjabi is mostly a
spoken language today.

Thatis why there is a generation of Sikhs, who do not comfortably
read Gurmukhi. True that a minimal commitment of a day or so
would enable anyone to read it competently but human inertia being
what it is, many Sikhs remain relatively clueless in reading the Guru
Granth. They need translations to comprehend Guru Granth and
transliterations into Arabic or Roman script to read it. So, translation
has an equally troublesome twin beside it and that is transliteration.

Also keep in mind that Guru Granth Sahib is mystical revealed
poetry, teeming with allegories, metaphors and analogies, as =z
all good poetry is. In this potent mix the enormity of the task of B
translating Guru Granth into modern English or any other language ;

becomes obvious. |

We need different sets of professionals to do things right: for 2
translation we need linguists and scholars of Sikhi who know the @




two languages intimately their lexicon, grammar and
historical cultural context and who can seamlessly travel
between the two. For transliteration we need masters of
phonetics in the two spoken languages and the cultures
involved. These must be mavens of the phonemes
involved in the exchange.

Transliteration frustrates us but should be easier to
tame. Let us first dive into the issue of translations of
Gurbani.

Some translation issues

Think a moment: any conversation, no matter how
simple, no matter if it is with an arch enemy or a soul
mate. Isn’t it accompanied by some thought about
what the other person really means or understands?
Understanding the other demands tuning into

(translating) the other’s moods, gestures, body language
and words, and mining them for meaning.

Translation remains the only effective insight into
another mind. War and peace stem from translating or
mis-translating each other. The literary output of past
civilisations comes to us via translations. That’s how
we know of Homer, the greatest poet of ancient Greece,

and of Virgil and Ovid, of similar standing in Rome, or
Kalidasa, the preeminent playwright and poet of ancient
India.

How accurately does a translation capture the mind
and insights of a poet and the beauty of his metre and
language? Such questions are rarely laid to rest, but they
give birth to new scholars of the original language and
also the one in which a translation is done. Countless
new PhDs result.

Times change as do cultures and languages; the
vernacular becomes opaque, literary language even
more so. For instance today, just a few hundred years
later, Chaucer’s Canterbury Tales defy comprehension
without translation into modern English. Similar
hurdles abound in engaging with classics, such as the
writings of Plato, or German and Latin Masters. I offer
you a line from Gurbani: ‘Bako Shubh Rasna.” Shubh
rasna, of course, speaks of a kind generous tongue but
bakko as speech and as directing one to speak has now
colloquially morphed into bakwas that is best translated
as cheap or trash talk in American English.

How good is any translation? This admits no easy
answer but it deserves an exploration. As examples,
let’s revisit two classics and then we will segue into
translations of Guru Granth Sahib.

Omar Khayyam’s poetry and New Testament Bible

APersian poetand astronomer, Omar Khayyam, lived
around 1050. Some of his quatrains (Rubaiyat) have seen
at least 15 translations into English and into many other
languages. Why so many English versions? Obviously,
scholars saw a lack of fidelity. Some derisively labeled
the popular version by Edward FitzGerald as the The
Rubaiyat of FitzOmar. FitzGerald himself published five
editions in 30 years with significant variations among
them.

My second example, even more instructive, comes
from Christianity. Many versions of the New Testament
Bible exist. Followers of John Wycliffe gave us the first
English translation of the Christian Bible but it was
banned in 1409. King Henry VIII authorised an English
translation; later another version (The Bishop’s Bible)
came in 1568. The puritans who were part of the Church
of England did not approve these versions.

In 1604, King James I convened the Hampton Court
Conference for a new English translation. This — the
Authorised Version of the Bible — was prepared between
1604 and 1611 by 47 scholars, all from the Church of
England. Keep in mind: seven years and 47 scholars!

Opposition to this Bible surfaced quickly. Hugh
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Broughton, a Hebraic scholar, condemned it in 1611,
saying that “I would rather be torn in pieces by wild
horses than that this abominable translation should ever
be foisted upon the English people.”

But a hundred years later, it became the Bible in all
Anglican and Protestant denominations. It remains
unchallenged today, except by the Roman Catholic
Church.

My purposeis not tojudge any scripture but to explore
problems inherent in translation and transmission of a
heritage. Many Sikh sites on the Internet are abuzz these
days with translation projects. I welcome them - and I
also wonder.

Translations of Gurbani

Our sacred writings are cast in inspired poetry that,
to us, is divine. And I don’t need to tell you the difficulty
in deciphering the mind of a poet when he plays with
words, language and meter. For example, take the
root word chinta, meaning worry. It occurs in Guru
Granth as chint, chinta, chinti, even as Chind; 1 suppose
the variations reflect the demands of versification. Or
look at the verse from Aasa Vaar: Gyan ka badha munn
rahay; Gur bin gyan na hoye. Is the word gur here poetic
shorthand for Guru? Should “gur” be translated as Guru
since Guru is the source of gyan or should the word be
literally rendered as technique or technology? The Guru
gives us the Gur that is method or technique. Similar
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concerns abide in another line: Ete channan hondya(n) Gur
bin ghor andhaar. In understanding the verse either word,
Guru or Gur, would suffice. The translational difficulty
here is likely harmless, but not always.

Yet, critical are good faith efforts to translate the
poetry of Guru Granth to capture its message; how else
would we understand or adopt it as a blueprint for our
life.

When my interest in the Guru Granth awakened, my
intimacy with its language and grammar was minimal.
My stumbling eased when I discovered the 1966 UNESCO
publication, an English translation of selections from
Guru Granth and related writings by five iconic masters
of the grammar and lexicon of Sikh scriptures: Trilochan
Singh, Jodh Singh, Kapur Singh, Bawa Harkishen Singh
and Khushwant Singh, and edited by an English poet,
George Fraser. 1find this by far the best translation, way
better than any that I have seen. It captures the magic,
even though now the language seems a little archaic,
and the book remains incomplete.

The early 1970s saw complete translations of Guru
Granth Sahib in English. (Ernst Trump’s translation was
way earlier, but it was incomplete.) Manmohan Singh’s
phraseology was often awkward, and the meaning not
always clear. As translations by Gopal Singh, Trilochan
Singh, Sant Singh Khalsa, Pritam Singh Chahil, and
Kartar Singh Duggal appeared I eagerly pounced on
them, but was left at sea by the language, style or clarity.

In time, I graduated to exegesis in Punjabi by Bhai
Vir Singh and Professor Sahib Singh. At times they,
too, appeared to mix mythological lore with the pristine
purity of the Guru’s message.

All existing translations bar two are solo efforts -
one person’s endeavour. Exceptions are the UNESCO
publication and the four-volume Shabdarth in Punjabi
which is not a translation, but a guide to difficult words
and concepts in the Guru Granthy; it is published by the
SGPC and no single author is identified.

Of many that are possible, I offer you brief examples
where the traditional translations often leave me baffled.

Should one literally interpret Farid’s recommendation
to kiss the feet of the enemy? Or, for that matter, what
to make of the traditional take on the cycle of birth and
death; or that even our smallest action is controlled and
prewritten by God, which would then leave us no free
will and no option to act otherwise. I do not quite see
that a Creator — that Gurbani assures us repeatedly
cannot be measured, has no form, shape, colour, caste or
gender — sits out there somewhere micromanaging my
puny existence, keeping track of all my sins committed
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or contemplated, and yet all of my actions are in accord
with God’s prewritten dossier on me. It strikes as a
wholly anthropomorphic model of God as the supreme
puppeteer.

Such matters often leave one wondering what exactly
the Guru meant. Literal rendition leaves us entirely lost
while an interpretation free of the cultural context seems
to go beyond the mandate of a translator. Perhaps we
need a literal rendering accompanied by a footnote with
interpretation of the poetry in modern English.

As I see it, living a life in Hukum, like walking in
the shadow of the Creator, transcends Gurbani’s literal
rendering. To me it asks us to live wholly in the present -
in the moment - to have the courage to change the things
we can change, to accept with serenity (as Hukum)
what we cannot change, and the wisdom to know the
difference.

Translating Gurbani is a never ending process

Gurbani is mystical poetry, full of allegories, analogies
and metaphors, seldom to be literally translated.

A translator has to know two cultures intimately:
their languages, idioms and traditions, the land and the
people, the history and mythology that have shaped
them. And then the translator has to navigate between
the two realities seamlessly. In the process an early loss
is the inability to capture the rhythmic flow and cadence
of inspired poetry that transcends the literal rendition.

Given the richness of the original language, grammar
and mythology, any translation project promises to be a
life-long unfinished quest. A translator needs to merge
the cold-blooded mind of an analyst and grammarian
with the warm joyous heart of a poet in an existence
of faith. A daunting task but surely, many dedicated
translators will come out of it steeped in Sikhi.

I offer you a brief detour: Even when the language
is not so alien or abstruse, differences in interpretation
between equally brilliant minds are not uncommon.
Look at the laws of any country. Without plausible and
differing interpretations of the same law a society would
not need thousands of lawyers, so many different layers
of judiciary, and the courts would never be so busy
striving mightily to ferret out the truth.

For example: what exactly did the framers of
our (USA) Constitution really mean: is ours (USA) a
Christian nation? How is the line between Church and
State to be interpreted? Do differences in interpretation
of civil rights exist or don’t they? And have some such
understandings changed with time?

This says to me then that I, or any Sikh, will always

have to struggle to make sense of what the Guru likely
meant from an inadequate translation, no matter how
good it appears to be. And that becomes the lifelong
path of a Sikh.

But when I get lost I am reassured by Gurbani that
my smallest, hesitant step towards the Guru would be
reciprocated by the Guru covering miles towards me.
In other words, grace would pervade and prevail. And
that with reading and cogitation a sense of the poetry
would emerge. When I realised this, I knew that I was
on my way home.

That's how I grew to like ‘less than perfect’
translations — that do not seem so easy or adequate.
They place the onus on me. I then stop and wonder if
the Guru could have meant what the translator implies.
If the translations had been excellent, I might never have
made the struggle my own.

Guru Granth tells us (p. 594) Dithay mukt na hoveyee
jichhar sabd na karay vichhaar, it is not the sight of the
Guru Granth Sahib but thoughtful engagement with the
Word that will liberate us.

No interpretation may be guaranteed to be totally
true forever. The best scholar or translator, like an
honest lawyer, can only guarantee sincerity of effort,
not purity of result.

Translation initiatives? Yes, embrace them but beware
of the rocky road ahead. What we translate today is
not for ever; it would need retranslating and tweaking
by every new generation. Explore the translations, and
keep at hand the original text of Gurbani. Will it be
easy? Never! Is it necessary? Like breath to life!

Transliteration Issues

This now brings us to the second, butI think the more
manageable riddle of Tranliteration.

Just look at many imaginative ways that the opening
alphanumeric of Guru Granth Sahib - Ik Oankaar - is
rendered in Roman script - Oankaar, Ombkar, Onkar,
Ongkar .... more such variations abound.

A phonetics expert could teach us the correct standard
enunciation devoid of the baggage of regional variations
and could help us record it precisely in Roman or any
other script so that a non-native speaker of Punjabi could
sound it out accurately, precisely and reliably.

A phoneme is defined as the smallest contrasting
unit in the sound system of a language that is capable of
conveying a distinct meaning. The American language
system recognises a set of 20 to 60 distinctive phonemes
or sound units - a different number for each spoken



language that can be captured in Roman script.

Rules of pronunciation, in English, often seem to be
arbitrarily derived from geography, social class, and
from the worldwide British colonial experience over two
centuries. Nevertheless, there are standards of phonetics
that are both trustworthy and replicable.

Phonetics is not always a perfect science or art. For
example some tribal languages have guttural sounds
and clicks as distinct parts of their lexicon and there is no
way to render them adequately in the Roman alphabet
as we know it.

I am not aware if anyone has systematically
identified how many and which specific phonemes
capture the Punjabi language, and if any gaps remain.
Clearly, some sounds in the Gurmukhi alphabet and in
Gurbani are not easily rendered into Roman script. But
in transliterations of Gurbani today there are as many
systems as there are people doing them. In today’s
expanding global reality perhaps Roman script, the
most commonly used alphabet system, could stretch its
dimensions beyond its 60 phonemes.

But in this process we do start with a supreme
advantage. Punjabi, like most Indic languages, is a
precisely designed phonetic language and to determine
the variety of phonemes that capture should not be that
complex if we can find dedicated experts in phonetics to
take on the task.

All languages have blind spots. A simple example:
the Punjabi ear does not distinguish between the sounds
of 'v' and 'w' because the language does not make the
distinction, whereas English has no phonemes for the
distinctions between the hard 'd', the soft 'd' and for the
combined 'dh." A phonetics expert can capture these
distinctions but likely cannot show them in written
form in the Roman script as it exists today. Exactly how
and by what standards a transliteration is done into the
Roman script may spell the difference between war or
peace, success or failure.

Both the writer and the reader need to be on the same
page. An arbitrary decision on pronunciation serves
little purpose except to sow discord. Please note that

what follows next is not a judgment of what is right or
wrong. It is merely an example where an amateur like
me can easily go astray.

Look at the expression ‘Guru Fateh” - universally
used by Sikhs. I have seen ‘Guru’ spelled as “Goroo”
and if I was learning to read by sounding it out, as in
grade school, I would be lost.

I have seen ‘Fateh’ transcribed as ‘Fatih, Fatah, Phatih
or Phatah.” Now look at how a reasonably sane English
educated non-Sikh would sound it out. Certainly ‘Guru
Fatah” reminds us of the Palestinian organisation ‘Al
Fatah,” while the last choice here ‘Guru Phatah” pushes
us towards a totally unacceptable rendering in Punjabi
where ‘Phatah’ means “torn” like a piece of cloth, and to
say the Guru is torn is not so good a greeting; it sounds
almost blasphemous.

To summarise

In summary, the issue is how to standardise the
way to capture sounds from the languages of gurbani
that don’t normally exist in English into Roman script.
Remember that ‘sounding it out” is how all of us mastered
the fundamentals of ABC and the joy of reading.

The sole purpose of translation and transliteration is
to enhance communication of the message, particularly
with those who are on unfamiliar territory. We are
talking here of the reasonably educated common man or
woman, not one at home with the intricacies of linguistics
and phonetics, or the time and energy to pursue them.

There is no question that we need both a standardised
translation and transliteration of Gurbani and these are
not what a single scholar, no matter how good, can or
should handle alone. We need linguists steeped in Sikhi
as well as mavens of phonetics to work in tandem and
produce a standardised body of knowledge that remains
a work in progress and puts us on the path to progress.
This is eminently doable.

Translation and transliteration are very different species of
animal but each demands our full, enduring and clearheaded
engagement. Nothing less will do.

Dr. 17 Singh

Dr IJ Singh came to the United States in 1960 on a Murry & Leonie Guggenheim Foundation
fellowship. He received a PhD in anatomical sciences from the University of Oregon Medical
School (now Oregon Health Sciences University), and a DDS from Columbia University.
He is a professor emeritus of anatomical sciences at New York University. He serves on the
Editorial Advisory Boards of the Sikh Review (Calcutta) as well as Nishaan (New Delhi), and
writes a regular internet column on Sikhi.
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piritual journeys are
never ending, and rarely
progress in a straight
line. They are more like a downward
meandering spiral into the core of
one’s being, bringing us back to the
same spot, again and again, only to

reveal a deeper shade and meaning
of the Truth that is always present.
The Truth, at some level, is already
homogenised, much like butter in
milk and flint in wood. The implicit
knowledge of our connection to the
Universe around is embedded in

us. It takes constant ‘churning’ to
bring it forth.

Such, indeed, has been my

journey with my Guru - so far.

Over the years, I have discerned a
similar process playing out in my




A Journey in Consciousness

own development as a Sikh, fueled by an ongoing inner
dialectic that can best be described as Being and Becoming
A Sikh.

The philosophical notion of 'Being and Becoming'
is an old one, going back to Plato. In this narrative, I
wish to use Being and Becoming as a concept to capture

the fundamental difference - and a dynamic tension -
between being born a Sikh and becoming a Sikh.

To me, the difference between Being and Becoming can
be summed up as the difference between acquired belief
and authentic faith; between meaning and experience;
between passive internalisation and active absorption;
between acting on handed down cultural scripts and
writing one’s own story. Birth alone does not a Sikh
make, that there is a transcendent quality to becoming a
Sikh that involves making conscious choices.

To frame this in Sikh parlance, Being and Becoming
a Sikh reflects the divergence and ongoing conflict
between the limiting and circumscribing demands of
our empirical self and ego consciousness (Haumai) and
the compulsion of our Spirit (man toon jot saroop hain) to
soar and be freed from the very restraints that tether us
to our Haumai.

This tension and dialectic between Haumai and
Hukam actually symbolises the human condition.

Being and Becoming a Sikh means to live in the balance
between these two seemingly antithetical positions. We
are - whether we know it or not - constantly crossing the
boundary between Being and Becoming, going back and
forth, creating another space that overlaps the two but
exceeds the previous.

Theory U: Learning from the Future as it Emerges

I have borrowed a framework from organisational
change management called Theory U to explain the
developmental process inherent in Being and Becoming
a Sikh. My motivation in doing so stems from my
conviction that the onus to revisit and re-examine the
tenets of Sikhi is squarely on the individual Sikh. Instead,
we have abrogated this right to a new breed - Gurdwara
Granthis, so-called Sikh theologians and Katha Vachaks.

There is simply no mandate for ordained clergies to
act as intermediaries, arbiters or interpreters of Sikhi. As
has been rightly pointed out, “What is needed is ‘not
years of schooling or clergy’ for its interpretation, but an
open mind and a willing heart”.

I also believe it important to continually explore and
re-examine the basic tenets of the faith in the language
and the world-view of the times in which we live. It
is in this spirit that I have attempted to represent the
developmental process of Being and Becoming a Sikh
in terms of the lingua franca of the day - Science and
Business.

The U-processisbased onaconceptcalled 'Presencing',
first developed by Peter Senge in his pioneering work
on Learning Organisations, The Fifth Discipline. A blend
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of two words, ‘presence’ and
‘sensing’, ‘Presencing’ stands for a
heightened state of attention that
allows individuals and groups to
shift the inner place from which
they function. When that shift
happens, an individual - or group
- develops the capacity to operate
from a future space of possibility
that they feel (“presence’) is waiting
to emerge. Being able to facilitate
that shift is, according to Senge
and his colleagues, the essence of
leadership. “Sensing and actualising
one’s highest future possibility —
acting from the presence of what is
wanting to emerge.”

Since it emerged around 2006,
Theory U has come to be understood
in three primary ways: first as a
framework; second, as a method
for leading profound change; and
third, as a way of being - connecting
to the more authentic of higher
aspects of our self. I have attempted
to adapt the model to explain the
journey of a Sikh, which requires a
similar shift - from a Manmukh to a
Gurmukh. It is an archetype of the
human journey.

The U-process is so called
because of the shape of the journey.
In order to get to the deepest point

of transformation, indicated at the
bottom of the U, it is necessary first
to go down the left side.

There are 3 phases labeled
‘Sensing’, ‘Presencing’ and
‘Realising’ and seven gestures,
signifying milestones in the journey.

Sensing: seeing one’s own seeing

and transforming perception.




a. Haumai, the Blind Spot or The Ego System (KuR di
Paal)

In tracing the dialectic between Being and Becoming a
Sikh on the U Curve, our starting point is Haumai located
on the upper left side: this equates to Being a Sikh by
birth. Being a Sikh by birth means being a Sikh by habit.
Adherence to an inherited belief system provides us
with the formality of being a Sikh. Our assertion, made
quite freely, that we are Sikhs by birth must be viewed as
no more than the conditioned reflex of a believer trained

to accept cultural myths and authorised beliefs, often
with a vested interest in preserving and perpetuating
the status quo.

This is not to suggest that belief is without value.
Belief systems help us translate and affix meaning to the
external world, making it possible to navigate through
life. They also provide the necessary glue to hold
communities together, making social life possible.

But here is the paradox: the very conditioning
process that ensures our survival in the external world

iy
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BEING AND BECOMING A SIKH — A JOURMEY IN COMNSCIOUSMNESS
Manmukh to Gurmukh - From Psychological Lead to Spiritual Gold
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Nanak hukmai fe buibal ta haumal kahal na koe

* Model adapted from Otto Scharmer: Theory U; Learning From the Future as it Emerges

also thickens and coagulates
our Haumai at the same time -
effectively shutting off our capacity
to experience our true source or
Reality. Gurbani alludes to this in
various places.

This conditioned self that
Gurbani calls Haumai is our blind
spot, the KuR di Paal that Guru
Nanak refers to early on in the
Japji. In Gurmat terms, Haumai
is the blind spot that accepts
reality as it is presented to us -
immediate and  unmistakable.
It limits our awareness. More
importantly, Haumai or the process
of individuation, also signifying
our symbolic existence, also impels
us into a self-centered narcissism,
obscuring Hukam and our true
purpose.

But it appears that we are wired
to have Haumai. Indeed, Haumai is
fundamental to Creation.

The malady of Haumai was instilled
in humans. SGGS: 1140:16

A Sikh by birth is primarily a
product of genetic and cultural
conditioning that is contained
and driven by a strong sense of

Haumai. Beliefs, rituals, mythic
structures, prevailing stereotypes
are important support structures
for Haumai. Preservation of the
status quo is indispensible.

Haumai-laden, we become a
Manmukh, inured to a Haumai
based existence.

Ensnared in this transitory drama,
they (Manmukh) have lost their
moorings; they are neither here nor
there. SGGS: M3: 29:2

b. Suspending or Jigyasa

Fortunately for us, the Guru
offers hope and a way out. Our
affliction (Haumai) carries the seed
of its own remedy.

Haumai is a chronic affliction, but
its remedy lies within it. SGGS p.466:
5

The term Sikh offers some clues:
becoming a Sikh means being a
student or a disciple and thatimplies
a developmental process that
involves a life-long apprenticeship
to the Guru. It requires that we look
at the world with fresh eyes, that we
drop habitual ways of thinking. It
requires the boldness of questioning

of the very basis of one’s acquired
beliefs.

Transforming perception or
‘seeing your own seeing’ becomes
the basis for change. The term in
Punjabi is Jigyasa, which stems from
the Sanskrit root ‘curiosity’ and
denotes “desire for knowledge’.

To ‘Question is a Quest’. Where
Socrates deemed an unexamined
life as not worthy of living, Guru
Nanak admonished us in a similar
vein, calling it an animal existence,
Mool na bhujan apna, se pasua se dhor
jio.

The awakening of what we call
Jigyasa in Punjabi or ‘Questing’
becomes the basis for change and
enables redirecting inwards.

c. Redirecting or LIV vs. DHAT

Gurbani tells us that two
orientations are available to us: Liv
and Dhat. ‘Liv dhat due rah hai,’
(GGS p 87).

A Haumai-based existence
(or an ego system) is fueled by
fear and anxiety, characterised by
what Gurbani refers to as Dhat
or Dhaturbazzi - the vicious cycle
of our daily grind (rat race) that
snares us into this worldly web
of existence (Maya), causing us in
turn to lose our inner bearing and
spiritual compass. Becoming a Sikh
is to heed our inner voice, to heal
our fractured connection to reality.
Our Haumai-driven Dhaturbazzi
needs to be offset and balanced
by cultivating the capacity to see
through the veil of Maya (“Seeing
Our Own Seeing”).

Thisis thejourney of ‘presencing’
and begins by ‘redirecting’ our
attention inward. Redirecting is
the movement downward on the
left hand side of the U-curve and
represents this inner journey. In
Gurbani, this process of inversion
is represented by the term Liv that



stands for an anchoring of our existence in inwardness
- or inner centeredness. We become Gurmukhs by
remaining externally driven (engaged with the world)
but internally centred.

d. Letting Go/Haumai or Suniyeh, Manniyeh

Becoming a Sikh is radical and a profound change
that is transformational. This transformation requires
work, a deep inner and private practice that should be
rooted in a broader social practice (sangat). It is a lifelong
apprenticeship to the Guru.

According to developers of the U, ‘the foundational
capacity of the U is listening. Listening to others.
Listening to oneself. And listening to what emerges from
the collective. Effective listening requires the creation of
open space in which others can contribute to the whole.”
This is very similar to Guru Nanak’s insistence on
developing this capacity (which he calls suniyeh). Guru
Nanak’s core teaching rests on the cultivation of attentive
listening (suniyeh). Although listening comes naturally
to most of us, Guru Nanak's repeated emphasis (almost
a tenth of the Japiji) begs the obvious question: are we not
listening already, or, is there another kind of listening

that Guru Nanak wants us to cultivate. If so, what might
that be?

Ordinary hearing is passive, inattentive and shrouded
by our inner mental chatter, filtering out most of what is
heard. We hear what is agreeable and that only serves
to reinforce our habitual patterns. Attentive listening,
on the other hand is a dynamic process, requiring a
quiet and open mind. Listening, for Guru Nanak, is the
foundation for spiritual formation and growth, leading
ultimately to communion with Naam. Naam becomes
the journey as well as the goal.

Gurbani is very clear - and insistent - that the ‘ears
were attached to our bodies so that we could listen to the
Truth.” [GGS: 922] All other hearing is but ‘falsehood
blowing around in a gust of wind; only listening to the Word
of the Guru can be deemed successful.” [GGS: 577].

In the Japji Sahib, suniyeh is followed by manniyeh,
which literally means “by believing” or “being firm in”
or “being held in one’s mind.” If suniyeh emphasises
listening as the means, manniyeh can be thought of as
complete absorption or immersion in the sabad (the
Word). This practice is popularly called Naam or Naam
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Simran and is the discipline or
practice recommended to activate
the power of listening or attention
(dhian).

The allegory of a goldsmith
using an alchemical process to
transform baser metals to gold,
beautifully illustrated in the 38th
Pauri of the Japji, points to Guru
Nanak’s foundational message on
how to transform our ‘manmukh’
nature into that of a ‘gurmukh’
by aligning to Hukam. A Sikh
cultivates his inner environment
through the application of Guru
Nanak’s recommended spiritual
technology of attentive listening
and immersion in Sabad (Word),
Gurmukh apna man maria sabad
kasvati lae. (GGS p.87).

The cultivation of inner virtues
(devotion) listed in the 38th PauRi is
what gives a Gurmukh the necessary
purity of motive, integrity of action
and autonomy to transcend dogma
(Mannai  mug na chalai panth),
materialistic bias and narcissistic
self-obsession (Haumai). In other
words, a Gurmukh withdraws from
the lure and pull of established
mental patterns exemplified by
our attachment to instinctive
behavior such as kaam, krodh, lobh,
etc. and moves towards the call of
Hukam through the practice of the
discipline of Naam.

This is, indeed, the process of

becoming a truly cultured and
integrated personality, a necessary
condition for a successful life. This
central teaching has been amplified
and explained by succeeding Gurus
in no uncertain terms. It is only
from this existential fulcrum that a
truly fulfilling, purpose-driven life
is possible.

Prescencing or Naam: Ik Oankaar
What happens at the bottom of the U?

Here is what the developers
say about the transformational
experience at the bottom of the U:

At the bottom of the U, lies an
inner gate that requires us to drop
everything that isn’t essential. This
process of letting-go (of our old
ego and self) and letting-in (our
highest future possibility: our Self)
establishes a subtle connection to
a deeper source of knowing. The
essence of Presencing is that these
two selves, our current self and
our best future self, meet at the
bottom of the U and begin to listen
and resonate with each other. Once
a group crosses this threshold,
nothing remains the same.
Individual members and the group
as a whole begin to operate with
a heightened level of energy and
sense of future possibility. Often
they then begin to function as an
intentional vehicle for an emerging
future.

In Gurmat, this is Naam -
the process, the practice and the
destination. Here is where a Sikh,
through the practice and inversion
transforms from a Manmukh to a
Gurmukh by apprehending directly
the truth of Gurbani, Man toon jot
sariip hain, apna mool pachhan.

There dawns an awakening
that there is a remarkable power
(Naam in Gurbani) that runs
through everything and is latent
in the individual well. Outwardly,
a Gurmukh life may appear
conventional, but inwardly, a very
different consciousness is now
at work. A Gurmukh does not
live simply for individual goals
or accomplishments - biological,
social, political or economic - but
is inspired by a higher or larger
purpose, and acts as an instrument
of Hukam to create a new “social
blueprint” or social order that is
characterised by Halemi Raj.

Realising or Hukam

We have seen that it is by
turning to the Guru that we obtain
the discernment of naam, the key
that unlocks the secret of Hukam.
In fact, Hukam and Naam are
synonymous in Gurbani. Once
an individual goes through the
proverbial eye of the needle at the
bottom of the U, an awareness of
Hukam, labeled on the upper right
of the U, surfaces. One discerns a
deeper and more extensive source
of Reality that is largely insulated
from direct human experience or
comprehension. There is also the
discernment that Hukam is the
creative or regulatory agency that
operates at all levels of existence. In
today’s terms, we could, perhaps,
think of Hukam as the spiritual
impulse that drives evolution of the
species, regulates the natural order,
establishes the moral and ethical
framework, and exists in us as the
sense of self.



This impulse or drive can be seen as the intersection
of the formless God (nirgun) and expressed in time
and history as creation (sar gun). Although Hukam is
ultimately beyond the comprehension of the human
intellect, it lies within the range of human experience.
There is embedded in us another knowing or
understanding that surpasses the intellect and it is to this
mystical faculty that we must turn to understand Hukam.
This knowledge, (also called a priori knowledge by
western philosophers) is with us from birth in a dormant
state (forgotten, or Vismaran) but can be brought to
surface by the process of recollection (Simran).

Hukam is the Future that is seeking to emerge.
Becoming a Sikh

Becoming a Sikh, then, involves a deliberate choice
and a fundamental shift in focus and orientation: from
being a believer to a seeker of Truth; from claiming
Sikhi as a birthright to becoming a student - as the term
Sikh implies. It requires stepping outside the margins
of acquired belief and embarking on a pilgrimage of
self-discovery, travelling on the path of metamorphosis
bringing about an inner change in orientation from being
a Manmukh to a Gurmukh.

An authentic Sikh's life can thus be likened to a
lifelong alchemic process of apprenticeship to the Guru
where psychological lead (manmukh) is cast in the
mould of love to become spiritual gold (Gurmukh). In
constructing the picture of an ideal person in Gurmat
- a Gurmukh - we have seen that by choosing the
right orientation (liv vs. dhat) and invoking the power
of attentive listening (also referred to as dhian), a
Gurmukh’s consciousness finds its inner centre where
the writ of Hukam becomes clear.

Hukam becomes the lighthouse by providing clarity
of purpose and direction as it guides us across the sea
of life. The practice of attentive listening cultivates a
Gurmukh'’s inner environment (consciousness) so that
virtues like compassion, contentment and service can

regulating restraint and discipline that manifests as inner
devotion and love of God - these form the foundation
and the roadmap of a Gurmukh's life.

A Gurmukh, then, is guided by Hukam as it plays
out in our individual lives and acts out of a sense of
Dharam - duty and righteousness - and is imbued with
inner devotion in service to society and love of God.

Experiences like vismaad (awe and wonderment),
bairag (inner withdrawal) and biraah (separation),
are feelings that perceived as necessary components
of spiritual formation. These experiences or feelings
should be viewed as markers on the road to becoming a
Gurmukh - a goal that we should all aspire to.

What is new and unique about a Gurmukh is a
fundamental change in the structure and process
of identity formation. A Gurmukh’s identity is not
frozen or stuck in some semblance of a given ‘social’
character. A Gurmukh’s identity is fluid and mobile,
more susceptible and adaptable to change, more open
to variation. A Gurmukh’s identity is not based on any
‘belongingness’ to the tribe. It is not tribal. It is universal
in that it is committed to similarities as much as
differences. A Gurmukh’s identity is not totally a part or
apart from the inherited culture. A Gurmukh is at once
new and old, traditional and modern.

I would like dwell on some of the implications of this.
While it is the individual who is wrestling with himself,
this is by no means something to be done in isolation
from the world.

I have not dwelt on the right side of the U, which
is the social manifestation of a Gurmukh’s action. The
implication is that personal mastery (as represented on
the left side of the U) must, after passing through the
bottom switch to the right side. In other words, spiritual
formation that does not find social manifestation is just
narcissism.

A Sikh must be a socially active Renunciate.

flower and bloom. Combined with ‘bhao” or the self- Ravinder Singh
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The concept of Mukti in Sri Guru Granth Sahib

n order to understand

the concept of mukti in

Gurbani, we first need to
understand the overall context in
which mukti and related concepts
have been discussed in Sri Guru
Granth ~ Sahib. A foundational
principle enunciated in Sri Guru
Granth Sahib, including in the first
pauri of Jap ji Sahib is that our
spiritual journey is the journey
of our surat, our consciousness,
and not that of our physical body.
This important principle underlies
various aspects of our spiritual
mission.

In response to a question from
the yogis, Guru ji said:

UTS WIg Af3gd Hi3 2% || AEE g
HI13 gfs B8 II...1¥ %1 {943}

The air marks the beginning of life.
This life is the time to follow True
Guru’s Teachings. The Shabad is
the Guru, and my consciousness the
disciple.

Neither our Guru (shabad), nor
the follower (surat), is a physical
body. Thus it is for our surat to
undertake the spiritual journey, not
for our body.

In addition, all our spiritual
striving, including the focus of
all our prayers, meditation, and
adoration, is related to the Creator
itself, and not to any creation. This is
independent of whether something
has been created directly by the
Creator (such as the Stars, the Sun,
the Moon, various animals and other
living beings, or inanimate objects),
or it has been crafted or established
by humans or other animals,
such as buildings, idols, a specific
language, caste, various religious
traditions, or other divisions among
humanity. The above principles



form the framework for all aspects
of our spiritual life, including
irrelevance of rituals, the meaning

of Guru’s darshan and naam simran,
the approach to mukti, the mukti
itself, and ultimately the concept of
being one with Waheguru.

The concept of mukti in Sikhi

In Sikhi, mukti means liberation
from maya and the vices that
control us.

B &9 YD 99 THMS §9A3 9t

< || f39eA HS 99 1 o'6d WY
W3 7 U= 11l {4&F 503}

In the one village of the body, live the
five thieves; they have been warned,
but they still go on stealing. One who
keeps his spiritual assets safe from
the three modes and the ten passions,

O Nanak, attains liberation and
emancipation.

906 dfe Y3 7g IR || 76H HIS
TH Y I1fr I1...131 {U&T 289}

S~ R~

The bonds of the humble servant are
cut away, and he is liberated. The
pains of birth and death, and doubt are
Qone.

afH 3fa 3f8 #fg 1 Ser 1| T
arfe yafs gfa dter 121l {yer 8ou}

The mind is engrossed in sexual
desire, anger, greed and emotional
attachment. Breaking these bonds, the
Guru has liberated me.

Mukti: while we are still alive

In many traditions, mukti and
related concepts, like heaven and
hell, are generally related to what
happens to us after we die, ie.,
after we leave our body. However,
according to Sri Guru Granth
Sahib, mukti is a goal for our surat,
and not that of our body. Since it
is what our surat has to achieve, it
can be achieved by the actions of
our surat and not those of our body.
And since it is liberation from maya
and the vices that control us, this
liberation can be achieved while we
are alive. It is not something that
would be granted to us after we
die if we perform some designated
rituals or live our life in a prescribed
way.

&'d Af39Ifg Sfent udt = garf3 |
IHfen dgfenr dafenr wrfenr fed
I= a3 121l {Ue 522}

O Nanak, meeting the True Guru, one
comes to know the Perfect Way. While
laughing, playing, dressing and eating,
he is liberated.

In fact, many shabads in Sri Guru
Granth Sahib directly emphasise that
mukti is not something that is granted
to us after our death.

g 39 8fsnr v ubt wig wiafs &
e || 93 99 5oy 3 3913y HIS
Haf3 fafs e jun {yer 93}

Your light has gone out, and the bird
of your mind has flown away; you are
no longer welcome in your own home
and courtyard. Says Baynee, listen,
O devotee: who has ever attained
liberation after death?

e g8 HE yaIf3 gl yalf3 & 7
Il...1121 {¥&r 1292}

If You grant liberation after the death,
none will even know about such
liberation.

8 3 W o€ Tf9 993 98 3€ 3
Haf3 I3y || B4 wda It IfI6
OIS HIg = 9/ SIH=g N1l I™H R
g g a9 3 7t I || AT yafs
I 28 It afg yArg Rfg urd I 1l
JTQ 1| 396 3I6 39 BF JIM A
B 33 S wionr || g 3@ fans 38
we It Hig afg F=iag HE HfeT 11y
{y& 1104}

If You keep me away from You, then
tell me, what is liberation? You, the
One, dwell within all of us assuming
many forms; how can You confuse

me now? | |1| | Waheguru, where
will You take me, to save me? Tell me
where, and what sort of liberation shall
You give me? By Your Grace, I have
already obtained it. | |1 | Pause| |
As long as people don’t understand the
essence of reality, they talk of salvation
and being saved. I have now become
pure within my heart, says Kabeer,
and my mind is pleased and appeased.
11211

Death as spiritual death, not
physical death

The concept of mukti, which is
the aim of our surat and not that of
our body, is related to the concept
of being spiritually alive. At many
places, SGGS enunciates the fact
that it is spiritual death, and not
the physical death of our body, that
is of consequence in our spiritual
journey.

W Jier feRs Hig A8 ... 101 {y&
9}

Remembering Waheguru, I live;
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forgetting Waheguru, I die.

&od &Y 1B 3 Hie 35 Hg =L
Ifer 1l {Yer 1629}

O Nanak, if I am blessed with the
Naam, I live, and my body and mind
blossom forth.

Thus keeping our conscious
attuned to Waheguru is critical to
being spiritually alive. At the same
time, being attuned to Waheguru is
all that is needed to achieve mukti:

69 U6<3 g%<3 Uf3<3 || fies Hafs
g foR S9R3 II...IKI231 {4 294}

He is wealthy and prosperous, and
of noble birth; he is Jeevan Mukta —
liberated while yet alive; in whose
heart the Lord God abides.

Viewing it from these points of
view, mukti is linked to the state of
being spiritually alive as we course
through our life, rather than to the
state of being bodily dead.

Sacrificing our ‘self’

In a similar way, the act of
sacrificing ourselves, or of giving
up our head, also relates to our
surat, rather than to our body or to
our physical head. In fact, giving
up our ‘self’ is critical to adopting
Guru’s message and to living in
Waheguru's will.

3 Afas ot 93 fA W 9g o famr
@R | /iy =< afg 9ng 9 fes e
A= g9 I...11131 {H& 557-558}

One who brings me a message from
my Lord and Master says Nanak,
what shall I offer him? Cutting off my
head, I shall offer it to him to sit upon;
renouncing my ‘self’, I shall serve
Him.

HfE wg 9N AFE £ d 998 dadtr
I 135 Hos &3 fimrg I8 fes€
Jrstr || {35 T8 s frg Tat
€39 fid 3t TaHa ¥4 1.1 {d&T
703}

Listen, O my close friend — I have
just one prayer to make. I have been
wandering around, searching for that

enticing, sweet Beloved. Whoever
leads me to my Beloved I would cut off
my head and offer it to him, even if I
were granted the Blessed Vision of His
Darshan for just an instant.

In addition, such offer of
sacrifice, or total surrender, is
not in exchange for any demand,
including the demand for mukti,
as that would make it a trade.
Instead, it is the expression of
pure unconditional love for, and
devotion to, one’s beloved.

Since Waheguru communicates
to us in the language of
unconditional and boundless love...

A" AfdY Arg &1 Srfep 3@ wurg
IL...¥1 {uer 23

Waheguru is eternal, Waheguru's
logic is eternal; Waheguru's language
is boundless love

...it is  such  complete,
unconditional love for, and devotion
to, Waheguru and Waheguru’'s Will
that rids us of our attachments and
other afflictions.

H8 IH I NI TH IH UH TS 3
T || %US §TB A ASG J9g IH B
IH T 1Nl HOR a3 Ig At 35
Il W ST JIg WA 110 ITQ 1| {Us
658}

While I had been bound by the noose
of emotional attachment, I have
bound You with the bonds of my
love. How would You escape from
this bond of love, Lord; I have escaped
by worshipping and adoring You.
O'Lord, You know my love for You.
Now, what will You do?

Even hell and heaven are not
physical places that we go to after
our death

Gurbani refers to heaven in a
similar manner as mukti:

"HZH Hfg WA feaag | W3IAH
IH ANTY || Hie3 Ueg Ny @9
| M&3€ AeE 33 fog A9 Il {U&
343}

Give up your hopes (on fasting,
ritualistic bathing etc.) on the day of
the new moon. Remember the Lord,
the Inner-knower. You shall attain the
Gate of Liberation while yet alive. You
shall experience Shabad, Waheguru's
Word, and the essence of your own
inner being.

AIY S96 Haf3 MY U || 2 fory
If9 & IS I8 II... TR {UeT 2903

Everything is obtained: the heavens,
liberation and deliverance, if one sings
the Lord’s Glories even for an instant.

If mukti, or heaven, were to be
granted to us only after death, then
what would be the meaning of such
attainment through € fery afg &
6 M€ (singing Waheguru's praises
for even a moment), since Ifg & I5
€ is possible only when we are
physically alive? For example, if we
surmise that singing Waheguru’s
praises at this time would qualify
us for mukti or heaven after our
death, then what would be the
consequences of our irresponsible
actions once we have attained
such early-admission to post-death
mukti or heaven?

The above also brings up
another related concept, that to sing
Waheguru’s praises does not refer
to a physical activity. If that were
the case, then one could simply
call Waheguru to be great (“afg @
a5 dE”), for just a moment (“E
fory™), and achieve mukti (“A9g
§d6 HAf3 WY U@”). The connotation
of 'hir ky gun gwey' is to be attuned
to Waheguru, i.e., for our conscious,
our surat, to be completely imbued
with the essence of Waheguru, as
in:

Ifg i3 58 sfee 1y Ui I3
IH IH || HE ITH TA=S S dog
AfeE || Iyt ST T AT He
38 ¥ 1| 75 ood YAl SafenT /g
H6H UG T&T Il {UeT bL8-L49Y}

My eyes are drenched with the Nectar
of the Lord, and my mind is imbued
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with His Love, O'Lord King. The
Lord applied His touch-stone to my
mind, and turned it into pure gold. By
following the Guru, I have been dyed
in the deep red of the poppy, and my
mind and body are drenched with His
Love. Servant Nanak is drenched with
His Fragrance; blessed, blessed is his
entire life.

Attaining mukti

As mentioned above, attaining
mukti refers to achieving liberation
from maya and the vices that control
us. It is generally very difficult
to liberate ourselves from these
afflictions.

Hm 143 83t & 7 I R g Y
I IHE ... 19011 {4&" 1024}

Love and attachment to Maya cannot
be abandoned. They alone find release,
who practice deeds of Truth.

I8 fef yay IQ fefg frmmrer I Ay
HAf3 &t A9 & A IL....I1U {y&T
L66}

In ego they are ignorant, and in ego
they are wise. They do not know the
value of salvation and liberation.

Our misled attempts to attain
mukti

In our attempt to attain mukti
or heaven we often follow an
approach that has been practiced
over centuries. It involves actions
and rituals associated with our
body. However, Sri Guru Granth
Sahib emphatically cautions us that
such an approach does not work,
because anything done at the level
of our physical body is irrelevant to
attaining a state of mukti or of being
in heaven. Waheguru is not naive
to mistake our ablutions and other
bodily actions as achievements of
our conscious.

WIGAT A SITa o= 3 Bd6 &
o | B9 U3 Jg & I=< o'dt 9y
MEST N1 {UeT L8LY}

With filth within the heart, even if one

bathes at sacred places of pilgrimage,
still, he shall not go to heaven. Nothing
is gained by trying to please others —
the Lord cannot be fooled.

However, we still keep engaging
in such ineffective rituals at the
level of our bodies, whether it is
observing fasts, dipping in sarovars
(bodies of water) or fulfilling the
duty of reading Gurbani as an
obligation, without living our life
according to the message of Gurbani
or without even paying attention to
what we are reading. We should
realise that many of us do engage
in rituals that are contrary to the
message of Gurbani.

F9H TIH Ung A SAfT 35 7Y
TSt B2 |l fogere Slesg areg
93 & fod a3 fag g2 i
{ya 707}

The religious rites, rituals and
hypocrisies that are seen, are plundered
by the Messenger of Death, the
ultimate tax collector. Without any
desires in return, sing the Kirtan of
the Creator’s Praises; contemplating
Waheguru in meditation, even for an
instant, one is saved.

& & e Arg It || 5Y '
yrfoer T IO L1121 {UeT 1673

One who does not eat, misses out on
the taste. One experiences great pain,
in the love of duality.

a=fo O=f yafa we Il fag Ifg 93
NS N | Iy foerfa i@ ys Agfe

| ¥eIf3 Y& Hfl Ifg fag37afy 113l
{de ou}

You bathe, wash, and worship stones.
But without being imbued with

the Lord, you are the filthiest of the
filthy. Subduing your ego, you shall
receive the supreme guidance of God.
Meditating on the Lord, the mortal is
liberated.

o< 339 3 Afs AAS fog ufamr
Hfafs & I8 I...131 {U& 7473

One may read all the books of the

Vedas, the Bible, the Smritees and
the Shaastras, but they will not bring
liberation.

Mukti cannot be achieved as a
barter in exchange for specific
deeds

Anything done with the
expectation that we would get
mukti defeats the very purpose,
because by definition it becomes a
trade, or a barter deal.

Tt o9y aIfg Irer=fd Hafg Ay
g II... 11 {YeT 4693

The righteous waste their
righteousness, by seeking the door of
salvation.

fafonrarg Fafa ve g9 ez I3
HAS | W33 1E & €33 I8N fas
IS T IS 11 NS 399 IfY =Y
fagur o<t | Afe 1A 3 fesw Aeg
I 7o faQ@I<t 111 IT€ 1l {Ue
495}

They perform the four rituals and six
religious rites; the world is engrossed
in these. They are not cleansed of the
filth of their ego within; without the
Guru, they lose the game of life. || 1
| | O'my Lord and Master, please,
grant Your Grace and preserve me.
Out of millions, hardly anyone is a
servant of the Lord. All the others are
mere traders.

Does it mean that we should not
live by the Naam, or engage in sewa
etc? We should, but not because
we want something in return. We
should do so because we feel love
for it, because we get joy in it by
itself, because it comes natural to
us.

Ig & 998 Haf3 & g9 His wifs
TIG IHSS II... 10l {U&™ 534}
I do not seek power, and I do not seek

liberation. My mind is in love with
Your Lotus Feet.

wIeTH gt T 3a yfs vt ag Hafs

B2 || Y3 SHfenr gy g I8t gt
I8 HaITE fof3 & = I...1¢1 {Y&
1097}



God, the Great Giver, heard the prayer,
and summoned the minstrel to the
Mansion of His Presence. Gazing
upon God, the minstrel was rid of all
pain and hunger; he could not think of
anything else to ask.

39 ot At oifiy3 gt vies <t usee

e || ©F TIFG o UiSY 9T Haf3
298 g famr 11311 {4&" 360}

The Teachings of the Guru, the
Ambrosial Bani, drinking them in, one
becomes accepted. Unto the one who
loves the Lord’s Court, and the Blessed
Vision of His Darshan, of what use is
liberation or paradise?

What does help in achieving
mukti?

Such unconditional love and
devotion, as mentioned above,
comes to us with Guru’s bakhshish.
We can then be liberated from our
spiritual afflictions.

Hies Haf3 g9 AgE aHe || If9 g
AE 9t 39 mE || 39 faaur 3 i
= IO ST & 3T I 11X {d&
1058}

One who lives the Word of the Guru’s
Shabad becomes Jeevan Mukta —
liberated while yet alive. He remains
forever immersed in the Lord. By
Guru’s Grace, one is blessed with
glorious greatness; he is not afflicted
by the disease of egotism.

&5 HAf3 gordr wif3 dlar 576 I §
A | I8N He WHES 3 g ot feg
2 7 || Af39 fHien ot ot afs
It 7 wife || feg HHE AT I3 9

HIR I T (121 {y& 509-510}

O'Nanak, the gate of liberation is very
narrow; only the very tiny can pass
through. Through egotism, the mind
has become bloated. How can it pass
through? Meeting the True Guru,
egotism departs, and one is filled with
the Divine Light. Then, this soul

is liberated forever, and it remains
absorbed in celestial bliss.

3fA MfSHS NI Wi 2f6 36 IH
fo3 ®<8 | & 9I3 Haf3 uy feg
T I 3H U= Il {Us
219}

Renounce your egotistical pride and
your emotional attachment to Maya;
focus your consciousness on the
Lord’s meditation. Says Nanak, this
is the path to liberation. Attain it by
following the Guru.

Once we are liberated from our
spiritual afflictions, we attain freedom
from suffering in our life. In fact,

the very distinction between what

we generally consider suffering or
happiness just disappears.

TY 7Y B 91 T &9fs 39 31 7o
It 1| ad Haf3 31d IH H&B

feg fafa 3 7yt 13191 {Usr 220}

Those who are not bound by pleasure
and pain — know that they are truly
wise. O'Nanak, recognise those mortal
beings as liberated, who live this way
of life.

Such a state of muktiis achievable
in our very life, and it does not need
us first leaving our body. There
are several examples from the life
of our Gurus and other Gursikhs.
When Guru Arjan Dev was
tortured, it is not just that he was
able to bear such brutal torture. He
had achieved such spiritual heights
that suffering did not matter to him.
He had attained the rare state of
surat where all there was to it was
Waheguru's Will.

3T o T It 11 If9 FY UESE
ST HiS IRAYACII {46 394}

Your actions are sweet to me. Nanak
seeks the treasure of the Naam, the
Name of the Lord.

With Guru’s bakhshish, we can
rise above all distinctions between
good and bad. Living in Waheguru’s
Will becomes a natural part of our
being, our very existence.

Y3 ot nrfamr wigH fazw || Fies
Haf3 #Q a2 || 37 99y 37 8§
AT || AT WeE 39 ot f96g 1 3F

HeIg 37 €7 Wt || 37 g 3T
fay v 1 3 H A TS Il 3
I3 37 IHS Il 2 =958 AE g3 I
&ad §g yay Iamt dies yaf3 1ol
{U& 275}

One who, in his soul, loves the Will

of God, is said to be Jeevan Mukta —
liberated while yet alive. As is joy, so
is sorrow to him. He is in eternal bliss,
and is not separated from God. As is
gold, so is dust to him. As is ambrosial
nectar, so is bitter poison to him. As

is honout, so is arrogance. As is the
beggar, so is the king. Whatever God
ordains, that is his way. O Nanak, that
being is known as Jeevan Mukta.

Dr Satpal Singh is a former Chairperson of
the World Sikh Council - America Region. He
frequently speaks on Sikh philosophy and the
Sikh way of life in various forums and participates
in interfaith dialogues on diversity, religion and
peace. He also speaks and writes on the issue of
violence against women. He is a professor at the
University at Buffalo, New York.
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T o die while living, every moment

gt Ho®' q wg 2 € AN yATe |

T R 5 I

2 ferfe afs mHAfs A2, Aeft adbd A 1an 3o o

#a & ffEr /9y 5 33, 797 & IAY IIEM |

A9 & Het dfs ystTent, fg & st e I

irs Wifg fadafe gdba, war gafs fee udhat 1au

#a & Fofe vt HATR, Ad & 3= FE Il

Har & off fersfa sfent, A9 & Stafa st 1

rins wig fednfs I, war gafs fee udha 121

Af39Y 3¢ 3' AUAT 3¢, U=g Qi JaEm I

o3 33 How ofs ¥dt, wa It uger udiat |

nins wig fadnfs I, g gaifs fee urdat 131

a'5a Fief3nr Hfg Idhat, MAT Far e I

IW Fr3g fHst °X, 38 fsas8 uw udt

vire Hifg fadnafe IaMi, far garfs 38 usht 8

W anak, jevtyaa mar rahiye, aisa jog kamaaiye.
Part of the last verse of this beautiful
shabad of Guru Nanak, this message

recommends living and dying as confluent processes,

and in fact, as an attribute of union with the divine. Unlike
our usual thinking of living and dying as opposing, this
shabad posits not only the possibility of their conflux,
but their convergence as an ideal state. What is this
manner of living, and this manner of dying? How can
one be in both simultaneously? And what is that ideal
state of their confluence? In this article, I explore the
message in Sri Guru Granth Sahib of this simultaneous
living and dying, and then reflect on what that might
mean in practical terms, every day, every moment.

Looking at this shabad in detail, one can see a number
of features that bring together the theme of divine union.
The shabad is in raag Suhi, the raag of many shabads in
Guru Granth Sahib that speak of love and union with the
divine. The shabads of the laavaan portion of the Anand
Karaj wedding ceremony, and the preceding milni
(meeting) of families, are chants (6-line verse-form) in
Suhi. Shabads sung in engagement ceremonies are often
from the Suhi section of Guru Granth Sahib. One finds
under Suhi, shabad sub-headings such as Goonvuntee
(virtuous) and Soochujjee (pure), and also Koochujjee
(unworthy), all in reference to divine love.
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The theme of this particular shabad is jog - divine
union. The rahao lines state that divine union cannot
be attained by mere talk. It requires the recognition of
the One in all, and the upholding of all to the same One
standard. The first three verses emphasise that rituals too
are ineffective means. It is rather by staying virtuous in
a world steeped in vice that divine union is attained. In
the last verse, Guru Nanak describes the state of divine
union as one of dying while living, and one where the
unsounded, sounds.

What is this dying while living, and why is it an
attribute of divine union?

The following shabad by Guru Arjan in raag Maru,
describes fruitful living in detail.

fieor Ae® Hies, Bfs afe Afu Afy Ae desr 1 I8
Uies fAg HE i, &y nifys I8 Wi 4l

e fig 3u 5 &, Asfy Aer faudies 121

Usar 9y uf3 ygnge, fefa &t &t diear 131

391%™ Ho HO IfT I8, A3 ARAIF3 HiT Hear 18l

fag 3t fag get nial, He afe sarst Afar et v
Hfswr afg Ir Hig 913, 37 Fafs & aag wldiear 1€
fufe& f3g Ao fouer, yfs fauls feg diea 101

Y &d H3s off AeT, 99 B3 Gfe viear It

[Note: rather than English translations of Gurbani, I am
using my interpretations.|

Living is to always hear and meditate the divine. Rahao
Drinking is of divine nectar that satisfied the heart-mind-soul. 1

Eating is that which brings lasting contentment. 2
Wearing is that which is respectful in the divine view. 3

Enjoyment is of divine essence in the company of the
virtuous. 4

Attaching of the heart-mind-soul is to divine worship. 5

Intoxication is of diving essence, everlasting. 6

All these, obtained through divine grace. 7

Nanak, peace is in imbibing virtues and serving the virtuous. 8
To live, then, is to be in a process where the munn

(heart-mind-soul) can be nourished and nurtured with

divine qualities. Indeed, Gurbani tells us: munn, too jot

saroop hai, that our munn is the very embodiment of the

divine. It is this jot-saoop munn, which is equally in all
of us, that needs to live, to shine forth.

And what is to die, while living? That too is with
respect to our munn. In Sorath, Guru Amar Das guides
us:
wafe wefg fefe g Ae ot 37 fefs oz & o

Dying in the shabad, live forever, never to die again

Wifyz a4 AEr Hfs HisT AEe U@ aet |

Divine qualities forever sweeten the heart-mind-soul, but few
embody.

And in Maajh, he tells us:

Aafe MY HE HR niyaT Hast & ag urefenr ||

To obtain liberation is to merge the heart-mind-soul in Shabad.
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fomfey are gy faem I

It is to eliminate vices and fury.

Jo T AEE 98 B U

It is to embody Shabad.

Afe 93 Aer 9t I8R Hfg fHefon I

It is to be immersed in truth, to eradicate materialism and
egotism.

Thus, to die is to merge the heart-mind-soul in
Shabad, and that is also to live forever, to attain liberation
and divine union. It is to immerse the munn in divine
virtues, and eliminate vices, fury and egotism. In other
words, the dying is of the egotistical munn, the haumai-

munn, driven by the five thieves of kaam-krodh-lobh-moh-
ahankaar.

The process of dying while living entails the
overcoming of our haumai-munn and the nurturing of
our jot-saroop munn. Not only are the two aspects of
this process simultaneously possible, they are mutually
reinforcing. The more one overcomes the humai-munn,
the more the jot-saroop munn can blossom forth, leading
toward divine union. This, as I see it, is the message of
Gurbani in the words Nanak, jeevteyaa mar rahiye.

Applying this message in our daily lives requires
practicing divine attributes, such as Sat, Santokh, Dya,
Sanjam, Nirbhau, and Nirvair. Such practice is required




in each and every day-to-day thought and action, and
is of course, far from easy. As Guru Nanak says in Asa,
So Dar:

nifyE Wy AeT &8 1l

Not easy, to always speaks/practice true divine qualities.

Personally I have found it immensely effective to
always keep in mind Guru Arjan’s lead: Guru merai sung
sada hai naale - the Guru is always with me. Thinking of
the Guru as always by me, not only watching me but
enveloping and supporting me, gives me tremendous
strength and courage to attempt the rightful, especially
when it involves talking truth to power.

Going back to the Shabad, this paper started with,
and the line from which the paper title is drawn: Nanak,
jeevateyaa mar rahiye, aisa jog kamaaiye, I turn now to focus
on the two verbs here - rahiye and kamaaiye. Rahiye
emphasises a continuous process : to keep on doing
it, to make it a habit. Kamaaiye stresses that on needs
to earn it, and work at like a job, with the same sort of
energy and dedication required to achieve competence
and excellence there. This continuous effort should be
such that ultimately doing the righteous thing becomes
intuitive and automatic.

I use the metaphor of decolonising munn. Our munn
gets colonised by materialistic priorities and webs of
power play. It gets colonised by kaam-krodh-lobh-moh-
ahankar. The haume-munn colonises the jot-sarop munn.
As a result our humanity gets colonised. This happens
at individual and societal levels. Our Guru Sahibaan’s
lives and teachings were dedicated to the development
of virtuous individuals and ethical societies. The
achievement of this goal requires each societal member
to inculcate discernment (between right and wrong)
along with non-discrimination (across identity vectors
such as economic class, race, gender and sexuality). It
requires that the jot-saroop munn in each person be
equally acknowledged, but also that each person be
upheld to the same ethical standard. Only then can there
be hope for a just and egalitarian society, something that
our gurus gave up their lives for.
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Conqucr One‘s
Own Mind

Fow to win the war within!

eo — NISHAAN

he Guru Granth Sahib teaches us the
gurmat way to win a battle or overcome
any dilemmas raging within one. This

is the purpose of human life which we cannot
accomplish in non-human births (joon).

=Y IETHIT nfe AT I
Out of all the 8.4 million species of beings,

HEH ag ys S 2 fawe |
God blessed mankind with glory.

feg uGt 3 N &g ga A wrfe AR gy e 12l
That human who misses this chance, shall suffer the
pains of coming and going in reincarnation. | | 2| |

If we lose this chance, we will be reincarnated again
and again. Only a few realise that this life gives us an
opportunity. Most people lose the battle before they
even start fighting. Their lives remain controlled by
the five evils (vikars) as they remain unable to hear
their inner voice.

Under the influence of the five evils, people cannot
differentiate between right and wrong. Evils
overpower the mind and one doesn’t recognise the
light of truth within, when in reality, the mind is
the pure light of truth (jot saroop). This is akin to
a puddle of mud wherein one sees only the mud.
Similarly, you only see the five evils, not the pure
mind.

Guru Sahib reassures us that it is difficult but we
can win the mind.

e oy vz 1 g9 s FisT I |

Meeting the Guru, I have won the most arduous
battle in the arena of life.

39 i Az Ifg Ifg iz g ST I I |l
Meeting the Guru, I am victorious; praising the Lord,
Har, Har, the walls of the fortress of doubt have been
destroyed.

e v 593 foas Aeg At oy wa ||

I have obtained the wealth of so many treasures; the
Lord Himself has stood by my side.

What exactly do we mean by ‘controlling the mind’?
The mind is not the body comprising nerves,
skeleton, bone or blood so how does one control
it? According to Gurmat, controlling the mind is
purifying the mind and cleansing it of negativity.

19 1g foaHs S AR Jiar S I
Kabeer, my mind has become immaculate, like
the waters of the Ganges.

ug B9 9fg fed 993 asla asia juul
The Lord follows after me, calling, “Kabeer! Kabeer!”
15511

Control of the mind means redirecting it from the
five evils towards spiritual awareness (atma bibek).
It is like sculpting the mind, back to its original pure
form (nij ghar). Bhai Randhir Singh says, “When
selfish (mayavi) thoughts are abolished, one can see
the glimmer of pure inner soul.” In other words:

IHEH AR &3 I
Bathing in the nectar tank of Ram Das,

A €33 Uy a3 |l

All sins are erased.

faavs I8 afg forras ||

One becomes immaculately pure, taking this
cleansing bath.

I Y3 =8 T Il
The Perfect Guru has bestowed this gift. | |1] |

Another expression for this process is to ‘kill our
mind.” That is abolishing self-derived intelligence
(manmat). As long as we are listening to our own
mind, our lifestyle is influenced by it, and we remain
manmukh. When we follow gurmat in our life, then
all our actions will intuitively be in accordance to its
tenets. Guru Sahib says:



The self-willed manmukh comes, and the self- wzlled
manmukh goes.

oty fefg fefa ser ar= i
The manmukh suffers beatings again and again.
frigd aga A oyt S HH G2l

-~

The manmukly end 15 as mapy | wells ds thereare; the

Gurmukh is not eve touch by hem. | [12] |

Theintelligence of the manmukh mind is incomplete.
Nothing useful will come of discussions and debates
and we will always be remcarnatmg

B o A 99fg o'9g & SR

He serves the maid, and does not see his Lord and
Master.

g dlg feIdmt Hug &t SR 1911

Churning the water in the pond, no butter is
produced. | | 7] |

Butter will never come from churning water.
Similarly nothing will emerge from an unclean
mind. But before we sculpt the mind, we should
understand its properties. If somebody wants to
make a sculpture in iron, they need to understand
the properties of iron. We have to heat the iron,
strike it hard and only then we can mould the ore
into a sharp sword.

The mind includes a never-ending mix of thoughts,
concepts and desires, influenced by five evils. They
continue even when we sleep. We see them in our
dreams.

But the mind seems identical to the soul. Guru Sahib
says that our mind comes through many births. Itis
a reflection of the soul.

fog H 3faw ga1 SIfimr fag 39 & = 7 |
Having wandered through so many ages, the mind
continues coming and going.

Shlok, Third Mehi:

Wﬂmﬁ@ﬂma@wmwwmn :

The filth of countless incarnations sticks to'thzs mmd

it has becofme pi bhi_clc
Fumﬂs’?l,_ ?}]é?fﬁﬂ@i@ﬁwa (1

The'oily ragicarn bé.dleaned by merely washing it,

even if it is washed'a hundred times.

IS YA ieg HI 88 J= HiZ TeEid |

By Guru's graceone remains dead while yet alive;

st mtellect is transformed,’ ‘and he becormes detached

Wﬂgamwmﬁ?ﬁwg il
O Nanak, no filth sticks to him, and he does not fall
into the womb again. | 1] |

With Guru’s kripa, the intellect is transformed.
Then no more filth sticks to the mind, and one is free
from reincarnation. Gurbani helps us understand
the original form of the mind (jot saroop).

He I 1f3 Agy I vuEr v UeTE |l
O my mind, you are the embodiment of the Divine
Light - recognise your own origin.

The mind is dirty and we have to unsoil it - really
cleanseit. There is only one cleanser: Naam, Shabad,
Akaal Purakh. Discussion by myriad manmukhs
will not clean their minds, just as rubbing dirty
clothes together will not clean them. The filth may
simply transfer from one to the other. Without soap
they will not get clean. Maharaj says;

I Hf3 ynr 3 i |
But when the intellect is stained and polluted by sin,

g o= 3 I
it can only be cleansed by the Love of the Name.

AR HG HelE 3 afy Hafi 4z 7 |
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The soul is polluted by scepticism; how can it be cleansed?
He g Aufe B9y Ifg G Jog feg st |

Wash your mind by attaching it to the Shabad, and keep
your consciousness focused on the Lord.

In the beginning, the mind will not agree with us. We
will have to force it...

geg AR gHe g |

He alone is a pimp, who pounds down his mind.
HEISIE M3

Pounding down his mind, he escapes from the Messenger
of Death.

afe gfe He IA=A = ||

Pounding and beating his mind, he puts it to the test;

H gcg Yaf3 sg U< I

Such a pimp attains total liberation. | | 1] |

Social courtesies dictate that one should not upset others.
Even if someone is drinking poison in front of us, but
rather than stopping them we let them continue. We
have to shoot arrows of truth to pierce our intellectual
shield.

Feiig A3YI9 FIN S =g J 8 I
Kabeer, the True Guru, the Spiritual Warrior, has shot me
with His Arrow.

Z913 Jt 3fE farfa ufawr ugr I3A 9 11Ty

As soon as it struck me, I fell to the ground, with a hole in
my heart. | [ 194] |

This is the nature of the Gurbani of Satguru ji. This was
not initiated by the mind. Akaal Purakh himself sent it
from his court.

o9 T3 Hor yau =t for wig = I I1yol
This is the Bani of the Supreme Being; through it, one
dwells within the home of his inner being. | [40] |

No philosophy, intelligence, or knowledge originating
from the mind can make the mind pure or can dwell
within the home of the inner being, neither can it sculpt
the mind. We cannot win our mind without quitting
our own intellect. We have to surrender our mind, our
intelligence and our knowledge. until we have reached
that level;

3 THIE T3 NS HIZ At I I
You are great and all-powerful; my understanding is so
inadequate, O'Lord.

Until that time, the light of Guru Sahib’s knowledge will
not dwell within us.

JITE oy Fa1 Hig T'6E IIfH A HiE e 1141l
Gurbani is the Light to illuminate this world; by His
Grace, it comes to abide within the mind. | | 1] |

Gurbani’s recitation, meditation, and singing (kirtan)
are the techniques by which we discipline the mind.

In this battle of the mind, the devil is said to be at war
with the saint. Somebody asked a noble person that in
the battle between two wrestlers (good and evil), who
would win the war? The noble person answered that
‘whosoever we feed properly, will win the war’. You
become what you eat. Similarly in case of the mind,
thoughts and ideas emerge from what we watch, read,
speak or whom we interact with. If we watch movies
and programmes with sexual and violent content
all the time, or if we gossip all the time, what kind of
mind would that become? With sangat of Gursikhs,
listening to Gurbani and katha vichaar, what kind of
mind will it become? Feed the mind properly to win.
Bhai Gurdas says:

Akhee vaekh n rajeeaa bahu ra(n)g thamaasae| |

The eyes are not satisfied with beholding sights and
exhibitions

Ousathathni(n)dhaa ka(n)n sun rovan thai haasae| |
The ears are not satisfied with hearing praise or blame,
mourning or rejoicing.

Saadhee(n) jeebh n rajeeaa kar bhog bilaasae]| |

The tongue is not satisfied with eating what affords
pleasure and delight.

Nak n rajaa vaas lai dhuraga(n)dhh suvaasae| |

The nose is not contented with good or evil odour.

Raj n koee jeeviaa koorrae bharavaasae| |

Nobody is satisfied with is span of life, and everyone
entertains false hopes.

Peer mureedhaa(n) pireharree sachee reharaasae
11911

But the Sikhs are satisfied with the Guru and theirs is the
true Love and delight.(9)

Actually, the mind always wants to remain unsatisfied
and hence it keeps on reincarnating. We have to tighten
the reigns of the mind. The mind can roam around the
globe in seconds. Kabeer Jee says;

IGF AT T Il

Gauree, Kabeer Jee:

SfE HT9 Bary ufag=g Il

I have grasped the reins and attached the bridle;

IS 3 Hig N6 T8I=E I

Abandoning everything, I now ride through the skies.
1] ]

WS sherfa wret A I

I made self-reflection my mount,

FIA & Uel ugl afd 3 1 ITE 1l

And in the stirrups of intuitive poise, I placed my feet.
| 11| [Pause] |



B I 26 IBA 3 3IIQ |

Come, and let me take you to heaven.

fogfa 3 v 3 Trgd Ha 12l
If you hold back, then I shall strike you with the whip of
spiritual love. | |2] |

JI3 JEII IS AT ||
Says Kabeer, those are the best riders,

=€ J39 3 IIfT f63ar 1311311
Who remain detached from the Vedas, the Koran and the
Bible. | |31 |31] |

Sant Kabeer is talking about that spiritual state where
the mind’s reigns have been tightened.

YJE IJE II¢ 99 Ae MWF WG g7 ufeow & 131

I serve the feet, the feet, the feet of the Guru, and manage
the unmanageable. 1 have found the nectar, the sublime
essence. | |3 |

HIH W I A< Aanl HG 8&fanT & |
Intuitively I come, and intuitively I go; my mind intuitively
plays.

The mind has reached the heaven of the inner being.

The five vikaars, lust, anger, greed, attachment and ego,
are extremely powerful. Many religious people have
vainly tried to win them over, control them and even
stop them. They have failed because they used the efforts
of the body instead of the mind to win them over. Or
they have used their own intellect. This way the mind
remains unconquered in duality. Only Gurmat naam,
simran and gurbani can conquer the mind.

A3 HI& € ||

Basant, Ninth Mehla:

ynft I B Iy T )

The heart of the sinner is filled with unfulfilled sexual

desire.

HE TO8 W 3 I8 & A 1411 II€ |l

He cannot control his fickle mind. | | 1| | Pause]| |

TRt HaH g AfeWH Il

The Yogis, wandering ascetics and renunciates -

A3 It ufg 3t g @A 1l

This net is cast over them all. | |1] |

fafa fafa afa 3 sy Mpfa

Those who contemplate the Name of the Lord
3 3< ANIE 833 Ura 112l

Cross over the terrifying world-ocean. | |21 |
6 &6d Jig ot Aga |

Servant Nanak seeks the Sanctuary of the Lord.

R &Y II I& I 13021
Please bestow the blessing of Your Name that he may
continue to sing Your glorious praises. | |3 |2] |

Anyone who contemplates the Naam, who sings the
Naam, only he can succeed.

ay Ju g Ng M3y WA s afg fimrdt 1121
Conquer sexual desire, anger, greed and worldly
attachment; only such a game is dear to the Lord. | |2] |

Everyday we need to wake up and fight battles of the
mind.

IH 3T &9 HiI AT &f3 Gfs 6fs gy s I
Sexual desire and anger are very powerful in the body-
village; I rise up to fight the battle against them.

Some say, if we have read Gurbani once and understood
its essence, Why the need of reciting the Naam like a
parrot, again and again? What benefit can one achieve
with simran and kirtan? Oh my dear, this mind is
betraying you. Don’t we breathe again and again? Don’t
we eat again and again?

Ifg i3 a1 37 63 Fog AT " HiH Uy ||
So imbibe the Ambrosial Name of the Lord as your food;
put it into your mouth at all times.

9" Ha" 37Y A3 &'%' JIE JEfe &f3 Ireg 13l

The pains of old age and death shall all depart, when
you constantly sing Glorious Praises of the Lord of the
Universe. | |3] |

The five vikaars will prevent and deter you.

&3 6fs areg yg st a2t |
Rise early, and sing the Glorious Word of God’s Bani.

WS Ugd If9 fAHIg U=t 12l
Twenty-four hours a day, meditate in remembrance on the
Lord, O'mortal. | |2] |

AR 18 HIT 1S foasy Haarst & A2 ||
The lotus flower floats untouched upon the surface of the
water, and the duck swims through the stream;

HIf3 Aefe 92 ANIg 39 Taa &H =2 ||

With one’s consciousness focused on the Word of the
Shabad, one crosses over the terrifying world-ocean.
O'Nanak, chant the Naam, the Name of the Lord.

In this state of mind, there is little effect of Maya.
Actually, in this state, the mind wants to be continuously
(athey peher) attuned in the celestial sound of Waheguru.
If we don’t attain this state, then we will always be under
the influence of Maya.

Some people always want to use their own concepts of
conquering mind as they feel that whatever concept they
follow is correct. They use their own mind to understand
Gurbani. Inreality, they should use concepts of Gurbani
to check the direction of their mind.

— NISHAAN
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H&IS gt a3 33 8 Hod |l

There are so many stubborn-minded intelligent people,
And so many who contemplate the Vedas.

33 5U& 7 3 JSHH Wy ©HT ||
There are so many entanglements for the soul. Only as
Gurmukh do we find the Gate of Liberation.

319 o Aefe W Hif3wr IIf3 yafs wa Hig ufe |

Through Word of the Guru’s Shabad, the mind is conquered

and one attains the State of Liberation in one’s own home.
It is not easy to win over the mind; we need to surrender
to the Guru Granth Sahib, we need to request again and
again. We need to forego our ego and self respect and

— NISHAAN

(S5
(=

Tog 63 A3 & ufs A »rag 1M
Truth is higher than everything; but higher still is truthful
living. | |5] |

Guru Sahib states :
HIA frey By Ifg 3 foa & 98 515 ||

Hundreds of thousands of clever tricks, but not even one of
them will go along with you in the end.

3 A& Hg HTg A et |

O'humble people, link your mind to the Lord.

9398 & I3dgd ue || II€ Il

Through cleverness, the four-armed Lord is not found/
begotten. | | Pause]| |

I398 iy a3 i & st |

Cunning and cleverness are of no use.

35" A 1 2= A 5y umEhy 131

That which the Lord Master gives, by the Pleasure of His
Will - that is pleasing to me. | |3 ] |

A Y IIH IHEMfg Ifg R s ST I

One may perform tens of thousands of actions, but
attachment to things is not satisfied.

76 &6 i3 &Y Ud Ig &3 T ¥ 1111403
Servant Nanak has made Naam his support. He has
renounced other entanglements. | |4] 1] [103] |

This cleverness and cunning nature is of the mind. With
such a state, it is difficult to leave manmat and attain
gurmat. It is easier to bring an innocent person to gurmat.

The Guru Granth Sahib states :

yGas gamy I Il
Adopting the innocent mind of a child, I have found peace.

TS Refr 9% 9y I

Dhanna served the Lord, with the innocence of a child.

3895 g9 fifs 38 fifa |
Meeting with the Guru, Trilochan attained perfection of
the Siddhas.

Childlike innocence is very important. If we want to
sculpt our minds, then we need to practice Gurshabad,
simran, kirtan and praise the Lord. There is no other
way.

beg in front of Waheguru.

JEF HIS U |
Gauree, Fifth Mehla :

CisRCRIERCHT
Save me, O'My Father God.
NI foa9s A8 I5 39 11U IT€ |

I am worthless and without virtue; all virtues are Yours.
| 11| [Pause] |

g et 89 idteT Iy IHaIS I

The five vicious thieves are assaulting my poor being; save
me, O'Savior Lord!

BT F3fd g SI3 A3=fd W Aafs 399 11l

They are tormenting and torturing me. I have come seeking
Your sanctuary. | |1] |

afq afa Ifat wiss sg It ssfo g ot |

Trying all sorts of things, I have grown weary, but still,
they will not leave me alone.

29 93 {fs 34t et Aawtar fHfe 7t 12l

But I have heard that they can be rooted out, in Saadh
Sangat, the Company of the Holy; and so I seek their
Shelter. | |2] |

afg fagur 73 18 N 35 3 dieg wfew ||

In their Mercy, the Saints have met me, and from them, I
have obtained satisfaction.

H3t H3 S€ AT f693€ 9 o AT aH e 131l

The Saints have given me the Mantra of the Fearless Lord,
And now I practice the Word of the Guru’s Shabad. | | 3] |
Hif3 38 6ft Hor faur<t A 7Igt 92 ||

I have conquered those terrible evil-doers, and my speech is
now sweet and sublime.

g 5'6d HiS Sfemfr ygarar Ui ug faaest

R4 (k-1 (e8]

Says Nanak, the Divine Light has dawned within my mind;
I have obtained the state of Nirvana. | [4| |4] |125] |

Guru Sahib states in the Gurbani :
3 |
Shlok:
T ae e I=s ef3g sf His A3 |l

The noose of death is cut, and one’s wanderings cease;
Victory is assured, when one conquers once's mind.

&4 99 3 83 U fags e 163 &3 1l
O'Nanak, eternal stability is obtained from the Guru, and



one’s day-to-day wanderings cease. | | 1] |

We need to concentrate on one more aspect of self-
discipline. Where Guru Sahib talks about winning the
mind, he also talks about winning the soul.

In Gurbani appears as thus:

YJs I8 fAHIfT f35 W3y AT Il
Those who remember God conquer their souls.

I8 98 fAHafd 35 foaHs 37 |

Those who remember God have a pure and spotless lifestyle.

39 |

Shlok:

WY 3T JIHST = e ST |

The soul is conquered, through the Guru’s Teachings,
singing the Glories of God.

H3 YAt 3 fie orad fasrt fige Nl

By Grace of the Saints, fear is dispelled, O'Nanak, and
anxiety is ended. | [15] |

AOAG ™ Jdl IE A3 =37 " ||

In the Saadh Sangat, imbued with the Naam, the Name
of the Lord, I am victorious on the great battlefield of life.

faa=i3 aad AIfe Tmit Sgfa Afd & 8Ura Iyl
Prays Nanak, I have entered Sanctuary of the Lord and
Master; the Messenger of Death shall not destroy me
again. | |4 3] [12] |
To win, we need the sangat of Gursikhs imbued in
gurmat naam. This is the reason we have to work
seriously towards regular sangat of Gursikhs imbued in
naam. Guru Sahib assures us :

R AT g A e e g9 I

He alone is emancipated in Sanctuary of the Lord, who
struggles with his own mind.

1o durfa Ifg Ay a9 Ifa T3ee R 1

Omne who contemplates and meditates on the Lord in his
mind, succeeds in the Court of the Lord. | |11] |

3fs U1 Ifg ofs ok Trag Hg A Foufd Fifsr |
Applying the whip of the Lord’s Love to his body, the
Gurmukh conquers his mind, and wins the battle of life.

MR W AT U Wiug Ifg Ig Wifsmr |
He trains his untrained mind with the Word of the Shabad,
and drinks the rejuvenating essence of the Lord’s Nectar.

Even in the light of Gurbani, manmukhs do not tend to
agree.

Guru Sahib states;

HII
Third Mehla :

HoHY B IHSEM Seg AHSTor 7 |l
The self-willed manmukhs may be taught, but how can
They really be taught?

HOHY IS & 98 ufent faafs faare I
The manmukhs do not fit in at all. Because of their past
Actions, they are condemned to the cycle of reincarnation.

fseag e IgI gt ag afe |

Loving attention to the Lord and attachment to Maya are
The two separate ways; all act according to the Hukam of
The Lord’s Command.

JIHTH "ruET HE HigwT Agfe A= & |l

The Gurmukh has conquered his own mind, by applying
The Touchstone of the Shabad.

W& & 518 B3 He Ft 518 7E We Jt Wi e |
He fights with his mind, he settles with his mind, and he is
At peace with his mind.

Ho 1 o2 A 33 7o Aufe gofe |

All obtain the desires of their minds, through the Love of
The True Word of the Shabad.

W3 &Y AT FoMt Joyf a9 e |

They drink in the Ambrosial Nectar of the Naam forever;
This is how the Gurmukhs act.

2fs 13 fr IS &5 8= 7 Aoy I+ I
Those who struggle with something other than their own
Mind, shall depart having wasted their lives.

HoHH Hadfs Irafr I3 IHg e I

The self-willed manmukhs, through stubborn-mindedness
And the practice of falsehood, lose the game of life.

J9 USH! Hg fAE I A e wfe il

Those who conquer their own mind, by Guru’s Grace,
Lovingly focus their attention on the Lord.

&6 JIHH A IH= HoaHfH e 77 (121

O Nanak, the Gurmukhs practice Truth, while the self-
Willed manmukhs continue coming and going to and from
This world in reincarnation. | |2]| |

Guru Sahib states;
HE HI T3 HIg 7 |l

When someone kills and subdues his own mind, his
Wandering nature is also subdued.

fag ye am afg ufe i

Without such a death, how can one find the Lord?
HeHS TG A AR I

Only a few know the medicine to kill the mind.

Hg FEfe HI g% g AfE Il
One whose mind dies in the Word of the Shabad,
Understands Him. | | 1] |

When we win the mind, then the Gurmukh says;

I€ I T ufgsesT I
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I am a wrestler; I belong to the Lord of the World.
N 99 fifs @9 eHaT |
I'met with the Guru, and I have tied a tall, plumed turban.

78 I8 &8 s vy wor 21 wifly FE 191

All have gathered to watch the wrestling match, and the
Merciful Lord Himself is seated to behold it. | |17] |

T3 6 SHE 3T ||
The bugles play and the drums beat.

HS BH B I ||

The wrestlers enter the arena and circle around.

593 e s A 39 =md fest afs A e

I have thrown the five challengers to the ground, and the
Guru has patted me on the back. | | 18] |

7S fead It e |
All have gathered together,

Wfg AAfS T7e Tafonr ||

But we shall return home by different routes.

JHfH BT B IR HoyY TS HE Il FE 1

The Gurmukhs reap their profits and leave, while the
Self-willed manmukhs lose their investment and depart.
111911

F 9% foge JaT |

You are without colour or mark.

Ifg ferfa Ivg Aaa Il

The Lord is seen to be manifest and present.

Hfe 7fe 38 fwfer 39 3913 93 T=3H AL 120l
Hearing of Your Glories again and again, Your devotees

meditate on You; they are attuned to You, O'Lord,
Treasure of Excellence. | |20] |

» g gfer ea A=t o)

Through age after age, I am the
servant of the Merciful Lord.

Jf & gt Aa=dt 1l
The Guru has cut away my
bonds.

1AUAMC
I shall not have to dance in the
wrestling arena of life again.

Nanak has searched, and
found  this  opportunity.
[121]]2]129] |

To see the Waheguru or to
hear the Waheguru is not the
subject of the five senses, nor
is it of the intellect. If we ask
someone to smell with the
eyes, to see with the tongue,
to speak with the ears, this is obviously not possible?
Every sense has its own function. The eyes cannot see
the impulse of the phone, the ears cannot hear the sound
of information crossing the internet. Dasam dwar is not
the subject of the five senses. This is a subject of the inner
being (soul). And for this :

"N S w3H & Y3 IR 3 ug Jtuger ufe
If the individual soul has faith in the Supreme Soul, then it
shall obtain realisation within its own home.

His A T A3 Jarnail Singh

Jarnail Singh, the Journalist was born

in Delhi in 1973. After a Master’s

e degree in Political Science from

PGDAV College, he completed a

diploma in journalism from the

YMCA in 1994. He worked for

15 years in National Media and

covered Parliament, Defence, National Human Rights

commission, various ministries and political parties. He

has written extensively on the Sikh pogrom of 1984 and

its aftermath, including the books “I accuse - Anti Sikh

violence of 1984" published by Penguin, Sikh Katleaam
Da Sach (Punjabi), and Kab Kategi chorasi (Hindi).

Jarnail Singh continues to create awareness on the
massacre of 1984 and its impact. In the last four years,
he has made more than 300 speeches all over the world
and highlighted issues related to Sikhism including
those of identity, principles and challenges. He actively
participated in European Sikh summit at Paris in 2011
concerning turban-wearing rights of Sikhs worldwide.
He was a special invitee to Global Sikh Conferences
organised by United Sikhs and works to spread Sikhi
throughout India.
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he clarion call of the Universal Brotherhood
g of Mankind (raised by Guru Nanak) is verily

the quintessence of the vedantic, biblical,
koranic and bhakti (sufi) traditions. The successive
alchemy of sacrifice for social equality and generation
of self-confidence to oppose tyranny over the next two
centuries made the Tenth Guru, Guru Gobind Singh
transform an oppressed people into fearless saint-
warriors on the Baisakhi of 1699.

Three hundred years after that epochal moment in
1999, was launched the Nishaan which was backed by the
deep sense of faith of like-minded persons, committed
to “preserve, project and propagate the uniqueness and
glories of the Khalsa Panth.” The need had long been
felt for a rallying medium for the Sikh community, in
all its diaspora, to have appropriate forum in the global
arena. An intelligently an planned and well-produced
illustrated Journal was conceived to be an effective
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means of reaching out to the community and beyond
the world over, to be an instrument of inspiration and
a standard to exclaim the aspirations and achievements
of the Sikhs.

Aim of the Nishaan quarterly illustrated journal of
the Sikhs has been to continually focus on aspects of
the community’s success, perpetuate traditions and
thus reinforce the faith. The journal particularly seeks
to inspire those who are wavering in their confidence
of belonging to this unique order as also to project
aspirations of the community in the new millennium.
Essentially, the Nishaan is about the philosophy, people,
places and events that have shaped the history of the
Sikhs and which will continue to guide their destiny.

Now inits fifteenth year, the Nishaan has been blessed
by the guidance of its founding editors, including
Dr Darshan Singh Maini, Bhayee Sikander Singh, Dr
Jaswant Singh Neki, Dr IJ Singh and Bhagwant Singh
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Dalawari, the continuing theme being to rejoice in the
glorious teachings of the Guru Granth Sahib. Some of
their collective wisdom is presented in this paper.

Prof Darshan Singh Maini, in his very first essay for
Nishaan, ‘'The Moment of the Khalsa: Vision, Values and
World View’ elucidated on the veracity and potency
of the ‘moment’ when Sikhism was born. “In the case
of Sikhism, we may identify two primal or significant
moments - the first when Guru Nanak broke away from
the moribund, sacerdotal Hinduism of his day to create a
new creed of vision and work, and the second when the
wheel of faith came full circle with the formal baptism of
the Khalsa by the Last Master” at Anandpur Sahib.

“That moment, then, was the moment of making,
of a moment that brought to a heroic conclusion the
vast, untapped energies of a people given to a life of
labour and endeavour. In other words, all the disparate
elements, sects, splinter groups within the Sikh fold
were unified into a Commonwealth of the Khalsa”.

“At one stroke, all distinctions of caste, birth, colour
and degree were abolished. A sword had flashed in the
sun, and a community emerged, which was invested
with a large humanist dream, given a definitive
mandate, and set on the high road of evolution. The
subsequent events that shaped the community’s
Collective Consciousness only authenticated the primal
vision, which, coming from Guru Nanak, gathered

i “-iﬁlllll . e L = =l : -
. I'F!l:hn_ - _Il'llr'll.ljll}iitj“llli'.l? - ; ¥ I $

energies and fresh dimensions through the successive
Gurus, a vision consummated when the Tenth Master
closed the chapter of human succession, and made
the Adi Granth, compiled earlier by Guru Arjan Dev,
the sole authority in matters of doctrines, values, right
conduct. The Sikh holy scripture has no parallel in the
world so far as its Catholicity and supremacy of song
are concerned. It carries not only the bani of the Gurus,
but also the compositions of saints and divines owing
allegiance to different creeds, languages and cultures.
Guru Gobind Singh pronounced the Granth as the Sikhs’
guide, mentor and Guru”.

The Tenth Guru, Guru Gobind Singh ended the line of
living Sikh Gurus by raising the Adi Granth to the status
of a Guru to all times. Guru Gobind Singh transmitted
Guru Nanak’s divine light into the divine Word and
declared that after him, the next Guru would be Guru
Granth Sahib. He commanded the Sikhs that it was to be
revered as the body and spirit of the ten Gurus :

Agya bhai Akal ki tabhi chalayo Panth.

Sabh Sikhan ko hukam hai Guru manyo Granth.
Guru Granth Ji manyo pargat Guran ki deh.

Jo Prabhu ko milbo chahe khoj shabad mein le.
Raj karega Khalsa aqi rahei na koe,

Khwar hoe sabh milange bache sharan jo hoe.



Under orders of the Immortal Being,
the Panth was created.

All Sikhs are enjoined to accept the
Granth as their Guru.

Consider the Guru Granth as an
embodiment of the Gurus.

Those who want to meet God, can
find Him in its hymns.

The Pure shall rule, and the impure
will be no more,

Those separated will unite and all
the devotees of the Guru shall be
saved. (Ardas)

As the Guruship was passed
on, Guru Granth Sahib became the
embodiment of Divine Light. It
should, therefore, be remembered
very clearly that bowing before
Guru Granth Sahib as Sikhs, is
not bowing before a book, but is a
bowing before the Divine Light or
Jot (Guru) which was passed on
when the Guruship was conferred
upon it. Respect and veneration for
Guru Granth does not imply idol
worship, but rather respect for a
divine message, the ideas and ideals
contained in the Sikh scripture.
It is the source or a means to the
worship of God through His Word,
and not an object of worship in
itself. Both the Gurus and the Book
are accorded the respect because
of the bani which they express, the
word of divine truth. Bhai Gurdas ji
states that “the picture of the Guru
is the gurbani” (Bhai Gurdas, Var
24, pauri 11).

Expounding further on the
essence of Guru Granth Sahib as
the ‘institution of succession of
Sikh faith and philosophy” and the
‘extinction of personality’, Guru
Nanak’s successors propagated
submission to the imperatives of the
inner self. They affirmed not only
the spirit of humility and gratitude,
but also the power of the word to
become the word, of the message to
become the mandate of the vision

to become the incarnate. It was an
illumination (jyoti) that proved in
action the grand link of God, pontiff
and believer, a spiritual bond of
Father, messenger and man. It was
a divine wheel come full circle!

It is important at this stage to
aver that the scriptural finality
was not to be taken as the truth
embalmed in letter only. The word
became a divine message, and
the vision flesh when there was a
complete harmony between the
letter and the spirit. Thus, at the very
outset, Sikhism was so primed as to
frown upon lifeless rigidities and
orthodoxies. In fact, a certain kind
of mental resilience, or hospitality to
other thoughts was built in the very
fabric of the bani. A mere worship of
the letter produced in the end one-
dimensional, closed communities,
whereas Sikhism embraced new
thoughts without jettisoning its
heritage of insights and values.
That is why, in a very special sense,
Sikhism remains modern in its
outlook. The essentially egalitarian
world-view of the Gurus, and the
essentially democratic character of
all Sikh institutions and bodies set
it apart from militant or monolithic
religious communities.

Pertinent to note is the fact that
the quantum of literature created
by the Tenth Master, Guru Gobind
Singh, both social and spiritual,
is almost as expansive as the
Guru Granth Sahib. The variety
of subjects he chooses is fantastic,
from the absolutes of Jaap Sahib
and Akal Ustat, to myths of the
paths (duly demolished) in Avtaars
and sociologically controversial
Charitras. His canvas is that of
life, as vast and massive as is the
universe. There is no subject which
he does not address with clinical
objectivity.

Above all, Sri Guru Granth
Sahib is a remarkable storehouse of

spiritual knowledge and teachings
which does not preach any rites
or rituals but stresses meditation
on the Name of God; salvation
can be obtained by means of
regular, persistent and disciplined
meditation. Most of the hymns
are addressed to God and often
describe the devotee’s condition:
his aspirations and yearning,
his agony in separation and his
longing to be with the Lord. There
are no mythological narratives,
although God 1is described in
anthropomorphic terms and the
Gurus are not afraid to use the
imagery of family relationships to
describe the union of God and man.

The subject of Guru Granth
Sahib is truth: how to become a
‘person of truth’, that is, an ideal
person or gurmukh. As Guru Nanak
states in the Mool Mantar, God is
the Ultimate Truth and one has
to cultivate those qualities which
are associated with Him. Through
its teachings, the Granth enables
humans to lead a purposeful and
rewarding life while being members
of a society. It seeks universal peace
and the good of all mankind. There
is not a word in the Guru Granth
Sahib that might be derogatory to
any other belief or religion. The
Guru Granth Sahib also stresses the
democratic way of life and equality
of all people. It teaches that we are
karam yogis, that is we reap what
we sow. The emphasis is on moral
actions, noble living and working
for the welfare of all people.

One of the obviously most
distinctive features of the Guru
Granth Sahib is that it is the first
religious book which contains
myriad writings of those belonging
to different communities, castes,
and diverse regions and faiths
across the length and breadth of
the country. It incorporates and
sanctifies the writings of - holy
men of different faith. Therefore,
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the language of the Granth is a
mixture of several languages of
India, yet it is written exclusively
in Gurmukhi script. Guru Arjan
Dev ji, unlike many other religious
leaders, did not believe that there
is one particular sacred language in
the sense that man can pray to God
only in that language.

The Granth Sahib contains 937
hymns of 36 Hindu saints, Muslim
sufis and bards. The hymns of
these holy men cover a period of
six centuries (from the 12th to the
17th century). In all gurdwaras and
many Sikh homes, the Granth is
read every day. No Sikh ceremony
is regarded as complete unless it
is performed in the presence of
the Guru Granth Sahib. On a daily
basis, Sikhs receive a hukam or
divine order in the form of a hymn
from the Guru Granth Sahib, either
in a Gurdwara or at home. The
hukam is the first hymn of the holy
book from the left hand page when
it is opened at random. Similarly, at
the end of a service, after the ardas,
the Adi Granth is opened at will
and a portion read. Many Sikhs do
this daily, regarding the verses as
words from God which they will
find helpful during the day. This is
called vak lao, taking advice.

On special occasions, the
Granth Sahib is recited non-stop
from cover to cover by a string of
readers. This continuous reading
of the Guru Granth Sahib is known
as an akhand path. It is regarded
as the highest and the noblest
ceremony in the Sikh religion, and
can be performed on any important
occasiony; it requires nearly 48 hours
for completion.

I now quote from a piece
‘Celebrating the Tri-Centennial:
Guru Granth Sahib (1708-2008) - my
roadmap to self-realisation” penned
by Bhagwant Singh Dalawari for the
Nishaan in 2008. He states, “Ever

since I was graced to understand
the magnificent teachings of the
Guru Granth Sahib, I have often
wondered whether we have really
imbibed them or even tried to
imbibe them. My belief is that
Guru Gobind Singh’s injunction
for our perpetual allegiance to
our perpetual Guru, Guru Granth
Sahib. The holy scripture is indeed
our perpetual Guru and we are
required to show extreme reverence,
utmost humility and respectful
presence. What has diverted our
attitudes is the fact that our Guru
is neither the holy Book nor its
external regalia which, of course,
give the scripture exalted royalty
but our real Guru is the Shabad,
the Word, the message command
as set out in various hymns of Guru
Granth Sahib. Because of this hiatus
between our external devotion and
internal alienation, we have failed
to reach the heights of gurmukh as
envisaged and remain embedded
into Karam-Kandi bhakti which
Guru specifically eliminated by
drawing us to the all-pervading
naam and stating ‘Shabad Guru
Surat Dhun Chela”.

“Guru Granth Sahib is not just
the clearest and effective guide for
the Sikhs but for all mankind. In fact
every word thatI ponder over, every
hymn that I sing, every concept that
I learn from our Guru represents
the authenticity of Guru’s love and
grace. Let me share with Nishaan
readers five distinct messages that
reach my heart:

Not only is every word true and
every command everlasting but
devotees can experience the truth in
their own lives.

The Guru governs all aspects
of man’s life, both spiritual and
temporal and the follower of Guru’s
commands can never go wrong.
Indeed, the devotee is required to
live spiritually even when engaged
in the mundane affairs of life.
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Humility and self annihilation is the core point. The
easiest way to enter the ashram of the Guru’s feet is to
become a non-entity, in Guru’s words: jeevatian mar
rahiye.

The devotee is required to have full faith in the
Guru's Word, the efficacy of Guru’s protection and
Guru’s power of guiding force.”

“And, if a devotee responds to the guidance of the
Guru, there is a clear roadmap for him and her to reach
the loving embrace of the Creator. When I listen to
amrit vela kirtan from Harmandir Sahib every morning
" and concentrate on the messages being disseminated,
I am always enthralled and feel that when Guru’s
guidance is so simple and clear, why do we get into
cumbersome discussions, useless debates, unproductive
commentaries on the externals ?”

Worship Satguru as God Himself and serve him day
in and day out. Recognise your Satguru by looking at
him with your own eyes. When you recite the name of
the Lord according to the Guru’s commands, you can get
whatever you wish. Remember, you can think of so many
possibilities but what will happen is what is destined to
happen. Everyone wishes well for himself, but the Lord
does what has never crossed our minds. Concentrate on
the Lord’s name 24 hours and live in accordance with
Guru’s commands. My Lord, my thoughts or wisdom is
under your control; we are mere instruments on which
you play. My Lord, you are the do’er of everything and
I speak what you dictate me to speak. ("Harjan Dekhau
Satgur Naini” of Guru Ramdas on p. 800 of Guru Granth
Sahib).

The cardinal principles of our philosophy, that is
the Sikh philosophy, are the complete universality of

spirituality, complete equality of man and love of all
mankind. I call any shabad of Guru Granth Sahib a
roadmap to embrace of the Lord and will be clear from
the analysis of Guru Ram Dass’s above shabad:

“Worship of God or devotion to Lord is available to
everyone. The Guru is an extraordinary divine messenger
and it is not given to us to question his command. Guru
Granth as the Lord’s word. We are fortunate in having
the Shabad Guru in Guru Granth Sahib which eliminates
the slavery of a devotee to a self-proclaimed Baba of a
Dera. The seva, day and night, of Guru Granth Sahib
means the remembrance of the Lord in every breath and
living the message in day-to-day life.”

“What a wonderful concept, looking at the Guru, with
our own eyes! Unfortunately, we have been thinking that
the darshan of Guru Granth Sahib as a Holy Scripture
conveys this meaning. No, what the Guru intends to tell
us that within our hearts we should have the innermost
understanding of the Word by remembering Him in
accordance with Guru’s commands.”

The Guru assures us that we will have whatever we
wish. The wonder of our shabad Guru is that on the
one hand, he makes it clear that we cannot see the Lord
with our worldly eyes because he has no form (roop no
rekha na ran kichch), on the other he calls upon us to
look at him. In my view, it would mean attachment to
Guru’s Word in word and deed, which will result in
Guru’s darshan within. Savour this: Gurka shabad lago
man meetha, parbrahman ta te mohe deetha — when
you begin to relish the sweetness of Gurshabad, you can
have feeling of having seen the Lord.

S Pushpindar Singh
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With Message from Dr. Manmohan Singh, Prime Minister of India
Dr{ Mehinder Singh

To mark the tercentenary of the Gurgaddi Divas of Guru Granth Sahib in 2008,
this volume is being brought out to highlight some distinctive features of the Sikh scripture.
This book features the history of the compilation of Guru Granth Sahib.
Pictures of various Gurdwaras and ceremonies covered by India's leading photographers.
A photo montage on the morning and evening ceremony of the Granth at Harimandir Sahib.
A look at the world's smallest and biggest Guru Granth Sahib.
Important Banis of all the contributors to the Guru Granth Sahib, along with their translations.
Paintings contributed by the most renowned artists and other collections from around the world.
The first ever camera photograph of the Golden Temple by William Baker.
Glimpses of rare Guru Granth Sahib Birs from different repositories in India, Pakistan, Bangladesh and U.K.

Pictures of Mool Mantra in the hand of Guru Arjan Dev, Guru Hargobind, Guru Har Rai, Guru Har Krishan, Guru Tegh Bahadur
and Guru Gobind Singh in different rare Birs, Hukamnamas and relics of the Sikh Gurus.

Published by Himalayan Books, Tel: 91 11 2341 7126, Fax: 91 11 2341 7731. In association with
TimLALAY AN Bomis info@himalayanbooks.in, www.gurugranthsahib.co.in NATIONAL INSTITUTE OF PANJAB STUDIES, NEW DELHI
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The Nishaan Collections for 2000, 200,
2002, 2003, 2004, 2005, 2006, 2007, 2008,
2009, 2010, 2011, 2012 and 2013 are now available

in bound volumes, also including the Premiere Issue

of the Journal released in April 1999
at the Tercentenary of the birth of Khalsa.

The Nishaan, published quarterly, is considered a
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ollector’s item, to be read and kept with pride and faith

Published by The Nagaara Trust, New Delhi, India.

Limited copies available from:
The Distribution Department Nishaan
D-43, Sujan Singh Park, New Delhi 110 003, India
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